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AT lnst man wakes from his dream of centuries. e looks back
through the receding vistas of the ages, and he understands, by
the help of science, how it 15 that he was made—how the slow,
unconscious, ereative power toiled upwand through lower forme,
till it emerged in man, and became, in man, for the first 1ime
clearly eonscions of itzelf, and (now) of its own origin. He sees
how intollect gradually appeared—how reason supplanted in-
stinct—how the dim germ of the moral sense (st glimmered,
glow-worm like, along primeval plains and banks of thought—
how, when the moral sense had fairly established itself, the con-

* This artiele wtlempts to deal with the Sheoreblonl and doctringd sides of Lhe
subjeot—which ave hardly yet sulfieiontly diseernoal by the E;mfh!—m M.
Wallage, in lis avticles in the Furinighily Rovioe, dealt with fhe ezperimeilnl
and practicl,
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ception of a God, like unto man, only larger and nobler, was n
long in following as its resultant—how that idea has graduall
become less and less anthropomorphie, till now, at Iast, man,
fully eonscious ol limself, takes back those attributes of
own which he first, with childish eaperness, transferred to God
and stands forth grand in the simple riches of his own divinity
erowned with the crown of that Gad whom he first created, and |
then delected and dethroned; bright with the product of hig
own fiery, insatiable thought, "I.T.m now secs that all the motley
crawd of deilies who have thronged the past, and made the ways
rich with their flashing sceptres and leilliant diadems —the
strange gods of India and the East—the Jewish stern Jehovah
—the pale, blood-stained Christ of Calvary—the lovely, golden-
haired goddesses of Greece, who ruled the hills and watched tha
streams of that immortal land—the weird divinities of the rough
Seandinavian thovoht—he sees that all these were but the creas
tions of his own fertile brain; that he himself iz greater than all
these; that they find their fulfilment, as they first had their
UI].:-}]]I 'I!-.l‘t- PR

Now, if this be true; if, as many most able thinkers are now
painting ouk, the word God is o symbol used by man to express
all of the highest and widest and noblest that he can conceive,
Lut having no objective significance; 1f man is, and has always
been, the creator of his own deities, and las fuslioned thewm
ﬂc-;un.hurr to hiz will—thatl is, =a.LL.r.-L"[hrJn' to the mensure of
insight into whal is really true and noble which he has pos-
sessed i every ama; if the cternal essence or basis of things is,
fs pointed out h}f Strauss and athers, and hinted at by Mill in
his last work, ilsell unconseions, yet able to evelve conscious-
ness (which then reacts upon its own onginally unconscious
substance, producing further changes and improvements un-
limited in extent); if a persomal God is a (necessary) fiction of
the human beain, and the eternal power in which * we live and
move and have our being™ is an mmpersonal pawer, which yet,
by its upward struggles, blossoms into a consciousness of pure
and endless porsonality ab last (a doctrine which the researches
of seience daily render morve probable): if the [oree which has
had no beginning is not a conscious force endowed with will,
but an unconscious furce possessing attributes, what we call
personality and will being not eouses bub coused—ultimate re-
snlts of the aclion and interaction of those inherent attribules
curried on through countless ages; if—to sum the whole matter
up briefly, and o set forth clearly the new point of view—the
fivat ecause, or rather the perpetual cause, is an unconscicus,
inevitable producer of consciousness, and that consciousness (onr
own—upon this planet), again by the inevilable law of things,
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turns ronnd, as it were, upon itsell, aud, naturally aseribing its
own origin to a power in all things similar to itself, only greater,
exclaims—"[ am personal—I have a will and & wmoral sense—
all the elaborate works of humnan arb that I see round me are
works of design—therefors I was greated, and the world was
crented, by the authoritative fiab of a heneficent, intelligent, poy-
sonal God"*—arranging, in so arguing, its inferences, as it is
now becoming plain to us, in o most inconsequent way —if all
this, in very troth, be so, what is to be said abont our personal
immortality ¢ Ts that too, ns Siranss thought, as Fenerbach
seems to indiente, n mere symbol—un mere outward expression of
our own intense longing for it?  Will our own proper person-
ality be torn away from us along with the personality of God 74
Must we acquiesce calmly in ideas of mere impersonal expan-
sion along the tides and breezes of things—a mere unconscious
mingling with that noconseious universe whence we procesded

