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NOT MERELY POLITICAL
T. L. VASWANI

The problem of Swarzj is one of Shakti. “There is a will
opposing the God-in-the Nation. How may that will be
broken down? A Creative power, a Shaké is needed.

There is a fine French poem. It sings of a Veiled Dancer.
She danced before the king, but there was ¢no answering
sound in the Palace®. You could sce beneath her lifted wveil
that her head was the head of a corpse. Qur mendicant agita-
tion was for many years like the death ddnce™of the *Veiled
Dancer'. There was no ! answering sound *. Filak and Gandhi -
lifted politics to & higher plane,—that of resistances It is the
powgt to resist,—not changes in ‘ rules of the game ,—we need '
to become & Nation of the Free. [t is shakit the Nation neads,

I he Creative Shakti is waiting, I beiieve, to enter into
usand work a new miracle of Freedom. . But it may not eatecr
as an unbidden Guest, It waits for our call. Thiscall means
discipline, sadhan,

Shouts and shows, I have often thought, dissipate strength.
Silent Servants of the Nation are needed in every- Province.
In my picture of ldeal Swaraj, Government is by *Rishis, by
Sages, by men who love Silence, - The silence I plead “for. is.
not inaction. True silence is coneenfrated work. The hour
1s 100 holy to be dissipated in talk, in; controversies,—in “noise,
Silent-work,—is my constant cry to f¥yself and the Nation's
youth, Two European visitors to this country with the baest
of gvmpathies with India, said to me recently:-— *indians are
too talkative,’ Tke yoga cf action grows out of the depths of
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Silenc e¢When the pasgenger line * Egypt ' was sinking in the
Bay of Biscay, almost everyone seemed to be in panic. But
there was one passenger, Sister Rhodes, who was calm. She
was comforting children and women; and as the ship sank she
was prayiog! Such ®silence’ is beautifal, —is fruitful, Silence
Groups, meeling once every day to lift up their thoughts
to India and the Spirit can, 1 fee), help much in creating the
right atmosphere for the growth of the Nation. Oat of such
Groups may, also, come silent workers for Freedom,

India? It means a Hope, a Help, a Synthesis,—the hape
of a new Humanity, the help towards a new Civilization, the
synthesis of religions and Race-experiences. But India to entet
upon her mission must accept an énner transformation. The
problem, to my mind, is not merely political. Ina movement
ol Renaissance, of Reconstruction,— a movemcmt of the Spirit
is my hope for the Future.

Therefore I plead for Aumilféy in our work. If there be
passion or pride at the heart of our patriotism, we may maks
noise, we shall not achieve our quest. Self-surrender to the
Creative Spirit,—is what we need to make India great agaln
There is po self-surrender without humility.

And whai, after all, are we,—our institutions and orga-
nisations,—if the skak¢f of the Spirit be not in us? A little girl
stood on the river bank, She had a paper boat. She placed a
light within it. She set it out on the waterss She offered a
touchirg prayer:—' Accept this paper-boat: and may the light
within it be not put out!’

Committees and Conferences are but as little paper-boats
worth little if the Spirit accept them not.  And He accepts in
the measure we keep within them the light,—of Love. O keep
alive Love’s light in your activities and organisations! And
they will be blessed.



THE CALL -OF ] ]
- THE _OCCULT—I.

A. P. MUKHER]],

Sir A. Conan Doyle has published messages from the
Spirit World that Japan’s recent tragic experience is;a divine
step towards the chastening of humanity, We are of a similar
opinion. Material progress, with the consequent hardening
of cur minds towards our brethren, cruelty to our less fortunate
fellow-creatures, brutality towards innocent animals, lust,
corruption, and a general deadening of our moral and Spiritual
seives, are all responsible for such catastrophes. _ Material
gain being our only shibboleth, and material enjoyment our
only goal in life, how cap we expect to improve spiritually ?
One reads sickening accounts of revolutions, international
unrest, wars, unemployment, famines, flood, earthquakes, add
what not. European races are undoubtedly responsible for
this state of things. Their materialism has caught hold of
the East—Japan was following their ideals rather than ours
—and their stronger wills are hypnotising the weaker Eastern
‘races into the belief that European civilization, Europein
savantg, European science and cultare, are the only ideals
Which we are wise to imitate. We do not for a moment
deny the good points in European civilization, bat  we shoutd
teach our youth to shun imitation of any kind,  Assimilation,
not imitation, shonld be our objectiva. The fusion of the
Woestern and Eastern races has a divine purpose behind it
viz., a rouoding ount of the two races spiritually, mentally and
materially. The Western races came here to help us out of
our materiz! shortcomings, to teach us soma of their material
skill ; and, in retuen, to imbibe some of our spiritual wisdom,
our world-old philosophy, our comprehensive religion.  Whils

- this end has been gained to some extent in so far as we wers
concerned, the Western races have so far fafled to benefit by
us spiritually, Their exclusiveness, their strongly conservative
pature, their colour prejudice, their dense—headed way of

looking at the ‘supernatural’, thelr mgralned mlterlaham,
[ Y
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bave debarred them from reaping this benefit, We were and
&re also to blame, we have allowed ourselves to respond to
the pull exerted by their practical brains upon ocur dreamy,
idealistic natures a little too much, we have cat loose from
our old moorings and have been trying to Europeanize our-
selves, Here we have made a slight mistake: ¢ East is FEast
ard West is west, and ne’er the twain shall meet® We can
rever become Europeans nor is it desirablee. 'We have to
learn from Europe a great many things, but there is no
justification for our giving up our religion, our philosophy,
our ethics, our spiritual realizations and accepting the naive
talk of some people about Hindus being a race of ¢benighted
heathens’. We kaow this is not the case, but still we allow
our weak natures to Worship Eurppean ideals. I read ia
Octeber Kol paka an appeal from a. certain gentleman for
Indian cc-operation for founding a spiritualistic society and
sufficient funds were called for in order to epable the Society
to receiva geatlemen like Sir A Conan Doyle, H. J. Osborne, efc
when they cared tovisit India. We sympahthize with the move-.
ment, we have every regard for Sir A. Conan Doyle (especially as
be is consciously following India), but we do not wunderstand
why the visit of any European savant should be looked for-
ward to as a ‘ grest event’ deserving of special preparations »
How much preparation was made by the Evropeans to receive.
Swami Vivekananda! If a European savact, even of Sir A,
Conan Doyle's light and learning, were forfunate enoungh to
come into contact with an Indian mystic of the proper type .
he would realize that the Western races ere just awakening
to psychic matters in & superficial way whereas India has
got tothe *depths’ of the subject and our books make nothing
of such things as ordinary psychic phenomens but that they
tise to heights of thought and realization quite undreamt of
by turopean savants, We have come across such men our-
selves and can speak with authority on the decisive superiority
of Indian realization in this respect. = We are not drawing
attention to ourselves.
The world is slowly awakening to the 'Occult’. . What

has been called the 'sixth sense ' in man is becoming active -ia
Western as well as Eastern brains (Which are noloages
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Egstern but steeped in Western thought). The psychic world
is forcing itself upon our vision, and a little effort reveals
psychic phenomena to the human mind. This is a hopeful
sign of the times, as the salvation of “the entire human race
hinges upon a thorough spiritualization thereof. Wien we
realize that there are worlds around us where ‘causes’ are
started into motion for malerialization on this plane we shall
study the spiritual point of view of all our actions and ex-
periences first. We cannot but have every sympathy with
such European savants as are doing their utmost to lift the
pall of psychic and spiritual darkness frone Western civilization.
Who knows but 1hat they are 'ndians re-incarnated in Euro-
pean bodies sor the betterment of that race. Once we were
talking to a Englishman on Re-incarnation. He remarked
¢I believe in Re-ipcarnaticn. I am convinced I had a past
life etc.” We remarked ' How would you like those English-
men who perhaps pass improper legislation for Indians to bae
re-born as ‘Indians’ in order to reap what they sowed Indians?
He was staggered: ‘I never meant’ that.  Surely, re-incar-
nation is a terrible thing . We said ' Yes, we do not mean
to say that Englishmen would deliberately iojure us, but they
are also fallible and there is such a point of view as ours.
Spiritual punishment is ever more to be feared than foolish
revolutions. We are believers in Providence whickh brings
about strapge adjustments, “Wtat we mean 15 that if a
legislator were spirituaily enlightened he would do  his work
better apd mor» conscienticusly and so on in all other
departments of life’.



THE WAY OF
MYSTIC WISDOM

P. 5. ACHARYA
The Siddha-Culture—VI

The siddha-culture consists, above all, in learning how to
dig deep—deeper, deeper still—~into the soul of being in the
secret depths of silence. Thus digging down, down into the soul
of things and the heart of being, the siddha learns to listen to the
Voice that is Peace, to realise the Form that is Beauty and to
- unveil the spirit that is Love and Truth. During the practice
he fssts as he feels inclined to—or at least twice a month.
Realising God in Nature and in Mao, the siddha learns also to
look at God through and beyond both. There is no time-limit
to this realisation which is indeed an inner illumination.

Harmonizing.with the Higher Self

In the silence of the night (at 12 mid-night) the Siddha
meditates upon the following Mantra (looking at the sky
above), GoOD IS THE HARMONIOUS WHOLE OF BEAUTY AND
LOVE--OF WHOM I AM AN INTEGRAL PART. GLIMPSES OF
HiM [ FIND REVEALED IN MY HEART AND IN THE HEART OF
NATURE AROUND ME: (Repeaiing this 1 or 12 times may be
an aid to the subsequent meditation). This mantrik affirma-
tion, meditated upon for a yearand a half (over an empty
stomach during nights) in your heart of hearts, arms you with
Divine Will to Harmony and with a secret power to be one
with Beauty apd Love wherever found. This meditation
may be followed by the recitation of the following sloka of the
Bhagavad Gita:—

¢ The Divine Lord dwells in the heart of ail beings
(mounted on machinery), toraing them round and round by
virtue of His Divine Nature’. (Affirm this also in the presence
of men an&_“fﬁings at least for a year and a half). Conclude
the practice with the repetition (at least 108 times) of - the
affirmation;— ¢ I Am in harmony with the Higher Self within
and without, May my body and mind harmonise with the

50
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Inner Master in me and everyWhere!” Practise sleeping over
it until 3 A. M.

