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RELIGION OF THE RISHI
T. L. VASWANI

In two beautiful words taken from the Scriptures is

cxpressed to my mind the cssence of the Rishi’s religion,—

» darshan and dharma. D.irsha:—there yoa have the mystical
basis of life. Darshan 1s wision,—vision of the Living Ideal.
Poets, artists, philosophers, prophets are the men who commune
with a durshuan. 1 belicve, a darshan of the Ideal is open to
cvery sccker; it is not the monopoly of a ¢chosen’ few. A
not.on of Go:d 1> not what makes a man relig‘ious; not a Ged-
concept but a God-expericnce is the great need of life. With-
out that experience, life i1s a poor shrunken thing.

Is there a I'fe after death ?7-—the pecple ask to-day. The
answer to the question is not theo’ -y but darehan. Spiritua
experience, not ‘arguments’ will do away with fcar of decath.
The sad wo ld needs a message ¢t hope.  Who can give it, if
not men and women of some « 1r<h n?

Darshan, too, will discover Laws of the Spiritudl Life.
There is science of nature; there should be a science of Godl
Brahmavidya—-is the expressive werd they used in ancient
India. Brahmavidya was with the Rishi a study of the Laws
of Spiritual Life. One of thesc Laws is Prayer.—¢ Ask and 1t
shall be given unto you’. Can we re-discover the Laws the
Rishis saw and rediscovering them can we trace them in the

* history of religion? Spiritual experience would disclose to us
the unities and differences of world-religions. The ditferences
'Would, I think, be recognised not as descerds but as elements
which enrich the religious life of man. Dilferences make har-

mony! \With durshun also would come a clearing up of certain
866
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conceptions such as i /finity, fruth, maya. Why do we wer-
ship the Idea! as Infinite?  In whatsenscis the woild a maya 2
In what way is the worid-may coasistent with 'ruth? Some
light upon thcese and other (questions may, I think, bethrown
if Religions be studiced,--as the Rishis did,—as a science.

. Modern intercest 1 ithe Preblem of Religion is acidemic
rather than Spirituw«l. The r. siti claimed to sre the rcalities of
religion; thce modern criiic says he has searched the heavens
with his telescope but fHhand no God! The ancient sage spoke
of atman as the scat of the 2ternal; the modern student of
psychology says that mind or thonght is but a secretion of the brain
The cowmparative m~thod, the historical and sociological method s
of studying rchigion have thoir value; but they unlv study some
religious phoncoernc, some actions and reactions concerning
rites and creeds and the environment. Th> esscnce of religion
we read in the Upanishads, 12 not known to those who are
darshanihina, devoid of spirntual experience. ¢ Are you calm
master " was the question put by Plato to his master Socrates
ae little before the iatter drank the cap of hemiock. And
the mastcr said:—¢1 have scen the Imperishable. 1 have
spoken to the mighiy, the lotty, the pure’. Socrates spoke as a
true sagss, o SCer, a1man of warsiiiei.

Once vou tave a vision of the Great Wise Law and touch
at some point, scicnce ov phiicsophy or literature or love or
wor:ship or sacrifice, --the great ones who stand behind
¢« evolution’, your rcalise the meaning of Religion and there
passes into you a pcace Which cvery onc must have who would
be a servant of lliumanity.

FFor the liic ¢f relicion is also a life of uction. The rishis
were not quictists. Many of tham werce houscholders ; some
were tcachers, some were village-preachers; some we e among
the grcat Lawgivers of India; many took intcrest in’ the
polity of the natiors. Darsana and dharma, as I lrave
said, express the esscncce of the iishi’s religion. Dharsana apd
dharmn:a must togcther mouid socicty, nation, humanity. Both
are needed to build civilization; vital work grows out of a
darshan. A civilization that has no vision must perish. In
modern lifc there is, unfortunately, a clett between vision and
action. The scholar, thc scicntist gathers knowledge; the
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man of aciion, the politician is anxious to produce external

results. But science becomes a weapon of destructlon and
politicians become diplomats when 1herx is no reference to that
spiritua? ideal of which darshan and dharma are the two es-
sential elemen*s.. Darstan is the vision of the 1deal,—idealism;
dharma is practice of the law, the Great Law which binds
Humanity,—iuma 2.m. Theone goes with the other ; to deny
humanity is to deny the ldeal; a denia! of man is the denial of
God. The Rishi had roverence for Humanity. H
ships the Vision cannot have hate in h's heart.
and special work,

» Who wor-
Ii: education
in polities and national activitics
(.'lenying Humin:itv?  Arc we denying IHumanity in our
National Movemcnt 7 Are we deryving a place to the \Vest in
the Temple ot our Hearts? s not Llurope, too, of Humanity?
One thing I know, the mcssage »f the Rishis isnot for us alone:
it is for the world; for the o sage
World-Heart.

If nationality fauds to be o spiritual principle it becomes—
as - religion ' itsclf became diuting the period of wars bet ween
Catholics and Piotesaants in lurope,—an rlist ¢le to Life. Is

arce we

carne (o them from the

naticnalism c¢hough?  Is nor-cooperation -nough?  Is not
Humanity hither than the nation: Is not a deeper co-
operation with the Intinite Living Idead a nc:d of civilization ?
Nation-cuits in loast and Wist bLave ecmphasised the will-to-
power. The racessage of the Rishis is:—develop the will-to-
N cr/ﬁcp. Not a cult f pawor but the cult of sacrifice,—1is the

nessaze of spirituat [LLife. The vision of the ldeal 12 a vision
of the great Sacriticia! Heart of the Universe; and the Great
LLaw which binds ITumanity is é.p 5500

Out ot sacrifice are
born the plancis and :ystems.

And if you would be a /iiving
sacrifice, practise tagasya.  That is the

[

diarma of life,
[ . ¢ . . .
Practisc ¢t: .« and vou w i puritv the natioa; you will make

tht nat.on strong. T'h: p-ychology of strength 15 tapasyn,—

'not nurnbers, not even croanceation but iy sy,  For to the

man of /ipasy: flows strength from the great Reservoir that is
witnin. So it i1s that « /e -« and huricinst: become centres of
mighty movemeuts. Such men are the nations’ need to-day.

Such men will become the builders of a Great India,—the
builders of 2 new civilization.

D e



1THE TRUE LAW OF
PROSPERITY

P. S. ACHARYA

The Mantra Yogi finds the true source of supply in his
faith in Sri Maha Lakshmi the World-Mother and the Mather
of all Prosperity. Pray and work and he¢/ieve. ¢ According to
thy faith be it unto thee!l’ says the Mother Divine to each of
her children. Believe that you reccive from Sri Devi (i. e.
Lakshmi) whatsoever you desire and pray for in your heart
of hearts. Yes, ¢ whatsoever you desire and pray for’. There'
is no limit to the wealth, there are no bsunds to the treasure
house of the Mother. Remember that the Mother abiding in,
you showers Her blessings, like the K :'pa’r (the Ileavenly
Tree of Plenty) in the Great within of vour beine,

‘Do not be fussing about, 1n vonr miserable, little, personal
or selfish way. Be still and abide in the consciousness of onc.
negs with Sri (Lakshmi). [In tler presence, there is no lack, no
poverty. When once you establish yourself in the faith and
consciousness that you are always in the presence of the Mother
of opulence—that you (the child) are essentially oue with the
Mother, you, through the grace of Lakshmi, set the invisible
forces to work for you. Believe that out of the unscen inex-
haustible omnh:potent sabstance of the Mother areall things
formed—all the good things of life dasired and prayed for to
meet your necds. Turn away from all appearances of lack-
See behind appearances with the cye ot insight that sees cnly
abundance—the Mnther of Plenty manifest in all things, As
thou seest with thine eye of faith, so thou beest—such is ever
the blessing of the Mother-Heart of the Universe, .

The Tamil word for wealth is s-l» ¢m which means ¢ we go
round; we roll; we circulate.” In faith let go if need be of
what you have—what others prize the most. Thus saith’
Krishna. Thus speaks a celebrated Tamil mystic. Keep things
in circulation. Be a channel for the good things of the Mother
to flow through tor the service of humanity. Do you desire

868 ‘
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richcs, that you may serve your brothers? Then have faith in
the Mother of Prosperity. Grow a rich consciousness by grow-
in2 in the consciousness of oneness with the Mnther of Grace.
Belisve in the Mother and trust Her uutetly. And lo, Her
riches are here, there and everywhere—lo.ing you, wanting
you, awaiting your touch—that they may roll in the cause of
service. At this moment, you are expressing 1n yodr life the
results of your own beliefs and ideas. Now watch your beliefs
and your thought-habits. Es.ablish your centre of operations
within. Be still in the faith and consciousness of the Divine
Maother whe is the source of all things. Build up your faith
in the World-Mother as your only (rue resonrce. Know that
faith 75 a process of growth. Your faith in the Mother implies
your consciousness of oncness with an inexhaustible source of
supply instantly available,

Watch yourself and find out your leakages of sak¢s or force.
Worry is a great leakage: Vear—especially, fear of poverty—
is another.  Sometimes, vonr lcakage may be that yon do not
conserve your desire force, or tha: you desirc to surprise arld be
surpriscd, or that you desire vainly the appYobation of others.
Or it may be that you arc restless and not still in the faith of
the mother who loves you and wants you. Again, you may feel

it to be too much talking with man and not cnou:h with the
Mother

Remove the causes of all leakage. Make the Mother your
confident. Rest in faith that the Mother will provide, in
conscious oneness with Her. 1f you have such a faith, you can-
not afford to look at appearances. Doubt delays the day of
demonstration. Trust that the Mother-Spirit is working for
you and for all Her children.