First of all T wonld point ont that those who believe (Feuer-
bach, Stenuss, 3. Hennell, do,) that God is a mere symbol —the
mera erention of awr personalily—nseribe a tremendous fores to
that persouality. 1 take, for the present, their view; T take it
boldly, uneompromisingly ; I say that God does not exist at all
—never has existed save in our thought of him—save only in
the innermost recesses of those creative hearts of ours which
first originated the soperh symbol, and then breathed upon it
and gave it a glorious life and a glorious kingdom to rule over,
even the entire universe—and gave it the sceptre of endlessness
and the crown of purity—of owr purity generously transferred
to the symbol, even to the imaginary God. This view I take
and rejoies in—rejoicing in the exaltation that it conlers npon
wan, who thus beoomes, verily, " the master of things"—creat-
ing, not created ; bestowing, nob gilted; the proud giver and
maker, and not the poor, inmble, depraved, pitifal receiver of
life. [ rejoice to restore his dignity to man, and the worth of
his attributes maligned and maltreated for ages. Dat then,
doing and feeling all this quite as acutely as the scientific
atheists or humanitarians, I go on to ask—Why should we limit
the results of the human personality, confessedly in itsell so
proud and sapreme, to this life? Why not extend the line of
its majestic continuity bevond the horizon of this life—beyond
“the red vast void of sunset hailed from far, the equal waters of

* Tha Maoral and Intelligent Governor of tha Universe, ot the populur conge).
tlon ol wlom Matthew Arnold long Iaunched so ooy of his keen savesstiv nrmows
in ¥ Ldtaraturo nnd Dormo,”

+ 1 nm assuming in this artiele, for e sake of bringing my point of view
ahout Splreituslism clearly £o bear, the troth of the medern netion as to the fm-
pu]wm.d nature of the abealute sssence, :
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the dead " If we have, indeed, from the depths of onr inmes
consciousness, fifted, with travail and strong effort, as it wer
the conception of an external anthropomorphie God, and are no
jusk discovering that this conceplion was our own, originate
from within, not impaosed npon us from withont, and nobt neces-
sarily answering to any external veality ;—il, so seeing, so know="
ing, we are now taking back, resuming, with Inughter and lurdlj' ;
i‘-ru.mph that crown and that acept.re of 1mpena1 rule which we
Jirst bestowed wpon God—or rather upon our conceplion of him—
how shall not all other things be ours as well, by vivtue of on
own inherent attribofes or those of the universe (the sam
thing}—even immortality with &ll its sweetness, and endless
love with all its Howers ?  If man could oviginate the giant con-
ception of Owme God (as on the showing of Feuerbach and
Hennell he has done), hesides creating the conntless swarm of
susaller flame-winged deities who hovered on innumerable piniona
over Gresee, over Howe, and the misty recesses of the remote
Fast—if man can do this, be can do something far greater—he
ean take back from the symibol of God the crown of his own
divinity, and pass on in the strencth of calm inherent immors
tality to meet death, which shall be to him as the golden gate
ol life. '

Understand, reader, clebrly what T am arguing for. T am
argning for nferent dmmorfelily—to: immortality naturally in-
herent in man, potentially present in the gernr, walling to he
evolved.  Just as, necording to Prolessor Tyndall, all our prozent
gifts and capacities were potentially latent in that wide-spread |
#flery cloud " whenee onr visible universe sprang, so, T say, 15 im-
mortality potentinlly latent in man. Now, the difference between
wy poink ol view and the orthodox point ol view ia just this——
that I look upon immortality as natural and inherent; they lnok
upon it as something inseparably connected with the Tncarnation
and the Trinity—or even witl certain ideas aboul the Incarna-
tion and the Trinity—as something mercitully given to us by
God (and perhaps given ooly to a lew)—something whidch we
atght mdss—which indeed we are all in great danger of missing®
—aomething given by the Eternal King of Heaven as a hoongf
for which we have to be ceaselessly and laboriously graleful,
lifting up our praizes with loud voices and urgent hearts to bha
Lord for the viehes of his goo: hwﬁs—somethmg of which we
might have been deprived ; nay, were justly deprived by the sin
of Adaw or our own, but whioh has ks restoved to us in the

T

o Hen {‘a.lﬂmahc and Fvangelical views, possim,

t ¥ Aecording to his meroy he eaved us . . . thety being justificd by
kia grace, we should be mads heivs aeeording to the hope of eteroel Tife,™
(Titns iii, &, 6, 7.) And in numberleas other passages of the New Testament,



HUMAN NATULLE. 436

person of Jesus Christ, and [or ever securely sealed fo us in
him—something which the Son of God eame to bring and to
bestow. From my point of view on the contrary—a point of
view which, T maintain, is strictly in aceordance with the most
advanced seientific views of evolution and natwial development
—immortality is not s matter of chance or divine gift at all,
but a matter of positive certainty, We cannaf help having .
God cannot either bestoaw 2t or feake (f away from ws®  I6is wrapped

* Mr Buchanan hag reached this iden Ly poctie intuition, though he hes
robably never remsoncd mueh about jb - In one of his fine ** Cornitlien
nnats,"” he says i —
# Al things that live are deathlaes—T and ye.
Tha Futher sould not slay we if ke wowld ;
The Elements in &1l their multitude
Will rige ngainat their Mastar terribly,
If bt one heir upon a human head
Bhonld perish! 7
And in another:—
1 hoard a Whirlwind on the monntnin peak
Paase for o spees its furious flight and ery—
*Plhers is no Denth 1 londly ‘it seemad to shriele ;
¢ Mothing that is, beneath the sun, shall die.'
The frail sick Yaponrs echoed, deflting by—
¢ Phere is e Death, but change early and late ;
Porperlons dpare Clod s 'ﬂ'ﬂ?ﬁ.ﬁ Mo, faull arm'ed wlth fiods,
T afiey Hhe meeneat Gheng boneadh the akgy™"