Face to Face with the Master

Think of the Lord within as the Master that inspires
and reveals, ILearn to consult Him in silence whenever
there is & conflict of dutibs. Keap still that the voice of God
may be heard from within, Krowing the Master within, re-
cognise Him in exterral nature as well as in fhe hearfs of
all. Repeat (at 3 A, M. abont 1000 times after bath)— *1I
freely give myself up to the Master within me—-to the Master
within all—~to the W aster behind Natare, exterpal apd in-
teroal. Thus surrendering myself in hig ail-ambracing srma
I behold Him everywhore?, ¢God in Natura {externa!l and
internal) is my Tencher,—exclaims the $idd -—wavery morn.
ing a8 he walks out and the Book of Natare is my Sacred
Book. Transcendental Iove for the Master in Nature and
in all beinge ia the key=note of the Siddha-creed.

* God-Natureis in me and around. The master within and
without attracts me and attracts all unto Himeelf, May I
sit at His feet and learn more and more of His Beauly and
Tiove and Harmony and Upity’. This mantes shoald be re.
peated times without number and meditatel oo in silencs,
by day and night, until the ideal implied thersin sinks in
your conscionsnass and colonrs your whola being from the
gub-conscious and superconscious planes of life;ha Then pro«
ceed to study and observe Nature—its laws, forces and pheno-
mena—inper and outer.

Meditating on the Most Beautiful

That which atiracts im beauty. AN the beauntiss of
Nature and of tha world borrow their atéractive powers from
God the Most Beauntiful. Beauty is Gid's whether it is ap-
parently found in Nafure or in -man aad womar, whether it
in physioal ow psychioal, moral or intellectual or spiritual.
And to the Biddha Purusha Beauty is Ona. whather he finds
it in an atom or a tiny little flower or a glorions smnset, in
the face of & child, a woman-or a sadhu or in the majesty of
rolling ooean-waves or starty -splendours of heavins or
of subtler worlds that surround us on all sides,
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¢ absorb and assimilate Divina Beauty and glory whae.
ever I find-~in man or woman, in body or soul, on earth or in
the heavena’. Repeat this a thoufand times and meditate
thereon for about 2 hours, Whenever the Siddha feels at-
tracied by earthly beauties, he quietly igadres the carnal
aspects thereof and concentratss his thought on their 83Ssnca-
@, the Divine Beanty hidden within them. In sll $he
beauties of Goi's Natars sround, abova, below, the 8iddha
loses himself ntterly, to find himseelf facs to face with Besuty
Divine and with Beamty Perfect which is tha root of all.
Veiled behind the beauties of Nature is Beaaty Divina, May
I absorb it from witbin and without! May I be one with
the concentrated Essence of Beauty bshind the beauties of
the world'® This is the attitude of the BSiddha-student of
Nature. Contemplating Besuty in its ideal aspects visualis.
ing Beauty as the heart and soul of being, the Siddha plunges
kimself spontaneousty into the mystic ¢ milk-sea’ “of Divine
Love and Grace and comes out with the pricelese gems of
Siddhis to be utilised for the service of poor bankrupt world.

Enjoying Heavenly Music

One Beanty pervades the whole Natura physical and
subtl»s Ineepsrable from Divine Beauty iz Divine Musig
Intent in Nature and in the heart of man, After 2 years of,
practice as above retire into the depths of silence—deep, deeper
deeper, deep and listen. Practise listening in silevoa (says
at midnight for a few minutes). You can in this way listen
to spirit voices and spirit music-nltimately the Divine musie
in human heart, Then meditate:— ‘The worlde and systems
arise and flost from the milk-white ocean of love-light and
dance on the waves of Akasa (ether), making heavenly musio
in wisdom’s recret ‘ear, The earth dances round her solar
Iotd in musical harmony of seagons. The night kisses ihe
day, a5 Death the brow of a wighty hero,in soft solemn
musics, The sun-beam mingles ite asong with the songe of
birds and tlowers—of 8ess and tempeats and mountain-for
rents. Aa worlde sing and dance through ether-space, sa do
atoma dance and sing in joy and love of the Beauty within
All tbe world over, I listen to the Master-sioger and his
Heavenly Flute. I vision His Beauty hrough Natare’t vast
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expanse, In the rapt ecstany of utter union with the Lord
who is at once the Master-singer and the Most Besutiful
Ore, T find myself spontaneously in .loving union with all
beings, who are ¥he live sparke of His flaming DBeauty and
with the whole of Nature which is the harmonised note of
His Mystic Flute’. T'has maeditating, watch and lisken #o
the twinkiing s¥ars in the silence of night, Know thers are
worlds danciny in space. Imagive that as they revolve, dhey
sing of the Loys Divine, of the Beauty Diviae, of the Hat-
mony Divine, and of the Unity D..ine that bhiods ali in one

nniversal bond of tife and iov Affirm that thi9 Oneness Divine
as the thread that unites .ij slg.es.ﬂ worlda is one star-geriand
of glory in the person of the Liofd, lmagine and affirm thad
yon are one wikh them sll, bound together by inseparabie
ties of brosherhood, Think of this, dream of this, vision $his
snd wake up with this sublime thoughit of unity and univer-
sal brotherhood.

The Siddha and Spirit World

The heavenly mausions open $hemselves.like the leaves
of & book before the gaxe of & Siddha-student of Bpiriiralism,
He has his epirit-friends and guides ard gurus az real ag his
earthly companions. His aogei-friends walk with him and
#alk with him, and work with him for his success and hap-
piness and salvation.

The Biddha becomes clairvoyant and olairaudient, ag he
grows more and moze spiritual. Hearing epirit-voices and
the voice of the Master distinotly he never goes asiray. For
him is no more pain, bo more sorrow, no more death. He
haa hia spiritenttendanis yeady to carry out his wishes.

With his sadhanas the refined snbtls and physical bodies
of the S8iddha become brighter epnd brighter until they are of
a mellowing golden or glisten with purest brillianoy.

Throngh rigid living =nd regular sittingl (jush iwice or
thrice 8 week before retiring, light snbdned) in a olean well-
aired asrama ov leaf-hut, far from the’ haunts of the worldly
minded, the Biddhe mind finds it easy to throw off worldly
ocarss and ambitions and become” peaceful and aspirational,
fraternal and davotional-
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Relaxing the heavy physical ovescoat, the Siddha-spirit
flies t0 $he Liotus-feet of the Lord of Liove mnd Beauly. Ia
she preseénce of (God, the Biddha qalls upon aungel~friends and
tpirit-guides 4o belp himn in $he unfolding of psyebio and
apiritosl faonlties and in the acquisition of Biddhis (psycho-
spiritual powers) and thapo-dhanam (ths wealth of fapas or
conserved desire-foros)=~io be nsed for service o the warlds.

Thue the Siddha oan at will open hia interior ear and
lisien or have inferior illuminasion and investigate for him.
self the unsesn worlds of spirite and angale. He ssex the
heavarn-world of Dovan as a blaze of purple and gold (whioh
is therefore called the ¢ Gg!en Eforld’ { v odr guov 212) in
the Biddha language). To sue Siddha-adventucers, when
they become pore and worthy, etherea) worlds of inseparable
brightness and besuty reveal their vast stretching landsoapes
with glassy lakes and seas and streams, and groves snd
gardens of Kalpaka and Paréjaia —magnificent oosan-giré
isles with their wmusical moon-lit eplendours, and rich
smbrosial feasts to ear and tongue and the awest companion-
ship of shining ones.



INCARNATION WITH
MEMORY OF PAST LIFE

Concrete Instances of—

RAO BAHADUR, SYAM SUNDERLAL, C. 1. E.

{Acssunt of & boy named ° Prabhu ' Brahman sen of Khairati Brahman
ot Salempur {Bharatpur Stase) sged 4 yesars, whe remembers his past life,
whote case was Lrsught to my nosies by His Highmess the Maharajs of
Bharatpur in Angues 182% on my visit to Bharatpur),

The boy was examinsd at his own house in Maroh 1923
by the Naib Tebsildar and mwde the following statemoents:—

1. In my pass life I was Harbux Brahman of Village
Hatyori in Bharatpur.

2. I had 2 gons Ghore and Bhyam Ll and 8 daoghters
Eokila and Bholi who wete married respectively to Ramhet
of Kherli and Gokal of Nav:r. I had taksn some money as
consideration for the marriage of the former of the 2 girls
but had given away in marriage the Iatéer without any
consideration.

8. I had u pukks dwelliog house (Haveli at Hatyori).

4. There was Swarupa Jat’s houss adjoining mine.

5. Swarupns Jat had a son and & daughter,

6. There was a raised pathWay paved with stonos,

7. There was a pukka $snk and in it there sfood a pukks
house and over the tank there was a Chhatri (Dormed
cenobaph)-

8. There vere 2 houses (in the tank)} one on the top of
the other.

9. In Hatyori tkere were drinking water wells a8 followa:

(a) Panhariwal: which had 2 Pipal treew. .
(b} Karkarwals whiih had plumb (ber) trees,
() Mooliawn!a which had Mangoe #recs.

10, 1 had a Gujsr of village Bhors a8 my Yajman.

11, There is an inscription in a fortress in which there
is a serpent,
2]
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_ 18, In the famine year of Sambab 3934 I was in my
village Hatyori and I had a pair of bnllocks with which I
uged to cultivate my fiolds.

13, 1 died ln my father’s life time, in & Bungalow ouf-
side my village.

14. After my death Ilivad in the Bpiritual (God’s)
world.

1%, God had monstashe and bheard.

16, God #old me to go #o Balempur (my presens place
of birthY.

17. My wife’s name was (anjo (which means bald
headed)

18. My father’s nams was Mudhe.

19. My maternal uncls was in Barsgaon,

20. My father~inwiaw was in Burkwari

21, Moola Jat was fall info my well whes I managed
{0 save his life and brou:ht him oat alive.

Worp;—The Tshaildar remarks that while being examined the boy at  #imen
amilsd and indulged in childish telk,

Oa receiving the ‘above stotement from the Private
Secretdry so His Flighaess the Msghiraja of Bhacatpur, 1
asked him to kindly get the stitements verified an the spat.
The boy was at my suggs.tion takem over &5 the villags
Hatyori by the Naib Tehsildar of Weir on the 23rd Ap.il
1923,

I'he Naib Lehsildar’s report is as followp.....

Under insttuctions from tha Private Secretary and
Palace Member, 1 took the child (Prabhu) in a bu'logk
carriage 40 Hatyori. I arrived there at sunset. [ halted ai
a liktle distance from the villags and asked the child where
the Pukka tank was, He replied that the tank was jusé below
the village bud coald.not poiat out the exacs position of it,
nor did he offer o walk over to it. I¥ was dark. Wo scoordingly
drove o the village and passed the Dnight,

Next day early i the morning [ collected the following
leadipg inbabitants of the villages—

1, Dharam Siogh Fevjdar aged 80 yeaie,
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£. Founjdae Azmat Qingh Lambardar of ths villaca
sged 30 years.