Demonstrations quicken faith. To sec the workings of the
M of Prosperity, with increas:d faith will get more and more
sintercsting. Remember that Scehti resides in uietness and
confidence and true prosperity in the consciousness and faith
of the Divine Mother as « Omnipotent substance, Omnipresence’

(nd as your unjfailing support andsupply.

MIND AND BODY ARE ONE
According to the Mantra Sastra, mind and matter are one

and the same thing. The materialist said: What is Mind ? No
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matter. And what is Matter ? Never mind. The Mantra Yogi
laughs at this cynical observation and proclaims fearlessly that
Matter is but Mind stuff or Mind substance manifesting under
a lower rate of v.bration—like steam which, reduced to a léwer
rate of vibration, presents 1tself as liquid or ice. Steam and ice
are orc and the same, though differcnt in appearance. Mind
is to matter as steam is to ice. The Mantra Yogi avers that
Mind and gold are one and the same substance, manifesting
under different rates of vibration.
MIND CONCRETKFD

scrvice 1~ Mird concreted. If gold represents service, it
becories a2 measure of the value of service rendered. Mind in
action is mind concreting, serving, ¢reating.
LI A MAGNLET

The duevotee of Sii Devi makes his mind a gol/ maigrer—
that which at‘racts gold, etc. lle can coin his Mind stuff into
money. The devotee or Upasaka becomes Lakshini Putra- -a
child of the World-Mother.  \Worldly men love money.  Bat
monéy loves the elect of the Mother. 17or the Mothcer knows HHer
own. Worldly men want gold; they are always in wan., rich
or poor. DBut gold loves, gold wants thc child of Lakshmi.
Worldly men think money, drea'n money plan tor money. But
the Mother Sii finds or makes the pat s for money to go to
Her chirdren, with Her blessings. Worldly men court money ;
bat gold loves and courts tae dev tee, thescrvant of the Mothe,
even as the lover courts the object of his love.

« None but the brace deserve the fair’
‘ I‘aint heart never won fair lady’

The paltry {amtheartedncss has to be shaken oft—the
coward-thought of t.ar and lack and poverty. Love-inspired
scrvice, divine 1nd true, is the key to beco.ning a true «idhaka
or a. pirant whom gold and all other good and desirable things
of hife stand rcady to serve.

Leave the poverty consciousness far far behind and never «

look back. The quality of censcicusness determine- the nature
of the thing attracted. Get the Rich conscicusness; that is
wealth- -saysa Tamil caying. This consciousness should be

»
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vitalised and made sirong by a loving desire to scrve Humanity,
a visible expression of Sri Narayana the Supreme One. I'cr
1 4
he who serves humanity scerves God.
?

A RICH SERVICE

If your service be a rich service, it you render good ¢ervice,
God the Mother who represents the Supreme Mind will *make
you a gcod and worthy ctannel. Good service, true service,
keeps the channels or paths tor moncy open. Poverty-mind
closes the channels, : '

LLOVE SELVICE

Money comes out of the divine omnipotent substaince of
Sri Devi who blesses you with prosperity. Remember that Her
Gold is given you as trust property. Money the Mcthcr n-
trusts you with for the biessing of Her chitdren, Ier baby gods.
Think that you are a trustce for the wealth of Sri—that vou
hold it in trust for scrvice. Reczeive from that Mothar with a
greatful heart and distribute with justice and charity. You
should nol despisc money like the pseudo-Vedartin; nay, you
should lcve gold as (Gbd the Mcother—&8ri Devi Herself—
materialis. d for [ler material famu'y.

A JUST EQUIVALENT

Render a just cquivalent for all that you receive. Get all
you can: spend all vou canj; save al! you can—that is a whole-
some rule of life—a well-tried principle of success. .\s you get
you must spend. .\nd as you spend, you must save. Give,
give, give; do not merely grasp. If you do ndot rcnder a jus
equivalent in service for all money reccived, you are in debt to
the living Universe of God. And the Law of karma knows
how to exact payment, and that with compound interest. The
biter bit ; the ropber robbed ; the injurer is himself injured.

Kcep your money paths free and open. Values rendered
“to the family of God, 1. e. humanity retuin to you. Believe in
« a valuable loving service and render it in a rich way:.

. Project yourself—your worth—into the world as mental
and spiritual value. Mental and spiritual gold beget material
gold. Rightly desire and rightly use. God is the Supreme
Pay-master.
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Avoid laziness, physical and mental. Be not singy. Nevey
waste your ti.me and money. FHave innocent amusements and
constructive and natural pleasures of life. Choose your amuse.
ments and pleasures so that yo(u may cash them at an oppbrtune
time; even as you would ca-h knowledge into ccin.

THE LAW

The law of Nature, internal as well as external, is exact.
As ye :0w, so shall ye reap—that is the ldaw. You cannot
gather grapes from thorns. Thorns produce thorns. Just sc

exact are the laws of Mind—of inner Nature. C .rrect menta!
action (bearing fruit in se vice) always produ :es correct results.
Service implies right use. The richteous-—we mean the truly
righteous—-aro those who know the righ wuse of things—-of
G od’s gifts.

THIl. SUPREME BUSINESS MANAGINE

God the Supreme Iateliigence is the Supreme Businc:

Manager. He thoroughly knows His course and destiny. Hc
manages the suns and planets and comets in their movements.
His grace is uncaused, boundless and eternal.  Adjust yourself
and affairs to it, by spiritual sclf-sarrender. Divine Gracc re-
wards or fails to reward. in accordance with your proper
adjustment or otherwise. Surrender yourseif to and move
with the cosmic Intelligence and it managcs your business and
success. Co-operate with the Cosmic Intelligence. Be of
good courage. Believe in yourself. Surrender yourself to the
Mother who will carry you onward to great success.



ISLAMIC ETHICS AND =
. - ,PHILOSOPHY

SHIVANATH DAR B. A.. (HONs.)

Islam is the great religion of Arabia; a religion, which
uniike Hinduism focuses itself around one grcat persanality,
has in him its birth, draws from him its strength, and borrows
from him its charm; which during the life-time of thé Mohome-
den Prophet, did so much further the spread of his new religion
among the Polytheistic Barbarians dwelling on the Arabian
sands. While this slavish adherence to onesoul and single
founder narrows down the creed of the Muslims, and bhandicaps
the free flight of the mind into the realms of philosophy and
speculation, Which as a natural immunitv of men gives alone
a distinctive dignity to the human race, there can be little
doubt that it weaves a web of romance and attachment around
the followers of such a faith which binds them togcther bey.ond
a chance of their going astray. Thcre can Be no self-delusion,
no confusion, no destruction under the pretence of originality in

such a religion. There can be no toleration, no freedom of
thought, no progress in it.

‘There is no vagueness about Islam. Its principles are
clearly laid out in the Quran ; and its followers needs must abide
by those principles, or else they will cease to be its followers.
To the Mahomedan, the Quran is the message delivered by
God unto mankind through the only saviour of humanity by an
inspiration almost miraculous. To him its contents, its style,
nay its verif words are divine so that it is an undisputed en-
cyclopadia of his faith, the dogmatic, unsceptical belief and
practice of which is the only distinguishing mark of a Maho-
medan.

There is no toleration in Islam. Mahomed is the only
.saviour and Islam the only true religion according to its adher-
ents, All else are doomed to hell and there is no way for them
out of it but following Mahomed’s faith. This incapacity to

318
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cee different religions aiming at the same Universal Realitv
produced bigoted fanatics and inhuman monarchs like Mahmad

of Ghazni artd Aurangzeb of India.

There is no progress in Islam. It does not allow nxedita-
tion to ¢ plume her feathers and let grew her wings”, and to
deviate even in thcught from the paih once chalked out by its
inculcators. 1t is not like the religion of the Aryans a result
of constant tcuches and improvements, beginning with a pre-
vedic natural religion based on an awe cf the hostile forces of
nature, on through the Pantheism of the V.das which 10 a
biased shallow critic scems only a euphemism for Polvtheism
to Pantheism pure and proper sung so beautifully in the ¢song
celestial * and the works of the later Indian Poctsaints and
simtltancously to the theism of the Arya Samajists, the Daism
of the Dev-Samajists, and the practical atheism of the Brahmo
Samajists. The Mahomedans somchow tail to recognise that
the mental faculties cannot be fettered in a prescribed aarrHw
sphere of thought, that no two minds are exactly abkc. and
that, therefore, there ought to be some scope for the variciy of
the minds in the different details of a sound religion.

