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THE TEACHING OF REBIRTH IN INDIA

BY CHARLES JOHNSTON, B.C.S., RETIRED J M.R.A.S.

. “If I'were asked tq clescribe the western worid,” Schopenhauer
is, reported to liave said,.“1 should have to say that it is the be-
nighted region where the idea of repirth Is unknown.”

True enough, perhagss, In his day, tlis 1s now altogether false;

for the westerr worid has caught thé icea of rebirthwith marvelous
_ciwckness _srPre_ad_m It far and Wide, as on electric nerves; absorblng
It, dissolving it In"thought, putting It forth under new lights; s
that very soon the time"will come When any mind not receptive of
this idea will be of interest whollv archasolagical.
.. Coming to uf from the East, through eastTm mﬁssengers, the
idlea of redirthwill one diay be made our own—altogether ours; then
Itwill wear a new facevivified by our new, stronq_ll ,and ex ressmg
that new Spirit in us which no other race or nation ever had—th
new Spirit, latest oirth of endless being, that Is our warrant for
Separate existence. , _ ,

But at J)resent and for a Ion%t|me et, the idea of rebirth must
remind us of the East, carry us back to the East, and the long I[[)](;191
a?es and. races that have léft us our earliest recorcs of the etemity
of Iife—life etemally changing, etemally one. And indeed everyone
n dvvellmtg on the idea of Yebirth, Has thought of the East and
spoken of the East very abundaggllay, often eloqUenly. Yet, after all
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this equuence there 1S strII ag[ reat need that someone sliould try,
eamest| %/an dwith know ed%e] 0 find outand record precisely what
the Eas em teachrngrs neither blinded to grand old truths througli
lack of sym‘paty nor, through excess of enthusrasm tinging them
with nev life of our own.

To do this for Chaldaea and Egypt will soon be possrble thou?h
not completely possible yet: to do't for India is not only possible
but compara veIY easy. for we have. abundant records, we know
their meaning fairly well, and even their relative age, though we can
as yet onI)( QUess at therr age |n years.

Here en—as far as our est knowledge goes—is the oldest
passa%e in all the vast records of India that Speaks quite clearly of
rebirth. It hasa historical atmosphere of the greatest value, to'the
srgnrfrcance of which we shall presently recur.

\\e are told,In this very ancient passage, that ayoung Brahman,
the son of Prrestly ancestors, eame fo the gethering ofthie Panchéla
nation, to the codrt of Krng Pravahana son of Jivala, the seer and
SOver |gn of the Panchélas.

eKing, seel fcit ong Brahman, greeted him; thenasked him
whether hrs riestly father had”handed on to him the_traditional
sacred teaching, The }/outh Shvetaketu, proud In his Brahmanical
knowledge rep iedl with a simple affirmative, which was the sacred
%l abe pro hab Xthe assword of Initiation.

Then the roy sa% asked him five questions, ceepand searching
not at aII touchrn the lesser mysteries of the sacrrfrcral rites, but
concemed with the rofound reglities of life: ““Do you know how
these bein gs on gorn forth from life, separate, and R S onrndrverg
Ing ways? Do you Know how they come back to this world again?
Dd you knowhowthe other world |s not filled to overflowrn% by the
multitudes that ever%ofort from Ijfe? Don¥ou now aftert offe
Ing, ofwhat ofterrng he waters taking human voice, rrse uptoget
er-and speak ? Do you know t eapgroach of the pat ds
and the path of the Tathers.—or, thiough d oing W hat, men approach
the path of the gods or the path ofthe Tathers”
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The configent affirmation of the young Brahman, proud_in
Prlestly knowledge tumed to as_briefa negative—a negatlve five
Imes rePeate We may guess, with growing bittemess and confu-
smgn tue Ort1 the ol(él r%Cr?{d tejls lhs with g rowmtg humility. 01:Iior
ki rebuking his ignorantassurance, offer-
edto teach h%rh th% r%ore )excetflent \9V|séor% the young Brahman,
quaintl rh saJ-s the text, *“ran away.
Corni I home 10 his father, e said bitter thlngs of the king
toId about the f|ve%est|ons and reproached the ol pnest ornot
handing on to him the whole teaching, thus Iettmg 15 vamt%/
wounded by one ofth ekmglg{ race. . \E cannot but aomire his ath
ersanswer “You knowug,0ear,—how, If lwas leamed inanyth
toId it all toyou; butlet us o to the kingly sage and c

upils,

|OBUIC% Shvetaketu had had enough ofthe Panchalasand their lord,
and toId his father to %o himeelf.”™ So the old Br?hman went alone
to ask for wisdom. The King received him well, and hospitably
entertained him; then after the manner of the “tempter” in all alle-
gorigs of initiation, offered him a wish.

The old man re ected the things his feIIow Brahmans prayed
or— Enough ofg(e) and cattle and horses, slave-girls, tapestrie
everlgg |%Sg "But Be not ungenerous of the great, the endless, te

The kin s answer to this Pretyer for Wlidom is remarkable—
almost sta He consents to teach the old man the way of re-
birth and ffr om fyom) repirth, bué aads this notable caution:

“Henceforth be free, of offence towards s, thou and thy father's
fathers, smce this wisdom never before dwelt In any Braliman, but
was, in all lanas, the mastery ofthe warrior Kshattriya, alone.”

Here then, at the very ouitset, in the very first RSl where the
teachln of reb|rth occurs we are quite distinctly told that this
teach mgdwast en utterly unknown to'the Brahmars, though versed
inthe Yedic hymns: that, onthe other hand, itwas handed down asa
mystery-teaching among the Kshattriya or Rajputs, the warrior



298 THE IDEAL REVIEW.

race that ruled the whole of northern India. To this remarkable
tradition, which all the subsequent ages of Brahmanical tradition
have not been able to efface, we shall retum later.

Thishistory of the ka of the Panchélas,—a race whose cescend-
ants are almost certainly found in the Ra*put warriors of today and
whose ancestors were called Rajputs as Tar back as the Vedic age,
comes down to us by three distinct channels, one of which is evident-
ly independent of thé other two. _

The two closely related versions are in the Brhag-Aranyaka
Upanishad* and the'Shatapatha Brahmanaf.—of which theUpanish-
adin question now forms a part. An independent VVersion of the
same story isin the Chhandogya Upanishadi, so that the two great-
est and most important Upanishads, or Indian books of fidden
wisgom, endorse “and record the same historical fact—that the
Brahmans first leamed the teachmP of rebirth fromthe Rajputs;
and this in connection, with the earfiest pas_sa%e, as far as our hest
knowledge goes, in which the teaching of rebirth aocurs, _

This Very remarkable conclusion Ras never before been stated in
S0 many words; yet it would be quite easy fo shew that all the best
Vedic scholars have been feeling their wa¥ In the same direction. It
this teachlrég were taken away, the heart of Indiian wisdom would
be lost; and"yet this crown of “Brahmanical” phllosoph%,_as it
15 called, belonged not to the Brahmans at all, but to the Rajputs,
the warrjor-Kshattriyas, from whom the Brahmans leamed it
humbl)( sﬂtmg at their feet. .

_Inthe Ch ando%ya Upanishad, the old Brahmanwho firstleamt
this doctrine has put it,on record that his son Shvetaketuwas “con-
celted, vain of his Ieamln% and proud;” we may add to this unpreju-
diced patemal Judgment, hat Shvetaketu, though he knew the three
Vedas by heart, must also have been uncommonly stupid and unob-
servant;” for had. he but listened closely to what the RaHput Sage
asked him, he might have guessed the answers; If ever there were

*Shatapatha Brahmana; XIV. 9,1, 1. tBrhad-Aranyaka Upanishad;
VI. 2, L. JChhandogya Upanishad; V. 3, L.




THE TEACHING OF REBIRTH IN INDIA. 299

leading questions, these are. Let us supply the youn% Brahman’s
short-comings, and tum the five questions 1nto afiirmations: These
beings, the souls.of men, on going forth fromlife, are separated and
%(r)r onward In drvergent directions; souls come hack to this world
d enter It a%arn and because the souls of men come back to this
world again, the other world 15 not filled to overflowing; but the
souls ofmen do not immediately come hackto re]enterthrs world,
for we hear oftwa paths, not of this world, that they approach, In
the way of the fathers and the way of the gods. |t must be at the
dividing of these two ways that the se arate and pass on in diver-
gent directions—some to the fathers, the souls of ‘dead ancestors;
Some to the gods, the shrnrng |mmortals
Here then, In the questions themselves We have a perfectly cIear
chture of the teachrng that was In the Rajput sage’s mind;
ad nothing but thesé guestions, no answers nor an ythin erse |n
al| the Upahishads, we should yet have a lucid outrne of The doc-
frine, enough to serve as a clue'to the mystery of death. But we
have his answers fuII ecorced, and much more of the same teach-
|n ote arts o the same and oth r Upanishads; and these
cr en drought together, enabe us to fill in" the outline
wr h nderful nchness and comple ENESS.
grnwrt the Rajput sage’s answers. In orderto |nsrst on
the |nter naence of immortali onwards and |mmorha Irth
W r s t th%e%rns nof, as wie should expect, with the roment

riod before birth when the soul Is gettin
reac?y to entert ewordIDe S

In the great All, he teaches, there are three manifested worlds:
the divine, the mick worI? and this earth. The divine is as afirethat
llumings:’ the mickworld of passion 15 as a fire that consumes:;
this wholesome earth is.as a fire that warms.  The soul that 15 to
enter the gates of birth is resting In the divine world; how It came
there, we Shall shortly see, \When the time of birth comes near, it
dies out of the diving’ world, to be bom into the world below, the
world of passon and desire, the miway between earth and heaven,
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. When the soul dies out of the celestial world, it is reborn inthe
mid-world in a lunar form: that is, a form of waxing andwaning, of
changefulness and desire, that is likened to a white mist tgradually
darkening to cloud. Then it gradually takes on the materialty of
the earth and approaches a father and mother to bebom. .~

The three worlds were likened to three fires; the same |ma?e 1S
a%phe_d to the father and mother; so that after the offering of the
fifth fire, after the mother has given birth to her child, “the Waters
—the gradually materialized form already likened to a mist_con-
densing into Cloud—"rise up and speak "with human voice” the
voige OTthe new-bomman. _ o

His fate in this solid-seeming world is deseribed with_striking
brevity; “he is born, he lives as [ong as he lives, then dies.” No epr-
taph could be briefer; the driesthuman record would give more facts
than this. But the Rajput seer deals thus summiarily with the
facts of life because he wishes to pass on the more swiftly to the
weightier facts of death,

After death, the soul rises up from the pyre, “rebom, ofthecolor
of the sun; then comes the dividing of the ways, Those who have
lived in pure sPlrlt_uallty, shining intuition, spotless truth, pass on-
ward along a luminqus path throu?h shining worlds to the divine
sun, the Seif of all beings, the perfect Etemal. ™ “For them thereisno
retumthey go not out any more. _ N

For the others, those who _sou]ght not the inner spirit but the
outward forms of things, praying for “gold and cattle and horses
slave-girls, tapestries and ropes,” worshipping thrqugh rites and
ceremonies, “sacrifices and pious gifts,” * approaching God like a
cow to be milked,” hoping to win, ot God But the gifts of God, m
this world and the next—or these there |salowerway. _

They enter paragise, the “lunar world,” where all things are re-
flections, not realities, as the moon reflects the light of the sun
Here “In the world ofgood works they enjoy bliss in the Upper half
ofthe life-circle” in tné'words of anotrier Upanishad.”  The Rajput

Katha Upanishad; I11, 1.
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sage, In s?eaklng ofthe fparad|se of reward, uses a stran%e EXpres-
sion wiiicli he does not full] explain, T The souls of men € SayS,—
that i, Otlhe|r lfe-experience—hecome“the food ofthe bright powers
in paradis

|OTo unaei'stand what this means, we must tum to another pas-
sage of the same Upanishad—a é)assae full of magnlﬂcent color

dbeauty where he I|fe of th parad|se of rewardl IS made con-
celvable b teanao of dreams.  This passage teaches that the
reat rea | 15 the Se “the ipner light In the heart, consciousness,

|r|t "that the Se| everremains thesame, though it seems to enter
both worlds, as thmkln? asﬁmovmg

Wien the man falls as eeﬁ the Seif transcends this world, tran-
seends the forms of things that clie. For when at birth man enters
Into a podly, he Is enwra gped and mvolved |n erishable things, but
ascendin agaln when h d|efhepﬁltso evil things.
For there are two dwelling places for the spirit of man;, this
world and the other world. - Ana'the world uniting these two is the
dream-world, . And when he is in the world that joins the other
two, the spirit of man beholds both this world”and the other
world. And according to what he has attained in the other

world, comm? to that attainment he beholas things perishable or

thln s blissfu
“falls as|eep,” taking his materjals from this all-ogn-
faining wohld himse La\emq cut t%e wood, hlmsefft e Bw ger%
E c?vvvvrq IIsgmmg by his own'light—when he thus “falls asleep e |s
There are no chariots there, nor horses, nor roads; so he him-
self puts forth chariots and horses and roads. = There ‘are nojoys,
Iejaicings, nor en oyments there; so he himself Puts forth joys, re-
|gfings, Enjpye {5, * There are.no Springs or streams or fakes
nere, S0 Ne imselfputs fortn springs and streams and lakes. - For
he is the maker, the creator*

*Brhad-Aranyaka Upanishad; IV. 3, 1-10.

q
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This Is as close a rendering of the ornl;l_nal Sanskrit &s the great-
est care canmake it.  Inthe answers of tlie Rajput seer, and in one
of the questions, the Symhols are required to e mterRreted In the
light of other passages; but here areno Symbals—only the most lucid
and vivid teachlntt;, the like of which we might sek in vain else-
Where throu%hou all the books in the world.” The teaching is this;
Life after death, for those who are to be bom again, is a briglit and
radiant dream; a fairy palace, of which each oné is thebuilder, “him:
self having cut the wood:” and just as in dream “things seen as seen
he beholdS again, thmﬁs heard ‘as heard he hears again, and what
was enjoyed by the other powers he enjoys again by the other pow-
ers; things seen and unseen, heard and” unheard, enjoyed and Unen-
joyed, real and unreal —he sees all, as all he sees it~ _

The magician_ in Paradlse, as in dream, is the spirit, working
through the Creative, Tormative imagination; the magician’s mate-
rials are drawn from the experiences of this all-containing world.

“According to his spiritual attainment,”—to use the_excellent
P_hrase of the Upanishad,—according to the measure of his aspira-
lons IS the scenery of his paradisé; if his spiritual unfolding was
meagre, he will. bé surrounded by senstious dellght_S' If richér and
hlgh,gjf H_e will _rtlse Iabov_e t?_em, qtl)ltrp]g k()jack to th hlgh%r d%vtllnltly%

Is spiritual aspiratjons, all the divine movements of s Ijfe
where he has risen aﬁjgye the perishable Yonglngs cr)T1J tﬂe perlslhabfe
world, to_something h|g1her, holler, more réal; every act of gentle
charity, high heroism, sélf-forgetfulness—this is his “attainment in
thhe other ‘world " his spiritual eamings, his treasure laid up in

gaven.

These fair aspirations and intyitions are forces, the most potent
forces in the world; they are quite strlctIY guided by the faw of
Conservation; quite strictly work themselves out to thelr fiillest
fruition., In dream, it is exactly the same; as aman's imaginings
s0 are his dreams—for the sensual, sensual; for the pure, puré. And

tPrashna Upanishad; IX. 5.



THE TEACHING OF REBIRTH IN INDIA. 303

those whose aspirations are high and shining, do real lY reach a
higher world, and come back to Waking Iife radiantwith alight that
never was on land or sea.