3. Foujdar Ram BSiogh aged 72 years.

4. Herkanth Brahman aged 40 years.

The child was then examined in $he prosence of the
above mentioned eldors of the village.

1. He eaid his name was Har Bux and bis father’s
name was Muonde. This was varified.

2. Then he said he had 2 brothers viz.
1. Gilla who waa living when hs (Har Bux) died.
2. Chnoni who rredeceasad him.

3. Nawe not rememberad.

N- B. On engniry Irom tho villagars it wax however found that Hatbux
bad only one hrother Shepbux, but Chunni & Gilla  were his frat
cousin’s (song of his uncls Bhols) and of thess Chunni had wrede—
cossed Harbux an alleged,

8. He aaid he bad 2 sons Shyam Lal {who had pre=
deceased him) and Ghure, and 2 danghiers Bhali & EKokila
which was fonnd to be true. He repaated his previoas siate-
men# about the marriages of ihere girls, and these statements
were found o be true ip every detail.

4, He »aid be had o pukka house (Haveli) in Hatyori
#nd Bwarnpa Jat who lived next to his hcuss, had a son and
s danghter and thak thers wans a raised pathway paved with
stones.

Norw 1—All thews details were verified and found te be gnite correet, The
Haveli is now in ruine and the pathway ie » raised one coming down
from the hill at whose foct the village is aitnated,

5. The Rankarwala well has been dry and in disuse for
8 long time. 1% wae #n even in Harbux’s lifs time. Ti was
found on enguiry that formerly thers were bar trees on is bul
there are none now, there is now a Pipal tree there.

On the Jhasroyawaln well thera are a Mapgoe and a
Pipal tree as alleged, On the Panhariwala well there are
Pipal trees.

Thers are no trees on the Khera Kuar well. Al these
defails have been found fo be quite oorrect.

6. Har Bux statement thab he died in his father's life
time and in his thatehed bnngalow outside the village was
tound to be ipcorrect as the Naib Teheildar’s loosl énquiry
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showed that he (Harbox) died at his housa in the village and
sfter hia father’s death,

7. The exact year of Harbux’s previous birth could nod
ba ascertaived. Tt {s said that he died ab 55 or 50 yeats of
oge in 8. 1962 which wonld point to his having been born
in his previous lifs in Sambat 1907 or 1908,

tlig statement ubout his having a pair of bullocks and
cultivating his fields in ths famine year of S. 1984 has been
found to be gquite correct.

8. Farbox stated that hia maternsl uncls belonged to
village Bugaon in Tehsil Hindsnn of Jaipur snd thu “WaE
verified by the villagers.

9. Yiiy statemens abont his maternal grandfather’s vesi-*
dence and that of his father-in—law were also verified. He
could no$ however renember tha names of the membsrs of
tbose familiss,

10. He 2aid he had bimse!f nicknamed his wifeaz Ganjo.
It was found on erquiry that the real name was Ganran but
she was micknamed (Favjn ne she was slightly bald teaded,

11. Hiu statement that Moota Jat fell intoa well and
was resened by hirs cowld not be verified as nobody has any
reco!lection of it.

12, His statement about a big tank and building on it
is verifled. Thers is & big $ank and thare is s house of 3
storeys; twn of which are nnder water. He was shown fhe
tank and he recognised it #s the ore he had referred #o.

13. His statement that he was a Parohit of village
Bhond-gaom is found to be ocorrect, and his son Ghure i
eveD NOW 3 Pujari (priesi) in the temple in that village.

14, Tn his examinagion isbond tha fortreas a¥ Haivori
he added that Shere was an inscription and a serpent in it.
This was fonnd to be a gonsral belief in the village and Har
Bux seems o bave reliad on  whas be heard in his lifetime.

'15, Regarding hoptmp i8 ortern existence, in his sxamis
nation hs gaid that he waz not awareof i€ nor did he repead
hig statement thai God kad a beard and Mouskache, He said
shat he himue'! had a long beard which has bheen found o

be trae.
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16. Iu connection with the story of the serpsnt, he
added that he onoe came across she serpend in the jungle
whon he hypnotised it anid shen sirnck it dead against the
érunk of & Gular tres. There is however no corroboration
of the skory.

17, He was then asked to himself find ont his way to
Lis old honse, He accordingly advanced four or five paces
and then halted and hasitated. [ then took him by his
band and we proceseded. ile then turaed $o - another street .
and after a little hesitation, from ¢hat point himself fook
the right way to his bonse aud held hia son Ghure by his
finger. The way was a long and circutous one baé the child
. menaged 1o reach his bonse, ‘There wers houses in ruins,
on reaching the site of the porch of his house he wis ia great
suspense and could not exapily recoguise his honse from
smongst the ruina of blocks of hanses.
The Tehsildar remarks that tas child would not have
been able {5 trice his house if ne were aii alone and he has
only a dim recollection of his hoase.

18. The child did not recognise any of the parsons
from amongst $he Hatyuri paople whom ho had senn in his
pest life nor could he remember the mnamay of othecs,
excepting those which he has already given.

Ic conclusion the Naib Tehsildar remsarks bhat in his
opinion the obild has not bean tutored by anybody and that
his is a genunine case of remembraaca of past life,

‘I'hereafter, at the smggestion of the Hon’ble Mr. C. C,
‘Wateon, the Agent to the (tovarnor™ Genersl in Rajputana
in order to make the evidence complete and to make sqre
that there was no tuboring it was arranged to have the boy'a
father examined in detail 4o find how he first came to know
that the boy remambersd his previons life anl if there was
anybody in the village Salempur who had any previous
connection or knowledge with Hatyori.

The boy's father’s siatement as taken by the Tehsildar
of Weir (Bharatpur) through the courtesy of His Highness
the Maharaja of Bharatpur is as follows ¢—

Biatement of Khairati {father of the child Prabho of Balempur. Para=
gosh Weir, Bharatpar Btabe takan dows by BAY BING T, Nait Tehaildar
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1. Prabhu’s horoscope was preparsd at his bicth, I
shall gend i over on my return home,

2, Prabhu frst of all told ms of his past izcienabion,
He a1l of 8 sudden exclaimed $hat hiz darling listle sons
wera in trouble, and he would bring them over om his
ghoulders- TFe repeated fhiz sevaral times and when I
asked him who and where his sons were and why ha wad
falking nonsense, and that made him silent.

He then once sitting by his mother’s sids when she
was churning her milk, remarked that she was very slingy
in giving him butter and whils his formar moiher wunsed #o
maks him sit by the chatning poi and give hinm large doles
of butter.

His mother asked him where his former mother was.
He thereon replied saying that his former mother wis in
Hatyori and that his rea]l name was Har Buzx and he shaald
be called by that name and not by ‘Prabhu’ ithe presenit
name,

Then sgain once a¥ midoight when he was slesping by
hia mother’s side he startled and exclaimed, ‘O my Rama, my
children are in troubje.’ Te wis then asked to give an
acoount of his past inchruation ; reply to which he narrated
the facts which ke has already repeated to taie Naib
Tahsildar, and the cows spread in $he whole village.

I had never been $o Hatyori nor had I any oconneckion
with it nor i there anybody in the village having any
relationship or communication there,

8. Iam Prabhu’s father. The narration about the past
incarpation was firet of all made by the child o me and my
wife. ~1t became known to others afterwards The horoscops
has been obtained and shows that the child was born on the
night of Mah Bundi 3ad 8. 1975 go dhat his age is 4 jyears 7
months and 18 days.



THE PASSING OF
THE PRINCE

ARTHUR L. DELISLE, PH. D.

'T'be old Prince lay dying. By his couch séood his oanly
son, Zoltan, s child of tep yesr~ Thers also k«elt the Prin-
cass convulsed wikth sobs; aud near the wall sboad three of she
tamons seven Chiefs—L.shely Boles aad Botond. Twaenty
years had run their course sincs the Prince and hiv sirs, the
greak Almos, had at Lebadiy solemnizsd the Blood cavenant®
cancluding a perpetual allianca. In the meantims Almos
the Pairisrch had himsslf been gathered to his fatnars. And
behold! now Arpad] the sun was ahous to selons on the sams
long jomrney.

His jewalled aword, his teusiad coympainion ia eonaslesa
dangerr, hung from the wali; henceforth he would wield i
no more. Beneath his eaeiated fory was apreid & bear-skin,
Without, the cold mooz of spring shed her pale beams; wiih
in, the yellow flames of the torches flickered mournfully.
Three others also stood beside the bed, one holding a 4orch,
with whioh Le illuminated the open soroll in the handy of &
prieat,

Thaesilenos was broken only by the sound of the deep
chested Qsepal groaning aloud in the corridor, flis Priace
wae dying on his jslacd:, his becamse he had been the first
tn encompass it, and thus 4o be satitled o eall it hiz owne
‘He it was who had reeommendeod the Pringe %o bnild a fork
there to afford a safe asylum in war-dime for she pesple who
must perforcs rumain at home, )

Heatken to his lament: WHO 8HALL PROTBOT US WHEN
BE s gunm 7

# Tt was o cusiom of the ancient Magyars, when coacluding an, allinnre
for the psrties fo the Centract to npen s vgie of their arme, ecllect the blood
jo & goblet and molemnly drimk it, In soms remote parts of Huogary ~thers
remain still irzces of custom.

1 Arpad, the Magyar ‘Joska', who lad hiT jss
land’ of Panucnia, His death osvoxed in 907 4, D,

3
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And hear how horsemen come pouring in, in their
hundreds snd thousands, thundering acrass the wooden
bridge that spanued the Danube!

Soarce & week had passed away the Prince had taken fo
bis bed with fatal ague-fits, The priest physioians did noé
dare to inform his family, that he might not hear the sonad
of the morrow's horn. They had despatched an embassy to
old Imees, the high-priest and chief soothsayer, grandson of
the greet Kams, with the enquiryt WHAT 9aY THE STARS?
WiLL Gop sPARE Us oUR PRGB! OR 1§ THE PERIOD OF HIS
EARTH-LIFE ENDED?

The torehes crakle The woman fa weeping silsnily
over the dying man®s handss Without, like the roar of the
breakers on the seaghore, tbe assembled multitnde cry.

¢ ARPAD] FORSAKR US NOT! ARPAD! OUR FATHER!’

And from the corzidor comes the wail of the deep-chested
O sepel; ¢ Wos UNTO US MagYaRS!’®

Signs and portents of approching doom: on the preced-
ing night an owl had soreeched in the tree beside the palace-
. while s$ midnight the borses had taken fright in their
siables. It needed, then, no sooth-sayer to tell that Death
was in their midst. ’

A doleful voige rings throngh the corridor:

And Osepel suswerst NAY! IMECS COMETH, Happy His
SUPPLICATION WiLL UPHOLD THE PRINCE'S $TAR*

The dying Prince iay supine, supported by cushions; a
pink silken eloak covered him up to his breast, ‘The Privcess
refused to permit him $o he Iaid on the gronnd—thbat he
might Isy hia bhead on the botom of his wothar-earth,
sceording fo custom.