La Iliaha Il Illah—here is no God save Allah—-is the first
and the toremost principle ot Islam, which is in the lips and on
the heart of e¢very mcohomedan from the cradle to the grave.
¢« He is God alone: (Ged, the cternal! He be getteth not, and
~he is not begotten, and thcre is nonc like unto Him’. The

religion of Mahomed was indeed a revolt against the Polythe-
istic idolatry which was common 1n his days. Consequently
the leading idea, which runs through the holy (J)uran, which
thrills in cach nerve and lives along each line of the book is thc
unpardonable sin of worshipping Gods. ¢He who uniteth
Gods with (zod hath devised a great wickedness’. .

The Islamic view of (:od is theistic, yct with the quality of
omnipresence Which belongs to Godhead it is doubtful whether
the relation between God and the universe is not one ot
Panthcism., God is everywhcre. ¢He is the seen aid the
hidden, the exterior and the interior’. It is ridiculous to say

that he is present only in the void, for being a spirit it neither

fills not requires a space.  lle 15 not a breath or a shadow ;
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He 1s the very quintessence of the Universe. 1f He is not
present in this or that thing, He is not Ormnipresent; If
Omnipresence is an inseperable attribute of His Being, then
there is no object of nature, but God is present in it.
Pantheism and Omnipresence go hand in hand.

O! the many characteristics which the Mahomédans
ascribe to the Deity, two are most important. In the words of
Anne H. Small—<He is the supreme will and His will is
carried into effect by His supreme power’. He is perfect and
eternal; He 1s the beginning and thc end; tle sees and hears
all, and yet he defies all sight and hearing; fle 1s gracious and
powertul, Omnipresent, omniscicnt, and self-sufficient.

But with all tlis omnipotence, there is another powertul
princ:ple at work in the world, which hourly leads hosts of
poor human-beings astrav from the ¢path’, like puppets in the
hanc¢s of a necromancer. [46/7s the cmbodiment ot sin and
vice 1s everyWhere 1ecognised as a combatinyg force ajzainst God,
the fountain-source of all tbat is good. It -till remaips a
mvstery why a power which is capable of effecting anything,
which cculd cven *sweep us away and bring forth a new
creati.n’ hesitates in extirpating the sced of I<vil out of the
world, and letting (oodness have a sovereign sway over it.
But as it is, the Muslim theory holds Evii to be indispensable
in the present strata of the world’s history, although it will
finatly be vanquished by all the All-controlling power. Then
the great victory will be won, and the time-old conilict will
be over.

Herc, it must be mentioned that according to Mahomed,
sin 1s not a trausgression from a certain ethical criterion of
gne’s own conscience, but an open rebellion against an awful
authority. It is a breach of the laws ot the supreme monarch
‘of all monarchs, a crime, which is terrible, only because it is

» committed against a terrible power capable of giving rewards
and chastisement.

God has a fore-knowledge of everything. All that has hap-
pened he knew already, and all that will happen he knows
likewise. Related with this idea is the problem cf Fredestination
which states that the world’s course of events was chalked out_
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by God long before it is revealed to our limited view, that every
thing that is fo happen and the way in which it is to happen
is irrefragably written in the Book cf Fate. [t is neediess to
contend agamnst this view. The (Quran leaves no room for anv
such dispute. ¢ God’s behest is a fixed decree’. (Sura XXXIII
38 verce.) ¢The aged ageth not, nor is ought minished from
man’s age, but in accordance with the book ¢Sura XXXVI
verse 12, ¢It 1s He who causeth to Jaugh and to weep, and
He causeth to die and make alive...............and he enricheth
and causeth to possess......... And it was He who destroyed the
cities that were once thrown’. Sura LIII verses 44-54. ¢ No
mis chance chanceth either on earth or in your own person,
but ere we crcated them, it was in thc book’. Sura LVII
verse 22,

Here two questions of great issues arise. We see that so
many things nappen everyday in our view which we wish had
never happened. This so called ¢best of all possible words'’
presents features which are extremely undesirable  These
fcatlires and happeaings are all preordained by God, for verily
¢« He is the only doer.” Why now, it may be asked dces God
allow the weeds to shoot promiscuously with flowers, and sin
to multiply in spite of his capacity to exterminate them altoge-
ther ? that evil is not evil 15 untenable for its existence is admit-
ted, and its ultimate destruction sanguinely promised The
problem of evil is an insoluble riddle.

Again thc doctrinc of Predes ina:ton leads us to what is
its logical corollery, to wit, Fa'wlism. >ays the holy Quran
¢ Nothing can beget us but what God hath destincd for us,’
or again *so it was not ye who slew them, but God slew the ,
and these shatts were God’s not thine. ’ This theory shutsall doors
against the Freedom of :he Wili. To overcome this difficulty by
saying that Pse estinasdan does not mean that nothing elsc can
happen, but that nothing else will happen is contradicting the -
wortds of the Quran ¢ Verily God misleadeth whom he will
and guideth whom he will.” The human will 1s then deprived
of ics freedom and is merged into the ‘supreme will.” But still
moral judgments must be passed ; still rewards or punishments
must be allotted’; still high ideals auned at,
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Moral judgments are not passed by Islam on the results of
our actions, but on our motives relatively to the inner working
of the mind at the time of the action. <Shall he the evil of
whose deeds are so tricked out te him that he deemeth them

good be treated like him who seeth things aright® Apparent-
ly not. ‘

Our good and bad deeds will be retributed on the day of
judgment, when ¢ the earth shall be shaken with a shock, and
the mountains shall be crumnled with a crumbling, ahd shall
become scattered dust’ when the dead shall be reawakened
from their graves, and brought before the Divine Being seated
on the throne of justice. Thcn the whole mob of the departed
ghosts (which during the interim between their quitting their
"carnal home and the day of resurrcction keep wandering in
the lower regions) reunited with their respective bodies shall be
separated into those doomed for hell, and those reserved for
tHeaven. The pleasures and pains of Islamic .Jehenum and
Buhi it are entirely sensual. The one iscursed with ¢ pestiien
tial winds and scalding water, and the shadow of a black
smoke, not cool and horrid to behold * The other blooms wiih
¢ gardens of delight’, wherc the believirs ¢recline on in-wrought
couches.’ Aye-blooming youths go round about them with
goblets and ewers, and a cup of flowing wine.” There they
shall get ¢such fruits as shall pleasc them best, flesh of such
birds as they shall long for, and the /[ s with large dark
eyes iike pearls hidden in their shells.  This h-art-alluring
rhetoric is probably employed to brecd a fear for sin, and an
impeLus to virtue.

No clear-cut moral ideal is defined in the Qur n--—-certain
Universal axioms of morality may be deducable from the un-
arri;ngcd mass and tabulated into something like Mose’s com-
mandments. The Swumm ['o:em can perhaps be summed up
as Resignation to the will of God. God is not pleased with
mere lip worship, keeping fasts, and saying the fine prayers,
but by a devotional heart— a heart which sheds tears over the
orph 'n and the widow, and which - dotn not refus : help to the
needy.’ [he play of passions 1s always a wild goose’s chase,
It is futile even when kept in bounds and it is injurious when
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it outstrips its proper limit. But it may be questioned whether
the marriage laws of the QQuran do not presuppose an excessive
work'ng of the emotions and allow more of the animai grati-
fication tnan moderation and nccessity wou!d like o have.

But Islam is a great religion. It gives great thoughts to
the world. The best thing about it is its moral life, not svch
as we see its degenerated followers hving to-day. but such as
its founder lived and traced out for the n, such indeed, as forms
the theme of many a national ballad and as can be gathered
from the holy Islamic titeratme, ot the past and preseant. |
remembcr hcw an old fakir deessed 1in dirt and rags, with a
biack woodcn wallat hanging by his wide once stood upon the
public way, and in his hoarse, lond, morrnful, heartpiercing
voice sang forth a didactic moral poem on the shortness of
men’s life and the vanity of human wishes, on the pride of
man and the horrors of sin, on the illusive nature of the world
and its objects, and on the ccrtaintv of death, when sl our
relations and dear ones shall forsake us, and the merciful Maho-
med will -alone céme to our rescne. A crowd of wonder-struck
citizens was ranzed round him, with cves that spoke of the
inner working of the heart, transported to the land of the
Provhet.  7'his is the love, devotion an< reverence, with which
Mahomed is held by the muslims. /s 1 Islam.  With all its
shortcomings 1t has stood for centrute:, Great nations have
succumbed to it.  Mizhty rulers have taken its shelter.  Thou-
sands of shipwrecked souls have attained peace of mind
through its aid. Because the greatness of a religion .tes in its
utilirarian value, in its truth and originality, and in its capacity
to keep men on the path of virtue and righteousness, rather
than in 1ts consistent philosophy. So that with its rigid soli-
darity, with its hard puritan idcal of a moral life, with its high
and great conception uf an awe-inspiring, just, yct compassion-
ate God, and with its invulnerable divinity of the Holy Book,
proof against all doubis and misgivings, which play the cankers
to the lite of a religion, Islam still lives as one ot the greatest
world-powers, and will continue in spite of all the attempts
made td frustrate it.