After sleep comes wakrn% The shining aspirations and infui-
tions have reached their fUlleSt unfolding andl frurtion. The shining
powers of the spirit have feasted on the Spirit’s experience; the ma
IS ready to be bom again. - Therefore he whose radiance has be
come quiescent IS reborn throu% the impulses indwel|ingin mind.”*
Here IS the second great truth hound up.in the teaching of rebrrth
the man’s_soul comes back, nat forturtousl¥ but r% Uite strictly
quicied by forces of h|s own making; his new eis as uch b|s own
work asas his paracise. He 1s rebom b \{aw not by luc

This truth 1S convesied, in an admirable seres of s|m|Ies in the
great Upanishad from which we have quoted so much already:

What @ man has known—we are told,—what he has done, arid
thernsrght he has alreacy gained, take him by the hand.” Then Aust

asaCa erﬁr lar. coming {0 the end of a blad ongrass lays hold on
anotheradlrﬁs hrmself over to it so this Seif after | vrng aside
the bod utting off te enshable things of this world. Tavs

hold on |s att Inme tand |ft hrmse overto It
%ust as a o smé taking the gold of gne fair work
makes ofr another ew and fairer form, s0 this Seif, after | a%ng]g

he bod tting off the peishable thinos of this w
?( for ?ts)ell ano)tHer W c? %?rer orm, | |keg the form of the

sous of tecelesﬁral srngers or the gods or the lord ofbeings, or

even ‘rhe reat Evolver, o' some other form.”
cor Ing & a man has walked and worked, he comes to be-

who has worked highly, comes to lofty being: he who has
kéﬁ evil comes to eveil berngythrough ho?{/tyworks he comes to

bern% hrough evil to evil,
For they sa |n deed that “the Spirjt is formed of desire; and

according o his desire, s his will; and according to his will, are
Prashna Upanishad; I11. 9-10.
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his works; and wliatever works he works, to that heqives.” As
the verse says “he, enmeshed by his works, goes to whatever form
he has intended his mind on.” “And after gaining the reward of his
work, of whatever he has worked here, he retums again from the
other world to this world of work.* o

. In the answers of the RaAput_ sage, the retum to rebirth is ces-
cribed in the same words as the first irth of the soul, with which
his teaching opens.  After telling how their experiences become the
food of the brlght Rowers In a_paradise that ‘has, its waxing and
Its waning, he teaches that, wlien their life-cycle there is fully run
they descénd again, through spheres less and less etherial, toward
the'earth, “are sacrificed once more in the fire of man, anam bom
in the fire of woman, and come forth again into the world. Thus,
venl?/, they go on along their cyclic course.”

. The vérsion of the” Chhandogya Upanishad runs more to pre-
cise detail; thus, for instance, whén hirth is spoken of at the begin-
ning of the Rajput’s teaching, we are told that the man to be bom
“wraPped inthe womb, lies there as an embryo, and is born at the
end gf the tenth lunar month, or as long as it may be.” _

The same instinct for detail appears when the causes of repirth

are spoken of. e are told that ™ having dwelt in paradise accorc-
Ing to the length of their treasure, their accumulation of aspira-
on, they retum aﬂ?ln by the same road. They become etherial,
hen bréath-like, then smoke-like, then vaporous, then cloudy,
escending like rain toward the earth. Then for those whose wa
n life was happy, .there Is the prospect of a ha1ppy birth, as a
nower of holy h_mgs or a warrior or a man of wealth; but for
nose whose walk inTife was foul, there isthe prospect ofa foul birth,
0g-like or swinish or outcast. But these mean creatures, who are
perpetually retuming, for whom it is “belom, die!™they go b%/
neither of these two paths, This Is the third way—beware of |t!
As the verse says: “the stealer of gold, the drinker of spirits, he who

*Brhad-Arayaka Upanishad; IV. 4, 2-G.

—
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dishonours his teacher’s household, he who sIays the saints—these
four fall; and frfthly he who walks with them!™
This last teaching is logical Th necessary to complete the whole,
There are three aIternatrves ose who’at death have s |r|tual
attainment, only, no earthward impulses indwelling in mind, and
cannot be drawn back to the earth; all therr tendencres ares Irit-
wards, S0 they themselves go_spirtwards aon the path of free
dom, to the perfect oneness wrt the Etemal. Those who have a
“treasure in heaven,” aerntua attainment, an “accumulation” of
moral force, aspiration, infuition, and, side by side with this, have
also earthly 1mpulses incwelling in mind, are prevented by these
earthly impulses from reaching perfect freedom; yet they cannot
be prevented fromen rﬂ g{rnlg théir sprntual attainment to"the full;
they reap their perfect reward in para ise, awelling there as
Iong as therr accumulation; lasts. -~ Then the earthly Impulses
re-gssert themselves, their higher rad grnce ha ccime qurescené
and they are re-bom through”the ten encies inawelling n min
But thdse who have no sprrrtua attainment,” no. “accumula-
tion” at all; who have gn Xearthly Impulses and nothrn%r else, can-
not enter the reward of paracise, much les the path of Tiberation.
8 hly Impulses reassert themselves immediatelv, unchecked,
and they are at'once reom.
0 show th tthrs inter rethon of the threefold alter g ative |s
no 0S5 0N theod mystery-teac |n of India, we may add erete
doctnne Ina slrghtly drﬁeren vesture, from anot er o t e
Uepanrsas Aword Or two as to the W?]ymbols used In this sligh
led teaching, - The mystic sylianle, WNICh represents t eEte a
All =concaived as neoritioned! or conditioned a5 higher and
Iower—rs divided into three measures which stand for the three
worlds; this earth the micworld, and the drvrne Therefore to
me |t fe on the first meafure of the mxstrc? yllable, is to pe bus
wlrgt i Velghrngs of earth alone, to have no hold at all on the tw

Ckhandogya Upanishad; V. 10, 7-9.
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To tum_ to tlie text: A question has been asked as to what
world he %alns who meditates on the mystic syllable until the day
of his death. The answer 15, that the mystic Syllable is a Sy
for the Etemal, the All. That “he who meditates on the first
measure only, vivified by it, Is quickly rebom in the world of men.”
But “he. who dwells on it in his mind with two measures, is Jed
to the middle world. He wins the lunar world, and, after enJoylnI%;
brightness in the lunar world, he retums again, while he who, wit
threée measures, meditates on the mystic syllable, and tliereb
reaches in meditation to the highest spirit, enters into the radianf,
the dlivine sun. As a serpent 1s freed from its slough, he verily is
freed from the perishable, He beholds the inawelling spirit abiove
the highest assemblage of lives.” * _

The first alternative is that of the “mean belngfs Who are perpﬁ]té
ually retuming,” who meditate only on things of this earth.
two latter are, of course, the path”of the fathers and the path of
the 1qods, of wliich so much has been said already.

. The tract we have just quoted says of these:” “They who follow
ritual, thmkm%sacnflces_ and gifts are the perfect way, win the
|lunar world: ‘they, verily retm again. This is the path of the
fathers. But they who seek the_ Serfby fervor, Service of the Fter-
nal, faith and wisglom, these verily win'the divine sun.  This is the
liome of lives; this is the immortal, fearless, suPreme way. From
It they do not retum again, for this is the perfectgoal.” =

. Sowe have traced the fate of souls, according to the luminous
wisdom of the Upanishads, from the divine world downward into
birth: then through Iife to” death, from death upwards again
through, etherial spheres to the divine world; thence at%am, en
their Spiritual energies are spent, downwarg throu?h e etherjal
world, through thé gates of birth to this worfd again; for
thus, verily, they go on along their cyclic course, have
seen, furthér, how their ways dlver%, according as divine or earthly
energies hold sway, or are In equal dalance.  BUt, as 1t must be &

Prashna Upanishad; V. 2-7.
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rare for a soul to go forthwith tendencies wholly earthward as it
Is for a soul to g0 forth with tendencies wholly heavenward, we
must believe that, for the vast majority, there S the rest of |dara
olise hetween death and birth: a long s |n|ng dream where all the
brlq]ﬁ energies of the|r spmts work out their perfect fruition.
ere 1S one prob emt atlrre3|st|bly presents rtself, though per-

haps IS hardh{_I profital eone How long_does the soul’s Test In
E)ara Ise last ? ow soon Js the soul rebom™? Onels led to Imagine
hat there Is a clue to this n a dark saying conceming the divine
word in the Indian books—the word that became flesh™and dwelt
among Us. V\e are told that a furth part of the word is manifest
on earth, while three fourths are invisible in the heavens. May we
take this to mean that the life-span in paraiise is thrice as lorg as
the life-span on earth, three times our earthly three-score years and
fen?? That our spiritual enerples are thrice & otent as our earth-
ly, and thus regulre thrice as fong for their unfolding? This may be
S0, butwe had etter leave these high problems with the goas.

Only one thing remains to be sdid, to make thls teac mg conk
Rete (l)oara Ise where th esoul mgers between death an b|rth

1p ken otasaworld of dream, where the sr,ﬁlntputs forth
from |tseh eJoys re ddns den oy}tents Itself the magiclan, “hav-

D e cing.ifwe tink that t

| en un erstanding, . if we think that this
earth, the wor to V\/rrt (h ?oul retumgls of different texture,
of other origin, than the world ara |%e Here too In this
world thes Ul the spirtt. the immortal Seif 1s the onl mél clan,
weavmqn %rlds rom his (fwn self * asﬁewe WO h r
weaves his wep,” Both worlds are equally real, equal unrea
“He goes from death to death who sees d Brance: hat IS here IS,
thereasd what |st ere, the same is ere,” For here, as there, Is
the |nf|n|e Seif 0 eone and all: “the spirit that wakes in
those that dream, mouloiing desire after desire, s that bright one
that Etemal that they caII the immortal one. In this”a) the
world rests, nor do any go beyond it.  The one ruler, the inner
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Seif of all beings, who makes one form manifold; the wise who be-
hold bim within themselves, theirs is hap[mness, not others. The
durable among undurable; the soul of solls, who though one. dis-
poses the Qesires of many: the wise who behold him within them-
Selves, theirs IS peace everlasting, and not others. This IS that,
they think, the ineffable supreme joy. How then may | know
whether this shines or borrows its light? No sun shines there, nor
the moon and stars;. nor Ilgfhtnln s, nor fire like this. All verily
shines after that Shining; trom the shining of that, all this bor-
rows light.
Charles Johnston,



VEDANT—THE FINAL GOAL OF KNOWLEDGE,
BY KANNOO MAL, M. A

It is not wonderful that the Vedant, an qutcome of the ripest
and profonndest speculations of the Genius of Philosophy, IS, &s It
15 termed, “the final Goal of Knowledge. The sublimity, nobleness,
and grandeur of this phllosoph){ have elieited unbounded raptures
of admiration from the most leamed philosophers, ~ Orientalists
have gone into ecstaswa OVer Ifs gre_atnes%, or have been overcome
with astonishment at the height Which it nas reached in the comain
of thought. It Isnot my Inténtion to iljustrate this assertion by a
number of quotations from these several admirers, for most of them
are well known to the students of this philosophy; yet 1 should
like to qive one or two such expressions, which are of recent dae.

Professor Max IViller, who has devoted his life to the study of
the Vedant, wrifes, in the *Six Systems of the Hindu Philoso i&y ;

It 15 surely astoundlnq that such a System as the Vedant
should have been so slowly élaborated by the’ indefatigable and in-
trepid thinkers of India thousands of years ago—a System that
even now makes us feel gidaly, as In mountmg the last steps of the

swa mlg spire of an ancient Gothic cathedral. - None of ‘our phil-
?s?ﬁée S, not excepting Heraclitus, Plato, Kant or Hegel, has_ ven-
U

to erect such a spire, never frightened by storms or I|gfhtn|n€s.
Stone follows on stone in reﬂul succ?ssmin after once the wtsW
has been madk, after once it has been clearly seen that in the egin-
ning there can have heen but one, as there will ke but one in the
enct whether we call it Atma or Brahma. o
___Mrs. Amnie Besant, 11 one of her lectures on Hinduism says:
The Vedant—the end of the Vedas—seeks the cause of the mani-
fested universe, _f(annot rest confent with an anftlysls tha(s sto;fs at
Purush and Prikriti. 1t 15, In f%%tg the most splendid ana philoso-
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Ph|cal expression of that ineradicable Yeamlng of the human heart
or God, which may be denied, distorted, thwarted, but ever rises
from its seeming death, the etemal witness of something in man
that is his innefmost seif, his inalienable life, and that™finds its
noblest outcome in the triumph cry of the Aavaitism, ‘I am He’,
when the long-sought, uinder many veils is found, and' Deity Stands
revealed as the very seif of man. _

These two extracts amonq others, might serve as examFIe_s to
show to what extent this philosophy is appreciated and eulogized
by some of the best writers and orators In Europe. In fact, the
System of the Vedant, though appearing to be adumbrated in the
many theories of the early Greek philosophers Heraclitus, Parmeni-
des, Plato,.or in the schodl of the Neo-Platonists of Alexandria, or
in the writings of the saﬁe-thlnkers of early Christianity at Antioch
or the intrepid philosophers of the middle ages, Spinoza, Bruno, or
the recent savants of Germany from Kant downward, yet, it is so
very bold, so unique, so characteristic of its own, that none of these
approach it in 1ts sublimity, magnificenee and nobleness. Thought
here seems to have reached its highest stagie of development; in fact
It has penetrated beyond the mists and clouds of the phenomenal
Intellect, and shines with a lustre so refulgent that the eye of the
mind ean but tum from it for fear of being Blinded. Nothm%_m the
immeasurably sweeping fields of our Litérature is so splendid and
noble as the Vedant, _ _

. Could we efface it from our literature—such a task being well-
nigh impossible, since it permeates our very existence—we Should
hdve forfeited our claims to the respect and esteem of the
civilized world. . _ _

With these few preliminary observations, | proceed to deal with
the subi;ect itself, and, _thougl | am fully canscious of the Impossi-
bility of expounding this vast System in the limited space of & mag-
azine article—for even the voluminous books written on it do not
suffice—yet it is a remarkable truth, that the phllosoph}_({_can e
stated in aword as well as in a book. In fact, our own Rishis of
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old, who worked so asuduously at it, and carried it to the nseé;hest
a%me Aoerfectnn ave, with their master genius, Co this
ole p osoo@/ into a sentence of three sinfple word s
rofessor Max Muller exclaim'in wonder, “this fear-
less S nthe5|s embodlied in the simple words Tat tvam asj, Seems to
|os§ boldest and truest synthesis in”the whole history of
Succmctly eeressed the salient pomts of the Vedant are
God, Soul, an V\/or \R/gr'aose 3/ eon ey these three En-
ghsh WOrds and World, to derote Brahma, Atma,
nd the Maya 0 show that they do not in the least aP roagh
the latter expressions in meaning.~ Pernaps the most of the mis-
conception and m|srepresentat|on that the Vedant philosophy
conveg{]s to the English reader, owes its origin to these three
‘Go vy,orS ?as tTg exp gﬁsss tge |dea of tnﬁ gdantllccthBrahn}a
| u uld ex ress the, 1dea of the grea
ness of the |mayasgb t%e word d oIeth The tern? lags
S0 far behlnd the “fact. So with the words Atma and Maya—
the soul and the World—espeoally with the former, Atm I
think 1. shall have done mueh In eannﬁ a way to tecorn
Prehenuon of the Ve ant |f | expl dlfferences that lie
N tge)dugﬂl Ecratmsn] 0 mggelsthree WOras un te/r cons| eratt|on
| | a personal Deity, an_objective con-
ee t|on He |s% e Creatqr Go&ernor and)e dler of the Unlverse
nas power r4ust|ce righteousness oodness mercy, and. the
o]ua lities of o resence omniscience mn| tence Inf|n|te
Hm are all those qua [ties which In man |n |na
quate expression.  This Godl 1S se arate_from t um n sou
Which Stands to Him in the reIa lon of a beIoved t0 a lover,
a servant fo a master, a son to a father, a frend to a friend
and so forth. He views us from His Iofty heavens and rewards
the good and punishes the gud Qur prayers for mercy are
raised to him, and listened to, If we deserve’it. He has planted
N us & principle to quide Us In our actions, and this principle s
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conscience—a sulxlued. voice of the Almighty God. While to a car-
tain extent, United with the man, sincé ng place and no time.is
without Him, He is beyond, emitting divine influences in His infinite
|ustre of mercy, love, and goodness. We kneel to Him in prayer,
and even believe that, when the checkered scene of our life is ver,
we shall have to face the Etemal Judge for our actions.