*NaY, ] wiLL NOT BELIEVE It! HE SHALL NOT DIX
NAY, NAY, Na¥! GOD WILL NOT LET HIM DI |’

Arpad heeded peither the words nor the weeping and
smentation, His countenarce was as it were wax; his eyes ;
half alosed, were as tHough already gazing into the World
Beyond. :

® The allusion is to the ansiani pagan belief that to every demigod or
boro wag alletted » star, which fell to the Armomont. st his deessss.




THE PASSING OF THE PRINGE 553

An eightshorso ohariot had been despatobed thaé after-
noon for Imees, who dwalé below Buda on the place of the
holy sacrifice, beside the saceed brook and the birch-grove
where he had taken up his abode ten years before. His dwell .
ing wag a tabernacle of skins; before the unirance to whioh ,
stuck on! poles, were the blanched skulls of horses, lke
sentinale gnarding tho eolitary inmate.

In appearance Imecs was like the Frost Kiag. A snowy
beard flowed down to his waist; aad his bashy eye-brows
puggested mosa covered with rima,

At length he arrived. Sitiing in an arm-chiir, he was
oarried by two young warriors into the chamber of deith,aad
set down mear the conch, : . .

¢ WiLL BE LIVE?" gueationed the silen tearful eyes of
the whole asssembly, -

And the faithful Consort, knesling thera with claspad
hands, moanad in ineffable Angaish: ¢ O SAY THAT M4 wWILL
LIVE—LIVE—LIVE! OR MY HEART WILL BREAK I

From beneath the prophel’s shsggy eye-brows fell
glistening pesrly drops, which trieklsd down over his
patriarchal beard.

¢ ARPAD ! he faltersd ¥ ARPAD!”

Hjs memory recalled the time when, aé Liehsdis, as the
week-0ld Prirce was held in his arms over tho siers] fiea
on the stone of sacriﬁcP,‘: he had foretold that ha wonld
attain to the suprems pywer. Alsn when he had consesrated
with the blood of the vietims of Elelk<z the glorious sword
that was to Win the Fatherland; and when at the Feast of
Thankegivin~, following the lass battte, he had imniolatad
the white horee. For,Zoltan’s betrothal alone he had failed
to come to Osepel’s isle. *FOR’ said he;, ‘HE THAT HATH
SEEN A HUNDRED WINTERS IS NO MORE A MAN BUT MERELY
A WALKING CORPSE’, Uonsequantiy he bad remained in his
tent, in the vals of Buda, near the ‘sacred grove—wherein
po man nor woman might sat foot on pain of death—where
to break the branches of the trees, pluck the flowers, or
take the water wae forbidden......... A lovely spot, the hanng

* TheTwagan aquivaleni of the Christian ‘christening ceremony.
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of gorgeously tinted bubterflies and eweet singing birds of
radiand plumage; where the timid deer ran flaet-footed.w.es
Afber the Iast Feash of Victory the Prince had sail: ¢Be
HERE MY LAST RESTING-~PLACR—HRRE UNDER THESE BIRON
-TREES—HERE IN THESE HOLY CALM WOULD I SLEEP
AFTER THF STORM AND STRESS OF LIFE ' EveN thon 3d Arpad
Bcarcely sirengih ; his looks and besrd were already - gray
And now—he was buf the white gh et of his former selfl

¢ WILL HE LIVE" enquired in husky accen$s the Prinnass
PRoPHuSY! THE MER OF MEDICINE AND LORE SOOTHE
Mg WITH FAIR WORDS, BUT THRIR BYZS SPEAK ONLY MOURN-
ING AND WOrR. O PROPHESY !

The-ancient sank b:ck into his chair

¢ SHALL I PROPHESY *? he muttered sortowtully do himsel’,
And his whils head shook as dnth, in tha winiry wind, &
chance leaf ramaining on a denuded tree

‘ PROPHRSY LIFE FOR HIM. THOUGH HR BE GRRY, YBT
It HIS LIFE NOT YET DONE. PROPHESY, THOU WHO HAST
BEVER PROPHESIED TRULY. PROPHESY NOW THE GREATEST
SOOTH—LIFE FOR HIM ! :

The seer bowed his hoary head in desolations

¢+How sIMPLE IT WAS TO PROPHESY! COULD NOT Wg
ALL SEE ON THAT BEAUTIFUL NOBLE FORE-HEAD THE SEAL
OF OUR LORD-GOD? WHOM THE ALMIGHTY HIMSELF HAD
DESIGNED FOR LEADBRSHIP, VICTORY WAS ALREADY INSCRIB.
D UPON HIS SWORD ', :

The old man’s glance rowsed (0 he weapin suspended
from the wall, The {lickering licht of the torshas was fiash-
ad back with lurid brilliancs from %he diamonds and ruahies
encrusting the scapbard of the gclden~bitted blade.

The princess despairingly ctutched hix arm, as though
she would fores from his unwilling lips the secret of fate,

“WILL HE LIVE? O SAY THAT H& WILL RECOVER! HgaL
HiM! LET Him L1ve!l"

Ths vepsrable avch=friend logked on Arpad :

MY LORD AND MY PRINCE le.oovas ®

Bub Arpad regarded nos the spaiker; he lay like an
image of sarvan stone.
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# ARPAD, MY PRINCE! THE SPIRIT OF ATTILA LOORK-
ETH DOWN UPON THEE; AND THE SHADRS OF THY PFATHER
ALMOS AND LEVENTE THY SON ARE AT, THY SIDE. THOU AL-
READY BEHOLDEST THEM. TO THY SPIRITUAL VISIZN THE
MISTS THAT HIDE THE FUTURE ARE DISPERSED- FOR
TWENTY YEARS THIS LAND OF PANNONIA HAS BEEN OUR
THIRD HOME, THOU DIDST LLEAD US HITHER AMIDST THE
CLASH OF ARMS, THY VICTORIOUS STANDARD POINTING THR
WAY, AND THE BLOOD OF THE SLAIN REACHING EBVEN TO
THE FETLOCKS OF OUR STEEDS. THOU HEAVEN-URDAINED
MAN, TELL US, IF THOU CANST, L'EN BE IT WITH THY LAST.
DRAWN BREATH : HATH THE SACRED TURIL ALREADY FOLDED
HER WINGS? DOTIH THIS WANDAERING PEOPLE.REMAIN
HERe? Is THIS LAND *rwixt TISZA AND DANUBE TO BE THER
DWELLING-PLACE OF OUR POSTERITY FOR EVER !’

Ab thers wor s the prineess gawsad her sobs and evary
eye was fixed upan Arpad’s waxen visage.

# SHALL TWIS BE OUR MEREDITARY FATHERLAND 9

The dying Chief's lips moved; and ho answered a3 in a
dream: ¢ Yeal”

The venerable seer, with countensnce devout, tarned
his gaze on high and in ecstatio murmuts chanted: * GLORY
BE UNTO THE GOD OF QUR PEOPLE! THE HUNGARIAN
MOTHER MAY NOW BRING FORTH. THE JEWEL MAY BHINE
ON WOMAN’S BREAST AND THE SHAKD MAY RUST IN ITS
SHEATH ; OUR FLOCKS AND HERDS MAY GRAZE IN TRANQUIL.
ITY IN THE BEAUTIFUL MEADOWS OF OUR NATIVE LAND.
AROUND OUR DWE:LLINGS SHALL THE DIN OF MORTAL

STRIFE NO MORE BE HEARD. LET PRANS OF PRAISE ASCEND
TO THE THRONE OF TAE MosT HicH I*

Then addressing the silent, inert form on she conch:
4] 09K AGAIN INTO THE MIRR®R OF FUTURITY AND WITH A
SINGLE WORD SAY, SHALL A PEACEPFUL BLESSED LIFE BE
HERE THE MAGYAR'’S PORTION}”

And the hoary prophet in the chair bent eagerly forward
to catch the word that should rejsics or lacarate their heavy,
gora hearte,
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Arpad, with marbleslike fea'urves, lay motionless, The
eye-lids alone quivered almost impercep'ibly, as a final spark
in dying embers. The !ips moved not at all.

The voice of ths venerable groybeard, with the strength
born of despair, again rang nut imploringly:

“Areap! ELECT OF GOD! ONE WORD! ....BY THY
LIPS THE HOLY HEAVENS PRONOUNCE OUR DESTINY, Sar,
WHAT IS TO BE OUR PORTION HERE THROUGHOUT THE AGES?
WHAT SHALL IT BE TILL THE END OF TIME?......I CONJURN
THEE ON THg BRINK OF ETERNITY, IN THZ SACRRD NAME OF
TER ETERNAL, SPRAK, THOUGH IT Bg WITH STIFFENING LIPS
w10 SPEAK, AS THR ORACLE OF GOD THE OMNISCIENT : WHAT
SHALL B% THE MAGYAR’S DESTINY HERE ON EARTH ¢’

As they listened with bated breith, even the spluttering
of the totches ceased. The youth Zolan's eyes kindled with
awed expectation as they watchad tha death-dews gathering
on tha pallid face of his father.

The plainiive coter of a bugle echoed from beyond the
Dapube on the ealm evening air, a3 $hough joining in the
question of the higk-priest, chisfs, nnd nation to theiz Rala
passing with chostly eormpany into the world behind the ©
VEIL:

«WHAT SHALL BE THE DESTINY OF THE MAGYARS $@
LONG AS THEY DWgLL UPON THIS TEKRESTRIAL DISC T’

With painful slowoess the eyes of the dying Arpad for
the Iast time opened, exposing orbs that now hid lost their
wonted fire. Faintly raising his palsied hand, he pointed
with trembling firger to the wall. And with blanched lips,
in a scarcely audible whisper that was moreof a hiss, the
expiring Prince made answer:

o THE SWORD



THE RAMBLINGS OF A SPIRITUALIST
V. D. RISHI, B.A., L.L.B. .

The readers of the *Kalpika’ are awace of my tour in
U. P. and Central India last year in coanection with the
spread of this knowledge. .Since thea I could not undertake
any long tour on account of the service which hampered my ac.
tivities in several ways. Being free from its bonds, I started
the Indian Spiritaalistic Soziety ia Bomnbhay an aceouat regaird-
ing which has recently appeared in the Kilpaks Very re-
cettly opportunities were offered to me by which I cou!{ azain
pursue this mission as errnestly as { did last year.