Surely such lines as those which T hove italicised indieate n great change of
vlow now passing over the minds of the thoughtful npen these subjecte. We
iy eompare alsa, in referenee to the notion of the inheront inextingnisbable
immortality of man, several very striking passpges in Walt Whitman's poems,
Paks the following, for exanple, from ¢ To Think of Time":—

“ ¥ou are not thrown (o0 the winds—yon gather ecortainly ond safely
around yonrself;
, Yourself! Yourself ! Yourself, for over and ever!

Lt is not to dilfose yon that pou wers born of your mother and father—
it ig to identify you ;

Tt i not that you sheuld be undecided, but thet you should be derided;

sSomething long preporing and formless is perived aod form'd in yon,

You are hemeeforth seenve, whatever comes or goes,™

And, from the aame poemn :—

i T gwear I think now that everything without exeeplion has an eternal
Sonl !
The trecs have, rooted in tho ground ! the weeds of the sen havel the
animals!

¢ T gwear T think thers iz pothing but immortality !
Thet the exquisite seheme is for it, and the debmlous Qogt is for ik and
tha cohering is for it ;
And all preparation is for itD ond identity s for it! and life and
muterinld nre altogether for it "

And if uny one should say, ss it i likely (ot thosa of the scientific and
geeptical turn of mind may, thet in hoth these epses the poets are speaking
with a fine postic frenzy, which hes Tittle real weight when brought to hear
npon objeots with which the understanding pore and simple should properly
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up, sweetly enfolded, among the noliler necessities of our be
it is ns natural, in its place and time, as the visible life. " 1648
evolved at a cerlain point by necessary law, just as the geni
of the lower forms of Life ware evolvod from forme still lower by
their nbiding impulse of upward progress* To make my meanin
guite clear, I may here quote a passage in Professor Weateo
“(ospel of the Resurrection,” in which the view thal T am
posing ia well stated.  He says; —" The Apostles do not tenel
redemption to be wrought out by each man for himself, alter
axm'ﬁ[lﬂe of Christ, but of redemption wrought for each by Chris
and placed within their reach. . . . They do not teach ans
immortality of the soul a4 u consequence tlowing from any con
ceptions ol man's essential nature, but a resurrection of the body
nat only historically established in the rsing again of Cludsi®
but given to us through Him who is*the Resurrection and the®
Life/" To which I reply generally, reserving for the present®
what | have to say as to how Lhe details of the yesurrection aig
affected by Spivitualism ;—Why is “given to us” better than
Wa gonsequence fowing "7 Surely our tenure of immortality
would by exnetly the same in both eases-—rather more secure ag
o natural eonsequence I should think, being then safe from all
personal caprice of the giver. The hell of the chnrches could =
never have been a natural consequence of man's nature ; so sublle
o lorture-chamber requires a personal giver and supporter.
Briefly, Why is it better to receive immortality than to take it
" or win it or earn it or (best of all) grow dnfo i by cerlain stops,
grownded on inkevent power !
So far ns regards the possibilily of an inherent immortality—
“Ahe power of an endless lite"—latent in man, without regavd

donl—T vaply that in this guestion of onre liortalicy tha fineg poetio intuiliog
whuther sxpressed on its religions side by o Chelst, or a Paul, or an A"Kempin,
or on its mors strictly imagioative side by o Tennyson, or o Boehanen, or
Whitmon, is just the very thing we need—ths very golden guiding-throsd
whorely wo muy traverse those obsoare cavernous redesses of onl npbure,
whereln tho wishod-for answer lies, bub which the onderstanding, unossisted,
catnot reach.

* The able authors of ““The Unseon Universe ™ hobd zome view as (o ho
i gpiritual body,"” closely akin to this I belisva; only they go on (with siranja
erseness |} lo deduce the theological inity, etc., from (heir ph}‘n'mﬂ
und seientifio oopclusions. 1t 48 curtous Uhal, while condemning the Bpirit-
nalistin manifestations of modern times o8 hoving * no objective signif.
ennoe,” they should have failed to obwerve how exactly their own theory of
the * spiritan] Body ™ corresponds bo that of the more thoughtfol among the
Epir]t.u.n.ltkba. Miss Cobibie, in the same wiy, iu her lest work, < Thoe Hopos of
(he Himnpn Raes,” slarted o theory nhout the geen of the spivitual hedy bodog
reriidont i man and geaduglly Dlosseming, ms if i were sn origing] ono-—not
pwire, apparently, that the Spicibualistes, wnd indeed the Christians, had long
enbeptained und promulgated the very seme notion, Bul thess ave only
n sbinged of how we are all teending over the same ground just now ; eagerly,
0 thal we run up against one anolheér,
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to eapricious external divine heneficence of any kind, 1 now
gome Lo the plase at which Modern Spiritualism (as o theory,
for I am not here concerned with the trath of this or that phe-
nomenon ) comes in to supplement and elineh my argument, As
a question of fact it must be investizated further, and the resulls
at present attained must be scientifically tabulated and arranged ;
but as a theory or doctrine—ns a system of beliel, the apising
of which was to be eupecled and prodicted just at this precise
gpoch of human development—the thing is perfect. D, West-
cott, on page 50 of “The Gospel of the Resurrection,” suys, in
reference to Spiritualism, “ Exactly when material views of the
universe seem to ba gaining an ahsolule ascendancy, popular in-
stinef finds expression now in this form of extravagant eredulity,
and now in that.  Arvogant physicism i3 mef by saperstitious
spiritualism; and there is right on both gides”