Such, In brief, is the notion conveyed by the word “God.”
The most |mﬁortant matter to_be noticed in this is that it fur-
nishes us with an objective notion; that I, it gives us the icea
of something that is Separate and, outside of us, possessing, though
In infinite degree, the Virtues which find expression more or Iess
on the plane 0f human existence.  This conception, strained to the
utmost, approaches that of the Vedantic Ishwar, between whom
and Brahma the Vedandist makes a sharp distinction. While
Ishwar is objective or personal, if we can use the word, and
concems Himself in the' Evolution_and the Dissolution of the
world, rewards or punishes men—f there is room for such a
notion in the extremely rational S;{stem of the Hindu philosophy
I any of its various aspects—one to whom our prayers are serit
forth, and all devotigns and love proffered. - Brahma, on the other
hand, IS %une an anstract notion. The triple Strands of Time
Space, and Causality which form the checkered panorama of the
world, have no application to this conception.. Speech tums back
dumb from it, the mind dares not soar so_ high: in vain do the
su_b%le wings of thought attempt to rise into the essence of its
existence,

The, Vedantists do_not call Brahma He or She, since such
terms indicate a notion of sex, while sex IS without rela-
tion to Brahma, which is aPtIy termed “It.” No posifive asser-
tion can be made of Its attributes; In fact no attributes are
linked to Tts name,, Yet there 15, nothing without, It, orbeyond
It Reduce everytliing to its ultimate residuum, If such a thing
15 possible, and you arrive at the conception.  All that strengthens
Invigorates, illuminates, imparts lustre, enlivens, is Brahma. ™ From



VEDANT—THF FINAL GOAL OF KNOWLEDGE. 313

the amoeba to the angelic being of highest divinity, all live, move,
and have their belng in It _ o
_ Within that subtle Essence, all that exists has its Seif. It
is the True. It 15 the Saf, The sun shineth ot there: there
the heavens, with their myriad Jights, shed no lustre. All strug-
gles, emotions, hor%%s, every ha E)mes_s and every misery that affect
mankind are no more thefe. Standing ever_ alone, uricreated and
uncreator, in Its daz_zIm% refulgence, magnificence and lustre, sus-
taining and supporting the hige delusion-fabric of the universe,
ever: beyond the sweep of timg, sPace, and causality, ever inac-
cessible”to the leaps” of the intellect’ ever beyond” the mighty
grasp of Imagination, never expressible by the “pen of the poet,
yet ever in Inalienable union with us, nodrishing the very roots
of our existence; ever glorious, ever calm, ever uQaPproachab,Ie;
that It 15, The most We can_say of It is that “It Is ngt this,
not that,” as was fold by a Rishi of old to a Raja curious to
know the nature of the Brahma. _

The German ph_|Iosogh In Its Titanic attempts to prope the
mystery of the Universe, has ultimately arrived at the hotion of
an Unconscious WL, whieh expresses itself in all the varied phe-
nomena of the Universg, ffom the bioplasm to the highest. stage
of evolution in man, This Unconscious WAIl in Its ever-Climbing
evolution, expresses 1tself more and more In beauty as It aseenas,
until 1t finds 1ts i t\est form in man. All the erpirical Saemeé
whieh coneem themSelves with nature, express only the outwar
changes and modifications of the plienomenal forms of the Un:
copscious WAll, while philosophy with Ifs metaphysies treats of
this Wil expressed in human form. Well might Diessen attempt
to igentify the Unconscious \MIl V\gth the Brahrpa of the Ve?laﬂtls S,

Let e proceed to our second notion, Soul.  The English. ren-
denng_‘fSouI” for Atma is extremely unfortunate and osmve%
prejutiicial to the understanding, of tre real significance of the ter
Atma. Soul, hints at the individuality of man. 1t Is the volition
and thought of man with all his irdividual conceptions. ~Take
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the soul out. of man and he is no more, because man exists
through bis individuality. From the old, old days of the Greek
Phllosopgly to the palmy days of Science, these our own days,
he word” “Soul” has dlways been employed to signify some-
thing that is distinctive of man. In this entity, mind, intellect,
memory, and like faculties Play a ?reat part. " If | am sensible
of pain or pleasure, it is the” Soul that causes the Sensation,
for the body is material and only the vehicle of the commands
of the Soul.” I I love or hate, it’is the domgi of the Soul, In
fact, whatever | am cognizant of, whatever 1 feel as pain or
pleasure, whatever | do, all is the act of mﬁ Soul. - Such is the
notion. of the Soul, obtaining throughout the world, and even
In India four out of the six™Systems of phllososohy do not rise
beyond this conception of the ‘soul. Only the Sankhya and the
Vedant go farther. What the Sankhya léaves imperfect Is com:
Bleted by the Vedant. The Sankhya philosophy calls the Soul
¥ the term Purush, which is conceived as a passive spectator
of all the acts and movements of the individual apparatus.
Purush is not concerned in feeling pleasure or pain, or doing
anything of the sort; it S|mpl¥, a3 We may say, watches the
performance of the actress Prikriti. Just as the speCtator watches,
calml¥] and passively, the performance of a juggler, so does this
Purush. All'that the Prikriti does is individual; clges not concem
Purush., Yet the Sankhya philosophy, in spite of such a r|%|dly
unindividualistic notion”of the Purlsh, ventures to say that
these Purushas are man¥. It was reserved for the Vedant to
steg forth. and complete the edifice left unfinished by the philos-
pher Kapila. With"a holdness and _mtrep,|d|t¥ bor of consist-
ency, the Veedant proclaims with divine voice that this Atma is
one, and cannot e many. This may sound strange and incom:
Prehensmle, Yet it 1s theonly legitimate conclusion to be drawn
rom the given premises. The Vedantist declares of the Atma
that it is ot the bodg/, not the mind, not the pranas—vjtal airs
—not the intellect; they all are of a different nature. 1t s some-
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tﬂgr{gatr)gyondltall these. The very ultimate essence of all things
15
\\ell might It say of Itself: “1 neither act nor enjoy, nor am
| bound by actions ‘now, or was ever before. | amngither cor-
oreaI nor non cor oreaI how can egoism be rcdrcated of strictly
unrndrvrdualrstrcb g am not contaminate gpassron and
affections, nor subject to any worldl atflrctron béing free from
any corporeal bondage know ye me the One Atma; boundless
like the ether. T ani destitute”of all characteristic. attributes
smaller than the smallest: | am beyond the sweeﬁ) of the senses,
mrnd and the intellect. Stand I ever-glorious, ruling the world.”
Again 1t might be sajd of It: “Walketh not It on the earth,
flieth not It on"the wind, Wetteth not It In the water, standeth
It ever refulgent jn Its untamished % r¥ Encompasseth It the
nrverse buf [tself ever unbound, without and wrthrn permeateth
it all, Invisible to the senses.’

From these premises the poet might well make the reflec-
tion, “Since It is_of such a character,”how can there be room
for individuality? There is neither “thou” nor ‘I* nor any speci
fiedl species of sentient bernﬁ there.” \Me thus arrive at the notron
of an abstract Bern which IS destjtute of all mdrvrdualrtres ¥
oern te|r veryr sustarnrn them a ut the matter

IFa say that the Atma | meSaceand
usan/ Seeing nlat It Is never olé art/(? never young, being
yno S ace and never avrng been bom. * These thre
1egat|ve qualities have been predicatéd of the Atma, not on
3/the Vedantrsts but b%/ rft ler schools f Indran %hr 050 hy,
t00; but It 1s the Vedant alone whieh 1s bold enou raw
the conclusion Trresistible from these premises. . |ntrepig
uncaunted, the Vedant Broclarms consistently with Its Io%mal
reasoning and undefied by the storm of Op sition, that Such
an Atma can only be one It 15 Impossible to concerve many

existenees which are e uar¥ free from time s#]ace and causall
All"distinction andl differentiation spring from these three attri-
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butes, and, so soon as these conceptions are stripped off all
merge into one. Hence, you see that the Atma is one, that an
Atmia of which such negative attributes are predicated, cannot
but be ong; the inference that it is manifold i preposterous,
unless you may deny its attributes. The Sankh?% System affirmed
these three negative attributes of the Purush, yet it flinched
from drawing the only legitimate conclusion that "t is one, and
cannot be many. _ _
. Now, having demonstrated that the Atma is one, the Vedantist,
In consonance. with his theory, takes another Step, which com-
pletes his edifice. He has alréady stated that Brahma is devoid
of qualities, and that the utmost that can be asserted of It i
Comprehended in negations. It has been proved to be beyond
time, space and causality, the three threads which form the warp
and woof of this checkered web of the Universe. - Now, if the
Brahma is beyond time, space, and causality, and the Atma also
IS unfeftered Dy these shackles, then it would be moral cowardice
to shrink from identifying the one with the other. There can
not be, unbounded by _time, space, and causality, two existences
which are not one. “The Unity of the Atma and the Brahma
Is the logical Inference from our data, and it Is either cowardice
or the lack of a logical mind which keeps us from accepting it
We now come {0 the third point—the Maya or the Univérse,
The word “Maya” has a long, history behind. it, and diligent
are the researches made and being made by Oriental scholars o
unravel its mystery. It has bedn hunted down hack to the
Vedas, and thén chased backward again to the present time.
Maya is Delusion, and Maya is this world, Though not inclined
to enter Intg an elahoraté exposition of its history, yet | can
not refrain from saying that it has, in fact, been employed to
convey two distinct’ conceptions—ene the practical existence of
material forms; and the other, their delusiveexistence; an apParent
existence such as can be procuced br%/_a Juggler’s art. The Tormer
VIeW 1S more enauring and substaritial than the latter, but both
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are ultimately perishable. To be Clear, Iet me say that tbe
Yedantrst believes pbenomena to be reaI when the(}/ are etema
real, |m perishable, be%/ond the sphere of time and space.

a red exrstence In-other words, s possible only to the Brahma
or the Atma. All other objects which, though appearing real
to our ¥es are Vet of a perishing nature, such as the world
are therefore unréal. The reality that we attribute to extemal
bgects is reality only in this serse, that we see them, can touch
thém: natwithstanding this, they are not from the ‘standpoint
of a Yedantrsts defrn ftion, etemall g real,

It may be g %/mterestmgt study the wrrtrngs of both
schools—those, that take the world Jaractrca y rea an those
that consider it inthe light of a celusion, They are both strietly
Vedantists, So far as my knowledge of tesubject goes, | can
say that In olden times of the Vedant, the world waS regarced
as’a practical reality, but in modern times this practical realgg
has come to mean a delusion But whatever the fact ma
the two thteorres are not |rreconcr Iabe tsrnce tromt neither stand-
oint can the lled real in the Vedantic sens
4 ri_et me exp arn re t e gecf ntic terms T\%a a antP xvrd%/a

Maya Is a world -gelusion—say, the cosmic I usron while th
AvrdK/e]r 1S an Individual on? The Avidya can be anniulated,

aya can not. Now, let us cehne’this. Maya. From a
Yedantic point of view 1t is somethrng that in ore sense 1s, In
another is not. Contrasteq with the Teality of the Brahma it
15 unreal, but compared with ourselves, it 15 real. It is real as
we are minus our Atma. Hence this apparently contradictory
nature of the definition.

This Maya, throu h the mstrumentahtg of time, space, and
causality, brings |nto xrstence our world-phenomenon.  Whatever
wesee ear, feel and think 1 all contarned wrthrn te Ma a

Now, the question arises, vrhence came this Maya, ang
From the most ancient times in all countries, in C!reece n g
and India. the wisest intellects had been devoted to' the Solu-
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tion of this problem, but still it eluded them, because it involved
a fallacy that escaﬁed the detection even of the keen Indian eye.
And it ‘was thought that such a question was absurd and that
the inquiry could™not be pushed further without involving us
In a logical impasse. It has been said that the Maya compre-
hends time, space, and causality. These three ultimaté producers
of our world ‘are within the Maya: wherever we find any one of
them, 1t Is sure the Maya extends so far; but to expect to dis
cover the origin (or cause) of the Maya is absurd, because caus-
ality itself iS contained Within the Maya and does not exist
outSide of it.  How, then, can we consistently ask for the cause
of the Maya? _

The credit of such a settmg at rest of the mystery _belonqs_ to
Kant, who, has_placed mankind under decp and"enduring obliga-
tions by his original and bold researches in philosophy.

S0, now, one thing is clear, namely, that we canriot dare ask
the question, “whencecame the world:Iflusion, and when?” unless
we involve ourselves in a position of jnextricable difficulty and
absurdity. Now. this worlg-illusion of the Maya assumes an
infinity 0f varied aspects. It appears as the individuality of the
man; senses, mind, intellect, and vital powers being all evolutes of
It; if apPears also as the hl%?est mountains that push their hoa
heads into the Company of the clouds aboye. All that surrounds
us, all that shines, moves, rushes and smiles, Is the work of the
Maya—with this exception: that the ultimate principle of lifg is
Brahma, The forms and names belong to the Maya, the reality
to the Brahma. _ _ ,

. Now we eome face to face with a problem which has given
rise to unreasoning argument. People say, If material objects are
not real, how can we see, touch, and feel them® The Vedantist
never denies the reality of the E;percepnons, but what he says I
that the only true existence Is Brahma, that, in comparison “with
it, the waorld is nothing. He saP/s that we ourselves are of the
same stuff as the outward world, plus the Atma; accordingly
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that it Is no wonder that existences which are_of the same nature
should have a sym;[)athy towarg each other. The Yedantist says
that Inorganic matter is as real as are our own bodies. In fact,
he makes o distinction between the two; nay, he goes so far as
to say that even the mind, intellect, and senses aré of the same
nature. Admitting this, | cannot understand how the objeetion
above advanced can hold good..” 1f we make distingtions batween
our bodies or our senses and inanimate ob{ects, . e, assigning
reality to the former and denying It to the latter, then, naturally;
it would he absurd to say that'the world is not an actualjty;
but we holdlly assert that; apart from our Atma, we are all of
the same stufi—the o:rﬂamc and the |nor?an|c natyre—though
differing immensely froni one another In degree of evolution,

I ma}q say that we live, move and have our being in the Maya,
though there s, perhaP_s, N0 such apparent contradiction as may
be slispected by @ critical reader. "True, in one place | say that
we ive, move, and have our bemﬁ In the Brahma, and here | re-
mark that “we live, move and have our being In the Maya.
Critics who are prone to deliver their trenchant jUdgments agdinst
others, without having the patience to understarid thorolighly,
will come forward, and In large letters Inscribe the words
“contradictory ™ upon my assertions; but | shall here try so to
g%(frlﬁllﬁ my meaning, that"thev shall have no excuse for misuncer-

“WE live, move angd have our being in Brahma” from the point
of VI?W of our real em%tence. 0 faras concems t\wﬁj ne[] e,
the ultimate gnnmpleo_our_eX|ste_nce, Invirtue, of which the whole
creation lives, we are right in saying so; but in so far as we are
the evolutes of Maya—from the inteflect downward, in which our
Indliviqualitv i also comprehencied, we live, move and have our
bemﬁ In the, Maya. o

ow, to illustrate the significance of the Maya, | shall adgucean
example. Everyonemust have had experience of dreams. \While fast-
locked In the arms of Morpneus, with eyes closed to the mighty
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world around |?norant of all_its struggles and commotion,
we_see a world of our own imagining, AS3olidl and as real that
which lies about us in our waking State, is the world called up
by the genius of dreams and imposed upon us with such a con-
vincing “show of realism, e feel that we are reading, talking
or_employing ourselves in manifold ways, and this without the
faintest stspicion that it is all illusion. ~ Mighty mountains with
their hoary heads peering into the secrets of the celestials above;
noble rivers flowing. in ‘majesty; still nobler and wicler oceans
sweeping around us'in their grim (t;rar]deur and weird immensity,
playing With its toys, the strongest ships, the. price of man’s art;
extensive and vast tracts of fertile land smiling in the beauty o
|luxyriant Vegetation: the unmeasured heavens studded with their
|luminous myriad lights, those silent witnesses of the acts of human-
ity—in short, mountain and valley, desert and forest, land and
Séa, I|9ht and darkness, wind and wave, all that form the world
of nafure, rise up before us as it were from the grave, in the
dream-visions, The mind appears to be loosed from its earthly
bonds, and flies untrammelled througihout the vast realms of ifS
own creation. How could a world Tike that presented o us in
our dreams come from Matter; so solid and tangible is every-
thing we perceive, yet all without reality?. Facts like these have
impressed all great and genuine thinkers in all times and in all
countries, but™the humdrum conventions of ife. have driven the
Rhllosophlcal to compromise with their |nq[u|_5|t|ven_ess, and they
ave rested contented or have become stultified with what has
been offered them by others in the way of explanation of this
universal experience. ~ It is not my intention here to give extracts
from writers and philosophers whg have raised a dissentient voice
amid the general suffrage of mankind on the subject of the nature
of dreams"and of wakin er_c?ptlons, et it may not be out of
place to Insert one or two Driefextracts. =~ °

Speaking of the deITSNe character of this solid-seeming world,
let us see what the real thinkers have said.
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Plato remarked that our world is_a world of shadows, not
of reaht{. Later, Plotmus observed, “The extemal world is noth-
Ing eise than a mere phantom, a. dream, a hallucination, pure and
simple,” The ancient Greek philosophers to a great extent be-
lieved in the llusive character of the world, _

Poets, philosophers and prophets have, from time to time, pro-
claimed, as with a trumpet-blast, the unreality of the world; these
were menwho had seen the visions of the Real from their glimpses
behind the ceceptive vell of nature. Even so recent a poet as
Tennyson has written:

“The sun, the moon, the stars, the seas, the hills and the plains,
Are not these, 0 Soul, the vision of Him who reigns?
I not the vision He? thou[qh He be not that which He seems.
Dreams are true while they fast, and do we not live in dreams?”

