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NOTES BY THE WAY.

said, “virtually excluded from the hierarchy of the sciences,’ 
which, says Mr. Lang, is precisely the case of Psychical 
Research. And so, one after another, we climb the hills 
before us, and the “ impossibility ” or “ folly ” of one 
generation is the common-place of the next.

There is always one note we watch for when the critic 
of spiritual phenomena sings his old, old tune. If we hear 
that note we always know that the critic knows really 
nothing of the subject. Glancing over an article by Walter 
Besant in “ The Queen,” we heard it more plainly than 
usual. Here it is :—

Let us ask a question which can never be put too often. Is 
it conceivably possible that, during all these years of alleged 
communication with the other world, not one single message 
should have been received of the slightest importance ? The 
spirits belong to the world into which we shall all pass on leaving 
thia. It must, to begin with, be a world wholly different from 
our own. How do the spirits occupy themselves ? What are 
their hopes—their ambitions—their thoughts ?
And so on, and so on j how well we know it ! Just imagine 
it, Spiritualists ! Here is a responsible man who coolly 
tells the world that you have never received <c one single 
message of the slightest importance ” ! The ignorance of it 
is indescribable. But perhaps Mr. Besant’s notions of 
what is important are peculiar. It might be nothing to 
him to have the most convincing proofs that the communi­
cating intelligence is a “ dead ” sister, or husband, or wife, 
or child. But, apart from that side of it altogether, Mr. 
Besant does not know anything of the tens of thousands of 
suggestions, counsels, instructions, and vital pieces of in­
formation that are so familiar to us. He does not know of 
the innumerable lectures, discourses, answers to questions, 
subtile and profound descriptions, on the very lines he 
indicates. What business has such a man to palm off his 
ignorance upon the ignorant ? There is a library at 2, 
Duke-street. He might at least call and ask for the loan 
of a book.

But we had almost forgotten. Mr. Besant, all the way 
along, has his little tremours of belief. They all have their 
little tremours now ! And, in his concluding words, he 
takes refuge in “ that blessed word ” hypnotic. Oh, what a 
comfort that is! It used to be “ all fraud now it is “ all 
hypnotism ’’—even “ The Witch of Endor.” The worst of 
it is that very smart people like Mr. Besant are apt to be 
very disagreeable to us just in proportion as they find there 
is something in it after all. But we are a forgiving race__
we Spiritualists.

Mr. Andrew Lang has, in “The Nineteenth Century,” 
one of his racy, chaffing, but significant articles on ghost­
stories. He sets up what he calls a “ competition of scep­
ticisms,” and plays off’ one against another with extreme 
vivacity. He does not make the unbelievers look silly or 
stubborn. He only accounts for them. His pegging down 
of Mr. Romanes as a landmark is lovely. Mr. Romanes’ 
subject was “ Comparative Psychology,” “ hitherto,” as he

We really must try to give one specimen of Mr. Lang’s 
truly delicious satire—though it is not easy to decant it. 
Mr. Romanes, working at the remarkable field of animal 
intelligence, says that hitherto the subject had been, for the 
most part, in the hands of mere story-tellers, newspaper 
men, or obscure people ; and it needed to be taken in hand 
in a scientific way. So Mr. Romanes took it in hand, and 
he resolved to regard only those facts which stood upon the 
authority of observers well known as competent. “ But,” 
says he, “ I soon found that this principle constituted much 
too close a mesh,” and he had to admit the testimony of 
Brown, Jones, and Robinson, as well as of the professional 
observers; because, as Mr. Romanes explained, “ persons 
known to fame are a tiny majority. The obscure are a 
vast majority.” Besides, “ Chances must always be greatly 
against the more intelligent individuals among animals 
happening to fall under the observation of the more intelli­
gent individuals among men.” Of course. But note Mr. 
Lang’s pretty stumping of the science-man : — “ The same 
chances tell, in the same proportion, against the more 
extraordinary psychical phenomena chancing to fall under 
the observation of the more intelligent human beings. 
Besides, the less intelligent human beings are so stupid that 
they will actually walk a hundred yards to view a psychical 
phenomenon, whereas the more intelligent human beings, as 
a rule, will not do so.19
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Mr. F. J. Gould’s “ Concise History of Religion ” 
(Watts and Co.) is almost a first-rate specimen of acute 
book-making. The writer of it draws largely .from the 
principal authorities on the immense number of subjects 
dealt with in these two well-sifted and well-arranged 
volumes. He frankly confesses that he writes as an 
Agnostic, from an Agnostic’s point of view, and for an 
Agnostic’s purpose, but he hopes he has realised his object, 
rather to set forth facts than “ to sound the war-whoop of 
debate.” In this he has fairly succeeded.