Jnst zo; but what D, Westeott does not appear to see is Just
the very point which 1 want to brine out in this article, and in
which any oviginality of view that it may claim consists —viz,
how beautifully Spiritualism supplements and completes the
positive of Autichristian seientific teachings of modern times by
offering positive, tangible evidence of another world such us
seience may lay hold of and investizate. We may say that the
“ five handred” nomeloss witnesses to Chrisl's Resurrection, '
whom seience has so olten longed to have in the witness-hox,
are veally present with us now, poly tenlold in namber, among
the Spiritualists.  Let science examine them, and male what it
can of thern, and let us know the results. 1 look wpon Spivita-
alism, taken in its healthy and general sense, apact from the
impostures and the nightmares of eliques, and rightly understood,
as the other world side af modern posifivism—as positivism, in
fact, carvied aerces death's purely factitions houndary, O
course, as Dr. Westeott (who has, T believe, some affinities with
the Spiritualists) would no doubb say, Spiritualism, il praved to
be true, wonld in one sense oreatly strengthen the hands of the
Christiang. It would show that the miracles, and motably that
of the Resurrection, are possible. 1f they happen now, they
might have happened then; and the presumption wonld in such
case be that they, or many of them, did happen then. Hut
Spiritualizm does far more than this, with its strong, free thought,
and its habit of pushing things to extremes. 1t goes further,
In its essence ib is pitilessly hostile {as the clergy hiave instine-
tively recognized) to things orthodox, and is likely, it once fairly
established in England or in Burepe, to do even move towards over-
throwing the State Creeds than the modern ddvauces of science.
It overcomes Christianity, in especial, in this way—~oy it
ing it If Christianity bad miracles, Spiritnalism has ten times
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as many. If Cloistianity revealed the other world to us, Sp
ualism does so far more clearly and nearly—without a hope
gulf of eighteen centuries between. It is a mistake to supp
that Spirvitnalism iz merely a pechangfé of old supernab
doctrines. [t is something more.  While, as M Wall
pointed out in the Fordnighily, it professes to clear away supers
stitions by explaining the real sefionale of former miracle
demoniae possessions, “and so forth, it extends a hand to mod
positive thought, and asks that t.hat method may be applied
miracles, and extended not only to hitherto unreached port
of this Wnr]d Lut to the whole domain of the unseen.  Mirae
happen, it says ; they have happened occcasionally throughoul
history, but naver caplmlnualy, always by law strict and 111Wa.r‘f'
ing enough to satisfy the most fastidious positivist or scien- =
tist, ImluurLahl}f will turn out to be a thing natural enonghy
the Resurrection of Christ was perfectly suﬂple and natural. W&
liope in time to be able to supply seionce with the means of m—_ -
vestigating its method, and finally establishing it—perhaps sven
mp‘mu_‘]u{'lng it This iz the creed of the moest intellizent among
the Spiritualists, and I do think that the general reasonableness
of their system, and its amenalleness to the requirements of
positive or experiential thought ought to be more widely known
and understood. It is not too much to say that that nnknown
quantity—that residue of fact which we have most of us felt
still remains in the early records of Christianity after the utmost
efforts of the sceplical school —those oceurrences which Strauss
atd Henan have failed to explain away —may yel be explained
(having been aceepted as actual facts) by Spivitualism.  Another
Life of Jesus may yet be written, neither on the orthodox nor
the infidel basis, but upon the Spiritualistic; and it may comae
more nearly than any previons life 1o the actual trath,

I think T may heve be fhrgiven for quoting o portion of a
letter which I wrote to a friend when I fivat began to study cave-
fully the Spiritoalistic literature, expressing the conclusions
which I formed at the time.* 1 see no reason now (the letter
wis written towards the close of December, 1875 —some months
before My, Wallaee's nrticle appeared) materially to differ from
them, except that I shonld net now call myself a Theist. The
extract will show still more clearly what T conceive to be the
relation of modern Spiritualism to that gospel of humanity (as
opposed to the rospel of the Resurrestion of Christ) which T
touched upon at the beginning of this article—that gospel which
ig being preached, or has been preached, with more or less of