LESSONS IN MASTER
CONSCIOUSNESS

PAUL ELLSWORTH

Anchors and Retroversions and Waat to Do
Withh Them ’

It 1s the fashion among writers upon mewaphrsical and
spirtitnal subjects to strive to break enticely from the j:hraseology
which the race has built up for describing certain’ common
expericnces and conditions. The old, simple, Anslo-Saxon
wo d ‘death’ is citcumlocuted mto ¢ p.ssing out.  Specific

troubles are ignored or camcutlaged.

] am so convinced that this verbal cvasion zets ug one any-
where that 1 have never been a pariy to 1t. Lor this reason,
in the piresent series of practical lessors in mastorful (iving, |1
shall eail o spade a spade.  When that transitron which we
call «death * is done away with, as assurcdly it will be during
+ the carlv vears of the era we are now catering, the word  itgelf
will graduall+ fall into disuse.  When such corunonplice ifls
as influcnza and colds and swomach trouble are done away with
the wards which stand for thesc conditions will drop away of
themsclves just as the dead leaves of one scason fall to make
rooin tor the new growth cf another year. A point which is
often against New Thought and 1ts allicd philosophies by ¢hard
headed people is that we who follow these weachings often seem
to think that by ignoring a condition or by changing its name,
we have vanquished it. Let us have the wisdom and the
courage to face any uninviting conditions which may confront
us today without flinching or evasion, and (o conquer them by
changing them, rather than by changing our names for them,

. In the light of this ideal, let us consider a distinction

, recognized by most material system of healing, which divide

Sickness into acute and chronic maladies. The distinction is a

+useful one. An acute sickness is a sudden and more or less

violent physiological storm, :weeping down upon the organism

with much of the unexpectedness which characterizes.a storm
379
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at sea. Influenza, pneumdnia, and tonsilitis are characteristic
diseases of this acute type. According to medical science, they
are the result of an infection, or an invasion into the system of
disease germs  Wiser phvsictans, however, have recognized the
fact that the real ¢ cause’ of acute sickness is a lowering of the
general resistance, cf the ¢vitality’ or life of the organism '
attacked. It is often pcssiole to look backward from such an
attack and to see that danger signals were sprinkled liberally
along the way which led up to the final crisis: unusual wear-
iness, inability to concentrate or to work cffectively, a coated
tongue or perhaps a headache—these and other warnings
nature offered, but they werc overlooked. They showed that*
the life strcam was being dammed back, that the physiological
mechanism was not woiking with its accustomed freedom and
energy. |

Then came the onset. often sudden and violent. Returning
to the phraseology of medical science, we may say that the
period of incubation has passed, and that the forces of disease
haye massed themselves for battle. The invaded ¢hoci’ has
lost {1 e firs* encounter, for it has not succeeded in checking
the invasion at the frontier.

Obviously, the logical way to heal attacks of this kind is
to prevent them. If you are subject to coids or to tonsilitis or
to any other of thesc maladies, learn to detect the first symp-
toms of lowered vitality. If you do not feel up to your usual
level of strcngth and cfficiency, turn in more life power at once.
Use the methods described in the previous lessons: lie down
and untie the physical or mental knots which are shutting down
on your life line. If you have contracted the habit of < having’
any one of these acute troubles, you will find some difficulty in
using the method of directly increasing the inflow of energy at
this time of principal need. The expericnce of most students, is
that sooner or later a time is reached when, the acute trouble
having begun us usual, the method of direct increase of tht
cosmic inflow at first fails to produce results; but after several,
hours of quiet inward work, the power wire is re-connected

and within the space of a few minutes the acute attack is
brc k- . The,point to remcmber hcrc is that just when the
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student most needs to usec this method, he may feel great
disinclination to try. It is easier to drift throngh the usual
routine. He should be hcnest with himself: this is his big
opportunity, and cventually he will have to master the situaticn
by vanquishing his encmy when it is at its strongest. If he will
do this just once, he will find the tendency to this particular
trouble wonderfully weakened, possibly broken permanently.

‘Chronic diseases’ must be dealt with in a different manner.
‘I'ney have become largely subconscious in their working, and
the causcs which arc keepin, them alive have b:en iost to view.
It 1s necessary for the strdent who is working to root out one
of these parasitcs to view. It is necessary for the student
wo is working to root out one of the parasites to reconstruet
the life history through which he has passed in acquiring the
tronble. The werking incchanism of chronic sickness usually
centers around a dominant idca which has sunk below the
threshcld of consciousness. Iivery definite idea which finds
lodgment in the mind tends to gather around itself other ideas
and feelings. [t becomes an organizing nucleus. ¢ Putting an
idea into a man's hcad ’ often changes the'entire course of his
life. 1If it is a constructiveidea, such as that of a career iIn
music or machanics, it may direct him into th: channels of
success. If it is a destructive idea, such as that of getting
something for nothing or of hereditary disease, it may sow seeds
of disintegration which eventually shall revel his present 1n
carnation to its last stitch. Idcas are dynamic, and may build
for good or for evil.

Chronic disease begins with such a dynamic idea implanted
in the conscious levels ot the mind. Perhapsa great sorrow
comes, and the individual, instead of facing the situation firmly
and throwing off the tentacles of morbid introversion, allow
himself to grow fast to the dead past. 1‘ora time his mental
and physical being may show no signs of the change which is
taking place, but sconer or later the law that consci.usness 1s
cause begins to bring forth iis harvest: if consciousncss above
or below the threshold of awarencss is tilled with thoughts of
death or of sorrow and rcmorge, circumstances of a correspond-
ing character must inevitably Ye reflected into the environment
of that consciousne ..  The physical body ' part of the

3 °
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environment. It is not the real self, but is the instrument or
vchicle which the ego constructs to function thiough. A merbid
and introverted ego will constcuct a morbid and sickly body.

Gradually this disintegrative process goss forward.
Around the central dynamic idea is gathercd nutritive material :
other 1deas, emotions, data and beliefs ars metabolizad and
-and added to the issuc of sickness which is being built up
The fact that this progressive growth is largely uncon:cious
defracts nothing from its force. In those integrations wh-ch
show this same process at work building up instead of tearing
down, the young musician is unaware of the mcntal magnct
which 1s drawing to itself every fact, idea and fecling which
rclates to his work.  As he reads his morning paper, this inner
center i1s censoring the news. It assimilate: every item which
relates to music. It he rcads som:thing ab ut Pader:wsk,
the fact is sifted out and added to the musical complex. Tnat
is onc of the reasons why real education is a way of living, an
(ternal journcy rather than a fixed and finite goal. And that
is svhy chrcnic disease is usually not healed as quickly as arc
those acute attacks which have sprung .p quicklv: the latter
have not the nutritive material in the subconsciousness ot the
paticnt which enables the former to hold i1ts own against
nalf-hearted or short-livea attempts at cure.

And so the first step toward healing ch.onic troubles of
any kind is a mercilessgsearching into the very mairix of
consciousness. Somewhere within that inner kingdom which
eventually will be organized into a kingdom of harmony and
power, the patient is harboring a disintegrative idea, a basic
thought, desire or bcliet which is constantly drawing to itself
reinforcements. This basic idea may be an att-chment to the
past; or a great SOrrow, fed until it has bec;ome malignant; or
it may be a mistaken belief, such as that in hereditary disease
or incurabie illness. Extrinsic healing for such a patient:is
sometimes possible, but it is always a violent and questionablg
process; the type of mind in which outside healing takes place
most readily is that child-like conseiousness which rcadily
breaks the thread of traditional authority. The typrcal child
is able to betieve that th: doctor can heal hun of any trouble
because hc is fiot bound by precedent ; he does not know that
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certain diseases are supposed to be incurablc’. It is the false
belicfs of thosc about them which hoid children and adults of
this child-likc type in bondage to, disease.

Selt-healing is th» surest healing. The e2o which has
built up the warp and woof of discase can most surely ravel
its own fabric and weave another in its place. Morbid intro.
version bas had much to do with weaving the falsc fabr.c.
Now constructive introversion must be put in its place.  Some-
where within and below everydav consciousncss, exists the
organ zing center of your trouble. It is your work nsw to get
inside and find this traitor. What do vou ihink of most fre-
quen. . ~—what are your habitual subjects of thouzht? [a his
connection, here is a fact of the first importance for u to
consider:

Cosmic energy, which is tae source of physical vitality,
does not flow into you and quicken you: mind and body only
on the condition that it can flow throush you and pass on to
the world in the form of work accomplished. From the stand-
point of Cosmic Cons:iousness, you are -one of two things:
either you are part of itself, one of its organs of expression ;
or you arc an obstruction, a blind alley. In the latter case,
Cosmic energy itself is working to iminate you.