Certain early chapters, on “ Animism,” “ Belief in the 
Soul,” “ The Spirit World,” “ Evil Spirits,” &c., do not, in 
our opinion, back up the Agnostic. It is quite true that 
he can present a long row of “ awful examples,” but, in 
doing so, he seems to strengthen the opinion that feelings, 
opinions, and practices, so intense and so general, must 
have had their roots, not in idle fancies, but in solid facts. 
If it is replied that their baselessness is proved by the 
fact that as we become civilised and informed the ghosts 
retire, we replyIn the first place, that is not entirely 
correct; and, in the second place, in so far as it is true it 
can be easily accounted for. It is not a gain to the spirit­
side of one’s senses to be strongly developed on the strictly 
material side. With few exceptions, it must be—one thing 
at a time. But we are approaching the blending of the two.
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The New York “ Recorder,” referring to two astonishing 
verdicts given by a Kansas jury, says :—

We may be sure that the hypnotic theory of defence will be 
advanced now with increasing frequency. New and knotty 
points of medico-legal import will thereby be raised, and the 
courts will sooner or later have to determine them. The Kansas 
juries that have just found the hypnotiser guilty of the murder 
and his hypnotised agent “ not guilty ’ have set up a first pre­
cedent in dealing with this new order of crimes by proxy. If the 
higher courts sustain these verdicts, the hypnotic suggestors will 
henceforth make their suggestions of murder, as the senators of 
one of the ancient republics used to make theirs—with halters 
around their necks.

Another journal, the Washington “ Star,” refers to this 
« substitute for the insanity dodge,” and says :—

Suggestions to the vicious may be somewhat out of order, but 
in view of the vast amount of brainwork that has been put in on 
endeavours to save the lives of some pretty worthless people it 
does seem strange that counsel for the defence have nevei sug­
gested that the murdered person hypnotised the murderer and 
compelled the crime rather than commit suicide. Against such 
a defence as that it would be more than difficult for even the 
most astute prosecutor to make much headway, for his best 
witness would necessarily be absent. The country is tired of 
the insanity dodge. It must be supplied with something novel.

The Father Ivan, of Cronstadt, whose great healing 
powers did not avail in the case of Alexander III., is, we 
are told, by no means a mystic or an uncanny person. He 
is described as “a simple-hearted, deeply-religious man,” 
with much experience of the world—aboundingly generous, 
too, as these healers usually are; fully believing in their 
great Master’s mandate, “ Freely ye have received, freely 
give.” But why, Oh why, do they so often lack homely 
common sense and common justice 1 It is said that while 
Ivan would hand a thousand roubles to a beseeching 
stranger, his own wife and children were sometimes 
penniless. 

The publication, in “The Nineteenth Century,” of two 
letters from Sir Walter Scott, on the subject of “the 
return of departed spirits,” is opportune. In these letters, 
Sir Walter presents himself as but a poor believer, but he 
says: “I heartily regret the days when I did entertain 
that very interesting opinion.” In one of these letters he 
says that “ the great moral argument against ” is that 
“ ghosts are only seen when they are believed.” This is 
not the fact. But he tells a story of his sleeping in a 
haunted room—which came to nothing. “I felt nothing 
but that I had had a very busy day, had eaten a good 
dinner, had drunk a bottle of excellent claret, and was 
much disposed to sleep.” As we say, this is opportune. 
Sir Walter was cured ! He had thickened the veil.

In a late Note, we said that Mr. Henry’s “ Spookland ” 
could be obtained from Messrs. Gordon and Gotch. We 
now understand that this firm in London repudiates know­
ledge of the book. All we can say is that the imprint on 
the title-page before us is as follows :—“ Wholesale agents, 
Gordon and Gotch, Sydney, Melbourne, Brisbane, Cape 
Town, and London.”