# The conlents of the latter have all the freshness and fores of fivet impressions,
and 1 cannot state my case better,
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variety, and with more or less of suceess, hy Goethe, Swinburna,
M. Arnold, Theodore Parker, Miss Colibe, Miss Hennell, Emerson,
Greg, Mazzini, Feverbach, Strauss, J. 8 Mill, A. J. Davis, F,
Newman, LI G. Atkinson, Hudson Tuttle, Walt Whitman, Fiske,
Herbert Spencer, Hugley, Tyodall, Darwin, Comte,® and others,

“ T am now going Lo talk a little about Spivibualism, upon which
subject I have been bringing my mind to bear lalely. 1 think
a few observations may interest you, as you have not yet turned
the hght of {uur mind-lantern in that direction, The subject is
one which all men of infellizence at the present day ought to
apend a certain amount of time (zod too much) in investigating
and coming Lo an opinion wpon.

“1 have come to the conclusion that there is truth at the
bottom of it, and that (amidst a mass of jugelery, folly, and im-
posture) many of the facts to which it bears witness will bave
to be accepted, and added to the gum of human knowledge, T
shall give up calling mysell a Theist, and call myself a Spiit-
ualist, by which I do not mean an adherent of table-rapping
and all that sort of thing, but simply (as opposed to a Materi-
alist) a believer in nn unssen and supra-sensunl world, and o
Belicver in the oreed which holds that this wnseen world Tas ooted
wpon e visiblo world i cerdadn cosptionad cases, and at cerlain
exeepiional epochs, in an abnormal, though not wanaturel, fashion.
That is what I mean by Spiritualism ; and I shall use the word
henceforward (and the word Spiritualist) in this significance,
distingnishing the eveed of mere table-rapping and its adherents
by the words Spiritism and Spirvitists. Do you do the same, and
then we shall have no misunderstanding.

“Now Spiritualism is an advance upon Theism, and is in
oxocess of it jnst po far os this—that (while accepting with
Theism the vesults of modern criticism and of modery scienee to
n very largo extent) it afirms where Positivism denies, and
where Theism (your position, if I understand you rightly) re-
fuges either to affirm or deny. Positivism (perhaps I had better
say Muatervialism, as they are nob exactly the same thing) denies
altogether the existence of the unseen world, and Snt’ couyae) itd
influence on ours; Theism affirms the nnseen world, but denies
that it impinges upon ours in any way {or refuses to predicute
anything with certainty concerning this—there is a slight vari-

* 1 have purposely thrown o livgge number of powerfiol names togerher, an (6 s
intorceting 1o woe how cxtroordinary is the nlull steength of the new thooght of
the age. when Hs forces sre combined.. Those teishers whom 1 have meolioned
dilTer, of conrse, greatly in dectrine ; bul they all unite in one thing—in pros
phesying greal ainl spesdy changes to the religion of the civilissd workl, and in
peinting towards new conceplions of man ag wan, sud a new vision of the glory
and potentiol holiness of nullluui'n'e hinmanity, nd the means whorehy these mﬁ;hly
nnil rnevitelle changes sre Lo b finatly ackivved,
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ance among Theistic prophets at this peint): Spivitualism affien
positive law and positive eriticism (with Materialism, Scip
and Theism), affirms the unseen world (with Theism), and
differentia) asserts that in mre instances and al rare seasons
dpes impinge wpon ours, T think it probable that the Heswn
tion was one of these instances, and a cardinnl one. L thi
probable that Westeoll was wight (so far) in his book., 1 do
see any other way of reconciling the three marked books
my this year's reading—Westeott's  Gospel of the Resurrectio
Comte's ' General View of the Positive Philosophy,” AL Aol
fLiteentura and Dogma'—each of which has had a very &t
inflnence upon me, and in each of which I think I dis
several wenk points—also noble truths io eoch. I do not
any other way of combining these books than by affirming the
the Spiritunl world Aes impinged npon ours nt given point
(Westeott) ; that aff worlds are under the dominion of positi
law (Comte) ; and, thivdly, that the' critieal spirit must be
plied Lo Christianity, that the day for metaphysieal doguias |
g}one by, and that all religion must primarily repose upon
ntwifion (M, Arnold).