Shahupura is a small state in Ceatral India, the prinoe
whereof is very much interest:d ia Spieitualism. Miharaj
Kumar Saheb Umedsinghji had intinited me to sse him in
conmection with the subject as early as Janaaey last. Bue
owing to various reasons aad difficalties the idea did not ma-
terialize for a long tima, Early in September I received a letter
from his Secretary Raghunathsinghji expressing the earnests
ness of Maharaj Kumar Saheb to see me. Then I was at
Poona and the nearest Railway Station to Shahupura being
very distant from Poona, I knew it would be a very tiressme
journey. Besides the Railway journey, some m'les had to be
travelled by carriage. In spite of all these considerations I
made up my mind to go tg Shahupura as I was eazer to see a
person 5o keenly interested in the subject, I would not like to
give the details of the journey because there was nothing
particular to report. The usual inconvenieace; of a long
tourney had to be suffered, but the hospitality of the Prince
greatly encouraged me and I thouwzht that { had nst uadec.
taken the journey for nothing.

From the second day on my goming there, 1 comnanced
my demonstrations in Spirit-commubication. In my last year's
account, I think, I have already stated that my spirit-friends
usually accompany me and help me in all my uadertakings.
They are generally the first to come id my “seances and through
hem I can invoke other desired spirits whose trace is kindty

o
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found out by the former.  The exparience Was repeated there
and through them I invoked two spivits who were known to
the Prince and whose invocaiion was suggested by him.  Th®
spirit friend acceded to my request and promised to bring the
desired spirits or at least some informa:ion thereof next day-
One of the spirits whese name was suggested by the Prince was
brought there at the seance but he did not give any message at
the first sitting. Hisfeatares were rightly delinea ted by my
kindred spirit and from the descriptisn of the features the Prince
seemed much satisfied about the genuineness of the message, al.
though he would have baen naturally more convinced if he had
given any message that day. The communicating spirit stated
that the attending spirit promised to write the rext night at

about ¢ P M, The readers might thiak that the time Would

not have been missed by the sitters. -But nn, the Prince had
some other urgent angagemant on account of which, we could
not sit in time, with the result thit the seance was pot a successs
There were several sittings at Shahwupura ta the presence of

other visitors who were invited by the Prince, They seemed
quite convinced about the genwineness of the phenomena they

witnessed, but had many misgivings about the messages parti-

cularly because he wanted replies which were not consistent

with the prigciples of Spiritmalism. He asked the spirit
whether it would read the paper which he held out in his
hand, If the spirit had been sufficiently clairvoyant petrhaps,

it would have done that. But as a matter of fact it tried its

best to read the contents which clearly indicated its desire to

satisfy his curiosity. One must have patience and persever-

ance to have complete success. If we had not missed the times

of the spitit, perhaps we would have had more convioeing

results.

~When the features were accurately deseribed by my kind-
red spirit, some attributed the accuracy to merechance. 1If the
delineation had been incorrect, perhaps they would not have
been required to resort to this flimsy argument, There may be
such a thing % chance in this world but i all the details are
accurately described, it is not reasonable to attribute it to mere
chance. For instance when a spirit says that sym: cthae
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spirit which is standing close by has an acquiline nose, fair
cormrplexion, brown backish eyes, is of middle height. and has
a particular bodily pecaliarity which is known to its relatives,
is it fair tosay that the message might have been accurate by
mere chabcer That js exactly what took place with regard to
acertain departed relative of the Prince of Shahupura. The
spirit would nct write on the first day of its appearance and
we could not be punctual. So there was no proof regarding
its identity excepting.the description of its features as given by
other spirits. Human brain being very fertile various explana.
tions were put forward to explain the phenomenon. But the
ingepnious arguments Were of no avail. Owing to the want of
time, I had no opportunity to give more demonstrations

In the last year’s report of my tour, the readers might have
noticed a reference to the Arya Samaj and the misconception
held by its adhetents regarding the life after death. They think
that man is immediately reborn after death and there is no
period during the tw> lives. I had to meet this argument very
forcibly when I bad the pleasure cf an interview with the Rul-
ing Chief of the State. He is an Arya Samajist ard as suoch
would not believe 1 the possibility of Spirit communication
Much hard work is necessaiy in this matter and many miscon-
ceptions Will haveto be removed before the Arya Samaj asa.
body will be converted to the calt of spiritualism. With ail
these experiences I may say that my trip to Shahupura was
much successful on account of the fact that a good deal of
_interest was created in tie subject.

From Shahupura 1 started with the intention of going
straight to Bhopal, I had a mind to halt at Ujjain for a day
or two to see my friend Mr. Durga Shaskar acd also to visit
the holy shrine of Mahaz Kaleshwar. But owing to a strange
coincidence of circumstances, I got down at Rutlam where 1
tound the public keenly interested in this knowledge. * My
friend Dr. Khot hurriedly arranged a lecture in the Darbar
Eigh School Hall and asa result of his zealous efforts the lecture
was largely attended. Several grandees of the state were
present and they seemed to be much impressed By what 1 said
in the matter, As a result of their carnestness, they requested

4
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me 10 have one more lecture cn the subject. [ acceded to their
desire.  The pecple wished to have a branch of the Indian
Spiritualistic Society established at Rutlam. Some corroborated
my statements by their own experiences and greatly urged me
to have a branch there. Some persons joined the Indian Spiri-
tnalistic Society and helped the progress of Spiritualism in
Inda. I hope the interest of the Rutlam public will not be”

ephemeral and they will evince the same zeal for the spread of
this knowledge. -

At Ujjain my stay was only for one day. 5Still on account
cf the zeal ¢f my friend Mr. Pustake, Pleader, a lecture was ar-
ranged opposite the Madhav College, One notable suggestion
wasmade by Mr. Pustake that I should read the ancient Hindu
baoks side by side with the western books on Spiritualism, I
had pointed out during the lecture that the modern methods
suited the scientific tests more than the time-worn methods
of the Eatt. To some persons this remark may be impalatable,
but there is no use gainsaying this fact. The world is quite
prepared to follow the old Spiritualistic methods if they are as
easy and scientific as the new ones,



PHRENOLOGICAL - -
- - - FACULTIES

CHARACTER GROUPS
W. GEORGE WHEEI:ER, L. F. S

However much some of the faculties of the mind may be
related to the material side of life, these mind powers can be
always livked up with the purely spiritual, and have a psychic
relationship. We propose referring to a group of faculties,
which we will call the Character group,® comprising Firmness,
Conscientiousness, Seif-esteem, and Concentrativeness.

When the faculties are well developed there is displayed
much will-power and determination of purpose, a keen sense
of the right and the wrong of things, self-reliance, and power-
ful applicatico.

Two professional men came to me recently: one with a
head twenty-two inches in circumference, and the other With a
twentv-four inch measurement, yet the former was the more
successful of the two. The twenty-two inch man was extreme=
1y well balanced, with the character group mentioned above
largely developed, while the big-headed man, large in other
respects possessed these cerebral -parts in quite a moderate
degree. We must not consider circumferential measurement
apart from guality and harmony of the brain. These chararter
faculties, however, tend to success, yet for the divinest success
they need the spiritual, the more purely psychic faculties to
link themselves up with them for fullest advancement.

When in London, I examined a leading member of Parlia. -
ment. He was not in the Cabinet, but one of those clever and
- gifted men of law and letters, with powerful organising and
mental constructive faculties, whp work behind the scenes and
keep the vast parliamentary m chinery going. He was a dis-
tivguished journalist, «lso having edited some of the leading.
journals of the country. He had these four qualities, Firmness
Counscientionsness, Concertritiveness and Self-ssteem specislly

marked.
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About the same time, I interviewed a notable lady, once
famous in the dramatic profession, but long since retired from
the stage, This lady had made a name, retained a high moral
character, with a true devotional sense, and showa throughout
an exceptional balance and strength ¢f mind. She possessed
in a rematkable degrea the four character faculties, specially
down in her cerebral structure. '

Wherever great ondertakings are concerned, in whatever
department of life, it will invariably be found that these mental
faculties play a leading and important part. Where men and
women have surmounted great obstacles, these faculties have
largely, if not exceptidnally, displayed themselves. Those who
truly command and rule, direct and control, possess a consider-
able degree of these character faculties.

Character is displayed when a man conquers and confrols
his bedy by the strength of his mind, the awakening of his
sonl, By the soul we mean the higher powers of the mind
Soni-life she uld uplift and ennoble mind-life. This is sometimes
a comparatively late evclutionary process. :

Thus J. B Gough was in early lifs a drunken enbartainer,
wasting his years—circumstances, friendly inflaence, spiritnal
ineight eame to him, and his nature was gradually ee-direct-
ed, He hencefqrth strugel:d to marshal his forces, caltivate
his mind, control his spyetite, and make himself & benefactor
of mankind. In his case, soul-tife awakened and licked up
with the great charvacter faculties, .thus evolutionising his
life.

Thia was true also of John Bunyar., Banyan as a8 boy
was lazy ard quarrelsome, a swearer, and a heavy dripker,
His life was unprofitable.  An ioner v-ice reproved him, a2t.
oueing his true self, and opening up a new and better way,
His character was by degrees transformed, his sou! made
manifest. Ha was eaved from his aaimals'; self--aved for the
divinests Thus Bubyan was prepasad to fulfil his missio1 as
s teacher and a writer.

These are excepiional cases: ltfe is generally much more
nniforr, History presents numeorons ilinstrations of the cha-
raoter facuities in action, and the trinmph of mind over hody»
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Neleon, ¢ poor little Horatio ',‘ commenced his earthly
career with a delicate constitntior, a frail body; his early
days ab sea were rarely fres from psin, and in his manhood
he never sppeared physically strong. His mind commanded.
It triumphed over his body, and he knew no fear

(3arfleld’s parents were extremely poor. The boy lived
in the grip of poverty, At sight years of age, capless and
gh-eless, he pathered sticks for his mother's fire, His youth
was beset with difficuities, but his ambition rightly direoted
never feiled him. He kept his ideals in view, and became
President of Americe.

Thers men were victorious by tha culture and diseipline
of the mind. Character to them was all important. There sze
inner voices which rpesk to us and help us, urreen cultiva-
tors of the ronls The great posts and preachers, priphets
and teachers hear these voices; they know there in an unseen
realm, that there are guardiin angels waiting and ready to
eenoble. The highest character iy then attsinable by spiritual
communicatior, se!f-discipline, psychic and mental cuoltare.
There must be unfailing effort, concentrated practice towsrd
the divinect.