Hypnotism at the Royal Aquarium.—“ One little thing I 
heard which will bear repeating. A pressman questioned one 
of the medicos as to whether he considered mesmerism and 
hypnotism identical. He replied, ‘I call hypnotism mesmerism 
with a top hat.’ Detroit Free Press.

The Conduct of Circles.—We have printed, in a con­
venient form, suitable for enclosure in letters or for distribution 
at public meetings, “M.A. (Oxon.’s)” “Advice to Inquirers, 
for the Conduct of Circles.” We shall be pleased to supply 
copies free to all friends who will undertake to make good use of 
them. The only charge will be for postage—25, |d.; 50, Id.; 
100, 2d.; 200, 3d.; 400, 4$d.; 600, 6d., &c.

MODERN SPIRITUALISM,
IN RELATION TO RELIGION, SCIENCE, AND REFORM.

A Lecture given by Mrs. Emma Hardinge Britten at 
the Masonic Hall, Nottingham, February 17th, 1895.

[Note by the Reporter.—The subject of the following address 
was first treated by the gifted speaker before a large assembly 
at Barrow-in-Furness. As, unfortunately, no report was 
taken on that occasion, some strangers who were present, 
deeming the lecture of the highest importance in the present 
religious crisis, and hearing that it would be repeated by 
request at Nottingham, determined to send a reporter there 
at their own expense, with a view to its publication. The 
entire lecture would, perhaps, be too much for the limited 
space of the English Spiritualist papers, and hence some 
portions, not so essential as others, are omitted ; but it must 
be added that mere repetition of words could do no justice to 
the thrilling effect produced by the eloquent lady on her large 
and deeply-interested audience. Seeming unwilling to part 
with her, she was urged to close by repeating her own fine 
poem of “Over There.”]

In every land, in every age, mankind in the aggregate 
has accepted some kind of religious belief invariably founded 
upon a spiritual basis. The God whom “ no man hath seen at 
any time ”—yet who nuuf be in order to account for the mystery 
of being—becomes at once comprehensible and worshipful as the 
Supreme, spiritual Author of Creation. Continued existence 
beyond the great and awful mystery of death, has found such 
universal acceptance in every phase of human thought (except 
amongst avowed materialists) that it must be acknowledged as a 
primeval truth bom in the consciousness of mortal being. Still 
the death and decay of the earthly body necessitate the belief 
that a continuation of life beyond the grave must be in a thought 
region, or spiritual realm of being. Added to these original, 
and, therefore, creative, instincts of humanity, has been the 
universal opinion, that good or evil lives on earth, whatever the 
standard of good and evil may have been, invariably determine 
the status of the soul in the next stage of existence. And this 
is religion—the all, the sum and substance of religion. No matter 
whether amongst savage or civilised peoples, whether of modern 
or ancient times, these three special phases of belief constitute 
the basis of all the world’s true religions. It is historically 
proved that in every country and age, angels, spirits, or some 
beings resembling humanity, but still of a higher world than 
earth, have from time to time appeared to men, whilst powers, 
not of human origin, have been manifested through special 
individuals, who have sometimes been honoured as prophets, 
sometimes tortured and killed as witches, and sometimes—when 
they happened to belong to a popular Christian Church- 
canonised as saints. Now, whilst these world-wide beliefs con­
stitute the general basis of the religions of past ages, their 
failures in our present modern civilisation are these. In the 
first place the professed Christian teachers of this century insist 
upon drawing all their proofs of inspiration, divine authority, 
or spiritual appearances from the records of some 2,000 years 
ago, and though many of the best scholars pronounce these 
records as more than doubtful, and not in harmony with the 
world’s progress in every other department of divine order, the 
priesthood of this age persist upon citing these ancient and 
much-disputed writings, as their sole standard of religion or 
evidence of God’s dealings with men. In the next place, they 
even pervert the alleged teachings of the Founder of their faith, 
to suit the creedal differences of hundreds of various sects. 
Worse still, they entirely neutralise the grand and world-wide 
belief, that good or evil deeds done on earth do determine the 
condition of the soul’s continued existence hereafter—making a 
hell and heaven of their own invention, whilst avoidance of the 
one, and entrance to the other, are alleged to be dependent 
upon sectarian creeds and practices, and devotion to all the 
ritualistic rites and services of special sects. The last point 
which places the so-called systems of Christian faith far below 
the reasonable or authoritative teaching of proven religion is 
that the priests of modern time deny the possibility of the 
enfranchised soul’s return to earth as a ministering angel at 
the present day ; relegate all the records of hauntings, 
inspiration, or spiritual manifestations in any form, to an 
imaginary being whom they call “Satan,” “Beelzebub,” 
“the adversary of God ”; and denounce all attempts to put in 
force the promise of Him they call the Founder of their faith— 
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namely, “ that the works He did, they who believed in Him 
should do likewise.”