“ What do you think of the nhove generalisation? I do nofs
think it is a smnll one: It ia the result of much thonght, ands
seems Lo me to contain and sum vp a good deal, and Lo throws
great light upon many hitherto obscure subjects. To me some
of these new thoughts hrve been like o flond of light,

“1 have long felt that the weals point of Theism lies in the
fact that it affirms a Spiritual world, and yeb dendes the pnaﬂl_
bility of any intercourse between the inhabitants of that world®
and ours. This is the point that even popular Clristian writers
see s clearly, and make so much of. 1 think there is sound S
sense in what they say. That is why I asked you why, if o
hopad to sse our dead lriends some day, we should not see them
occasionally now—asking if it was logical (believing in another
world) to attempt to draw a hard line of demarcation between
that world and this—pointing out what I thought the inconsis-
tency of Mazzini's addressing the brothers Bundiera in prayer,
if at the same time he helid positive views about the action of
one world upon another, and their Spirits upon his. Peérbaps
you remember what [ said. The truth is, that il you oneo admit
a Spiritual world (us you do, and Magzzini and Parker did), yo
canuob, without giving a larger enconragement to Maternh
than any of yon three would eave to do, get ot of the [H?Elmhﬂ.ltf,
of that world’s sometimes wrenching upon ours,

«1 want now to clear your mind of the |:||ﬁcnn-:.eptsuna which:
probably Gl it (as they filled mine up till very lately) on thq’} .
subject of Spivitualism, '3
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“You no doubt thought (judging from ¢ Bludge the Mediuw'
and vepresentations of that sort) that Spiritualism was o memw
mass of charlatanism, imposture, ignorance, and valgarity. Now,
[ find on examination lllml it 1s nof 8o,  Simply nof s0. | was
very much startled by discovering that there is o elear scientific
tone wbout a good deal of Spiritualistic writing, and that some
Spiritualistic oratory is not unworthy of Parker.  There i3 a Mrs.
Cora Tappan in particular, an American Spiritoalistic oratoress,
who is possessed of real genius, and whose addresses are in every
way remarkable®  Some time I will send you out some Spirit-
ualistic papers, and you shall judge for yoursell, 1 was sur-
prised and pleased to find a great deal of sound eriticiam and
healthy thought in their work. I think at present that (for me)
Spiritnalism supplies the wanting factor—the uwuknown quan-
tity ; it seems to fill the gap of which I have long been conscious
in Theism, und which has driven me back to Christianity, only
to be expelled again by the want of reason in ils advocates
Bul Spiritualism  professes to work upon scientific ' bases, 1
thonght it was a modern reproduction of the suporstitious side
of Chyistianity. T dare say you are thinking the same. Tt ig
nob so. o I find that it is, on the eontrary, 8 gennine product of
the age in which we live—that Spiritualists profess advanced
philozoplieal opinions (not unlike those of Parker}—that they
conzider the Christian dogma of the Trinity as a worn-out fable,
und worship Parker's Father and Mother of the Universe. Some
of Mrs. Tappan's prayers are quite as benutiful as those of Parker,
and very mueh in the same style. All this was new and sur-
prising to me, and, T think, will be new to yon. It is encour-
aging and reassuring, for [ had fancied that Spiritualism wont
in for patehing and bolstering up Christianity. I find, for
instanee, that Spiritualists talle about the superstitions of Uliris-
tianity, and that, far from ghunning, they court selentific and
honest investigation.

“1 do not p%acu much relinnce upon séances or casnal pheno-
mens ; my muin arpnment is, ag usnal, an a priovi one, and lies
higher up. The more I think and vead, the more fiemly am |
convineed that there are only two great divisions of opinion in
the world, which have struggled together (like Shelley's snake
and eagle in ‘ The Revolt of Islam’) through all time, and have
taken ever-varying forms and phases—the Materinlistic and the
Spiritnalistio, Detween these two the empires of time and

* This wis written, as above efated, in 1878 T regret to have to sdd that
further experioncs of Mres. Tappan tesches me' that she sometimes talls ol
wriles the mosi gious nopsenss,  Neévertheless, she i a remarkable woman,
nnd her principal hook of posms,  Hesperin,” has troe geniug in it though
mixed and overluid with mach thut is tawdey, weank, and suporflcial.
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of thess enormous Creeds—chips torn from the parent rocks
They can always be classified (like stones and fossils in b
hand of an experienced geologist) ns having originally belon
to one or the other rock-stratum. Theismn has hitherto b
oiving her right hand to Materialiam, and all T want to do is
spin the good lady round and give her right hand tof Spiritua
ism, and bestow upon Materialisin only the graces of her left.