It i1s only as you become a channel ror worth-while erpression
that you can hope to secerve life and power

For this reason, when you are working t» find the obst-
ruction in consciousness which is causing your trouble look for
a dominant interest which is not cons:ructive: which consumes
energy without producing useful results 1a the outer world.
The logical application of this principle wiil not turn you into
a cosmic adding machine, or into any other sort of joyless
mnechanism for transforming encrgy into work accomplishzd.

) Indeed, one ot the worth-while cxpressions which Cosmic
Consciousness puts the scal of its approval upon is pure and
wholesome enjoviment. Good music, gocd pictures, good books
travel, even the pleasuresof the table-—these thingsare construc-
tive of they are properly falanced with the other activitaes.

You not only can, but you must enjoy the g-od things of
life, if you are to be strong and efficient, ’
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A joyless existence is penalized more severely than one
which is given over to too much indulgence in pleasure.

The happy mean 1s attainable.

)

Whether or not you arc interested in this subject of self-
healing, the assignment for the lesson offers a chance tor the
constructive usc ot your powers of mind and body

CONSCIOUSNESS IS CAUSE, not result: thercfore, a
consciousness which radiates joy and serenity must be at ained
before you can express these qualities fully and continucusly in
your invironment. Th: ex-reme negative in this respect is
pretty apt to express itself as sickness and disintegration; the
half-tcnes, however—moderate discontent, retrovecsion of
consciousness to an extent which is undesirable without being
actually morbid—may manifest thcmselves as simple lack of
en-rgy or joy. The half-tone people are never as efficient as

thcy should be—it is the men and women who live intensely
who get most cut of life,

$crenity and joy may be increased by three methoeds:

Iirst, by reasoning out the desirability of having them,
and the var.ous things which will help establish them;

Secon’. by using suggestions and ailirmations;

Third, by the wmethod of becoming lirectly consci us of
7-1/, as a present condition of consciousness.

Get back tc that basic principle which T have statcd <o
many times: (Censciousness it cause, not resu't.  You can
awaken to the consciousness of .y b:fore you bFav. any of the
thiiys arcund you which you think should cause joy.

Logically, rinngs are results.  Get the consciouzness of joy
first, and inevitably vou will havethe thines, They will be
added, when \cn have fond the Kingdom -

Later in this serics we will take up the use of thinking
and aftiriming to produce changes in.consciouzness. Now we
are going straight to the heart of the problem by beginning
the use of the most effective of all methcds of changing
consciousness-—the dircci method. \When you want to move
your hai.d you' do not think about it or suggest or affirm the
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movement; you just move. So you can learn 10 be conscious
of that which you desire without affirming or thimking about
1t, o

1}

During your time of meditation tonight, after you have
relaxed your tensions and brgun the process of quickening the
inflow of energy, lie quie!ly with your consciousncss centered
within. Your eyes arc closed. Now, without using words or
suggestions of any kind, try to feel jov, serenity, happiness

* raised to its highest dimension. ?

It you make the mistake of sivrply rcading this assigniment
And thinkicg abouc it, this direction will seem pnzzlinz and
impossible of c¢xecution. If ycu stick to our compact of trying

Jthe thing out, however, you will find that you can readily learn
to ‘feel’, to become conscious of a fuller and more thrilling joy
and poise than the opposite  process—trying to got things first
and consciousncess afterward—could ever produce.

Don’t worry fcr a moment abourt the result of this method;
f ycu stick to it you will eventuallv gain an habimmal apd
atiding consciousness «f jov and screnitv; and this 1s the first
step toward attaining abidie healtb and mastery of your
environment.

in the following lesson we wili take up other factors in
thi. matter of attaining an abiding sense of peace and mastery
and will consider the effec: of this change ¢f consciousness not
only on health, but on prosperity and on all ot those details of
life which togcther constitute rue succe:s,

-V autilus.



YANTRAS AND TANTRAS

from the UNSEEN WORLD .
NARAYANA SWAROOP, B. A, L. T., F. T. S.

¢

In placing before the public, through the pages of your
valuable magazine, this occult treatisc, the writer trusts that the
real seekers of knowledge beycnd the physical will not oaly
find these pages interesting but wili be cnabled to actually
work out for themselves the problem dealt with herein and
acquire restits and powcrs unthough: of. Persistent practice’
with a determination to acquire mastery over some of the chief
Yantras, aided by a Lifc of purity of mind and body will win.,

The pains taken and the labour undergonc for the reve-
lation of a small part of this secret science to the public will
be amply repaid, if cven one ot the manv wWho read these pages
be able to get inner light and guidance and thus become fit
tor the inspiration of still higher truths of Divine nnowledge
leading direct to the goal oi evo'ution. The ordinarv reader
or the prejudiced scientist may think it to be the fanciful ont-
come of an imaginative brain and may lose th - chance of ex-
perimenting, but the facts rcmain, notwithstanding, as stern
and absolute as they arc.

In the mcdern age of miterialism, the m - jor:ty et the people
are so unduly biased 1n favour of the physical sciences and
their established Jaws that thcy dare not transcend them or
even tu n their attention to the occult side of Nature thinking
it all superstition, Tlere wasa time in Ancient India when
the material and spiritual pregress had reached its climax and
sciences were dizcovered and practised, specially such as gave
the quickcst results on the path of spiritual cevolution. Bug as
the mighty crvilizat:on faded, much of the real and secref
knowledgc also passed away with it.  Only the outer husks
and merc names of the once great sciences still survive to tall
of the glory of the past. And even these have degenerated,
being practised herec and there mostly among the quacks and
charlatans. |

' 94
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Hence, no wonder, if the people have no faith in them
and call Astrology, Tantra and Mantra etc., all supcrstition
and humbug and a practice of them so much wastesof time and
energy. Still some scientific men of repute like Sir Oliver
Lodge, Professor Bergson and Professor J. C. Bose have begun
to take interest 1 and to explore in earnest the unknown and
apparently sunerphysical laws of Nature, Psychical Resedrch
Societics have contributed their own quota, and hypnocism,
mesmerism and telepathy now scen to be almost established
tacts. The Theosophical Society has revealed a mase of occult
knowlcdge and its best lcaders are working strenuously in this

e direct’on. The advanced hurnanity and those who are in the
van of real civilization arc no longer satished cven with the
best material progress, however great and tascinatinz, bnt are
keenly feeling the want of something higher, something more
clevating and spuitual.  [his yearning afier the o-cult, this
inner impulse nas led to a gcneral awaken:ng of con.clousness
to the po:sibility of a lifc morc spiritual und to a tendency to
explere those hidden corners ot nature to give out their secrets
which were neglected for long in the nawme of superstition dnd
unbeiief. The time 1s now ripe for the revelation of at least
a fragment of a secret and sacred ancient S:cicnce of India for
the benefit of those who seek.

The present authcr to whom this treatise has been revealed
under «uite special circumstances. almost in a mysterious way
gencrally known as automatic writing, was from his very early
child-hood interested in occult stories and out-of-the-way things.
He, later on, came to practise mesmerism, hypnotism, plan-
chette, Hath and Raj Yoga methods cte., with some success
more or less.  But the carnest desire 1n his heart was not
simply to gamn some knowledge of the hidden side of Nature,
however fascinad ¢, but to reach what the Vedantists call
“Sclf-Realization ’, and 1o discover a way suited to the modern

* scientfic temperament which asks for specdy tungible results at
every step of the path.
" The intense desire for thie highest goal—-the realization ot

the Absolute, the Fountain-Head, the all-knowledge and all-
Bliss—moved him to try various methods, until Euming to the
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ancient system cf the Mantric Scicnce, the ¢ japam repetition,
on rosary beads of certain occult ijas (seeds: or syllables of
mantras ant a thorough mediation cver them combined with
a hard life of strict discipifhe and purity in thought, word’
deed, dress and dict, he aciually realized the impcoriance of
¢ Mantra Japam’, as wonderful phenomena and began tcoccur,
which have been throughcat for certain reasons, kept as -
strictly confident’al and private. Some of the most usectul
instructions rcceived from the other side of Nature will be made
public through the pages of this magazine as time permits.