The character facultiss nre perceivable in great lea der;
the organs were large in Gladstone and Balisbury, in
Tennyson and Browning, in Herbert 8pencer and Darwin.
We cannot all rule the nations; we cannot all be in the front
rink, kut a cultivated will goes for muoch; linked to the
ryiritnal and ethical instincts it leads on to fortune-—not
necessarily material, bub immaterial . We are pob destined.
We may reconsruct cur own foroer, we may redireet onp
sonlre, 'We may raedify or develop, as the case may be, nnr
cerebral centres. What we will to be we largeiy shall b-,

Character is warped and marred by disobadienca to
natural and ethical laws, by neglected self<sulture, by the
jindulgence of tbe lower faculties at the expenss of the higher,
This is all expencive, for, in one sense, there is mo escape
from the punishment conpected with wrong-doing, In the
very ach of breaking nature’s laws a just apd exact punish-
ment is meted oufe The murderer, the ctiminal, the thist may
escape national Iaw, but the laws of the human mind none
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cane espar. There ars impressions of everything Isft upin
the brsin and mind; evirv noble deed inoreagas mobility of
mind, every evil deed legsens the beauty of the soml. The
reward and punishment js within, Whea this ideais grasped
we perceive nn injustice in God. or Nature's laws.

Those whao fee]l they have rightly directed raoral faoulties
yot canno! attain any substansial footing, or greatly influence
those atound them, shoumld caltivate these four chiracter
faculties. They should be firm aud decided, develop and nn-
told the will, and thus show the world that they hava a mind
of their own. ['hey sbou'd develnp s noble conscizntionanass,
do right for its own sake, follow the best that is in them; snd
concentrate theic mind on » great end and otjset. They
ghould learn ot to have so many thinga on hand, to finish
their tasks, ayoiding careless and <vandering thoughts and
bring their minds’ fully to bear oo their studies. Finally,
they shonld place confidenca in themselves, and not underreate
their inteliijence.



TRIPURA RAHASYA

Or A Practical Study in Consciousness
V. B SUBRAVTMANYAM

CJAPTER XIII.

Again in the act of Mahasera’s making his exit out of
the Shaila [hill] wceld, the ssge’s son caught hold of his
subtfe bodr that was stunned intoslupor, cameount with it, and
cauced it to re-enter his former body which wae in disintegra-
tion apd rcueed the king ount of that. Then Mshasena awaking,
looked around him and seeing the earbb, people, trces, skies,
pooles eic, to be pew asked the sage’s ron very much smazad,
* O Highiy fortunate onel which ia this world that we now
see? Does this not sppear diffezently from whst we saw
beforef Piease explain to e this wonder'. To this query, the
sage’s ron replied, * Lister, O King! the very same world
where we were standing formerly has undergone transforms,
tion owing to the lapss of & very long time, and a;peirs as
cifferent. Nince while we were havieg a day's experience in
the rock-world. twelve thousand years have rolled ot in the
outer world, this world has undergone much chanze, Lok
at the guite differnat mode f dealings in the world and Jook
at the different lapguages that are now spoken, Lengihy
time has likewise transformed the condition of bumanpity. I
have seen a good deal of such transformations occurring in
the world. Look st this place where my father was seated
in Samadhi. And waa it co$ from tbat place that you prais-
ed him standing? Farther thers, look at the rock wherein
you saw my world. Hundreds of generations have passed
away in your brother’s rice. Your city named Sundsra in
Bangadesha js mow a forest inhabited by hunters. One
named Virabahu sprung of your brother’s race is now in the
town of Vishala on the barcks of the Kshipea river raling the
Malws courtry. Another by name Swsharma sprung of
your own raoce is pew ruling the Dravida country in the city
of Vardhamana on the banks of the river Tamraparni. Such

iz the condition of the world for ever. Whereas evenwithin
414 .
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short time the world appears as new since in the present
oage & very long time has passed, mountaing, rivers, ditches‘
ard landseapes have taken pew fors. Such is the state o
the world, Hills are transformed into daepe, deeps become
elevation-, deserts - become arable lands, mcuntains becoms
stones, dense earth becomes beanfiful rocks, beautiful lands
become waste lande, waste lands become pastures, and fruitful
soilg beecome harren. Gems ard rubiess become stones, and
stonee are transformed into gems snd rubies. Saliish water
becomes sweet and aweet becomes alkalive. In the world it
ig seen that at certain times buman beings are abuandant, at
others beasts are abundant, and at certain others, reptiles
and worms abound the world.

Thus in the world, ehanges afe séen to ocenr einsed by
lapse of time. Thevefore the very ssme world that we fore
merly had sppesrs now in this way”, When the sage’s fon
said thur, the kinrg was overcome by grief and fell into a fit,
After recoveriag from his fit by the attentions of the mage’s
890, Mahasena regained his ccnsciousness and began to weep
like » humble man, overcome by immense grief. He was
greatly aggricved on thinking of his brother, hiz brother's
gon¢, his wives, and his sons and wept mach. Then in order
to enligkten the king who was very much sggrisved at the
tkought cf his Brother and the rest, the eage’d eon maid, 'O
king! really you are an intelligent man, What is this? For
what are you grieving? Thoss that are intelligent will never
attempt into any feunitless affair. It is mere childishoess to
efiter into an alfsir without having any idea of the gosl to
eb attained thereby. Tharefore forwhom are you grieving? Tell
me why you lament”. To the sage's con who questioned
him thus, Mahaseos repliad with cont’vned wailing, *¢ Grent
Sage! is not the cause of my grief apprent to you? Why do
you ask me the cause of my grief when [ have lost my all?
Whereas in the world it ia ths cause that one will lament at
a single bereavement, I have lost all that were desrest to my
heart aud yeb you are asking in this mannert”. When
Mahagens replied thus the sage's son continuned with a smile,

(1} Por lammentation the negoience about thae salf i3 alone the cause, &4
for meacionace, the gause is ‘:._he freedom of Tshwara called ofherwise Maya.
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0O Eiong! tell me, is this the eternal Dharma (duty) of
your race! Will any hlame attach to you if you remain with
out lamenting? or will you regein what you lost if you lamens
for them? O King, take conrage and think over this. What is the
rasult that you will gain by lamentation? If you consider that it
188 duty on your part to lament over the loss of kinsmen, listen
t0 my explanation concerning it, Bince you have lash
fcrmerly several ancestors and inoumerable kinsmen, have
you not to lament over them always? And yeof befora this
you did not grisve for your by-gone ancestors asnd kinsmen.
How is that? Besider, who are they that you regard as
kinsmea? How had yon kinship with them? If it be aaid
that brotherly kinship aross outof being concsived in the
famo womb, why are not the myriada of {5ecal worins tha
originate or are reiated to your parents’ bodies your kins?
Why do you not grieve for them? O King! think - over aund
see who and what you are and who are they whom you have
lost and who are the objeots of your griefs Are you the body
or are you different from it ?

If you are the body then that is of the form of an aggre-
gation. Ie it the destruction of a moiety of an aggregation
or is it the desfiruction of the whole that i considered us
destruction? It is sesn thaé destruction of a moiety always
takes place in the body. Utrine, excrets, uncus, nails, hairs
etc. that form part of the body always uandergo dsstraction
Tha destruction of the entire aggregation is wunbhinkable,.
tor, it i evident thal the earth and other elements that wers
paris of your krother’s body continue to exist, Even of the
earth that wae part of the body were to undergo destraction i
will remain injthe end as the indestructible and unmixed
ether of space. You ara not the body, but then who are you?
You are the Dehi {embodied). You consider this ss ¢ my
body’ Bince you speak of this as you woaid say ©my dress’,
how cap you be the body? When you are separate from this
your own being (having mo’ connection with i) what
connection have yon with an other body? Since you have
pot the leasd connection}in any manner wikk the clothes worn
by your brothers, youzare nol grieved ad the loss of such
garments that balong to your beothers. Taza way do yau
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grieve at the cloth-‘ike destruction of their bodier ? When yon
say ‘my eyes’, ‘mylife’ “ny mind’y which is your own
real form? Tell me this, O Kiog.’

On heiring this Mahasona plunged in thouwrht for an
hour £nd without being able to solve the question of the sage
replied in a very meek tone, * Linr:l>1 d» oot by any means
understand who I am, Except that I am lamenting impelled
by nature the ocause of ths sameis not evident to me. I hume
bly take refaze in you Lord! vouchsafe its cause to me. Every-
one iaments when aoy kinaman i dead, How do you sccount
for trat? Neither ara they who know their gelves nor do they
grieve for the asle of another. Liord! kindly explain this
alearly §o me who am your disciple’.

When thus prayed for, the sage’s son 8aid to Mshagena,

Listen, O king. Overcome by delnsion caused by Mayas of
the sapreme Godde=s and wi‘hout kaowing their own salves
people are (1) alwaye lamenting aimlessly. As long as peopls
do not grasp the essence of their selves, their lamentations
eontinue. Once it I8 grasped, they do nos lament over again.
Inke unto one (2) who grieves in dream unaware of him-
self, overcome by the siupor of slumber and like unfo one
who hypnotised by the willing of a aagician laments
trembling af the sight of serpents projected into view by
bim, be who is deluded by Maya laments without knowing
bis self. Just as he who has awakea from his dream and he
who knows the secret of the msagietan not only will not grieve
at any time but will also ridicule st others, thore who know
the eelf will, becoming released from the cluiches of Maya,
wot only not grieve at any time but will also ridionle persons
like you who grieve deladed by Maya..

Therefore understand the esaence of the self, oversome
the insuperable Maya, and ince:eantly meditate upon thas
Self, O Valiant Pricce! and thereby uproot your grief t!mi
had its origin io dslusion.’ .

When thus advised, Mabasena continned to question the
great rage, * Lord! Does not the illuetration that you now

(2) JFust sy when a person who forgetting himeolf while elesping on a
oot dreams that he wad waylaid by robbers snd robbed of hi# belongings and
laments over kis loss.
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described appear self-oonteadictory? Those that are seen in
dreames and those that are projected by a magician have no
reality as they are of the nature of void. How can thir world
which is real,which is the fruitful sonrae éf all quests and which
is immutable and permsnent, be litened into a dream? To
this the reply of the sage’s son wae, *Lister, O King! your
tdea that the illustration I gave was contradictory in your (8)
seeond delmsion, like & delusion, that i3 cansed f4) while one
is dreaming, What does B dreameiree not yield while
dreaming? Does nof s dream-tree by the spresding of its
branches, coo! down the heat of dream-wayfarers that take
ehelter beneath it? Do not dresm-trees appease the hunger
of drearn=people by giving fruits? Tell me wherein in dreams
are tha dream ol jects found to be impermanent and vanish-
ing? 1f it be said that all those things that are seen in
dreams vanish in the wakirg state, does not the whole
world that constitutes the waking siate vapish in the
Suabupti (profound eleep) tate? If it be said that bscause
the waking world appears on the nex: day in a continuous
form, it iv not effaced, do nct the dream~objects appest in a
gimilar continuous form in the dream of tha followingy day?
Aunswer me. If you say that theve iz ro such ocontinuity of
appea rance with regard t+ dreame, listen, O Eing! whersin

_ is such continuity <f appearance (5} in the wsking world
that appears anew every day? If yon say that though there is
no euch continnity in the renswed every day appesrance of
the waking state, such & cootinuity is discernible in (6)
certain other objects, that eort of continuity is found also in
dreams. If it be said shat the continuity found in dreams is
the resnlt of delusion, then the very same thing can be smd
of the continuity fonnd in the waking state.