# Cuestions like that of Christ’s Resurrection are really ntterly
unimportant by the side of the question—Is there a Spiritu
World at all ¥ Are we to believe in anything besides malle
And the only way to answer this question is to fall back up
the intuition. It canuol be answered (oo the one hand)
geigntific indnetion—nor can it bo proved (on the other) by hi
torieal evidence, though it may be very largely confirmed
this. To this point, T think, men of all ereeds and opinions a
coming very tast, [ find the same feeling among Theists—ama
Hpiritualists—among the modern Christian apologists. They al
with harvdly an exception, are falling back upon the intuitio
and preaching that Christianity nu;*ht. to he approached by the |
intuitional or @ priord route.  To this basis some of them add
miracles, and gome do not.  Onee grant the intuition, and this
bezomes quite a secondary quaatwn and it is coming to be con-
sidered 5o on all sides.  Dut, as o secondary question, it is of
great importance, 1 find that the abler Spiritualists themselves
ave nob fur pressing the more marvellons applisnces of their
trade—they, foo, prench immortality and the existence of God
from the intuition, and only appeal to their modern miracles m'_:
cenfirmation of an intnition and a faith previcusly existent in
the mind. (In some instances, no donbt, it may be—and always
has Leen—the other way; startling external oecurrences may
awalke a spirit of enguiry and produce convietiony hat the uleis
mate appeal muoal always be to the intuition residing in ench
one's congciousness 3 else Aow are you to “try the spirits” o
aceording to the New Teatament ?) Herein they are in perfect
union with the Zeit-Geist, and move in harmonions ranks with
tha other advocates of progressive thought.  The truth is, that
thoush we are *under the dawn,” we are very far from being
under the noonday, and for a good deal we shall have to wait,
1 doubt whether either of ns will see in our lifetime a complete
fSyslem of Bolence’ or a complete *System of Religion—and
the utmost that our modern aspiring philesophico-artistic writers
can really hope to do is to lay (perhaps) the stones of a few steps
which shall ultimately form a basis for a complete System of
Art  Now, this fact of our being so far from the noonday bears
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upon the question of miracles in this way—that we have not

et pob to the end of our destructive criticism, and therefore it is
umpossible to tell what will be lelt when that criticism has com-
pleted ils work and done its duty—namely, its worst. 1f [ may
venturo to prophesy, I think that the result will be somewhul ns
follows, A large portion of the results of the destrustive criti-
cism will hava to be accepted ; the mythical theory will aceount
for many of the Biblical legends quite sntistactorily (perhaps for
Christ's being born of a Virgin, among others ; o prominent Kng-
lish elergyman told me, not long sinee, that he would be glad
not to believe' this, and that he thought the time had come for a
frank consideration of the gquestion): the naturalistic theory wiil
account for others; but will they account for all 7- I do not feel
sure that they will; and I think it likely that a residue of nar-
matives will be left, both in our Bible and the Bibles of other re-
ligions, which will never be rightly understood except by
admitting the interposition in these rare instances for rare
reasons of supernatural (but perfectly harmonions—perfectly
positive) ngeney. I veally think that the ullimate choice lies
between this and sheer Materialism, The Hesarrection may he
one such instance; the Conversion of Paul may be another; but
I would never press this upon any one as a matter of faith—it
is Aberglaube, DBut where [ do not agree with ML Arnold is,
that I thiuk the tenets of Aberglaube may sometimes be founded
on facts. DBut I do agree with him in feeling that Aberglaube
is not of equal force with the Intuition; and this G. MacDonald
saw long ago. -

“ As an example of what I call the Theistic inconsistency, |
will quote the following. M. Arneld, talking about the sloning
of Staphen, implies that the pussage abont Steplen’s seeing the
Lord Jesus sitting at the right hand of God is not to be taken
literally., It is to be interpreted, rather, upon the principles of
what is ealled Tdeology, Stephen did not behold af that supreme
juncture an oljective Christ ; but he underwens a transliguration
of soul, which he expressed (or which has been expressed for
him, by what M. Arnold calls ‘reporters’) in those words. Now
1 am not concerned to prove that Stephen did see an objective
Christ—that is a question of Lmportance, bt not of primary im-
portance ; but what I do say—and [ think that I have not only
trug Jogical argument, but sound Fnghsh common sense on my
side in saying it—is this, that such an objective vision would
not be one whit more wonderful than the realisation of the
issnes which are implied in M. Arnold's own affirmation ; for he
does (praclically) affirm immortality—he affirms “ the power of
an endless life;” if the feeling of this eternal life never rises in
us to n sense of its being inextinguishable, it is, he says, proba-
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bly becanse we [all so very far short of Christ's moral 5 AT
that our intuitions are weak, and we feel that we dare pot teil
them and cast our whole souls upon them as Christ did. Th
affirmation of the human intoition at all sopreme moments
There 18 no death.  This ullivmation forms the approprinke
prel motko of Spiritualism, and stands in precise contraposibis
{o the text engraved upon the banner of Materialism—Natl
exists bt matter. Mow, all that M. Arnold has shown is,
this hroad homan intuition, which reached its personal feight
mey say) in Christ of Nazareth, 18 the ultimate thing to L
relied upon—the primary basis, the ultimate test—and that W@
are never safe in basiag any religion upon miracles. He has nl
shown more than this; he has hardly attempted to show more
and 1 think that, as far as he has gone, he iz on safe ground, and
right. His weak point wonld be, if he ever attempted to deng
that the intoition which he allivns may sometimes be confirmed
and established (for previous believers in i) by supernatural
proofs ; at this peint you will find (1 expect), if you ever read:
any reviews of his boolk, that his opponents will get hold of himg
They will say (with reason), you affiv a life which transcends
this visible life of ours; you assert that Christ possessed in g
surpassing degree the intuition of that life, and that we all
possess it in our measure, and that it may be largely increased
by fuithfulness to light or (in your own words) by a rigidt
attention to conduct— why, therefore, should the Resurrec-
tion mob be a manifestation—one, probably, amonz many, other
manifestations, but the chief one ol’l;lil,hartu aceomplished humei
history—why should it not be a manifestation of that life in®
which you say that you believe ?*  Why believe in the lite il
it is never to manifest itself ¢ Why believe in immortality it
youw are never to be clothed with it? The fmmortal life me
fhawve o beginndng,  (Turn those four words—must have a legins
ping—over in your mind carefully; 1 cannot tell you what &
force they have to me.) I the immortal life és to begin, it is
only a subtle form of Materinlism to endeavour to lay down the
law as to when it shall first manifest itsell (that is the weal
point of Parker and what is called pure Theism). This seems
to me unspeakably important. You will find if you take the
pssertion of pure Theism that there was no Resurrection,t and
that the eternal life never impinges npon ours, but that this life
pecossarily beging at the given point of death, and net Gl then,