But it s superfluous to mU|IIﬁ|¥ quotations. The Student of
prﬂllosophy Is well acquainted with the views of all such thinkers,

e general conclusion which the unanimous voice, of all great
thinkers declares,is, that the world, seemingly so solid and tan%|-
ble, Is at bottom nothing but a conglomeration of Igeas emitted
by our own intellects. - Kant, the father of modern philosophy, has
dfone a great Service, to humiim , by scientifically demonstrat_m%
the truth of these views, so lon exmtmg n vagueness. He irs
Proceeds to analyze the world, and, afte” intricate and elaborate
easoning, .comes to the three ultimate mgredlents_ that form our
world, wnich three ultimate fundamentals are time, space and
causahfy. The entire Unl,v?r_se is a Constifution of thése three.
Now, from time immemorial It has been believed that these were
objective entities, somethmg that Is outsice of us; but It was re-
sefved for Kant to demonstrate lycidly to the world that these
are only the Intuitive forms of our inteflect; they are in the mind
rather than outside of us. Startling and stréngg this may souna
to us, et ifwe follow the extremelgelaborate_and_m enious rea-
soning"of Kant, we shall find his Conclusion irresistible. | shall

1

HA
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not attempt to prove here that they are not extra-mental entities,
but within us, for it would make’ this article too Iongh_ If the
reader cares to pursue the subgect, he can refer to Kant nimself.

Now, since these three ulfimates, time, space, and causality,
form the Universe, and are only in the intellect, ergo, the Universe
IS in the mind and not outsidé of us, In other Words, what \ve
see around us are the embodiments of our own congeptions, rather
than actual objects. If you pursue matter, scale in hand, as one
of the modern philosophers observes, you will ultimately arrive at
the conclusion ‘that nathing is solid” but force, and that force is
not matter—an extended, inert, tangible mass of matter. This
force, under the triple forms of time, space, and causality, reveals
itself as the ?_rland and mighty universe. The Vedanitist says
nothing eise, He holds that the variegated ﬂarb of Nama-Rupx
names ‘and forms—is the Nature veiling an Ultimate Reality, which
Is untrammelled by the triple links of time, space, and causality.

Such Is the view of the Vedantist on the Universe, and, liavin
been weighed in the balance, of Science, the view has not been fou
wanting: It is the only. view which harmonizes with the latest
results of Science—the Science that with a mighty force has broken
down so many creeds and faiths, _
. _To recapifulate the whole: There is hut one Reality, and that
IS Brahma. It Is another name for our_ innermost essence, called
Atma—the Seif of the Creation; the Individuality of the man
(ﬁalled_ Ego or Soul) is an evolute of the Maya which is some-
thing indefinable; the net of contradictions by which we are en
meshied 1S the Maya; 1t is a, conglqmerate of time, space, and
causality. All that'is formed, is of this Maya.
Such is, in brief, the rationale of the Vedant.

Kannoo Mal.




THE PHILOSOPHY OF TRUST LEGISLATION.

HENRY NELSON BULLARD, PH.D.

The trust is the natural result of the development of our in-
dustrial laws. There are certain fixed paths along which all
progress must neegs proceed. As each great improvement has
con, making possible & more rapid progress, there has been a
great outcrY, and many have been over-anxious to throw them-
Selves Into the breaches in the bulwarks of our countgls safelg.
At certain times the utter overthrow of customs and methodis
has seemed Inevitable to many.  This has been true to the largest
extent among the working-elasses; and the man who sees, a new
Invention taking away thé bread-eaming power of his training is
not to be blamed for” holding pessimistic views. No change giv-
Ing improved methods and quicker processes has come without
an. accompanying dlstres?] to some. Intime a new and proper
adjustment 1s°made, but there must be temporary antagonism.

There have been few cases of these changes,where mgurgceto
the former worker has not passed over the lin d|V|d|n? the néces-
sarv from the really un{ust. And It is but natural that the work-
man, with the |oaf of hread spatched from his outstretched. hand
shouldl be unable to distinguish between neeessarv hardship and
that which he clearly sees t0 be unnecessary. I it awonder that
his hand %Ioses round the stone that he finds instead of the bread
and thaf he makes It a weapon, as nature astau%?t_ him 1o 00 ?
The conflict between labor and Capital has been embittered right
here.. The real danger Js not In the Introduction of the chandes,
but in the often réal (while often exaggerated) injustice onthe

art of the employer. The problems on'each sice are equally real,
houcqh each group seems unimportant to the other man.
. Competition is the basis of all industrial progress—or our en-
tire Systemis wrong.  If the principle were proved'to be wrong we
323
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could not to-day make a radical change, even if the authorities in
such matters were agreed on a better System. Whether the pres-
ent System is good or bad the past has devoted us to the com-
P,e,tmve System for at least many X_ears to come. To-day compe-
ition has passed the limits of individual relations. It is an age
of combination and organization. A good orgzamzer, a good
Organization, is loragsed without a voice of dissent under all other
names, but on all sides the “trust”™ is |IIog,|caIII¥ exeepted.  There
has been so much of injustice connected with these great business
combinations that the very name has become among the peoplea
synonym for financial corrfuption, o

There is no need to define the trust.  Authorities will not agree
upon the wording for the definition. But we all know what a
trust is. The great question to-day Is In reference to legislation
against trusts. State political-coriventions of hoth parties are
hastening to nail down a Plank against trusts, Some deep scholars
are giving out their carefully prépared decisions that trusts must
be conquéred or they will dominate our nation along all lines of
Its progress. There’is at least enough weight to the arquments
on the other side, however, to keep the balance. even. _Bly e eare-
ful study of certain relations of legislation to industrial progress
and of Some of the facts about thiese trusts themselves, we shall
throw much light upon the vexed question. _

Can Ie?|sla_|on Interrupt or direct industrial progress? His-
tory gives Tew, If any, facts warranting an affirmativé answer to
this question. - Theré are on the Statute books of several States,
laws ‘enacted to attack certain institutions; but these laws re
main absolutely dead. . Attempt after attempt of this kind has
falled. . Over the injustice to the laborer caused by mechanical
Inventions, there was as W|desgread agitation as there exists now
over trusts. To-day, as we look back’"no one can believe that a
law against the introduction of any lahor-saving machines could
have ela%(ed but for a very short time the acoption of really help-
ful' invention.  With compétition as the method of our Indlstrial
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evolution, the trust is a natural growth. \We can no more stop
the progress of combination than we can staj the rushing of a
mighty Fiver at its gnr_eatest depth, tho%gh had we been at its Source
a morment’s work Mmight liave changed"its course, _

The question whether we oughf'to oppose this new and rapid
development  is more important” than whether we can stop It.
That which is wrong may attain such a %rovvth that it js almost
impossible to uproot’It. 1t may be that the trust is like the many-
headed monster against which Hercules fought. Each apparent
?am on his part only increased the power of the enemy. “If the
rust Is wron? n prlnuPIe, erseverance, and ingenuity of plan will
win the day Tor Us as for him _ _

It Is impossible in this article to go into detail of proof. We
can spread before us only a_summary of the available evidence,
The origin of the trust [ay in the fact that concentrated Capital
saves waste. In the days of less perfect communication, Capital
was widely distributed, not anly In_ownership but in business.
To-day, combinations before impossible not only save much of
the former waste but by economv in the dlrectmg and plannm?
of business_insure a very material gain. The natural results o
these combinations are, & saving of expense in the mechanism of
the business; a possibility of obtaining the best and most costly
machinery; aud_the precision and possibilities of a more perfect
QOrganization. These changes, with others perhaps eguallv great,
liave cheapened the cost of production in a marked e?ree. The
selling price is lowered, and at the same time the quality of the
goods manufactured, is very much improved. Man_?/ things now
refgarded as necessaries of lite have been brought within the reach
of those who are not rieh, onlﬁ bY that combination in Capital
which has of late been. named the trust. L

- Such is the theoretical view; and the practical view coes not
differ except that many abuses must be recognized, _The great
dan?er In such combinafions lies in the increased ?ossmnny of cor-
ruption and injustice where power Is so eentralized. The” greater
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the power brought tog[ether the greater is the chance of victory
In a struggle with another Organization. And the contest of twa
great organizations in indlustrial annals is aconflict terrible be-
yond corfipare.  This condition of affairs has (I;lven US certain over-

rown and dangerous combinations, both of fabor and of Capital.

nscrupulous labor-unions and selfish monopolies could easily ke
named In illustration. 1f we are to Settle the question in view of
such evil-disposed bodies alone, all fair-minded Persons_ would agree
In their verdict of condemnation. By the actual mixture of ‘fair
and unfair we are perplexed.

Still, as the trust is a natural outgrowth of accepted laws, our
purpose should be to attack the corfuptions, and, tnp{)lngl these
olf by legislation, to_bring out the best there is in the trust-prin-
ciple.” Anti-trust legislation is,not what we want. There is inthe
trust a strength and virtue which we cannot deny, and to destroy
the elements”of true strength were folly—f, indéed, it be not imt
possible. W should, by appropriate laws, make the most of that
strength, while guarding against the excesses which tum  that
strength_against ‘our welfare and stability.

r, Bryan’s plans of Ieg|slat|on against trusts have not proved
successful in Missourt and other Statés where they have been tried.
Unreasoning antagonism toward. an or%amsm_ In"which are germs
of trug life only makes more insidious the evil which has grown
up in it. \Where we have attempted to crush out the trusts they
have but resorted to more secret methods, and we know that the
gr_eatest_ danger from such organizations lies in the power for
Vil which sacrecy gives, them.™ We have had the most difficul
with the Iargest combinations. . The power of money is S
that_almost n;( shady transaction can be hushed UE' In pro-
portion as the trust increases in size, its chance to keep secret

Its mechanism becomes greater. So It appears that, with busi-
ness methods as they are at present, a |imit should be placed
onthe growth of any particular trust, and laws should be Aaassed
making” possible fres access to the books of the trust, and mak-
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Ing necessary frequent supervision of their_condition. With leg-
Islation ann? these two - lings the evils of the trust would e
under control, and there would still be free opportunity for the
develogment of the rightful and beneficial powers infierent in
organized combinations. ,
\We may conelude, therefore, that the present antagonism to
trusts has arisen from unwarranted and unfounced attdcks, from
exaggeration of conditions and tendencies, and also because of
acts of Injustice on the part of the trusts. The problems which
arise fromthe first of these three classes are the hardest to solve.
The real flaws_in the present System could be easnﬁ/ remedied
If 1t were possible to %o directlyat the work; hut the wrongly
directed agitation of those wha' really know nothing about the
matter comPh_cate_s the Settlement. In the trusts themselves the
great dan?e lies In overgrowth and secrecy. It is logically our
olicy 50 to mold legislation as to correct thiese tendencies, and at
he same time to protect the trust In its natural and qummate
condition. The _pa_stlhsas apnrgvsedrglur _etconé)r?(lic %%/s%%w tc%obe0 Oéjrntd?%
on necessary principles, and surely it wou _ Verty
the esta%herXeg_ Sysﬁm—espeuallx%vhen no other I gt hand, The
trust-problem is "vital, but much of the complication found in it
has come from the blundering way in which"it has been handled
Dy eertain politicians and alarmists.

The solution of the great problem lies with our _icholars and
statesmen; and we me)/ reft ssured that with such A)_I Ortese?S quicke
our ship of state the vessel will not be cast upon this reef.
Henry Nelson Bullard, Ph.D.
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BY THE REVEREND CHARLES FERGUSON.

. When, in the long process of evolution, the first of creeping
things feit tlie first impulses to, those adventures that resulted in
the production of @ backbone, it mav read|l¥]_be imagined that he
dismissed the sacrilegions prompting from "his invertebral heart
with the reflection that he was but & worm of the dust, and must
not traverse the tradition, However, there were heretics and
“higher” critics in those days, as always, and things went the
othér way. The whole march of evolution has been “aflouting of
“tradition” at everysteﬁ; and every gain of a faculty or a
chise has been won In the teeth of the established orter, Every
profitable Variation has been a disobedience of the authorities
and an attempt at something that never had been tried before.
The conservatives have all died on the march; the survivors are
radiicals and revolutionists, and the place of the orthodox Is inthe
unbridged gaps between the species that have prevailed.

The secrret of survival Is_not passive conformify to environ-
ment with an energy from within.” Lifeis not a heing-held, but a
holding; and the pérfection of Passwe obedience. s simply ceath.
T?e conservative product is not conserved, but is the waste and
refuse.

From the beginning, the difficulty has beento produce a creat-
ure that would ot flatly submit to its surroundings, but would
have something of a will and way of its own. And'the constant
sag and discouragement of naturehas been the tendency to, reduce
eV hmg to mere habit, custom, authority, and reflex action. It
has been The hardest imaginable thing, an”age-long aching thmg
t0.find here ano\ there a bit of Proto |afmt ah_had any sort of
originality or self-respect. Nearfy eve IVInﬁt ing has preferred
to iﬁ]uote seripture,” and settle Dack Cpon (s e

. ne. ﬁrecedents.
e history of the human3 2rgu:e IS most dlistinctly a contest be-
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tween. the scripture-habit and the claims of reason. Men will go
anything rather than think, and havmﬁ thought they will suffer
anything rather than act upon their thought™ 1t Is “astonishing
ho difficult it is to_discover an idea; the armies of the nations
will trample over it for ages, and nobodP/ will stoop to pick it up.
And 1t 15 still mord astorishing how refuctant men are to put fo
the test of IE)racnce the ideas they haye discovered, and in"which
they take the keenest contemplative delight, The utterly dispro-
portionate power of the few over the marly, in all times and under
every kind of social Constitution, can be uncerstood only by those
whao have pondered well these twin astonishments. _

t has oeen very hard to find a man who would_ both think
and believe his thought; and such a man_yp to this time_ has
seemed a kind of god or devil to other men.  The crowning achieve-
ment of hdsto 15.t0 r[he \Productmn 0of aV\g\oIe souei%of su'c]h
men—a gemoCratic, self-goveming society; but meanwhile the
scripture-habit 1s, as it alWays has been, trul%the greatest of the
great powers, close akin to gravitation and the Chémical affinities.

N_othlng IS more Influential in human affairs than this merely
negative a ﬂ morbific tend?n? Wwhich dlsp_ose?] men to relax the
terision of thought and will, and to submit their minds to an)(
extemal Influence—a creed, a book, a social Constitution—tha
sees established and safe, 1t 1S the extension into the sphere of

biology and, psychqlogy of the principle which [n physics 1s called

merng_ It |§ g{m;tJIe g¥1ot don?g ag?t Ing"—tne p([;%mg over of

8rr1e fTS] m{nclj] t_ot\e/\r/]f%a ever extemal Claint mayhappen T0 be'strongest
st Insistent.

e tencfencoy In its origin. 15 a mere elemental anguor—the
dee|o brooding of the universal death, In 1fs extension”Into the
realm of humanity It becomes a_ definite shrinking from the prac-
tIC?J difficulties of living—from those néks that the world Is ever
cal mgu on aman to make It he would be true to himself and to
the. aBmands of his essential nature. By an inversion of Ian%uage,
which has its parallel in an extensive vacabulary of like words, we
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call that faith, which is really the opposite of faith—a sinking back
upon what we suppose to bé settled and assured—tipon the things
that make no demands upon our faith. And men have called that
religion which In reality is the rejection of the_liberty of God in
favor of the paddock-pén of their”own Superstition and distrust.
.. The whole world Is an invitation to the liberty of God. And
It is like the invitation of a klﬂ?i It s @ command, and must not
be refused. There is but ong Taw in the universe that is des
potic and absolute; every other is statutory and subject to re
peal. The despotic law” is this; that everY living thing must
strike out into the world and live. Every Taw may be Troken
except the law of adventure and prodigality, and every sin will
be forgiven except, the sin against, the Spirit of Life. Everything
I the "cosmos s in motion; it 1S impossible for anything for
a single moment to stand still: the primary Obligtion is_to
move on. And everything that has life must move on according
to its own internal “law ‘and not according to the law outsice.
It must move according to the law in ‘the heart and not
according to that on the stone-tables. If it should abrogate s
own Intérnal law and, in the center and citadel of its Iife
submit to the extemal law, it would become inorganic—a dead
thing. To trust the Rromﬁtmgs of one’s own natdire Is canger-
ous, of course; but the other Way is sure death. There is'no
obviously safe way; the inevitable law of Iife is that whatso-
ever wodld live miust take risks, _

Through all the ages the hunger of the faithless, cowardl
heart of man has peen to find & ‘means of escape from the ris
and cost of moral adventure—from the necessity of actually
doing the dangerous things that it seemed reasonable and ng[ht
to do. Men have quite generally been more ready to do a little
violence to their reason than t0 their vested interests or the
social calm. And it has aI_vvaIys_been nossible to rencer homage
to consclence In a comparatively inexpensive way by the worship
of a superior quality of ancient maxims.
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. Religion—the GocH-thirst in 8 man—s in its essence revolu-
tiondr} 7 1t is the power of progress. But the religious cults
and Schemes of dogma are the” bathos and anti-climax of
religion. What are Called the religious faiths. of the world are
In the main an assortment of devices for doing away with the
need of a living faith by drugging with dead certainties the
ache in a man’s heart that should™have driven him forth to
perilous enterprises of hope and love. N

The sufficient condemnation_ of the various religious SystemsV/
of salvation is that they are Systems and that they profess to
insure salvation. The systematization and insurance are fatal,
because their effect is to transfer the soul’s center of gravity
from an internal to an extemal law—and that is the distinction
of all honesty and virtug, and opens the door to every wrong .
and folly. It is the discrediting of conscience; and” a man-'
without a conscience is, it would” seem, a spectacle sadder than >
a man without a country or without a specific religion..