Now to come to an account of how the present treatise of
Yantras and Tantras was revealed, it was in the month of
October 1715 (Dascra Holidays) while holding some spirit
communication at Saharanpur (U, P.) that a great spirit, a.
Tantric Master rcvealed a Yantra for Dascra and showed the
great 1mportance of the Tantric Scicnce—which combines
Mantra with certain signs and figurces and a ritual leading to
intense meditation—as the quickest way (o sclf-realization. The
Yantra received at the time was at once practised upon in
strict :.ccordance with the directions, as far as possible, and the
results that followed, both cvil and gcod, were simply marvel-
lous, cvil, direetly affecting health, as some parts of the direction
(apparcutly trifling) could not be carried out at the time. DBt
the power of the Yan.ra, when mastcred, was as evident as
anything and cstabiished once for ail the truth and value of
the Great Science of Yantras in the mind of the present author
at least,

On showing a keen interest in this science and requesting
the Great Master, he gladly gave nis promise to dictate for the
good of the humanicy, 1n a small book form, a series of Yantras
with their theory and practice which he himself tried and found
usefui while in physical body in this world. But, before the
revelation of the Secret Boek, Hc wanted to test the purity of
mind and body, the dauntless courage and, above all, the good
intentions, of the aspirant, without which (ualifications’ the
practice of this science is sure to result in more harm of a
serious nature than good. It is needless 10 mention that the
tsts, thcugh hard, wecre rcadily undergone, so that a very
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useful and Secret Science of Tantras may be acquired and
added to the store of wcrldly knowledge. y

Even the dictation of the very first chapter of the
mystic Science prcduced a great commotion all round the
place.  The lower or rather the evil nature-spirits, ,often
called elementals, tried their best to lay obstacles and
hindrances in the path of the dictation work of “sucH a
science as was calculated to give mastery over them, So much
so that often material forms appeared, knocking sounds or raps
were heard, filthy things care in the room in 4 mystcrious way,
scme of the useful materials for the ritual disappeared suddenly,
and finally the heaith of the present author was impaired. In
short, cvery atiempt was made by the evi! spirits to foil the
desired object so that the secret science may rot full into the
hands of the humanity at large, 1t is for such reasons especialiy
that the mest occu't arts of the Secret Sciences are jenlousty
guarded and kept hidden by their professors in Indin and ime
parted only to those selected few, who atter thurcugh tess ore
found tully deserving to benefit by the revelation. For the
time bcing, the work suffered and was delayed a few days;
while a sort of fceling of hopelessness of the tauk crept ovef
and took possession of the heart of the author, but the curiosity
thys awakened led him to try again with redoubled ener:y,
though the risks and dangers seemed gzreat. A real and earncst
desire with perscverance to achieve the object at all risks, com-
bined with firm determination, and carried out in the innocenc::
and purity of mind and body with a purely unselfish motive,
is sure to succeed 1n the end and all attacks of evil spirits arc
futile against it.

e The work thus begun again with greater carc after the
. intcrruption was carried out with greater success in November
and December of 1915 and a preliminary pait of the Secret
" Beck was revealcd. It is now some six years that for some
reason or other (mostly special hindrances and calamities)
there have been no further communications on the subject ac
yet. But withcut waiting any longer the part received is
presented to the public through these pages,, and it 1s hoped
that further infcimation will be given out from time to time,
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as it 1s forthcoming and permitted to be published. Finally, it
will not be without interest to the readers to know that the
communicaiing spirit, the great Tantric Master, according to
his own account, left this world as lately as 1910, after a whole
lifc of 101 years spent mostly in rigid discipline in the investi-
gation and the final successful attainment of this secret science
now alinost extinct. He began his experiments in secret while
as yet a householder, but the last 20 years of his life he spent
in a hilly cave near the mouths ot the Narbada, where he learnt
and practised the most important Yantras direct from his guru
(th2 spirit guide). He made vcery valuable researches in this
scicnce and put them together in the form of a book, particular-
ly those Yantras which he himself had triad successfully. This
bock he kept to himself safely, to hand over to his trusted pupil
for publication, but the day never came as his pupil died at the
very poini and so the book was buried in the cave with hini,
The unique opportunity to give out to the public the result of
his lgbours and to prove the greatness of this scien ce was thus
lost for ever physically, though he had himself realized the
goal before leaving the world and led a few other deserving
sculs to the path while yet in physical body.

The only way that now remained open to him to communi-
cate the work of his life to physical world was to search out
some medium suited for the purpose. IFortunately, he came
across the prezent writer and made an attempt to dictate the
book as described above which has been partly successful and
Has led to the rebirth of the book in the present form.

May the Higher Powers make the further revelatLon

possible. .
AUM. ,



PHRENOLOGY
PRACTICALLY EXPLAINED

J. MILLOTT SEVERN, F.B.P.S.

» The Self-Protecting and Self-Preserving groun of organs,
or as they are sometimes called, the Animal Propensities-—
because they control the animal instincts—are located at the base
of the brain and sides of the head around the ears. They
comprise Vitativeness, Combativeness, Executivi ness, Alimenti-
veness, and Secretiveness. I'heir function is to protect man, and
necessary to his physical requirements and animal existence.

J VITATIVENESS OR LOVE OF LIFE

Vitativeness, which is a tundamenial faculty of the mind,
affords a mo t intcresting study. The seat of this organ lics to-
wards the mesial line on the basilar and inner side of the taiddie
lobe of the brain—on the inner side of Executiveness above the
ear, and when large pushes out and down the bony case of the
auditory apparatus, giving prominence to the ear, and also the
Mastcld Process, thcugh shown more to the middle and front
of the ears than immediately behinu the Mastoid Process, as
is generally sta tcd. The amateur may have a little difhiculty in

udgin g whether a prcminence in this region indicates largc
Vitativeness or Executivencss, Because of this difficulty. Combe
thought that the degree of development of the organ could not
be ascertai ned ouring life. Personally I do not think there 1
any more difficulty in judging the size of Vitativeness than in
judging the size of the crgan of Language. The degrec of
development of Vitativeness may readily be determined by the
width of the head as well as the prominence of the Mastoid
Process, and the appearance of the ears. It will he noticed
that some cars are deeply set, asthough a hollow had becn
*scooped out for them to fit in level with the sides of the head;
. others are so pro minent as to appear as though the ears were
stack ¢n. Width of head and prominence of ears indicate
large Vitativeness ; all long-lived people bave ‘the ears well seq

out of the head.

801
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Love of life and dread of death arise from manifastations
of the same faculty—ecnjoyment of tife being the healthy, legiti-
mate manifestation of Vitativeness, and dread of death an
excessive and abnormal condition. N

Life is a wonderful and beautiful thing, and the normal
mind. enjoys it for its own s.ke, apart from all mere selfish
gain, appetite or animal desire. The combined faculties ot the
mind in their healthy manifestation tend towards the highest
pleazure, apd Vitativeness does its part to intensify existence.

Wiien active, and working in conjunction with other
faculties which combine in enhancing its manifestation, the
individual clings intcnsely to life, persistently resists disease,
recovers health with remarkable rapidity, and readily re.
cuperates after illness. Tue manifestations of these qualities
do not depend so much on circumstances and environment;
they are the attributes of active Vitativeness, which stimulate
the possessur to rise superior to surroundings, poverty, pain,
material rvin, and even imprisonment,

Vitativeness 15 a useful faculty, as it prompts individuals
to save and prolong life, and to preserve the body frcm illness,
disease, injury and destruction. It aiso acts as an incent.ve to
invent life-saving applianccs, such as fire-escapes, tife-heats, life-
belts, the safety lamp for the miner, fire-screens and guards
for the home, and a host of other life-savin; inventions, and
things that contribute to the protcction, pleasure and well-being
of the human race. Edison, perhaps the greatest of all inventors,
has this faculty large, and it is said of him that he has never
invented anything that would be harmful to human Leings.

When living a natural healthy life, exercising all the
facultics with good and useful purposes in view, enjoying the
exhilarating conditions of hope, striving tor physical and mental
perfection, this faculty of the mind gives zest to the more rcbust’
and efficient performance ot all the mind’s powers, and there is
no fear of death; such fear arises only from its abnormal
development. There is a character in one of Sir Walter
Scott’s novels, of whom it is said: ¢He prayed but for life, for
life he would give all he had in the world, it was but life he
asked ; life, if it'were prolonged under tortures and privations,
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He asked only breath, though it should be drawn in the damps

f the lowest caverns of their hils’. Here we find a might
passion for existence, and this is true when the vitative faculty
is extrémely active; endeavourmg as it would seem, to rush
away from all other mind powers, instead of acting in healthy-
conjunction with them.

)

George Combe in his System of Phrenology points out that

‘the great lovers of lite were not always ths healthy, the gay,

and the fortunate, nor were those who weare comparatively

indifferent to death always the feeble, the gloomy, and mis-

*anthropic; on the contrary the feeling existed strongly and
weakly in these opposite characte-s indiscciminately ’.

. Thus the existence of a faculty giving love of life, and
capable of acting independently without regard to the other
faculties as a whole, is amply demonstrated and confirmed.

It will interest many to know that there is a Life Line in
the Head, scientifically indicated, which, as O. S. Fowler say
“is easily admeasured,” and thc Phrenologist is able to tels
about how long a person will naturally live, aécidents and som=
other conditions excepted. Thus, ‘take the juncture’of that bony
projection formed by your eyebrowsand that ridge which
comes down the cuter portion of the forehead atorder, and
that sharp bonv projection in the lower back portion of your
skull, called the Occipital Spinalis, draw a line between th2m,
and you will ordinarily live the longer, the higher this line
rises above the opening of the ears, at the rate ot about forty
years per inch, or ten years per «uarter of an inch. Vitative-
ness is located above the opening of the ears, which it pushes
the farther down the larger it is. As the life declines this
organ shrivels, and this Meatus Auditorius rises. Y»ou can thus
admeasure the longevity of anyone. Vitativeness fills out and

» widens the head just behind and in the region of the lower

.part of the ears.’