Inguire with acnte dicerimination into the nature of
objects found in the waking state. How can continnity

{8} JTuet aw one would in one’s dream mistake & rope a8 & snake.

{4) The perception that the cognised ia distinet fromthe cogniser and
that it is real is the primary dslosion. Among these coguised, to conceive
that dream phenomena alone afe unreal is the gecond misconoception.

(8} During the waking tate, objects appear afresh at every moimant.

(8 If it bs objeated ihat even though there bs nn esntivwity in
momantary i1sa® guch az actions e, thare s such a contivaity with rezard to
the earih, monniain and ooean the vime ju refuled hers,
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mavifest as before, in the body, in trees, in rivers, in light
and other objeets which nndergo metabolism at each and
every moment? FEyen_ mountains which always undergo
change by the flow of rivers Jo not remain the same in the
second moment. Mountains always undergo change by the
creeping over them of worms and by the solvent action of
water flowing over them. Ia this manner mountains and
oceans which are ¢onsidered as permanent in the world, are
undergoing change at every moment. Therefore I tell you
O King! think over minntely. (7) Finite continuity is the
gsme in both dreeming and waking states, Infinite continunity
ia very rare in sffectn (phenomens). If it be said that contl-
nuity exiets always in the (8) form of cause, such s cause
slways exists in the form of elements aa earth, water ete.
Becanse even in dresms, earth ete. appear there (in dresms)
also exists the very same kind of causal continuity.

Again, if it be snid that the Badha (vanishing) of dream-
okjects is experienced in the weaking state, and tbat po such
Badha (effacement) of wakinp—objects is manifest "to any-
bcdy et any tinie, bred fo the apswer I give. What is termed
78 (9) Bedha (-flacement) i= pope other than ‘non-2ppearance’,
in suchuopti (profound slerp) the nco-ippearabce ¢! the
entire world is experienced. If ycu say that (10) Badha
cannot mean foc~appearanee, but meane (11) Apramana

(7} A confinuity that is finitised by tire in ‘similar both in the waking
state and in dreams,

{8y Ifit be paid that bscange thous who hold the theory of tronsmuta-
tion accapt that there in no efect as dlutinet from ite canae, the wo-ld hams
[ cantin‘uity in the form of its canse.

(9) The effacement of the contrary perception st © thig ia not silyer’
which occurs when the silver i péreeived is alone what i oallsd Padha, Bince
vhat which exista must appear, and that which dosa not appear cannct ba mid
o exist, Badha has besn stated to mean nonsappearance,

Apramana Dhristi — A perception that an object is not what it appears
to De.

(10} If it be snid that non-appearamos iv not Badhs, because, the
appearance of pob canzss [the elfacement of its ron-appewrance that existed
hefors,
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Drishti, then do not such deluded persons like yourself lack
guch a Drishti (perception) as * this is not a verity.’ It is
only those who knmow the real pature of phenomena that
bsve the perception (12) as * this is not a verity.’

Therefore this multitndinous phenomena have tha same
natore as dream pheopmena. Though time sppeats prolonged
(expanded) in dreams it iu not extraordinary, Therefors the
attributes such as nor-effacement, the schievement of objects
and actions and permapence exists always in the phenomsna
of the waking state only in the same manner as they do in
dream phenomena. Jnst az a ¢ondition of wakefulness is
assumed with regard to the Waking state a similar condition
of wakefunlness is nssumed also while in the dreamipng state.
When matters sfand thoey, O King ! what unusual differsnce
is there between dream and waking state? And further, why
do you not lament over the loss of yonr dream-kinsmen?

By merely thinking incessastly that the world is raal,
the reality of the world is effected. 1f ib b2 thought that is
is ¥ void? it becomes a hinderless * vo’d*. As long as the
firm idea as 'S this is not a varity ™ is no¥ formed, the former
idea will continue with vigonr and appear as real in the form
of the object imagined. The world that you saw within the
rock is an illurtration for thie. If you entertaiv any doubte
about if, Tet us go around the rock and verity it .

Baying thus, the wise sonm of the sage fook the King
with him, walked rouud (Gandashaila and said to Mehsena,
# O King! this bill is only two miles long and it was in its
bed that you saw a very vast world. Was that waking or
wag it dream ? And it was experienced by you that o single
day of the rockeworld became here $welve thonsands years.

{l1) Townrds objects that were seen in dresms, for everybody there
occura a knowledge aféor waking that they were not anthentic {(real), If it be
#nid that thia percoption that wthing ia not authentic im what is called Padha
then the reply is:— that Mahagera has not such a perception.

(12) Just ag a dream porceiver kam no such perception of nom.reality
thage who arenot enlighlensl hive no such pirosptioa of non-reh.lity in the
waking atate.
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Discern from this and see which is real and which is wareal.
Bat in this, as in the illostration of dream phenomenas
you will not be able to diecriminate. Therefore this world
has solely imagination for its esgences 1f imagination
{Bbavana) be removed, the objects that were imagined
undergo ditsolution and disappear.  Therefore etnsider the
world to be like dreams the rezultant of Bhavana (imagination)
and abandon your grief,

How to abandon grief is thus. Just as, by considering
the «elf of the form of Bamvit (Conscicusness) omn which
wall ave pictured all drram phenomena to be & mirror, yon
remain withont pgreief at the loss of dream-kinginen and
without exultation at the gain of dream-wealth, oonsider
yourself of the form of Consciousness to bz & mictor for aly
the phenomenal imageries of the waking state and remain
in.psrinrbed by pain and pleasure that appear in the waking
state and then O King! attain swiftly a highly blisslul
condition of mind”,

Thas ends the thirteenth chaptier called

The “Vision of Shailalokha” in Tirapura Rahasya
Or A practical, study in Consciousness,



HALF HOURS WITH VALMIKI
T, V. KRISHNASWAMI RAU.

The vorse that spinbansonsly flowal from ths lips of
Bage Valmiki when he sustained a rude ehook at the sight of
the hunter’s heariless dded ¢sldom fails to invite the attend
tion of even & casual reader of the great Hpic for pinse and
reflection. The fact remains hat Valmiki oursed th3 enemy
of winged creatures in the following woeds;

« Manishadha Prathishiam thvamag amaha Sisvatheeh samaha
yalh krouncht mithunadhayitom Avadheeh kamdmohitham .

* Oh wrelched fowla:! My peaca desert thes for evar!
(For) shou hast sluin one of the twd Erounchas (cu-liws) in
the midst of its love®. . n

But it was left for the Creitor of the Universs t3 inter~
pret the inadvertent curse into a blsesing so as to assusge the
sage's repeniant heart,

“Oh Lord in whose heart (Goddess) Liakmi dwells! May
Thy Glory endurs for azes to come! (For) Thon hast slain ons
(Ravana) ont of the two kronnchas (Ravins and Mandodhari)
in the midst of its (his unlawfu!) love (towards 8ita) ",

This stanza, besides contaicing & sialataion &5 the
Divine Hero of the Epic, is suggestive of the prinsipal events
described respactively at length ia the severasl cantcs of the
Valmiki Ramayana. .

1. “Laxmi” allades to Ramw’s wedding with Sita
cccupying & prominent place in Balakanda.

2. “Glory stands for the reputation esrned by Rama in
obeying the mandates of his parsnt which forms the main
theme of Ayodayakanda. ]

3. “Qlory” fnrther alludes to the renowa obtained by
Rama in having fulfilled bis promise ol saving the Dhanda-
karanya Rishis from $hs molestations of hostile Rakshasay
whioh forms the basis of Aranyakandal

4. ¢ Blain” inlioates Vali’s slasaghter and einssquant
separation from his beloved spoase Toara which is ths ohief
plot laid ont in Kishkinda Kanda.

7
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5. ¢“Slain” also alludes to the miseries tantamount te
sgonies of death gusiained at the hands of Ravana by SBita
after her forcible separation from her, Lord, as desoribed in
Suondarakenda. (Herein lies the justification of Va'miki's
sympathedic onrse on the wrong~dosr Ravans).

6. “8liin" refers, as interpreted by Brahma himasslf,
to the end of Ravans and his sepavation from Mandodhawi
for good which forme the giet of ¥Yunddhakanda.

7. ®“Love” points to Sita's affection towards the Riahi-
pathknies of Dandakaranya; and ber desire to pay a visit to
them was fulfillad nnder pecnliar circumstances involving
her saparation from Rama for & second time which evant
has been faithfully chrounicled in the seventh and last caato
of Uthatakanda,



APPLIED PSYCHOLOGY

Lesson XIl

Physiognomy and Pathognomy

*The mind of & man changeth bhis cruntenance whather
it be ior good or for evil, and = merry hesxt maketh a cheet-
fol conntesnnce?. (Bible).

The art of reading character begin when paople fiest
lookt into each otbers fasas and stadied the record that the
mind made theres This art is physiognomy. The study of
the feelings and of the bady in action is called pathognomy,
The first book on the swhject of whick we hava any reecord
wag writter by Aristotls, the Gresk philosopher, In the
Bible thers are numa:gons reforancss §3 the infloenes of mind
in molding the face.

From the 13th $3 19ih ecentuary a number of books on
physiognomy were writben, N2ar the eni of the 18th
centuary Liaveter, the Swiss minister, made nomerous
ohaervations on  physiognomy and recorded tham in
four large volumes, iilustrated. hy persons of marks
tendencies. Soon after this Doctors (Gall and Bpurzheim
made the'r wonderful Aiseoveries on  the relstionship
between mind, brain snd physiognomy. They laid the
foundation for the moszt scientific syatem of character gaaly-
gis and napplied psychelogy that has ever been developt. At
the same time that these eminent scientists wers making
their discoveries, Sir Charles Bell, of England, wrote 8 baok
entitled. “ The Anntomy and Philosophy of expression oon.
nected with the Fina Arts®. Thia book has been widely
quoted and i8 still considered an authority by the most advanss
scientiste. ILisrge volnraes on physiognomy were weitien by
Doetor Simms, Professor Willis, M, C. Btanton and 8, R.
Wells. The beat of thess is ¥ New Physiognomy " by Wolls,
which has 1054 jilastrations on all phases of ecientific characts
er rending. T'his is the most complete treatise on character
analysis extant.

o7s
&
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Thare is a great differencs of npinfonamang physiogno
mists regarding ths finsr chades of character realing from
the expression of the face, but on the Targer phases thers is

fairly good agreament, and a brief cutline of these is given
here.