The grln%l{ale of religious authority comes near o being the
sum of all immoralities;” for it IS the”abrogation of the Interior
law of Iife. It matters not whether the alithority be lodged In
a Pﬁ%e or a parson, in a_book, a cultus, a social usage,_ or 3
commercial custom—the d%gryple Is. the same; If the criterion of
l’l(t}h'[ and wrong has passed out from one’s_ own mind, over
Into the circumdtances and influenees by which one IS eonal-
tioneg, then Is he Bci longer a man ‘but only a binde of
prochvities and sensinilities, "and he will _do whatever he 15
%zm ted by his surroundmg_s to do. That becomes good

ich 15 authoritatively sanctioned or commonly practicéd in
the time and 8Iace Where on_? may. happen to stand. It may
be proper to Arown one’s children”in Hinaustan and proper to
brain the aged parents in Papua—or ?omewhere I8, Every-
thing becones a question merel¥ of the climate and the calendar.
To give In oneS acherence to the most exalted scheme of
doctrine not because it Is feit to be exalting, but because it Is
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authoritative, is to poison the, wells of one’s own veracity and
to offer hogpitality fo eve hlghl% recommenced lie..

The scripture-habit begets a submissive spirit. 1t is therefore
the stronghold of tyrannies; slave-drivers cannot go without
it, and modern empérors, as they smooth, the way for a career
of talent, would, have to invent an infallible Pope or Bible if
none Were in_ existence.. _ _

None of the pre-eminent crimes of history could have been
committed by men acting frankly on their "personal responsi-
bility.  They” have always been” prompted by one phase or
another of the scripture-nabit—by the demands of an authority
whose seat was_not in the souls of the actors but in the
supposed necessities of civilization or of a church or state. .

It is especially easy for the devotees of spiritual authority
to be. reconciled to the hardshl?s_ of their neighbars. Havin
established their Standard of what is reasonable and just, outsice
the boundaries of their own sense and feeling, it 15 difficuit for
them to regard the miseries of the poor and the inveterate
vv_ronﬂs of so?eetgd as other than matters of course, and the
dispensation of God.

If | dare not think In the presence of Peter or Paul, who
am | that | should challenge Immemorial custom or question
the natural laws? If so many millions are in wretchedness, if
the very stones of the Streef sob under the carriage wheels,
doubtless it is fate and cannot be avoided, One may get Uged
to anything if gne has ceased to think and feel with” simplicity
of hedrt and  self-gependence. _

It would hardly be true to say that the Operation of the
principle of SpII‘I'[UfiJ authority has” been chiefl msfrumental n
proqucing the fatalistic feehn%)that has <o g[nera ly prevailed
during the present Century. The. converse. of the proloosmon 15
nearer’ the truth—it is the prevailing fatalism, traceable to other
causes, that has brought about a’revival .of outwom theories
of the divine right of emperors and the infallibility of bibles
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and priests, So far as our fatalism is more or gther than that
under which the world has groaned from the be%mnmg, It 1S
probablj traceable to the popular Interpretation that has been
put upan the century’s extraordinary acquirements in the sphere
of physical Science. _ _ ,
Now, the spirit of Science as a confident explorer gomﬁ
forth to meet gods and clevils in the open air and Wwrestle"wit
them for thelr“reasons, IS perhaps the sublimest thing in the
world, and it holds the promise of the ?reat day that Is about
to dawn. But the savants have not alwajis played the man;
and thgegeogle_ have seen their leaders tremble and have them
selves been smitten with that eosmic fear wnose other name Is
fate.  Trulv, the universe is awful and stupendous, and one
must not lean over Its breathless chasms or break the silence
of its_ solemn ages unless his head. Is steady and his heart, pure.
The explorérs must go forth in the riame of humanity to
the uttermost verge of the abyss and wherever they discover
new lands they must plant the” Standard of humanity, and for
eve%hmg they must demand reasons that are human reasons.
e sane mind of a living man is and must be the measure
of all things; the attempt t0 find another measure, to vacate
ONe’s, OWN oNnsciousness, or to eonstrue, things from, the thln(I;-
\s;\tlﬁndpgnt is hoth faint-hearted and futile. BUL this éﬁ(ﬁreclsev

at the men of _Soience have, t0 a \ery serious exient, at-
tempted to 0o, The on-lookers P]ave \{Jleré/n ismayed by their

abandonment of the human and personal point-of-View, %nd b¥
their tacit (fldmISf]IOH that humanity, and personality Itselt mus
be subjected to the awful authority of Things. _
The simple. truth Is that the men of Soience have fallen into
the old traditional way of the scripture-nabit. Their agtitude
of éltter mental passmtly IS aItoqethe theological and orthodox,
and they owe their full acknow ed%ment to The reverend cler%
They hdve treated the open volume of nature as If it were
inspired and infallible scripture which it were impious to chal-



334 THE IDEAL REVIEW.

lenge from the warm, red heart of a man. They have tried to
intérpret love and fear and hunger in terms of mass and motion.
They have (I;n_/en Us a topsy-turvy Science where the last is first
and"the first 1s last. o _
Of course. this is a rough (?enerallzanon. ‘There are all kincs
of men of Science, .and as a dass they certamlg are abreast of
their contemporaries in every moral qualitv; but. the fact e
mains that they have not been able to humanize their discoveries,
or to present ‘Science to the people In the terms of faith and
hope. ‘And the cause of their failure is closely allied to the cause
of the notorious failure of the thealogians to' reach the common-
sense of men. The scientists and fhe theologians alike have
despised human nature and human reason, and have ealled in
%uestmn their deepest intuitions at the dictation of an ex
temal authority.
. Itis an axiom of mental and moral health that whatever
1S hoPeIesst discouraging cannot be true. _A_nd_bP/ this test we
ought to have been assured that the, fatalistic interpretation of
the facts of evolution must be a false interpretation. “The notion
that_environment and heredity are everything and the spon-
taneity of life nothing, or next to nothing, IS @ notion fit to
paralyze the nerve-center of the soul; and If for another
generation, this notion were to stand or to seem to com
mand general scientific approval, it would go far to defeat
the hoPe of democracy, and desolate the beauty of the world.
But the only charice of having the theory” discreglited and
put out of the way lies in an appeal to reason, and to that
untheoIO(I]lcaI faith which is the basis of reason. What we need
most IS That some word shall come that shall give us moral
elation. The age is low-spirited and lacks self-respect. Vg really
need to be aSsured that tigers cannot feach. us ethics or
monkeys manners, and that the principal thing in an_entomo-
logical |nvest|9at|on IS not the bug but the'man. It is one
thing to say that a man is anatonicallv like a pig, and quite
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another and more cheerful thing to say that a plg IS in certain
nhysma aspects somewhat like & man. "Everything”depends Upon
hé type and the Standard, It IS no disparagement of the
beauty of Aphrod|te and Apollo that the whole World of nature
Xeams foward it and mimics it; but it is.a disparagement of
uman beauty to think of It on1¥ as an improvement on the
beasts—founded upon an aping af the ape.

Now, the grand postulate of literature and of all the hu-
manities is the’ absolUteness of human nature.  The poets and
the artists will not undertake to prove that reason Is reasonable;
they assume 1t angl summon everything to the test: that 1s why
they are goets and artists, If for a moment they should admit
that there 1s, or can be for them, an extemal [ogic alien and
superior to their own iner law of taste and” reason they

would be put to endless confusion, and could never sing another
son%| or paint another picture,

ature seens a shrevvlsh step-mother to those that are
t|m|d and give In, but really she Is an inulgent old dame and
ves to be buII|%d and teased bﬁ/ the sp |nt of a man. T_hat

?eneratlon that IS Passmg as regare only or mainly
te orbid mg aspect o te natural_ world, and “has seen In
evolut|on a [aw ot of liberty but of fate, Is chleﬂy due 1o its
own faint- heartedness and to a dire lack of religion, atfributable
to the. multi ICI[Y of religions.  What the a%e needs most Is

. r|s%|cea tstre th and establishment of reason, the sprin
|
i o ke T%l

IS n(t]t arrogance an self-sufficieney 15 1n a childl
that | |s% qu% that 1t antedates the cosmos, and so need
not Yield the right-of-way to mere star-dust and”commotion.

Charles Ferguson.
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They call me mad— _

Thgy say | am of reason void

And that my brain is overshadowed by a cloud! .

|f madness wears such philosophic quise as rqarbs my mind
If lack of reason means such wealth of intellect— =
Then would I madness choose above the world’s best gifts!

Nor fame nor fortune could bestow such happiness;
Nor honor nor renown could so enrich the heart with g]oy;
Nor friends nor learning could endow the soul so lavishly.
I 1t be madness to discem the secret thought of human mind,
To read the innermost intent of human hearts,
To know the end of every aim, to sift the true and false;

To see with telescopic eye the farmost future of events,

To hear the sound of voices yet unbom,

To understand what written’law has not revealed —
Then am | mad indeed, and glory in insanity!
Then am | mad, thrice mad!"and richer in my madness
Than Ramses when he ruled the prehistoric World.

If boasted reason cannot scale the narrow precincts of a brain,

But must confine to limits forged by civil law:

If she must wear a_cloak of frayed and threadbare precedents
And has no loftier office than to follow in a beaten path;
I she must stultify her faculties to magnifv a scientific code,
Then | renounce both reason and her sophistrv!

If it be reason’s province to obey the ancient edict of the classic

schools:
336
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If she can gauge the present only by the past, and build the
future but upon the circumstarices of to-day;
If she can neither think nor act without a monitor,
Then I divorce my brain from Paltry reason’s SW"’?
gnscom_ a custom-mace device for framln? though !?
d in insanity will seek and serve an abler counse'lor.

If reason has no sterling logic of her own, then is she desti-
tute indeed! _
If reason is too plind to see without a lens, the certain Sequence
from a given cause, _
But must be led by rule and plummet on a stipulated plan;
If slhet must go to school to leam the laws of intel-
ect,— _ _
If s(?e dmust con by rote the time-wom primers of the
gad, — _
Then reason is too fallible to counsel me!

If it be reason’s part to eringe and fawn before the dusty
shelves of history; y
If she must homage pay to every fossilized and musty fact;
If to_acumen she can raise no higher claim than this—
Then dull and commonplace indeed is she;
Too mediocre to command, contempt,
Too shallow to provoke disdain!

If reason must restrict her searching to a formulated scale;
If she s impotent to hew alone a Self-appointed way;
If she cannot conceive and execute original designs;
If she must tread a course of automatic trend, _
Andco%énte and chisel what she finds to fit eonservative
L= . .
Then let us be insane! 0 let us be insanell
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Insane enough to vary from the ruts and furrows in time-
trodden fields; o
Insane enough to follow where the souI-|IIum|nat|nﬁ heacon leads;
Insane enough to fashion self-invented modes of thought!
It may De reason is herseif insane, insane from overlong
constraint; _ _ _
It may be_ reason is herseif of reason void, and of ke
cloicled intellect; _
In very sooth she Is bereft of strength since she must neecs
support herseif upon a staff.

Paul Avenel.
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Art, Literature and Metaphysics.
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LITERATURE, A MYSTERY AND A REVELATION.
(It)

In_his “Primer of English Literature,” Stopford Brooke k-
fines literature to be the Written thoughts and feelings of intel
ligent men and women, arranged so as to ?we pleastre to the
réader.  Arrangement accordingly means form or style.  Style
ﬂam he dlivigks into two divisions: prose and poetry. But not

prose I literature; for instance, a ship’s Iog 15 not litera-
ture e holds. The’prose must be arranged so_as to glve
ale%sure “It must have style and character, and must be written

curious care."

Unsaﬂsfgctonr]y as this definition Is, It serves, nevertheless 3 g
Pur 058 ain characteristic of I|terature S, accor
t, not the substance of the wrltten thoughts an feell Vq
but ‘the style and character” of these. Hence the RI%]l (i

Hymns and"the Psalms of David are not literature; ph|
osophy, etc., would also be excluded. 1t we accepted the cefiny-
tion, ‘we would” be Timited almost exclusively to what is
commonly_called I|ﬁht literature. ~ Against such limitations. we
protesi The so-called sacred books™ cannot be exclyded from
general literature, nor ean phllosssogphy, efc. e acknowledge that
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the sacred books contain peculiar. forms of psychic Iife, but
Instead of excluding tbem and leaving them in"d separate and
non-classified ?roup, let us apply their peculiar psychism to 4l
other written forms, and vice versa, let Us read those very books
by. the same Standards by which we read other writings. The
gain in truth will be immense, because we shall core to a
realization of the enormous extent of the human mind in Its
exPressmns all the way from fluid and evanescent feelings to
cold and bare mechanical formulas. We shall leam to put life
Into mechanical terms and we shall see how we create emotional
expressions.  The music there is in the soul will transform
mathematics to light and color forms, and fix the emotional
Vibration so that it will be seen and can be studied. =

. We are at present not domﬁ_ anything in such a direction
viz, outside occult circles. Within  occult” circles, the secret of
liquefying verbal forms is beginning to be known. Numerous
symbolical explanations of common facts are appearing. Nature’s
transparencies are being read, and proqress IS being . reported,
Ore of the methods pursued In the occult fratemities s to seek
for the sound which is represented by certain letters. When
these. sounds have been found it s €asy to determine what
emotion s their innermost.  An emotion” is a Vibration or a
world-force; that found, we are in possession of the power
conveyed by the letters. We can not only read what former
occultists knew and reported, but we can convey our gliscoveries
to ﬁoste_nty, and_none but the wise read them. By, such a
method it is possible to write, for instance, a story which mav
literally read” intelligently enough and convey hoth beautiful
and trie thoughts, Vet read by the sound-key"will be no, mere
story, but will" convey a marqlc transformation, burst all limita-
tions, and reveal the'Real. [n fact, such writing will not ke a
writing, but wall be what the ancients called vach, the \Word
a Iweg presence” or “the first of speaking-beings, celebrated
In the Rig Veda and represented as saying:
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“| am queen and mistress of riches; | am wise. . He
who s bom, who breathes, who hears, feeds with me on this
sacred food* He who knows me not s lost. Listen then to
me, for | speak words worthy of belief. | speak Pood thrn%
for the gods and for the children of men. Whom | fove, | make
terriple, prous Wise, bright. | traverse heaven and_ earth.
| existin all worlds, and extend towards the heavens. Like the
wind, | breathe | |n all worlds. M)(]greatness extends beyond this
world, and reaches even beyond neaven rtself

The way to read s to  image the sound or the I| ht_ con-
veyed by the composition beforé us. If there Is an mtg In, |t
it will e found that_in the image lies a whole world,
we may take possession. But most people d not read |ntent¥
enough: That thrall there Is upon them after reading (wha
they “call) something fascinating, Is only a fugitive breath, ang
1S seIdom clothed with body by retirement info silence and sol-
Itue They IaCk la grande passion.

3/ 1S |t t at we remember certain sunsets and not others7

y 1S one_human form s gnarmrng and another |s not?
V\/h cloes one note call forth te léepe (ft deep of the soul
and’ others not? V\/h does one color sen a thrill through us
and not another? Why s it that we call one event momentous
and not another, thou%h It seemed exactl Slml|fll’ The, reason
1S the glow of it” IN that sunset; “the ideal stamp” upon
that human face; “the ure tonaIrty of that note, coming, as
It Were, from that Srm lies at_the root of Xist-
ence, efc. There was the I ag ebnnﬁ Presence, the, Vach,
the Word in these manifestations. If we Rad been conscious at
the moment of that_fact and _had held qn, we would have been
transformed to its likeness.  The same Influences that come to
US In free nature may come to us by literature, Literature IS

as much a mys nature, and ‘as much of a revelation:
and Irterature %Iemgnc?s the same devotion as nature.

The humt offering,
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Professor Huxley, in speaking of the Witch of Endor and
the theology of ancient Israel reférs to “the stratified deposits”
of man?/ ages “left by the stream of the intellectual and moral
life of Israel,” in which are to be found “numerous remairs_ of
forms of thou%ht which once lived,” and which_are of “price-
less value to the anthropologist.” Such a fossil was to him
the Witch of Endor. 1t is to these “stratified deposits” of litey-
ature to which can 0o he or she who cannot Meet Nature in
the open. There th ey maeé qluarry and find precious metals and
seek out a path to the Real, or"that Ideal we are seeking.. It
IS In this sense that literature is a mystery and a revelation

C. H. A Bjerregaard.

LETTERS AND SOUNDS.