Love of Iife is a deeply rooted principle in human nature,
and does much to prolong this present existence. Those who
have this faculty small readily succumb to disease and death.
They have little or .0 incentive to live or to resist harmful con-
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ditions that attack their health and endanger their existence.
Suicidal persons possess weak Vitativeness.

Cherishing a desire to live promotes life, and it should be
the duty of everyone to doall that is possible to preserve health
and prolong life. To do so, contemplate the preciousness,
pleasures and advantages of life, study the laws of health and
right living, engage in useful woik beneficial to others as weli
asself-there is health and longevity in service for others. Al-
ways have useful objects in view, let the employments you
choose, as well as your recreations and pleasures be as exhilarat-
ing as possible, and worthy of ycur best endeavours.



ETCHINGS FROM THE
| BROAD'HIGHWAY OF
Philosophy

F. H. KEY

Sic transit gloria mundi, et serus in,coclum
redeas :—¢ Thus passes away the glory of this world, and late
» you may return to heaven.’ In Saint Augustine, of revered
memory, the greatest of the early Latin Fathers, such another
transition came to be observed In the year 390 A. D., when
Theodosius had already brought about the uniting of his Roman
Empire, and not long after this same potentate had massacred
his Thesolonian subjects tor which the good Ambrose of Milan
inflicted upon him a fitting penance, Augustine was keen in the
foliowing of his special bent, which, as history telis us, wasa
course ot unreclaimed vice. .

Some few lustres before this auspizious date the empire of
Aincis’ pagan descendants became a holy Roman domiin., A
metamorphosis had declared itsclf; the reigning dynasty had
become christianised, and the Gods of hizh Olympus were of a
verity proscribed the land. The Grecian Aphrodite, risen
from the sea in ancient times to receive the meed of beauty
from wayward Paris; her old IFather Neptune, with the em-
blematic trident ; Diana and her lover Endy:nion; Psyche and
her awful virginal reputation ; and iiera,and even the mighty
Zeus Olympius,—all were driven from the Roman creed, ex-
pelled with shame to cloud their ambrosial heads. The poor
dismantled pagans! ¢Did you never have a sympathy for them
as the monks came rushing in*o their temples, picking down

. their poor altars, smashing the fair calm faces of thzir gads,ani
*sending their vestals a flying? *

. Perhaps,Augustine, whose paternal parent had bezn a pagan,
was bewildered with the new orders of things; tae new r23im:
.of incense-swinging monks drove him from his ceatre of equili-
brium and to the swine and busks. His youth was the season



396 T'H RALPAKA

of his predigality ; he missed the altars to the heathen desties
and was ata icose erd. There bave, however, been other
saints and mrartyrs and philbsophers, too, who, wild in their
ycuth and sacrificing to the transient glory of this world, have
yet been made to perceive the error of their ways, and later
returned to the paths of righteousness. Augustine was eventu-
aily bagtized into the true faith by the Bishop Ambrose, at the

age of about twenty-five.
¢

Later he took an active part in the religious controversies
of his time and a few years before his death sent into the world
Tle City of Ged, wWhich contained much theological matt<r and
1s at present believed to be hi: greatest werk., Leading, then,
such a life of devotion and of thought, it may be expected that -

he evolved some beliets of philosophic and psychological values.

We read that ¢ the spiritualism of the Church Fathers was
a view of the scul werked cut in the interest of Christian
eschatclegy’. The aftermath of the pagan immortals, carcus-
irg with the ftvine-drabblcd divinities cof Olympus, was
ccmpletely and cffectrally eliminated, and replaced by a belief
In tke immertality of the scni which was illustrated with rrore
cf pure thbught-cxcations than mere sensualism, The zoul was
credited with a spirit which was in pcssession of a conscious
and personal nature, baving as its divine attribute perpetuation
cr immortality. Alse, in cppesiticn to the construction of
Flotinus, the highest gocd and supreme mind was an identity
and a perscnal being. Before the period at preseni under
examinaticn there were su;ﬁposed to exist around and about us
Daemons, who Wweie discarnate identities of an entirely ethe-
real nature—uot earth-born human souls. It may be rccalled
that Socrates confessed to the influence of a daemon. He did
not cay of what stuff ¢twasmade but by that word he undéubt-
¢dly meant, not a devilish cpirit, but a sericus Ariet, 50 to,
speak, such as we may now call a guardian angel. The word
¢emen Jater devolved upon and indicated exclusively the spirit
of the underworld; while nrqgels became the very particular
gccd ones, the shining ones a.s0, ¢uch as the Archangel Michael
the name being applitd only -to ethereal beings of au:vove -
woild. As to why the term. demon has been made to change
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its meaning—Socrates was convicted for impiety, so probably
this glooming reputation has in confusion been bestowed also
upon his guiding genius. On loo}:ing up an article of reference
the following extract has been found; ¢ Demonology, know-
ledge about demons, the Greek cquivalent of the Biblical
anzcls.” And then again, ¢ D.emon, with the Greeks a spirit-
ual being, intermediary between the gods and men, regarded
often as the source alikc of inspiration and of madncss. “{n the
Bible an evil spirit or devil taking possession of humgn bcings.’

Under the influence of this necromantic lore there arosc a
revival of mysticism among the early Churchmen, and with it
was eventually fused the dogmatic creed of th: Apostles. in
Psychology its former uncurbed observation and methods of
speculation were lost amid the didactic thundecs and scorching
lightnings of Divine Revelaticn. The matter and stuff from
which was to be built the New Jerusalem was tlirnst into the
mill and the architects from the philosophic platform gave
advertisement of their plans and preached for the good of the
public and mankind at large. The preponderance of cchtro-
versy gathcred betwceen ¢ Creationism ® and ¢ traducianism,’ con-
cerning itself with the origin of the soul. The various tradi-
tious attaching to those two explanations are a common ground
yet upon which may strive any two such opposing factions of
psychologists., * The concept of personality had acute discus-
siwon, carried to the extremes of refinement by the Schiolastics.
There was consequently taken up ¢the human cleinent and the
alter ego, ‘and among the three persons 1a the Trinity.’

To ali this ‘mystery’ ot souls St. Augustine applied a
levelling hand, and gathered into one definite belicf all those
results which one hinds recklessly scattered after the species of
transubstantiation previously undergone by Greek mysticism
and mythology. According to the new theologian, conscious-
ness was the insttument of apprehension of the soul; that the
soul was not of matter and immortal, and that it was possible
of observance from witihout the personality ; he actually in some
measure applied his own observations, and discovcred such
latent faculties as snézllect, wi.l and self-conscious memory, the
memory being of : ach an ability as to cognise 1ts particular

5 ' )
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individuality. AM moria is *the term with which he designated
this last of three faculties: in it he ¢found the consciousness
of sclf as being identical (withy Plotinus), as persisting (not, self-
forgcetting-hence memoria), and as eternal.’” In this manner,
memory does not contain sach distinctions of tense, as past

prescst and future, but becomes an intuition of eternity. Wil
is the motif, the fundamental function, whose concepts are

recieved and transmitted by the other faculties.

St. Augustine evolved three main definitions; (1) the inner
world of mind is separatc and distinct from the physical; (2)
there is a psychologic dualism, body and mind, cuapable at a
certain point of distinct separation ; there is reflection, enabling
one to differentiate between the subjective and the objective.

This last embodies a ncw stajte of development, and com-
plctes the Augustine theory.



PERIODICAL LITERATURE

[he Occult Review for Septenber has an interesting notc
on ¢ Death in the Light of Science and Psychical Research’ in
the course of waich it is pointed out how Death in the course
of Nature is not to be regarded as a disaster and how Death, as
an adaptation in the Divine economy of Nature, is introduced
as a means of life, of ever-increasing and happier life. As
Epictetus puts it, death is nothing terrible. ¢ But the opinion
we have about death, sha¢ it is wherein the terror licth’.