The square jaw, stiff apper lip, and high crowo, are
indications of a positive character that can easily degenerate
info stubbornness or obstinacy. Compres sed lips show that
the feelings are kepb under cantrol or alse ara nol strong in
developwent. A secrelive nainre cauges compression of lips.
When the red of the lips is pronounst in developmernt and
color the indication is warm impnises that need to be cont-
rolled by tha intellectual and moral powers. The Roman no-e
shows strength; the Greek nose, refinement; Jewish nose
shrowdness; and the pug nose, pugnacity. The closed, spuing-
ing eyes, show a secretive nature and licentionsness is
ravealed in the eyes as well nsin the lip« The open eyse
expresses sympathy and fidelity, The over-hanging brow
apd receding, narrow forehead indicate a practical, observing
cast of mind. The full, broad forshead, showa a philososopbie
cogb of mind. When all of the muscles of the face have a
downward fendepoy they indieats pessimism, gloom and
despondency. When all® the musclss of the face have an
upwatd tendency and the corners of the moath turn upward
tha indioation is a"mirthful, opfimistic, hopsful disposition.
Hollow cheeks chow tha¢ the digestive organs are mof in
‘good condition and need repairing. High oheek bones show
good lung power, The heavy chin is associated with good
heart action.



FLASH-The Second
B. NARASIMHAM.

L. Is Giod parsisl? Why doss ‘the diference sxist bet-
ween man and man?

9. 1 eay dhe difference is mostly of your own makiny
both in the present and in the future. '

8. Life is spontansons. The whole ubniverse is filled
with life. Ae conditions permit life expresses itgell physical-
Iy and migrates into the higher existences feom the Iowait
speeke unseen. .

4. As you are a man now and hsve discretion, yom are
at liberty 1o chooss the right or the wrong path. If you go
against the right you will take the eccnditions that wiil teach
you to act better. ~When yon knaw well and behsve as yon
shounld you will rise higher into still nobler conditions.

5. As you develop s conscience from your sense of the
wotld #0 may you submit to it that you may not turn a slave
into the inevitable conditivns which are the result of your
present making and which furn into your unsesn futare.

6. Bui account not nll your present conditions as the
result of past karms, for you are always free and act every
. time on your free choice.

7. Know then that when you fail to bs good and you
use your discretion wrongly then your mind is warped by
past karma which presents you circumstances to which yon
sueeumb. Younr furkher actione are influencad by the circums-
tances. ] '

8, 1t is sad that truth and honesty ave lacking in those
who profess and preach them.

9. And the world has come {o think tha$ adaltery is not
a vice to be particularly condemned, I say o them *' go your
ways aud you may yeb lesrn '

10. And to tbowe that sucoumb to their misdeeds, I say
# May your names live for ever that youe brethren shatl take

a lesson from you”,
7 i
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11, 'This age is the most seeming'y wise &nd all men
epesk of God and the coming of » Meesiah, Bat [ know noao
of them krow what they ssy. They have the Messiah always
in the heart of each nf them; but they heed him not; they
only Iirpe for some one me3t impo:ing of 2!l of them:

12.  To mest teachers of religion I have a word—8top
your teaching ; for you muvst seform.

13. To the scholars of scripinres 1 have a message
Have you gore through them? New, go through vour heart
and throuch the world,

14- 01! Governors: of prople! rovern as you would 'e
governed. To all Jeens said ! #Do nato others as you would
be done by them ™,

38, Ycu heve f00 mueh of krowledge to comprebend it

16 Ycur mind is & knave, It will learn much of others;
teach how oihers thould ke, and justly arbitrate for others;
hut coneerning if=elf it refunes to learn; refuses to believe it
hes exred and knowse to sffirm wrong as right.

Flash-The Third

I. Man! You iive in.darknese amidst light,

2, Ycu kmow much that profits you in ths material
world, you enly brag sumeihiog of the contents of the serip-
turcs and you don’t esre for them when left alone, :

8. You have tagted the pifis of the material world and
yotu clir g to them and give awsy lift to defend them. Buy
you have not tasted the gifis of spiritual happiness and so you
are content with a half belief in them. Yonfeal you wili be
a fool to cast off the tangible for the ephemeral.

4. Your ignoranee of yourself is appalling and in it you
are blisafnl ; but when in truth o thowght about! youresel? dig-
turbs yon, your grief will be great, for.fear of which You
drive the thought away. )

5. You are a runaway from true relizion. , But as every
one peems to profess & religion you %oo are perhaps obliged to
be under one fcr your own sake and for the sake of thosa you
tove,
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8. Or perhaps being trained to think of God yon raise
the cry O! God, when in distress and no earthly relief is suf.
ficient, only with a half belisf.

7. Or perhaps you helieve in God, but do not believe
that goodpess will bring yon' emough prosperity.

8. Or perhaps “yon are originally pious and good by
patnre or training; but your worldly contacd teaches you
that both these qnalities are ill rewatrded.

9. Or perhaps though gifted with an honest natuze, you
easily succnmb to temptations of power or profit or pleasure.

10, Or pcrheps you are of evil nature and rightsousness
ill befits your temperament.

11,  Or perhapa you are a creature entirely made of an-
vironments and now it is°nos in your power to change.

12, Or perhape you' ate & oresture purely guided by
ciroumatances,

13. Or perhaps your parents teained you with a will to
s particulsrly bad calling.

14, Yet these who do not bhelieve in God, bhelieve in
Lum anity and righteousness is 88 much theivs as nthers.

15. Heis a8 far awey from God and religion who
believes in Ged ag he who doey not so belisve.

@ 16. For soms believe in God as an’ inference, others on
the appeal cf sentiments. Btill others are tanght to belisve,
80 some do not believe as an inference. To some it does not
wppesl. To some it is a wild goose chase.

17. Anad the eonduct of all of them has the same varie-
tinn,

18, They that are righteous are at the gates of religion
and may enter in if they wil'

19. And they that sre not righteous onghs to' be right-
eous whetber they will or not o enjoy tha religion.

20. To see God is §0 have religion. To believe in Gogy
to infer the existencs of G»4 is ae mnsh rslizion " ns noy 4
believe and to infer the non=existance of God,
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2}. The religion of shose who have sesa Gd is only
one, that is the bliss. The religions of thoss that b:lisva or
infer tha existence of (fod are many and many $hings. make
up the religion of each of them and ta they diffsr and guarrel
and die,

22. Religion is a fact, not a sheory. I& there God or
no Ged? ree, and thers is God. If you oanno’ ses do not say
there i3 no God or do not add mors things to your belief and
oreate misery where there ought o be none.

23. And you guarrel on the laws to which this man
is subject to and to Which this universe is subject to. Why
speculate on these, What yon say mush be facis or oo facts
but not-beliefss Btop not with mere inferences. If they are
facts thers can be no disagreemont, If thay are beliefs be
silent. If they are infersnce discass but not disagree to
separade the society.



CORRESPONDENCE

‘Mediumship
To the Editor of the Kalpaka

Sim:—1 have voticsd in the course of conversation with many
people on epiritualism, soine of those ' being mediums themselves,
8 lack of knowledge of tha principles underlying mmediumship,
enpecially with xegard to spiritualistia writing,

I venture fo distinguish differenca belween two f‘orms of
spiritualistic writing with which [ am familiar, in the bope thet it
might he of imberest $o some of your readars,

Thers in inspirational or impressional wrikivg, and sutomntic
writing, in which the methcde employed by the responding spirit
to eonvey & message are different,

For inspirational writing the mediom holds tha peneil in the
‘attitude of writing and asks a question, the reply comes in the form
of an iden, sither word by word, or as whole sentencs to the ming
of the p:edium, who writes it down. In this case the styls of
hand writing will be $hat of the medium, The spirit can only
make use of ibe paseivity of the  medium’s mind on which it im-
prosses the idea, word or sentence. Unless \developed to a.'high
degree this method of communication? is not a reliable one, gs
there is always the danger of the ideas of the spirit being eon-
fussd with ﬁ.]ose of the medinm, and being distorted theraby,

With o few cages of exceﬁtion "I have also noticed shat with

ingpiratiopal writing the spirit is iimited to the medium's voecabu-
lary for the expression of ifs ideas,

In sutomatic writing the peocil is held in the usual way, but
the wmind of the medinm takes no part in the Joperation of wr,iting
the whote hand is controlled and propelled by the spirit, and the
madinm i unconscions of what is heing written. If the hang MOYas
alowly the message may be read while .being written, by often it ia
jmpossibls for the wedium’s mind to kesp pace with the rapidity
with which the words follow one another, The style of hand.
writing  will not be that of the medium but that of the Apiris
when on sarth; and it often "kappens bthat words o p

. . hry,
might be uged which are unfamiliar to the medium, There is ths::_s

»l
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fore no chance of the message being distorted which often is the
case when it comes through the mind of “the™ medinm? who sub-
sonsciously turns and twists idews to sulp his -own way of
thinking,

A foature of antomatie writing, and ofe to be gusrded
ngainst is the after effect, In writing mspn'a.tlolﬂlly the eftect
e the medium’s nervous system is praciteally nil,’ wheress in auto-
wabic writing, there. is a-confait draiz on the storeof paychic
power and if the medivm and the ‘controlling spirit are botht ignor-.
ant a8 to when the limit of the store is nearly reached, the regult
will surely be to the detriment of the medinm's health.

The medium sbould cease oven if in the middie of a mebsige,
no seonsr ho feels the slightest faintness or exhsugtion, Thm.pra-
oaution should be strictly adhorsé to by all who are new to the
subject and who may be trying to develop automatic wWritiegs
oros having developed and obtained-a geod control there wili be
no fear of danger.

It is only in the early singes thai-one must be sareful, amd

let. i be remembered that i fs sssential the subject e appro-

- ached with purity of beart and purpose, let no one fall. mnder the

delusion that the development of the powers will setve 5 antialy

one's idle curiositys if this be the aim end objeck then "bebﬁer to

leeve the thing alons, for the snares and evils to which gue would.
thus be exposing oneself is yery preat indeed.

I will be glad 1o give eny furkhtt sd¥ice to readets if they

compiunicabs with: . . TOR U'.S'
| ' -Clo. . Bditor.
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