In another essay in this department | have spoken of the
efiorts of occultists "to dliscover the. souncis regres nted by our
letters in order to attain a control of the vibrations créated
As a help to the uninitiated, .| now Supplement that essay with
some extracts from an ingenious pamphlet on the origin of our
alphabet, published by J. “Enthoffer, in Washington, 1875, and
annﬁunced to be on Sale at the store of B. Westermann & Cb,
in New York Ci

The authorsgnject is to show that the position of the organs
of speech s the basis on which the letters of the alphabet” are
constructed. He examines our own, the most geveloped, alpha
bet and pays no attention to cruder ones; and, singularly enough,
he finas 1t ‘similar to the on(TnnaI Shemitic letters. But he
nothing to say on the occullt S|gn| icance. of the posmons ol
the, spéech organs and how these physiologicall yexpress
logical States, Which agaln correspon to cosmic Vi ratlons at
isnot his. field of resgarch.  But his Services in showing
a conventional letter-sign really is are most valuable. H|s vvork
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enables us to reproduce the vocal vibratjons tbeJ ongrnall%l
stood for, and thus to set in motion a biological sphere whi
means power and cosmic influence. Such reproductions give us
the possession of the mystery of literature and reveal its Secrets.
Literature not used by such a method is to us no more than
the stones and other material obJIects of nature; these may be
useful for mechanical and industrial purposes, but not as spiritual
teachers and mediators of power.

The different signs expressing sounds in the order handed
down to us by thé" Shemites is as follows:

A the first letter, is the principal and fundamental sound of
the human organ The mere act of openin te ‘mouth
letting the voiCe go forth produces. the soun That t e
Position of the Ie er in writing 1t is A and not <t IS conven-
tional usage merely.

B, the second fetter, is the sound produced_by firmly closrng
the Tips after the emission of the A'sound.  The figure of th
letter'1s a Rrofrle representation of the closed moutf.

C,.the third letter, 15 in our way of writing the Shemitic
G which we turn upside down. If the reacer will tum It up-
sige down (q) he will see it to be the conventronalrzed figure
of an Insice View of temout The sound is proguced by the
root of the ton ue and the pal (se but he Ietterr only the palate
graphrca ly rep sented a5 proaucing the sound.

te fourth letter, Is the sound produced by leaning the
trg of the t% Que against th e u per teeth thereby shuttrng the
llow 0 e mou gmé) letel the conventional %gn
at thus, * , and the reader sees how the tongue does it. Botn'G
an D are internal acts.

e fifth letter, or as It Is in Hebrew, “He," represents a
sound uhrch belongs to a higher scale than' A; in or er to pro-
duce it, 1t IS necessary to raise the tonoue which lies flat pro
nouncing A particularly in the midale, Yoward the. roof of the
mouth, With the tip toward the edge of the teeth in the lower
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jaw; hereby the waves of sound are compressed while going
out, and the sound E is produeed, as in a wind instrument
How the letter sound represents this Operation can be seen by
tuming the letter round, thus a _

It Will be well to remind the reader that this letter and
sound is the most important of all. It is the fifth, or the
tre of the square, and the intonation of circular acts or vibra:
tions, each of which represents the Universal; ong circle, the Dvrg;
the other, the Natural. _ _

Letters A and B are the opening and closing sounds or the
beginning and end. G is like @ flame blowing against the vault
of "heaven, and D was called “the door,” bécause it closes the
breath. A and B are the uEpper and lower lines of the suare,
Gand D the two sides, and_E Is the majesty that fills the souare
These five letters, form a hierarchy by themselves and correspo
n sEhere of activity to the five first numbers. _

. the sixth letter, is @ labial and blowing sound. [t IS
produeed in d Way similar to W: hence Win many languages
represents the same Vibration as F, ]

/ (za}/]ln),_the seventh letter; Samech, the fifteenth letter;
Tsadhe, the ‘eighteenth letter, and Shin, the. twenty-first, reore-
sent dental and_ hissing sounds, the most intense” passion, the
rush of fever, like steam from a pipe, Its alphabetic figure
in Hebrew looks like flames, and the S with us is like a ser-
pentine movement. The S-curve Is capable of a straightening
out; it can, be bent circularly and sensually, as in thé' romart
esque, and 1t can assume the form of what Henry Van Brunt
calls, Greek rhythmic_movement, all three fundamental fors of
passion or cosmic. Vibratjon,

H, the eighth letter, Is the Hermes of our languages, both a
gutteral ch and the Spiritus asper (rough Dréathing). The
Winc-messenger “howling” or “sighing” through narrow_open:
Ings, such as were the ancient \Windows. Compared to S, it will
be”seen that H is objectively what S is subjectivelv. In Hebrew
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it is called the letter of admiration or wonder, because it_forms
the main substance of the words Elohim and Jehovah. To et
the power as spiritus asper Of the sign we must understand
conditions of its sound. Wuitke defines it: “If in emitting the
breath its strength 15 suddenly increased, which is done by nar-
rowing .the glotiis and openirig the mouth wide, thus letting as
much air Pass as possible, all the organs forming the soun far
apart, a strong, but mute breath is produced, the non- sounding
‘The first sound, the rough ch, represenis the Creative worlo?

the second, the smooth deep Sound, IS as. difficult to produce as
1S an attainment of understanding of Berngs mystery

Th, the ninth letter, can be properly i)ronounced onZ ){
plgcrng the tongue befween the  teeth.” Tt represents séxud
vibrations.

J, the tenth letter, Stands also for the vowel sound I. The
power of the letter can be found in any alphabetic grammar,

K, the eIeventh letter, 1s much like C, only stronger and quicker.

L, the twelfth letter, 1s a lingual sound, and 1S |n th marn
an oscillation anngt e edges of the tongue, when this is rPresse
har a arnst the upRer row of teeth Its alphabetic _shape |n
ke 0 a0t A o, cOnering by A

tethrrtegnth Ietter is lanial, like B 0.0y

N “the fourteenth letter, is the strongest nasal sound. The
nose In ancient times s agnn‘red ‘the life of goodness;” whence brical
omaments were on the nose.

y|n i esrxteenth letter, and P, the seventeenth, resi)ectrvel
mean’the * ebye "and the “mouth,” two facial organs for Tight ard
sound and ooth capabeof the greatest varie of USes ang mystrc
%prp lications.  Wigh' these come In natural orcer, Q the nineteénth

er, which is K. hardened and usually called thé “ear,” and R
which represents the “head;” someties it is also likeped to the
characte ofthe “wheel,” on account of its rapid or whirling sound.

T, the twenty-second letter, 1S a hardened D: but standing, as



346 THE IDEAL REVIEW.

it does, at the end of the alphabet, it signifies a X or the end of
all thm?s. In Egyptian documents it meant the conclusion of a
transaction. o
As | said above, the various signs of the alphabet )

vocal vibrations, which, when reprodueed, set in motion'a bio-
logieal sphere which means power and cosmic_influence. If we
therefore, take such great words as Idea, God, Thought, and an
alyse the vibrations Tepresented by the signs which compare them
Wwe are enabled to enter into the mystic [ife-sphere of these words,

(To be continued.) CHAB

“ALL THINGS TO ALL MEN."

To be “all things to all men” is_another way of sayin
love your neighbor riot only as yourself but more than yourself.
This 'saying 15 therefore of ider bearing than the doctrine of
love_to"thé neighbar. _ _ _ o

Some of the old mythologies furnish very inferesting illus-
trations upon this teaching,” and these illustrations have the
advantage that they really illustrate. the subject, something
that vely often cannot besaid of pictorial viork. Take the
story, of Krishna for instance. \We are told that Krish
beaning with ¥outh and strength, arrived in the meadows 0
Bradi and that all the shepherdesses fell in love with him |«
orcer to safisfy them all, he made use of his miraculous power
and multiplied”himself so that there were as many Krishnas as
there were shepherdesses. He danced with themall, he |oved
them all—and every sliepherdess considered herseif the prvil
person, Nong of them dliscovereq the myste(rjy of the Subjective
deceﬁtmn or_the objective reality,  blénded as these were m
psgc Ic eonditions, The efifect of Krishna’s “beln_g all o all”
Was the conseeration of the shepherdesses to his Service and
their own spiritual elevation.
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A similar tradition is told of Buddha. When he was bom,
ten thousand of the handsomest women volunteered to pe his
nurses. To satisfy them all, he multiplied himself, and each
woman feit assured that she had carriegl him in her arms and
nourished him with her milk. The result was evangelistic. It
Is also related that he multiplied himself in- order to be all
to a(l} at the ogcasmn of él fire on certain plains, which he
one cay traversed, and to demonstrate to the devas that his
Powers WWere, su;%erhuman. Each of them held Parasos over him
0. protect him from the heat. He did a similar act of mult-
plication at another time while Crossing an otherwise Impassable
river. He crossed  simultaneously the “thousand of bridges the
gods_ bullt for him and eaeh”god thought himself the one
peciallv favored. o

In New Testament parables the same idea Is represented;
for Instance, in the story of the fishes and the loaves of bread.

The Church has also formulated the thought. And old
Church lore reports:

Sumit unus, suraunt mille,
uantum isti, tantum ille;
EC sumptus consumitur.

“One eats, a thousand eat, it is in proportion to them all,
yet the food Is not consumed,” viz., the sacred elements of the
mass are not consumed; which is only another,waY of cele-
bratl_n? a nature-mystery known to all antiquity, which
consisted in plucking' the” best fruit of the earth and again
offering or giving fhem back to the earth under the form
of 4 sacrifice, ,

Stripping these legends. of their verbal form, we see them
as. Symhols “of the everlasting self-transformations of Nature and
Mind: and our intuitions tedch us to respcct these Symbols as
well as the transparent truths we are taught by them.

Removm? the. dogmatic_crusts from aronnd the living truth
of “being al things to all men” we find that sentence to
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teach the_law of finding oneself b¥ living the life of another.
It is an integral naturg of love that wWe put ourselves into
s mpathy or “con-sonance Eaccord) with another or others, or

the Universal in general. By so doing we find ourselves; viz,
we attain the redl self-consCiousness. CHAB

IDEAS AND REALITY.*
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A qod has his ahode within our breast: when he rouses us the
%Iow 0 Insglraho warms us: this hon rapture springs from the seeds
f the divine mind sown In man.—Qvid.

Of what conse% ence |s it that an?ilhlng should be concealed from
man? Nothing is hidden from G e IS present |n our mings, and
comes into the midst of our thoughts Comes do I say?—as if He were
ever absent -Seneca.

For whoever s acquainted with his_own mind, will, in the first
place, feel that he has a divine principle W|th|n him, and will regard his
rational faculties as something sacred and Y he will always both
think and act in a way worthy of so great a gift of the gods.—Cicero.

Therefore_man_who is So noble an |ma%e having his ground in
Time and in Eternity, should well consider himsélf, and not cun” headlon
in such blincness, seeklntT; his native country afar off from himself
when 1t 1 within himself, though covered with the grossness of the
Elements by their strife—Boehme’
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NOTE TO OUR READERS.

In this Department we will give Space to carefully written Communications of
merit, on any of the practical questions of everyday life, considered from the
bearrngs of metthysrcaI and philosophical thougiht which, we believe, mai/be
demonstrated as both g lever and a baI?nce for all the drftrcult problems of |fe

Happenings, f(pﬁrrences ang developments in the farpr &,e
t"tlty results of 't %t stu eriment; un u urrencesuren

authentrcated uestions ort/ vague oInts or on ero
e PR
%Set9he subject otj torné?exRIanast\f\een at Xur grscret{?)nuu} ?\ glst?at
earn t h ul trnkrrarﬂ minds of th evvor]dwr 00

( to the high cegree to

arts arl) c}a Ine to
this Department both Interesting and Instructive,
the sub ect 15 capable of development.

CHILDHOOD DEVELOPMENT.

The fruitfulness of the earth and its beauty .are for all
alike. Nothing i the reat heart of Nature _is “withheld from
any receptive” soul. a% and nrgt unremrttrngly the great
forces are at work for the benefit of humanity, " creating ever
anew a beautiful universe wherein the children of earth” may
not only gain sustenance and cheer, but a development of mrd
and soul “as well. This development, however, comes on uty
throufg]h discipling; the tts of Nature are_not poured into 0
stretchied hands unless ugg licant has been rendered worth
by those, fiery trials whrch leanse the heart of all self
thus purrfyrng the whole being and making |t receptive to the
sweet” and” dgathless |ntIuence335%t divine activity. "The human
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soul is forever struggling to free itself from .mortal environ-
ment, and In so far~as ‘truth Is recognized, it succeeds The
portals of the realms of Lrg[ht stand mvrtrngly open, the thorny
path to which Is strewn with cast-off delusions and Self-clesites
Wwhich carken the spmtual srght—charns orged by the sense-bound
Rersonah Once free of these the soul Is Transfused by its own
ative atmosphere, . dazzlingly refulgent in its white beauty, and
thus |ts Salvation Is wrought.
With this goal before “him, man can endure, bravely and
Bgtrentlx the many long struggles which. he has to, uridergo
fore e reaches ‘It and, If T but realize that with e\r/]eer}/
victory the image of God In him becomes more clearl defr
bis power for_dood to humanity s thereby increased. ~Surely
this, I mcentive enough to, renew the battle with “Serf”
until_the final victory 13 a triumph glorious in Its completeness
The average humian berng I saturated wrth persona |t¥
surrounds  hirmself with oanects which appeal directly to his
senses, and dwells amjdst their |Ilusro]ns asleep to the higher
actwrtres excePtrng, when a rare flash of spirftual light comes
ath warttrsvsron " il sl i
his clog upon the progress .of the individual soul, i
not th)at t {oug% fuffenn g (? discipline 1t sﬂall come 0 a
realization o itS own nat
\When the spiritual nature awakens to he re I|t|es of Iife
nothing can measure or |m|ti l!oure ich fills the mind,
rencen gemgtu the eeér eas he senses which soon
cease 10 aB to the %sou
A terrible wrong IS one 0 Tthe buddrng soul_of the child,
when the early training Is. ann the mes of selfgratrfrcatron
Such as We Se8 on every side. ecrd fresh and pure from
the realms of Light, Is ‘plastic in the hands of its quides, and
receptive, as at no other time, to all spiritual influences. "It Is
also. receptive to those other influences which tend to the
cultivation of the lower seif; and when once these baneful
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conditions are established, the soul thus buried, must st_rugg[Ie
for its life—and it sometimes takes more than one life-time to
throw off the biirden thus imposed by a thoughtless rearing,
Therefore, it behooves the parent, “the. quardian, the teacher
of the oun?, to see that the ever-living realities of Truth
Bure and soul-satisfying, coxnpelling to the upward Fath, sl
e instilled into thé awakening minds of these little ones, in
place of the illusions of the sense-life, the poison of which leaves
Its deadly mark upon the consciousness. ~ This mark can only
be washed away by the. purifying, influence of the living waters
of Truth acting”unrestrained Within the consciousness of the in-
dividual soul. EFS

THE HOOLAX AND THE \MONDERER.

He whom the Hoolax was, for a period, personally to con-
duct, rolled over, rubbed his eyes, and at length stood upright
In the shadow of the Sphinx, Where, some centuries before, “he
had stretched himself ouit for a comfortable rest

“High time you were bestirring yourself” breathed the
patient “Hoolax. ~“Whatever would “become of you and your
%ort if yo_l%_werer),’t heirs to immortality, and hadn't etemity
0 Prové itin-—-—

ID“\/\/ho are you?” asked the still drowsy Wonderer.

“17. Oh, I'm an Ideation of your owri; an Embodiment of
a (uestion you began to ask yourself just as the shadow of
the “Sﬁhmx put you out”

“Have I been asleep? .

Asleep? el let 1t go at that.

“But what was the question?”

One you never asked yourself before, but one every creature
must ask”his soul before“he can become a “Wonderer.” 1t is
the second nquiry_of the mystic three.”

What is the”first?” dermanced the \Wonderer.
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““Ilack’; you'l confess it savors of selfishness.”

“| lack?™ repeated the Wonderer.

“Yes; 5o, | suppose, you asked yourself—and s, | suppose,
you did.” But It was so entrrer and Intensely a selfish question
ou s, that the ‘llack” who took you through your last
ound did you very. lrttle real %ood et how you id follow
him about! "A slave'is a free thing in comp arrson

“That was grteous' cried the V\/onderer shivering in the
shadow where he stood

Ch, not <o very You see you were obliged to follow the

K]gurde you'd set u Tﬁ for yourself thus far. Nobody’s to

ame; nof even you. The ‘llack’ took you along some pretty
rre trails, and over some pretty rou?h grotnd; but the
scratches and bruises_ awakened you out of youir deadlly stupor.
Thats the ood of the “Ilack,” you see. If you didn’t iceate
him or use fo pﬂc or two, you'd neverhave reached this
partrcu ar sha o phinx.”