Judging by the total absence of any mighty or spiritual 
works performed at this day by any of the Christian Clergy, we 
must assume that there are none who do believe in Him, of 
whom they all preach. And yet, despite these obstacles to the 
prevalence on earth of a true and practical teaching Church, we 
claim that there is a world-wide revelation even now fallen 
upon us, which supplements all the religions of elder ages, add­
ing proofs to their assertions which mere retrospect cannot 
supply. That revelation is the much denounced and despised 
cause called “Modem Spiritualism.” Let us then turn our 
inquiries for true religion in this direction, once again reiter­
ating, however, that true religion consists in the belief in God, 
the Alpha and Omega of Being ; next, in the continued life of 
the soul of man after the death of the body ; next, the teaching 
derived from the world-wide spirit communications, that the 
good or evil deeds done on earth result in the happiness or misery 
of the soul in the life hereafter ; whilst lastly, through the same 
widely corroborative facts of spirit communion, we claim that there 
is no finality in any one stage of existence, but an endless realm 
of progress, to be attained only by the individual soul’s efforts.

But it may be asked, and that with reason, on what grounds 
we claim that the revelations alleged to proceed from the spirits 
of humanity, in this century, offer any more reliable evidences of 
truth than the writings accepted by Christians as the “ word of 
God ”•—the Bible. To this we answer, that any set of events 
occurring in our own age, under the close and immediate super­
vision of common-sense people, as well as shrewd investigators, 
must carry with them far more conviction than writings, for 
which it is claimed that they narrate the events of at least 
nineteen centuries ago, and that without any sufficient warranty 
of their absolute truth. Modem Spiritualism, whilst its modes 
of revelation wonderfully cohere with many of the records of 
antiquity, differs from, and surpasses, every other form of 
religious belief—first, in the fact that, instead of depending 
for proof upon the testimony of one or more interested priestly 
teachers, it came through the little innocent children of humble 
persons, whose religious beliefs were diametrically opposed to 
the idea of supernaturalism. It came, too. with sounds, sights» 
signals, and modes of telegraphy, impossible to have been 
devised by man, and defying all the opposition of mobs or the 
most searching investigation of scientists to arrest. The phe­
nomena of the modem spiritual movement soon began to spread, 
and fell upon all sorts and conditions of people, many of them 
having been its bitterest opponents. Its origin, like its progress, 
was purely superhuman, defying all the opposing powers of the 
Press, the pulpit, or the law. It travelled from an humble 
village cottage through all the cities and districts of the entire 
forty-six States of the New World. It crossed the ocean, and 
forcing hosts of unwilling propagandists into its service, flooded 
the countries of Europe with tokens of its supermundane power 
until, from the four humble inhabitants of the Hydesville 
cottage, its unsought and bitterly-persecuted powers have com­
pelled belief by what is now confidently reckoned to be at least 
fifteen millions of adherents in various parts of the civilised 
world. And all this has been effected in less than fifty 
years, and that in an era when the words “ Spiritualism ” and 
“ Spiritualists ” were unknown “ half a century ago.”