, Bacon has rightly said that men fear death as children fear to

go in the dark. The fear of decath is weak. The incident of
bodily death should be seen in its trueaspect. ¢ No doubt many

* of the attendant circumstances are distressing to onlookers: and

in many cases human depravity has produced discases and
crimes which make the circumstances of death abnormal.
These circumstances are not part of the order of Nature. Even
in cases of death from painful diseases, by a natural process
pain often cecases with the advent of the inevitable close. Bain
is a symptom of the struggle for life, and the cessation of pain
in the dving is a token that thc struggle i1s over’. It is this
experience that is commonly called ¢last agony'. DBut ¢ the
dying person is usually quite unconscions, and thorcefore the
final passing of life out of the tlesh entails no conscious suffcring’

In the conscious state it may even be an easy sensation. Arch-
bishop Tait when dy ing expressed surprisc that dying was so
¢ pleasant’. Students of Psychic Research have collected
numerous wcll-authenticated experiences supporting the concl-
usion that ¢the dying person is accompanied by those who have
passcd over, and that ¢ they watch and wait for the.r fnends

as, each in turn launches forth into the new stage of life *’

Spiritualism teaches us that ¢all dying people are met and
helped over by friends or relations on the other side’. Such is

" ahe consoling truth that lies behind the illusion of death which
will not and cannot interrupt the social law governing all human

development.
The ¢ Question of Fhysical Immortaiity * forms the subject
of the editorial article in the International Psychic Gazette,
899
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Dr. Carrell of America is reported to have kept alive a part of
an unfledged- chicken’s heart by special cuiture in jelly form
for nine years. Hence the suggestion is conceived that *the
immensely greater physical organism of man might be kept alive
for ever’. This idea was known in som: form or other io the
old $tudznts of Kayasiddhi who dreamt golden dreams of the
possible eternality of human pi]ysical life. Buat to the spiri-
tualist, the qaestion of real human immortality enters ‘a region
far differemt from the merely physical >—an advanced condition
of existence where the soul of man (or his spiritual body) will
not see corruption, but will by virtue ot its deathless constitution
be enabled to operate the universal Life unbampered by the

ravages of time.

It is, above all, the fear of death that has got to be over-
come before death is defeated and immortality realised. As
Elizabeth Towne puts it an editorial of the Nawtilus, ¢ We
instinctively fear any condition or thing that we believe us of
deprives power or brings death nearer’. The way to overcome
all fears is to be sought in spiritual progress and development
in realising ihe trnth about yourself that ¢yon are a child of
of God’, and can ¢draw upon Gced for [ealth, happiness
and supply’. ¢ You will become yourself, outgrow vyour fears
...... .........In proportion as you express yourself by acting
cthiciently upon the world of reality .

ook Out for
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REVIEW

Theolr sophia Flucidating the Seience wnd Ph.losophy of the
Divine Mysteries by I[IonneN Epwarp Siumrgson TrHE Fk-
Krrs1a PrEss, 13, St. Aneaw's Rown, Mosrrniey, BIRMINGHAM
(FiNarAND) Pricn 876 net. .

This work is intended for the use of disciples under instruc-
tion in the ¢school’ of the ILk-Klesia. [n this and other works
which have been published as a seties, the author gives out a
consecutive and graduated course of teaching on the science

*and philosophy of the ¢ Mysteries of God’ in the licht of his
own interprctation of the Christian Seriptures, It is claimed
, that the subject-matter of these volumes will appeal to all
serious Christian thinkers who are secking for a rational faith
without at the same time throwing over the ancient beliefs of
their fathers. The author, in his extravagant zeal for his New
cult goes ont of his province to condemn such schools of
progressive thought as that of the Higher Self, meatless dict,
abstinence from all stimalants, concentratiba, hvpnotism or
mesmerism, Chrisiian sctence, Mental Healing, Yogi states, New
Thoucht, ete. He catls atl of then demoniacal tricks’—
weapon which we have thouzht has becn used oaly by our
brethren of the Orthodox Church. We confess then, that the
¢« demons’ appear to be mich more broad-minled, scieatific
and rational, than thc ¢ Mascer in the I°k-Klesia’® who
distrusts and avoids * whatsoever is not clearly iaid down in
the Holy Scriptures’ or ¢i1s contrary to the word of God,
implicit or cxplicit’. Th: author scems to commead raeat-
cating, alchoholic stinulants, tea and coffee drinking, tobacco-
smoking, etc. which, he makes bold to sav, ¢are all stimulative
anil strengthening to the nerve-forees of the organs and senses’,
Another clue to the author’s new revelation is this, ¢« Mankind
* will become more spparently spiritual, but with a spirituality
induced and fostered by the Demons, and not by the Lord
Jesus Christ!’.  The bk is ¢neo-christian’ in Havour if not
on a level with the progressive curreats of thought, either in

the 1Tast or 1in the West.,
« —-P.S, A .
4)1



NOTES OF THE MONTH

It is a great triumph of tlindu Occultism that the old con-
ception of the spirit and its destiny as suggested or expressed
graphically 1n the Sacred Books of India is found to be not
esseatially differeat from that which has been arrived at by
modern psychical tesearch. But 1s there evidence of the future
lite ot the spirit outside the Sastraic or Scriptural revelations ?
That is what everybody in modern times wants to know. To
this, Psychic Science unhesitatingly gives the affirmative
answcr.

Science 15 exposing the fundamental error of the material-
ist imagming that f o thing cxisted he ought to be able to sec,
prove or know of its c¢xistence by its cnergies  There is a very

good reason fron: a scientific point of view, as

Science and jointed out by Sir \V. Barrett, that every

Spiritualism particle of gicss matter Is currounded by ‘a

wondertul, incomprchensible, imponderable,

luminitcrous ether ” or Aiusa. This Akoan penctrates every atem

and momediately it comes minto ¢ contact with the ponderable
it has ¢a struciure conferred upon it’.

]

Scicnee 1ore-altronangy the thndu ocealt doctrin~ that not
ouly wore arganisins for «var perishmg in thenr outward form,
bat the very subsistence of the carth eelf o oreanic matter 1s
surely and slowly wearing outf ;— -that. in fact, ull carthly things
arc pradually passing away. It is, hnowever, not true, in this
St nse, of the $w:.. ter n_f he ether ' Science has thus shown,
in the words of Sir Withlam DBa-rett, that the unsecn universe
is vastl. more stable and enduring, and none of us can bring
proof of any decay in the ctherial struc-ure of matter.  Again
it has been demonstraced thiat when tiic human body 15 beginn-
ing to decoy, or even in sleep, trances oo dreams, or when the
bigher faculties emerze by <ihanas ete., the soul gets liberated,
arnd s able to travel and sez things which the physical eye can
rever sge. . When the human soul or spirit is freed from the’®
Jimitations of flesh, we enter a higher lite which for good or
ill awaits us all.  All spiritnal truths have their analogy in the
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natural world. And amceng the cvidences 1or the survnal of
the mind and scul after the dissolutron f the brain ond the
body, Sir William Barr tt has iistanccd the projection ot
thought by the appearance of the whole hody before another
the apparitions ot the dving, cte.  Above and bevond all is the
great fact of spire communicar on iteelf which has been and
can be demonstrated, over and ovoer aFain
Is there any danger in spirii-communication—in spiritua-
" listic phenomena ? Ny, if yon experinient along  th- fines of a
systematic and well-zraded coursc of insiructions.  Mediumship

| ] .
can be safclv and properly cultivatcd and
Systematic spirit-communication can bemade the stepping-
. developmcnt stone tohigh rthings—~-th: prearable o genaine

spiritual development. 1t is rational modmuame-
ship that should be aimed a: in the ¢« Hlom Circles ” which have
been the nurscery of the world's greatest mmedinms. Thus one
can have best results—both in the physical and mental }heno-
mcna by which -pirits demonsirate their prescace and power.
Of these, physical phenomena cover a wide ra ng.e of mediumistic
manifestations. like ¢ raps, table moyvcments. spivit hights, tirec-
dom from the etfccts of fire, the passage of matter through
matter, direct writing upon slatc or paper, dircect veices, levila-
tion, spirit photographs and materialisation.  Mental phenc-
mena cover another wide range of phenomena, like Automatic
\Writing and Drawing, Clairvoyance, Clairaudient hearing of
spirit-voices, prophecy, impersonation and inspirational control.
The chief value of phenomena is that of atfording proof of
spirit-communications.

Cultivated along right lines mediumship will be found
beneficial and desirable. Practice makes perfect and truce
meJiumship shades away into genius, The ¢ P’sychic Triangle’
is made up of (1) the Spirit, (2) the Medium and (3) the
Suters. Harmony is the keynote of the Triangle: in other
words, harmonious condicions should prevail among the

* communicaiing spirits, the sitters and the
Home Circle mediums. It is in the family circle, above all,
Development when ithe sitters are united in love .and affection
to hol. joyous communion with their spirit

frignds, that the latter o Able to astahish Bwenorrr: relitiar s
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between this lifc and the next. Thus mediumship becomes a
natural and desirable quality to be developed by training and
experiments. Again, mediyms should know* how to protect
themscelves against obsession and other unwholesome influences.
Sadhana 15 the price of success; the signs of spirit presence
should be notcd with a cool head and a calm heart, even though
they may appear disconnected at the outset. Spirits should
always be treated like hutnan beings and properly identified ;
false pcrsonations and traudulent claims of identity should be
carefully guarded against.

Higher spirit manifcstations include spirit psychometry,
spirit clairvoyance, spirit clairaudience, ectc., though thesc
forms and phases of psvchic phenomena are capable of being

produced independent of spint-guidance and

Higher control. Then there is also developed what ig
Manifestation known as Healsng Meduanship which is guided

principally by the spirit  influence. One of
the rarest phascs of mediumship is ¢ Materialisation Medium-
ship. Others inciude trumpet mediumship, spirit music,
spirit painuing, etc. Indeed, there is nced of special develop
ment along the lines of the least resistance.