It’s all ve wone ul.

“No, onY unfamrlrar The first t|me ou be an to think Me
|('and g ittle qrmmerrng %host of t ou r%t It was, vou'l
ecollect) | seemed 0 you the tranqestthrngr agrnable ‘Ilack’
had led 'you on until you had nolonger any miaterial need of
him.~ Hé sharpened your world-wits until you were possessed of
enough to satisfy a’orace, of sordid monarchs—you cannot have
for otten the purple and fine lingn, the jeweled Sandals, and the

of gold you" doffed last night'in the shadow of the SPhrnx

“| seem dimly to remember some such luxuries,” replied the
Wonderer %azmg about him at the barren sands.

“Neednt look for earthly riches—the errshable thrn%s of the
ast, The are lllusive. Rather turm gou thoughts In retrospect
o te st time you cried to the ‘llack.™ What thought

“I crred ‘llack! llack!” Yes, for all my gathered treasuree
crred | lack stcrh V'Y
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“And then?’

“1 tumed from this contemplation of myself, and looked
out at the world from which 1 had taken all hat | possessed.”

“What found you in that world?”

“That which made me sore ashamed. Clad in my cloth of
gold, I saw my counterparts t]to by in wretched rags; surfeited
with viands, fieh and rare no ed faces thinned b hickous
hunger; housed In, a Palace | looked out of its wind ows u%n
the hosts of suffering Tellowmen beaten by the storm.” And
you came

“But how?”

“T was nearly night. | said, before | sIeeR | shall lind out
who lacks, and share with them the treasure | have wrested from
my kind And so | started out at dusk erving, ‘Who lacks?

0 lacks?" with every step.”

The Hoolax smiled” “I heard you, and | came |nto exist-
ence, then and there. But it grew dusk so speedily | led you
here, and counseled you to rest.
ok %But where aré they who answered when | cried, “Who

“The llack leads them as It once Ied you They are pros
pering, as you pros?ere d—materially. um, they, top, will
eat and drink their Till and don fine rarment in tum dliscover
the inability_of wealth to drown the vital soul-cry, and then
their eyes will gaze about them as yours did yesterday, and then
—well.” there'll e many another Hoolax whol havé his hands
as full as 1 am having mine to-da

“What Is to be one hefore the twilight comes again?”

“First don what's left you over nignt. Here is your heart,
and_here’s your brain—adjust them.”

“The brain seems shrunken---

“Your spiritual cranrum expanded, perhaps, while you
dreamed drearms, and called Iy e Do the best you can; be
glad there’s room for growth.



THE HOME CIRCLE. 355

“The heart seems small--—

“Place It in fposmon neverthcless Big throbs of sympathy—
surging tid es of compassion will afford Tt such exercise,  that,
ere. )(]ou realize your great discomfort, 't will fill the cavity In

which you epaced It .

“I'm ready. \hither do we go?

Around the Sphinx.”
“Kegp to the desert? And cry, “Who lacks?" to this great
Waste 0 sand
but ery it in a roice thats loud enough, and you will
stra|?htwayg such full” response you'll stand”“amazed o hear
the clamoring’ tongues.”
[ see no one.

“And | no treasure to suppl¥ the lack” )

The Wongerer started. ~“That is true” he said. “The
tre%sure which but yesterday 1 thought to share with all my

“Was best unshared, 0 Wonderer! What las i]ngg od could
it have brought_to them? Must they not a ave a|n them
down In tlme within the ch|II|n sha ow of the Sphinx?’

Aﬂ at’s true aso And 3/et rom my pure cesire to share
with them as no good come td anyone ?

“To oute reatestgi From acld wakenec‘ to a
V\/ondere 0 0 Jacks.—but cry it Sifentlv, until vou
have that wh| 15 fit o give to those whose souls farre while
their  bodlies, thrlve Cone,. let us walk about a hit, and sav
‘good moming’ to the Sphinx.”

“How mﬂny days and nights | waked and slept and yet she
lies there sti

Stl||7 Not s0; the Wise Beast moves.”

“More
gAld?j%n(Iiragls Q? eawgglte W%ﬂdtﬁ\gtgrheﬁt” hot sand ared
U | u | sands

the figure ofamen: b ran orvrd bgeathlessly, and the o
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derer gazed In silenee at bis kingly vesture and royal diagem

An llack leads liim hither,” "said the Hoolax. “Corr
let us hear what p?rtlcul,gr manner of moan he Il make, and
what answer he will win.” _

“0 Wise Ore, help me!” cried the Prince, _

“That have | always done,” ansvmed the Sphinx.

“But not_ to-day—iot now! Backwards and forwards have
| flown—she is not here—not there!”

“Yet once she did ahide with thee?” _

%1 thought so—hay, | know $0,” said the Prince. “For a
brief time we wandered hand in hand----

And then? _

“And then the portals of the palace swung aAar, and Doubt
crept in, and drew me far afield. | listened 0 the hideous tale
she tol, and let her poison steal into my heart! Then, when
too late, | fled from dismal Doubt; | sought but eould not find
my Happiness!” )

“Doubt is her bitterest enemy, 0 Man!

“Alas, alas, thy words are true! Andyet | have such dreans
of her I've lost! I seem to see her ever in my path; yet, when
| .hurry on m%/ waY, and strive to overtake ‘my dear lost Joy
'tis a_mirage that Tures me on and on!” _

“"Tis no mirage, 0 Man! °Tis Happiness, herseif, that doth
elude thee! Thiné own dear Happiness, that is a part of theg,
and finds no life save in thy smile!”

“Odd, isnt it,” whispers the Hoolax, “that you and your
sort are never any the wiser for all the wisdom poired out (jpon
you? That man hears; but heed?—that’s a  different thing,
entirely! And he'll never—not ha—shut any door sufficiently close
to bar’out Doubt. Now, just suppose, good Wonderer, “you'd
have cried, ‘Who lacks? to"yonder man, and he'd have answered,
‘1'do: 1've lost my Happiness.” Could you have done him Service”
ownul fear not. ™ His most pitiable “state is identical with my
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“Come, come, you're slipping a cog, and the Ilack will be
after you before you are aware of it! “Your HaPplness IS your
own, ‘to have and to hold as truly as yonder fellow’s belongs to
him. | can see her hovering abgut YOU’ as full of light™and
splendor as the day. Ah—eur dismal friend is. marching off to
yonder oasis, sighing like a simpom for very self-commisration,
and the very Happiress he Is whining for walks close besice him,
waiting to do her sweet part as soon as he will permit her to
manifest her beautiful presence. _ _

“Ln all this vyor,l,d Is there a soul to whom Happiness mani-
fests nerseif clearfy?” o _

“Ask the Sphinx; 't s her mission to solve ridales for the
\Wonderers. _ _ _

“(G0 to yonder Nile,” the Sphinx made answer to the question
put to her.” “From three palm trees, that lean. their heads to-
getner, a tent-Cloth hangs; beneath this awning dwelleth a
Venerable man—go, and be’ taught by him. _

_ The¥ found the river-thread"creeping across the sands; besice
I, tj%r Le_es; beneath It tOIhet rRan st tahe note” the Hog

IS poor rags and tatters first take note,” the Hoolax
Whispered topthe nderer. “Mark the wom sandals and ?aded
turban folas; for, once your eyes rest on nis Shinjng Face \X,%u
lell< pot t\eﬁi gvhatl,, gan Stuff’ covers him.~ Ask "him “WWho
acks?” 0 Wonderer!

Thus commanded, he obeyed.

Not 1, r%nhed the Sag.

“Not you, ast?[? et these ﬁloorﬁ threadbare rags----"

Are clean, and will outlast this Wasting frane.

“You live alone with none to sympathize--—-

“My world, is peopled, and the”heavens bend over me. |
know_ o fack.

“Then you have Peace?” _

“ h?ve ng time for Peace. What tolerance has Life for
Death? T ive.
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“One question more.”

“Speak on.”

“Last night | dreamed that when | waked again I'd seek
out those who needed in the world, and share my treasure witli
them. But when I stretched myself at dawn of day I found this
Question | had brought to life, but all my treasure gone. Now,
what is to be done? | humbly ask advice.”

“You would supply all lack?”

“That would I if I could—bring Happiness to all.”

“An unwise wish, save that it makes the Wisher wise. 0
Wonderer, there is no lack in all the universe!”

“No lack?”

“Name one.”

“Love, first-—

“Blasphemer! Look around you at this fair and radiant
world; stand in the light that pours its gold upon your cherished
head; drink in the breezes breathed from Love’s own lips! You
are Love’s living temple, and the heart that beats within your
breast the holy altar whereon bums the sacred fire! There is no
lack of Love.

“No lack—then all my quest’s in vain!”

“Not so, since there exists a world to question and to con-
quer—the world of Seif, 0 Wonderer! When Man has conquered
that, then will he be all that he at the present moment thinks
he lacks. None other than Man’s Real Seif can fetch him his
sovereignty; for he who masters self-created foes must wield Ins
own bri?ht battle-axe—must lift to his own brow the crown
that will proclaim him king!”

“Will Happiness be his, then, for all time? 1'm curious con-
ceming human joy.”

“You harp upon one string as do they all, the just awakened
Wonderers, whom she, the Greatest Wonder of this little earth,
sends here to me. Of this fair Happiness that fills your dreams
| know naught; Questioning Man!" Were | to lend my senses
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to the cliarm of selfish pleasures you call Happiness, I'd stand
stock still, nor know progression all my empty life. | have no
time for Peace nor Happiness—and yet etemity is all my own.
Solve you this riddle for yourself. Your way lies yonder through
the desert wastes. Upon your joumeyings forget yourself; the
buming of your feet; the parching of your tongue; your weari-
ness of heart; nor cry aloud on Peace or Happiness, for they
are but imagined blessings, friend, and have no real nor proper
place nor part within the life the eamest Striver lives, who, by
example, benefits his kind. Farewell!”

All day, as they skirted the base of the little earth’s Great
Mystery, they gathered such treasure as could not disappear
with the coming of the dark shadow bringing slumber to the
Wonderer. Nor (as every swift hour’s passing taught him) was
it a treasure he dared carelessly to share with those who lacked.

That which he feit he might do—this he did; adding each
hour rieh treasure to his store, that he might be in readiness
for that sweet sharing which was to come after he had leamed
to look wisely and unmovedly into the stem eyes of Etemal
Necessity.

And when he found the shadow once again, and it was
time for slumber and for rest, a finer thing than Peace, yet
containing all its satisfaction—a sweeter thing than Happiness,
yet holding all its rapture, closed softly, with gentle, tender
touch, the drooping eyelids of the Wonderer.

Eva Best.

The stars sliall fade away, the sun_himself

Grow dim with age, .and” Nature sink in %/ears;

But thou shall flourish in immortal youth,

Unhurt amidst the war of elements, ,
The wreck of matter and the crash of worlds.  —Addison.

The temple of our purest thoughts is—silence!—Mrs. Haie.
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THE MASTER’S MESSAGE.

Go down, my child, through the “Narrow Way,”
That men call “Life,” and live thy day

Of rest and toil, of light and shade;
Cover thy face with the “Veil of Flesh,”

Lest the “Light of Life” shall be betrayed,
And men seek thee, not me.

Go down, my child, with simple heart
That knows, and teach the truth
Of birds and blossoms, stars and suns,

That touch the “Fount of Youth:”
But leave the Inner shrine e’er free,
To Love sweet toil for me.

Go down, my child, and shed sad tears,
And bear the cross; e’en so did I,
Earth’s children dwell 'mid strife and fears,

Unheeding brother’s cry;
See in each soul, Perfection’s own,
That marks my throne.

Go down, my child, I bid thee go,
| am the Way, The Truth, The Life,
Gather the broken sheafs from out the row,
Free Wheat from chaff, and dust from strife;
And In the “Harvest Home” that vet shall be,

Return to me.
Abbie Walker Gould.

. One eannot enough wonder or be thankful to Providence that from

time to time He awakens in the spirits of a whole_people, .or of ind-

viduals, those truly godlike thoughts on which our inner being reposes.
—Wilhelm von Humboldt.
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THE WISE MAN AND THE SEA URCHINS.
(VIII)

“The waves can't talk,” declared Pinkie. “But the ocean
itself always makes me think of a great, big, awful giant with a
thousand arms, that strikes out as far as he can toward the
shore, as if the land were his enemy, and he would like to get at it
and pound it to pieces.”

“Which he does, Pinkie; for everv surging wave that beats
against the rocks is a destroyer of just so much-—-a bringer about
of changes.”

“It always seetns sad to me,” says Blooy. “It seems to moan
and cry so, whenever the tide comes in.”

“It’s jolly funny to me,” begins Ruddy, “Why, I can nearly
always seem to hear it laugh as it lifts its green body up as
high as possible and with a loud ‘Halloo!” jump as far across
the rocks as it can.”

“And to me it’s like somebody being driven forward forerer
and ever by something strdnge and awful behind it, and | feel
s0 sorry for it sometimes, it seems so tired, and as if it would
like to rest, and enjoy being quiet for awhile.”

“|1 think of it as a great, big, busy something that has such
a dreadful lot of work to do, it knows it just has to be always
up and at it, eise it would never get done.” This from Brownie.

“1,” vouchsafes Blackie in brief, “have a great respect for the
ocean, myself.”

“I can only think how mysterious it is,” volunteers Goldie.
“Nobodg knows half its secrets, nor what it’s hiding awav in
its terrible depths. If it should all dry up suddenly, 1 wonder
what we'd see?”

“Oh that would be horrible,” declares Violet, with a little shiver,
“Just think, Goldie, of a land without water! 1 love the grand
ocean, itis so full of life. Every little wave seems a little bring
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thing doing all it can to help along the great work to make the
earth so that we can live upon it at all.”

“Everylittle wave has its duty to do, Violet; just as every little
drop of water that makes that little wave must hurry along with
its comrades and fellow-workers, one with them in thought and
deed. Let me repeat some verses | leamed some years ago, for |
think you’ll find them appropriate to time and place. May 1?”

A shout of approbation greets the Wise Man’s proposition.

“Thank you, dear children. Here they are—the beautiful verses
of Susan Coolidge:

“Out of the bosom of the sea,

From dim, rieh coasts eye may not see,

By vast and urging forces bient,

Untired, untiring and unspent,

The glad waves speed them, one by one;
And, %oal attained and errand done,
They aP the sands and softly lave—
Wave after wave, wave after wave!

“As stirred by longing for repose
Higher and higher each wave goes,
Strlvm? to clasp with foam-white hands,
The yielding and eludln? sands;
And still the sea, relentless, grim,
Calls his wild truants back to him;
Recalls the liberty he gave—
Wave after wave, wave after wave!

“All sad at heart and desolate
They heed the call; theg bow to fate;
And outward swept, a baffled train,
Each feels his effort was in vain,
But fed by impulse led by each,
The gradual tide upon the beach
Rises to full, and thunders brave—
Wave after wave, wave after wave!
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“Ah, tired, discouraged heart and head,
Look up and be thou comforted!
Thy puny effort may seem vain,
Wasted thv toil, and nau?ht thy pain,
Thy brief sun quench itselfin shade,
Thy worthiest strength be weakness made,
Caught up in one great whelming grave,
Wave after wdre, wave after wave!

“Yet still though baffled and denied,
Thy spended strength has swelled the tide—
A feather’s weight where oceans roll—

One atom in a mighty whole!

God’s hand uncounted ageneies .
Marshals, and notes and counts as his,
His threads to bind, his sands to save
Wave after wave, wave after wave!

“Then there’s nothing too small to take into account?” asked
Snowdrop.

“Do you think, dear, the Supreme Intelligence would create a
vseless thing? No, my child! Every tiniest thing—a grain of
sand, a blade of grass, a drop of water, exists for some real
purpose. Suppose each grain of sand should say to itself, ‘I’'m
too little to amount to anything; | believe that I'll give up
lying here helping to make shore.” Or that every blade of grass
should say, ‘I can't be any good; I'm too little. Whv, I'm lost
in this big pasture—nobody notices me. I'll just shrivel up and
quit.” Or think how it would be if the water drops went on a
strike, and each one tried to start off in a different direction. Do
you think anyone of them would get very far?”

“Then every littlest thing is needed!”

“Every smallest thing.”

“And everything is for use ?”

“Everything.”

“Weeds ain't!™ declares Brownie.
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“What are weeds ?”

“Why—just—weeds. Troublesome plants, | suppose | might
call them, that have to be pulled up by the roots, and thrown away.
Just useless plants.”

“Butwe’ve concluded that there are no useless things, my boy.
You simply prefer to care for and cherish your blue lobelia, your
purple foxglove and flaming scarlet poppies ?”

“Yes, sir. And | work hard at home, in the spring, to keep
the weeds out of the flower beds.”