The speaker then described the various phases of the 
spiritual phenomena, insisting that the great bulk of the com­
munications produced consisted of test facts, such as giving the 
names of friends numbered with the dead, together with dates, 
ages, and other circumstances, clearly identifying the commu­
nicant with some departed one. In many instances she recalled 
the fact that spirit friends in their communications had 
prophesied truly of coming events, and described distant scenes 
which could not have been known to any of the inquirers 
present. By these, and an immense variety of supermundane 
tests and phenomena, Spiritualism had been proved to have 
been, she said, the work of human spiritual intelligences. She 
next proceeded to show that this stupendous power, so clearly 
identified with the individuals who had passed into the spirit­
world from earth, had made its mark upon peers and peasants, 
kings and princes, magistrates on the bench, and felons in the 
cell ; in a word, on all classes of persons in whom the requisite 
magnetic force of mediumship was found to exist. At length 
the speaker resumed her theme thus :—

And now you will say, Granted that this mighty flood of 
spirit power still operates in the world, proving that the soul of

man is deathless and does survive the dissolution of the 
body, that is only one of the elements you claim religion to 
consist of—in what way does this demonstrate the existence of 
“The First Great Cause” we call God? To this we reply: 
The deathless spirit-man proves the God who is a Spirit, even 
as effect proves cause. Man himself is the microcosm of creation, 
and, as such, proves the Macrocosm, or the Almighty whole.

Here the speaker, in rapid and impassioned accents, illus­
trated the wonderful anatomy of man as representing all the 
finest and most complex principles of mechanics ; the several 
parts of his organism as illustrating the ebb and flow of tides, 
airs, and all the combination of forces and elements. She pointed 
to the marvellous assemblage of powers in man distributed 
through the mineral, vegetable, and animal kingdoms, and then 
traced up the ascent of this apex of creation, from rude savagism 
to the supreme heights of this present day civilisation, the 
history of which makes man so Godlike a re-creator of the earth. 
Then suddenly pausing, she cried :—

And now—where is this almighty man ? Where are the 
builders of great cities, the reformers, the sculptors, painters, 
poets, inventors, and all the towering minds that led the race up 
the steps of progress ? Alas! alas ! they are all dead and gone! 
The astronomers who swept the myriads of sun and star roads 
with their telescopes ; the magicians who have turned night 
into day by imprisoning the breath of the coal; dragged the 
lightnings down to illumine their cities and cany their messages ; 
the navigators who have mapped out the pathless ocean ; the 
wonder-workers who have turned the tides of rivers and made 
dry the land of seething waters ; these re-creators of God’: 
earth, these imitators of His stupendous powers—where, oh, 
where are these almost divine effects of some divine cause ? The 
ages answer, “They are all dust and ashes—dead—dead—and 
their forms of strength transformed into a thousand fragments 
of earth and clay ! ” Aye, but even as we speak of this hopeless 
wreck of all earth’s great ones, there comes a knocking at our 
doors ; we open them at the strange summons, and lo ! the 
mighty dead re-enter our dwellings, all alive again, and never 
more to die ! Deathless spirits they are now, and with them 
come all the loved and “ lost ” of our hearts and homes, proving 
by their immortal spirit-natures that the first great cause, their 
Father and ours, is no more unknown, but God the Spirit, 
no longer a mystery, but the Alpha and Omega of Being. In a 
word, at the point where the divine and deathless nature of man, 
God’s vicegerent on earth, is proved, there is the witness of the 
nature and powers of man’s Creator, the hitherto unknown 
God. There are but few more words to say (added the speaker) 
and those are, that the phenomena by which spirits signal to 
earth are all phases of new science. Thus, the knockings, and 
every form of sound produced by spirits, imply a new phase of 
the science of acoustics. The movement of ponderable bodies 
by a force unknown to man in material science, reveals a new 
motor power. Clairvoyance is a new phase of optics. Every 
form of inspiration which transcends the unaided power of man 
to produce—whether in speaking, writing, drawing, or any 
other form of untaught power—most surely comes from the 
immortal schoolhouses of spirit life, and challenges the material 
scientist either to account for, or respect, as evidence that 
Spiritualism is a new science as well as a new phase of true 
religion. As to the hell or heaven which result from the com­
mission of evil or good deeds done on earth, mortals have but 
to sit at the family altar, the spirit circle, to discover the truth 
of the assurance that “In my Father’s house are many 
mansions.” There are the evil doers, in spiritual infirmaries 
and moral hospitals, learning the lessons of reform which 
society should have taught them on earth, in place of mere 
revengeful punishments. There are the millionaires, in 
darkness and rags, in compensation for the pangs of the 
miserable whom they suffered to perish with hunger. There 
are those hiding away in pits and barren places, who robbed the 
houseless wretches who had not where to lay their heads. 
The rich are there, those who coined the poor man’s 
flesh and blood into their wealth and luxury—now
in darkness and destitution. And were there not countless 
angels of mercy preaching to these spirits and leading them into 
the paths of progress through the spheres of penitence, good, 
and use, the condition of those who have misused the ex­
periences of earth, and failed to commence their progress there, 
would be even worse than the fabled hell of priestcraft.