“Suppose | should teil you that in certain localities that which
you call a weed is considered a rare and beautiful plant. Take
for instance the oieander plant; in the south it is the bane and
bother of the farmers; here in the north we care for and protect it
through the winter in our green-houses.”

“Flowers weeds?”

“They have the same nature, and no one of them is useless, and
each supplies some product of commercial value. Your poppy
bears its opium, your foxglove its digitalis, and your lobelia—well,
that name speaks for itself. But to go back to the sea. You, my
urchins, have each a different idea of the ocean. It is merry,
sad, restless, weary, busy, cheerful and wonderfully mysterious,
according to your several views of it. Yetitis all the same ocean,
composed of the same water drops that all of you see. Why,
then, doesn’t itappear the same to you all?”

The Wise Man’s question was almost lost in the pounding
of a particularly high wave upon the rocks below. The sea was
climbing closer to the lighthouse now, and growing noisier as
it advaneed.

“There was an ugly roar for you!” cried Blooy.

“It was a song and dance! ” declared Ruddy.

“It was—as everything eise is—just what it seems to each of
you. To each of us it must seem different. No eyes see quite the
same thing—no ears hear quite the same sound; no one perceives
anything in quite the same way.”
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“Why >please teil us why ?”

“Well, in the first place, everyone’s senses are peculiarly his
own, and his perception differs from that of his fellows because
of the more or less refinement of those senses which carry the
impression of things to the intelligent, realizing consciousness, and
that which receives it in one person, must differ in degree from
that which received it in another whose individualitv does not at
all resemble his own. But as all material substance is one and
the same thing, then that which is the real ‘Perceiver’ (to coin
a word) is the very man | declared Brownie couldn't see—the
Indwelling Intelligence which is not of the earth, earthy, but
celestial in its origin. ~ And, then, there’s another reason for the

diffferer%(;,e in things perceived; but have | made it clear to you
s0 far’

A chorus of assurances satisfied him.

“Now for the other remaining reason,” goes on the patient
teacher.  “I have told you many times that all things are in
motion; that what we see or hear or feel or smell is the result of
vibrating particles. Now, what myeyes see are those particles
that come into my eyes in the form of color; the tiny particles that
enter my vision and make me cognizant of their tones, are not
identically the same particles that enter your eyes, Yiolet. They
couldn’t be, you see. And the sound-waves that knock at the
door of my Listening Consciousness are not those that bump up
against your ear-drum, Goldie. The fragrance that pleases my
nostrils could not be the same you inhale, Brownie; and Blackie
knows that no two tongues could taste exactly the same atoms
of chocolate.”

“We never thought of that, sir!”

“Agood many oldsters have been quite as thoughtless as you
youngsters in this respect,” answered the gentle Master, smiling.
“And now, Pinkie—your pardon, dear—where a shrinking little
soul sees a frightful, threatening giant, a wiser intelligence discovers
apure blessing; where a serious nature recognizes in a certain
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sound a solemn sadness, a merry one will distinguish the jolliest sort
of rollicking glee. It’s all our different points of view of the grand
old ocean; don’t you think so, my dears ?”

The tide had now gained upon their ledge, and as they answered
the Wise Man, they tumed with him and entered the lighthouse.

Lunch was awaiting them, the wholesome dainties spread out
upon a long uncovered wooden table, and for a while, the children’s
tongues were too occupied to allow of further questioning.

But the Wise Man had a word to say.

“Sweet is sweet and sour is sour,” began the teacher, “yet there
will be sourer or sweeter in degree to each of us who partakes
of the seasoned viands, just as a sweet thought will appeal
to our heart as something grand, noble, divine, while to another
it will not appeal at all. It doesn’t exist for that other. He
is not what leamed folks call sufficiently ‘evolved’'—or, to
speak plainly, far enough advanced past the mere animal state of
existence for it to touch his sensibilities. The fine electric wires
of communication from Spirit to Matter are all there, to be sure)
and in time will be adjusted to perfection; but just now they are
not, as yet, ready for the current.”

“Doyou mean—" _

“This: One person will be almost unable to realize that love—
true, self-sacrificing love exists; while another’s sensitive percep-
tions will cause her to shrink, eowering, in the presence of even urr
manifested hate. I'll venture to say, there’s no one in this little
CompanK but can feel the presence or absence of either love or hate®
although the person hoIdm? it from you in his heart ma% t%to
hide it"carefully from all outward manifestation. Smiles, be they
never so broad, do not make us trust a villian,

“But come, children, if you have all ‘fed the animals "until they
are satisfied, there is a fine feast in store for your ‘higher selves’.
The strengthened animals shall each carry one of us to the top of
the tower where the keeper will show us the great revolving lamp.”

“Oh, may we go—may we ?”
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“I thought you'd be delighted. There, follow the keeper’s
lead, Brownie, and teil him to go slowly, for it’s a long climb.”

It was a long climb; but, in due time, the guests had gained the
great upper gallery and were peering curiously about.

“We use the famous Fresnel lens,” began the keeper by way of
explanation. “It throws the light as far as the earth’s curve will
permit it. It revolves, as you see, taking nearly three minutes to
make the revolution.”

“Why must it keep going around ? Why not justwkeep still ?”

“Because,” and the keeper smiled at Ruddy, “a revolving light
can never be mistaken by any mariner at sea for any other ordi-
nary light. If it were stationary, this blunder could often be
made, and to make such a mistake as that, would mean nothing
less than death to all on board.”

“The faith of the skipper,” began the Wise Man “the faith he
places in his knowledge of the whereabouts of this light is his
earthly salvation; in the faith of the skipper in his knowledge
in the divine light, lies his spiritual safety. In the radiant
revolving orbs of light that the Creator has planned for our use
by day and night, we read the Symbols of his loving care of us,
his mariners, tossed about upon the Ocean of Experience. Over-
head, forever and forever, shine the glorious torches poiuting the
way to the soul’s true haven, and we can never mistake them, or
be misled by their light, and need never allow ourselves to drift
into dangerous waters.”

A great whirring sound —a thud —then a silence.

“Itis a flock of birds, Professor,” explained the keeper. “They
are killed by thousands, as, attracted by the unusual glare
they fly (with all the might a long, swift flight makes possible)
against the iron bars protecting the glass which surrounds the
lantem. The shock of concussion stuns or kills them outright,
and they fall to certain death below.”

“‘Attracted by the glare™poor birds! Thus it is that the
ignorant, on the lower planes, rush headlong to swift destruction-
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Carried away by the ‘unusual glare’ of some selfisb, personal
desire to make the mysterious alluring object their own, they
madly hurl themselves at that which, could they but patiently
wait to leam its true nature—its good and useful purpose—might
have been their salvation instead of their doom!

“It is as dangerous—as fatal—for man to try to make the
uncomprehended forces of nature his own to use, as for those
ignorant gulls to imagine that the dazzling light must, could they
but reach it, become their own wonderful possession.

“And that is why we need to leam to be wise, my children, for
there are no forces that may not—must not—become our own, in
time, if we are to reach that perfection which, soon or later,
will make us godlike spirits—creators of worlds in our tum.”

, Eva Best.
(To be continued.)

THINK BEAUTIFUL THOUGHTS.

Think beautiful thoughts and set them adrift

On etemity’s boundless sea!
Let their birden be pure, let their white sails lift,
And bear away from you the comforting gift

Of your heartfelt sympathy.

For a beautiful thought is a beautiful thing,
And out on the infinite tide

May meet, and touch, and tenderly bring

To the sick, and the weary, and sorrowing
A solace so long denied.
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And the soul which hath buffeted every wave
Adversity’s sea hath known,

So weak, so wom, so despairing, grows brave

With that beautiful thought, to succor and save—
The thought, it has made its own,

And the dull earth-senses shall hear its cry,
And the dull eyes see its gleam,

And the shipwrecked hearts as they wander by

Shall catch at its promise, and straightway tiy
To wake from their dismal dream.

And radiant, now, as a heavenly star,

It glows with its added good,
Till over the waters the light gleams far
To where the desolate places are,

And its lesson is understood.

And glad are the eyes that behold the ray,
And glad are the ears that hear

The message your sweet thought has to say

To the sorrowing souls along the way,
Who needed its word of cheer.

So think good thoughts, and set them adrift
On etemity’s boundless sea;
Let their blrden be pure, let the white sails lift,
And bear away from you the comforting gift
Of your heartfelt sympathy!
Eva Best.

The mustard- seeﬂ of thou htis a Spre nant reasury of vast results.
Like the germ in t lan tomb vitality never perishes; and
its fruit will spring up a er |t has been buned for long ages.—Chapin.



The World of T hought.
WITH EDITORIAL COMMENT.

OUR WORK AND ITS PURPOSE.

The ldeal Review comes to you this month from its new
home, and in a dress which is entirely the product of its own
printing establishment. The type is new, and has been selected
especially with a view to its clear-reading qualities, as well as for
style and character. In the advertising department some plates
previously made are still used, but these will be replaced -with new
and attractive styles of type and display as rapidly as possible.

It is the intention to maintain this Magazine at the highest
point of typographical excellence; and to this end its publishers
have established, at number 121 West 42d Street, a complete print-
ing and binding plant, equipped with the highest grade of modern
machinery and accoutrements for the performance of every part
of the work necessary to the produetion of the periodical in the
best manner and promptly on its publication day.

This department of The Metaphysical Publishing Company
will be known as “The Ideal Press.” In addition to the produc-
tion of The Review, the department is equipped for every variety
of fine printing, engraving, stamping, etc., which makes it an estab-
lishment worthy the patronage of the most fastidious. A full
assortment of the finest grades of stationery for all purposes has
also been added, creating a special department, which will be main-
tained in connection with the book department and circulating
library, all on the Street level, in the most accessible business block

in New York. From every part of the city one can ride directly
to the door.
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\We consiceer this worthy of mention here, because it Is_tbe
consummation of the original plan, when The Metaphysical Pub-
lishing Company was incorporated and the Metaphysical Maga-
zine (NOW The “ldeal Review) founded, in 1893, t0 establish a
Publishing house with every facility for handling all branches of
the new- ou%ht literature, which was then just Beginning to come
Into form, and for which the regular Publishing Fouses Wwere not
well T%dapted L "y

e estabh_shlng of a periodical to represent the_ best that
should develop in adlvanced thought, was the first requisite in the
lan.  The eventual maintenance of an adequate store on the
reet, a feature not fully justified durln? the early stages of the
movement, was held in ‘abeyance. The Turther plans for mainte-
nance of a printing department, where artists might e trained
for the oft-times sRemaI kings Of literary worK' required for
the production of the best of ancient and occult literature—a
most Important feature of the new-thought movement, was also
deferred to the time when the general conditions should justify
the undertaking.

This Company has always retained the original intention,
and, though changing details from time to time, as circumstances
required, has been gradually preparing for the consummation of
the larger plan. The time now seems ripe for more extensive
Operation, in the interests of all who honestly desire advancement
of leaming in any of the new lines of occult, philosophic and
scientific study. Accordingly, a seven-story building has been
secured on a long lease, where all the departments are to be main-
tained at the highest mark, and the best possible Service rendered
to all who desire it, in the lines of printing, publishing, importing
and circulation of literature pertaining to any of the progressive
lines of thought, as well as to choice grades of printing, engraving,
stationery, and general book selling. o )

Inour opinion, a house of this character and utility will be
appreciated by all interested in Its work.
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PROCEEDINGS OF THE SCHOOL OF PHILOSOPHY.

At the annual rpeequ held September 24th, the following
officers were eected ort nsumhg}l year:

President—Alexand er

Ist Vice- Pre3|dent— Wm E |mpson M. D.

2d Vice-President—M IS a

3d Vice- Pre3|dent—M

Ereasurer er Y. Event M eander cdrund Wiiog

orresponain ecretar mun I0PIE.

é]%({lélg emesrglners 0 ghe Executive Committee are: u
gma lIson T(f ham.

|tne|yr J .

JtWaéamnaﬁsmlgkI oted to print the Constituti
was unanimously_v | onstitution _and
a/tl gws arrwr%m erlreswsea yCateﬁogue otp the ngrary, ?or ree dlistri-
oncBay?wlSt re%BIar meeting of the season was held on the third
r." Wilder presented a paper on the subj ect of “Sen
}/ I|sm whi cﬁ Was nsf &? to wit ret Interest pTe{%
mstorx of the ser ent ItS nat re, character, a&d relation toh
t were de |t mteDoctors sUa th %pan
man er. and some(% e facts aPnr sente rove f od. for

U Tyl S el i
on eve gtthas ee%Cteth egA en%(lttr éjt'arrne'“é‘ﬁ%%”gé?}"seoﬂ eI
ghe next m nﬁtmg Wlﬂ %e i c}ay evening, Novem cllf9t

eander Edmund Whi
Correspondlng §ecreta|y.

The true philosophical act is the annihilation of seif; this is the
real beginning of all philosophy; all requisites for being a disciple of
philosophy point hither.—Novalis.
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THE EPISTLE TO THE HEBREWS.
The aut sh|%< of the Esphtle to the Hebrews | ni the New Tes-

§ e e o Iy m)?“ % th uhh fad i en”ﬂe”
rofessor H Seens tO dve, gone %}/0% . IS

othe Sn unrave |n ro Iem following reaso
Bn u3| ns nS/eCIIrCIeO sewégtten cu red éjxanw o
Wnte ha beenf rat et : membero anFIteh% Chris;
|a sat e wor waab a sin ewnter the use of
nouns “we” and. “l,” indlicate erson avmg nnr‘%
te :

verth less, there [S not even a éra)
aut ﬁ 0 em IS N tyet solve ut%ro esso[]Hamac
5 veryga Slb tht e'woman Priscil Wn
éﬁﬁ Xr ns(fo unct| ntlst C\?g L arclpmﬁelrlllaa
T ¥0 t'n qnt r %?atln 0 t??e r'?g ume wnt

swase St teaneorttsgpre.ﬁ enmeo
n‘ted g or er eat ost eelst%

V|de ressed {0 a Itt an at “and of su a

I‘ISC WaS once a mem phoros

PUBLICATIONS RECEIVED.

YOU AND YOUR DOCTOR. By Wm. B. Doherty, M.D. Cloth, 255 pp.,
$1.00. Laird & Lee, Chicago, 111

ESOTERIC LESSONS. By Sarah Stanley Grimke, Ph. D., Cloth, 307 pp.,
$1.50. The Astro-Philosophical Publishing Co., Denver, Colo.

THE SIXTH AND SEVENTH BOOKS OF MOSES : OR MOSES, MAGIC,
SPIRITS, ART. Translated from the Ancient Hebrew. Paper, 190 pp.

A CHILD OF LIGHT. Heredity and Prenatal Culture. By Newton
N. Riddell. Cloth, 344 pp., $2.00. Child of Light Publishing Co.,
Chicago, 1L

THE THEORY AND PRACTICE OF HUMAN MAGNETISM. Transla-
tion from the French of H. Durville. Paper, 111 pp., $1.00. The
Psychic Research Co., Chicago, 11l
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THE EDEN MYTH.

W ith regard to the story of the “Fall of Man,” the Rev. Minot J.
Savage says:

The essential features of the orthodox theory of religion have been
diseredited by the modern knowledge of the modern world. Since a
similar thing has happened over and over in the past, it ought not to
seem so strdnge that it should happen again in a growing universe.
The foundation-stone of orthodoxy has always been the dogma of the
Fall of Man and the consequent lost and ruined condition of the race.
In aecordance with this theory, the one great work of religion has
been to “save” men from this “ruin.” That has been the theory of
the Fall—and in the light of it all the wrong and sorrow, the vice
and crime of the world have been explained. But study of Jewish thought
and life has shown that this whole Eden story was a late importa-
tion from a pagan source. The older prophets knew nothing of it.
And even Jesus, who is said to have been supematurally sent to save
us from the effects of the Fall, never makes the slightest allusion to it.

ARSENIC A COMPOUND.

M. Fittier, a French chemist, makes an announcement in the REVUE
Generale de Chimie of much interest to scientists. Arsenic, he professes
to have demonstrated, is not an element by itself but a compound of
phosphorus. It has long been known that white phosphorus under the
action of gaseous ammonia, changed into a black substance, which has
been considered as an allotropic form. This has since been shown to
benothing eise than arsenic; and this has led to the supposition that this
substance was present already in the phosphorus. But now M. Fittier
claims to have effected the same result with red or amorphous phos-
phorus. This shows, he insists, that arsenic is not an element by itself,
but a compound of phosphorus probably with nitrogen and oxygen—
PN2. In such case arsenic belongs in the same category with ammo-
nium, which also combines with other bodies as a base, and yet is itself
a compound of nitrogen and hydrogen. Future experimentation may
yet transfer other substances now ranking as simple elements into the

list of compounds, carrying us still further toward a knowledge of
matter not differentiated. A. W.