In the higher spheres are those who have happily learned to 
create the kingdom of heaven within them. Fer them there is 
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no sorrow, no sighing. The good and the true are there, and it 
is enough to say that in this better and higher world —this land 
of compensation as well as of retribution—the good, the true, 
the earth’s martyrs, as well as its benefactors, are all in glory, 
and that, from the poorest grades of earthly being to the highest. 
An aristocracy of goodness and a government of wisdom are 
there. There, no rank or earthly titles count, and before every 
soul is an eternity of progress, every step of which must be 
attained by the worth, goodness, and wisdom of the ascending 
pilgrim. And these are the teachings of every returning spirit. 
The good proclaim it the world over, the evil cannot mask it, 
and—this is the Religion of Spiritualism—the confession, 
corroborated all over the world by millions of the dwellers in 
the land of the hereafter. Accept or reject it as you will, there 
is not now upon the face of the earth any sect of religious 
teachings that offers so full and complete a system of revelation 
concerning the next step in eternity, beyond the grave, or one 
that has such “ a high hand and stretched out arm ” to proclaim 
“the truth against the world,” as Modern Spiritualism.

OBJECTIVITY OF AURAS.
Translated from the “Annales des Sciences Psychiques.”

(Continued from “Light” o/ December 29/A, 1894.)

Seventh Question.—Can our present scientific knowledge 
explain the production and perception of the aura ?

We think we have demonstrated that the aura is a real 
phenomenon, actually perceived, like all other luminous pheno­
mena, by means of the eye. We are thus led to think that the 
aura must be, like every luminous source, the seat of vibratory 
molecular movements, sending to the eye rays capable of 
impressing it, and of giving the sensation of colour. The exces­
sive excitement of the atmosphere’s molecular activity in contact 
with certain parts of the observed body would be due to rays 
originating through the vibratory molecular movements of this 
body. It might be conceived that even the form of the latter 
would cause a more considerable effect in certain directions on 
the molecules of the surrounding atmosphere ; we shall return 
to this aspect later on. Let us, first of all, see by what laws 
a vibrational movement can be propagated from the body to the 
portion of atmosphere which is the seat of the aura, then from 
thence to the eye, and, finally, from the eye to the centre of 
perception. We know that the characteristic elements of all 
vibrational movement are its form, its amplitude, and the 
number of vibrations per second. The intensity of the effect 
produced on the eye, or, rather, on the centre of perception, 
is proportional to the square of the amplitude ; the nature of 
the effect produced—that is, the kind of colour perceived—only 
depends on the number of vibrations per second of the shock 
received.

From these principles, borrowed from mathematical physics, 
we draw the following conclusions :—

Let us consider a molecular group belonging to any body, 
solid, liquid, or gaseous ; at a given moment the vibrational 
movements of these molecules are defined by a certain form, a 
certain amplitude, and a certain number of vibrations per 
second. This group receives rays from neighbouring bodies and 
also radiates itself. Suppose that an additional ray, coming 
from neighbouring molecules, influences the group under con­
sideration. This causes in the vibrational movement anteriorly 
existing a modification which depends on the elements of this 
additional ray. The motive force mr*  of the anterior vibra­
tional movement is augmented ; as the mass m of the molecules 
of the group has not changed, the speed of the movement must 
augment. Now the speed of a vibration can only be accelerated 
in two ways—by increase of amplitude, or by increase of the 
number of vibrations per second. As the increase of speed 
bears on two quantities, one of them may remain constant, or 
even diminish, provided the other attains a value sufficient to 
increase the motive force in the required proportion. The fol­
lowing combinations are, therefore, to be distinguished :—

(a) Increase of amplitude without modification of the number 
of vibrations per second.

(/>) Greater increase of amplitude and diminution of the 
number of vibrations.

(c) Increase of amplitude and of the number of vibrations.
(d) Increase of the number of vibrations without change of 

amplitude.

(e) Increase of the number of vibrations and diminution of 
amplitude.

Such are the modifications which might occur in the mole­
cular group under consideration.

For the same reason, the ray sent by this group to neigh­
bouring bodies is also modified by one or other of these com­
binations, and so on, from point to point; from the body 
emitting the aura to the centre of colour perception.

Perception of the Aura.—One might explain thus, in par­
ticular, how it happens that the nature of the perceived colour 
varies with the subject, with his condition,*  and even with the 
characteristics of the ray which the eye receives. It is not here 
a matter of fixing at what points of the course between the eye 
and the centre of colour - perception these alterations are 
produced, nor of seeking an explanation of the extra­
ordinary increase of sensitiveness from the point of view 
of aura-perception under hypnotic influence ; that study 
belongs to the physiologist. It is sufficient for us to
show that the modifications of the ray, indicated by 
the experiment, may be considered as a consequence of 
the principles which govern the transmission of energy. The 
sensations of colour depend on the number of vibrations per 
second in the shock received at the centre of perception, and 
this number increases from red to violet. Therefore, starting 
from yellow, for example, which corresponds to the mean sen­
sation, the colour sensation will trend towards red if the number 
of vibrations is diminished, and towards the violet if the 
number is increased. With regard to the intensity of colour 
sensation, it is proportional to the square of the amplitude. 
But that applies to the same colour ; it is, in fact, known that 
the different rays do not affect the visual and normal sense in 
the same way, and that in the same spectrum the maximum 
occurs with the yellow. These considerations show how the 
method of seeing the aura may vary from one subject to another, 
and with the same subject, according to his condition.

Production of the Aura.—In what precedes, we have consi­
dered in an absolutely general fashion the molecules of succes­
sive surroundings traversed by the ray, without seeking to dis­
tinguish the molecules of ether from the ponderable molecules 
of these surroundings the principle of the transmission of 
energy applies, in fact, to the one as well as to the other. But 
this distinction becomes necessary in regard to the portion of 
the gaseous surroundings which is the seat of the aura, if we 
seek to ascertain the nature of the latter. We know from the 
works of Fresnel, verified by the experiments of Mons. Fizeau 
on the propulsion of luminous waves, that the ether molecules of 
a gaseous medium, shot with the highest velocity that can be 
imparted to them, do not influence the luminous vibrations in 
any appreciable manner. If, therefore, observation shows that 
a displacement of air produces a distortion or deformation of the 
aura, it is because the ether molecules of the medium, where 
the aura exists, are not alone concerned, and because the pon­
derable molecules of this medium participate in the vibratory 
movement of the ray’s source. It is therefore thus : an agita­
tion of the air can disturb the aura, which then oscillates after 
the manner of a flame.

It seems,therefore, that the molecules of oxygen and nitro­
gen which constitute the air, and with which the body is in 
contact, receive from the latter an augmented excitation of 
vibratory movement in certain directions which depend on the 
structure—more or less homogeneous, and complex—and on the 
form of the body, as well as on the presence of certain radial 
centres of energy, as occurs in organised bodies. We can then 
explain why, in a homogeneous and elongated body, the auras 
show with greater intensity at the two extremities. In this 
direction, in fact, the influence sustained by each gaseous mole­
cule, on contact with the body, is derived from the sum of the 
influences of a long series of molecules which meet at this 
point ; the elementary impulsions of all these molecules 
aggregate here in application, and cause, on the surface of 
the body, a result which tends to propagate itself in 
a straight line through the air in the prolongation of this shock 
given by this series of molecules. But, on the other hand, it 
may be that the modification communicated to the group of air 
molecules forming the aura causes a greater diversion of these 
molecules, for example, in consequence of an augmentation of 
the amplitude of vibrations ; the density of the group diminishes 
then in relation to that of the uninfluenced surrounding medium, 
and the aura tends to rise vertically. The direction of the aura 
may then vary between two extreme limits ; the prolongation of
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