# Hoo nn article in the Fdtabrgh feefme for Octobar, 1878, in which t.'l:hE]
point in well brought out. I
4 Heo for a confirmation of my statoment that this & the eresd of purd
Thelpm—ihe view gs to the Resurrection held by (he most advanced Thlss
— Miss Cobbe's “ Hopes of the Humun Race,” aboul ** Jewish ghost-starien”
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you will find, if you patiently follow this thought to its ultimate
analysis and proceed to disinfegrate it, thab you have in reality
left no seope for that eternal lite or its manifestation wf all,

“The real difficulty is wob to conceive of a apiritual or eternal
lite manitesting itself in surprising and nnusnal ways, which to
the material eye appear abnormal and monatros; the real diffi-
cully ia to believe in sueh a life af all. .[‘}mf,'i_, who lave no
qpmtlml vision by nature, or who have lost it for a time through
wrong-doing, eannof believe in’a supra-mundane life; once be-
lieve in snch o life as o tabber of abzolute truth, and eudem O
to live up to the faith in it, and special convietions as to the
truth of the assertions esncerning certain ways in which that
life is said to hove manifested itselt upon the earth may well be
left to come of themselves—uradually. Here we begin to under-
stand the meaning of the nalural man understandeth not the
things of the spirit—they are foolishness unto him—hbeoanse
they are spirvitnally discerned,’ and the whole mass of evangelical
nebipior aboul the earnal man being like o man who iz blind-
fold in the midst of a bright room, and similar expressions
generated by the scers and sages of all religions through all
time.”

And again, in pnother letter written in Mareh, 1874 :—"The
literatore of Spivitwalism (of which T have read n great deal
Litely) abounds with well-atlested instances of revelations which
you would eall ‘specinl’ and ‘inharmonious! 1t makes mir-
acles common, and explains them.  This brings ma round to the
view of Bpiritualism which T took at Brighton (when I thought
the matter out preséy wltématedy) : 1 do not know whether it will
be my final view. 1 was attr inted tow ards the suljeck Ly my
own enrions experience; 1 found that Spiritualists, thr from
mocking and langhing ab such things like tha vulgar hevd,
beligved fully in Ghem; nay, dealt almost exclusively in the
ahsenrer phenomena of mind and spirit. T found narratives of
experiences nob unlike my own,  Thus [ was led to look further
into the subjeck

“Next I found acconnts of intellicent disembodied acency
{vou econfuse the avgument, by talking abont @ spivit’ and © matter!
in fhat righd way ; we do not know what spivit and matter are;
what we call spivif may be some exvesdingly attenvated form of
mabter; or, spirits may be elothed in some excesdingly thin
tissue of matter—we do nob know); T found accounts of intelli-
rent agency acting upon mortals from the ootside. T found
these accounts conlirmed by fiosts of alile and honest witnezses,
So 1 was led to ask myself what would be the effect of this new
beliel (7 I lound mysell compelled to believe 6 upon wmy faith
in Chrdstinnity,
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“ Now we have got fo an interesting point. T saw fwo wa,
regarding Spivitualism (eesuming its essential truth) in conn
tion with Christianity. The first way was to regard the eresd
maodern miracles ag confivming the old ereed.  Mirncles ave |
formed now ; therefors they wers performed then,  Chrisk f
inearnate Logos, performed in that capacity the greatest miracliy
of all—those of raising the dead. This is one view ; and i
the view of a large body of men in England and America w
call themaelves Cheistien Spiritnalista. A medinm called Ha
may perbaps be regarided as their leader '

“Phis view did nob satisly me, as T then shoald have had
give up oy Theism, with all its attendant liberty and beauty
thanght, and recard Christ as an exceptional person, with all th
ugliness and hondage of thought attendant upon that conception
Therelore, T sought for another method of reconciling Spirvitaali
with Christianity. T came to the eoncluzion that Spiritualisng
—(T alwavs mean “modern Spirvitualism’ when T use the word?
in thiz letter—the modern Science of the Miraculous, dating
from Hydesville, in the State of New Yorl, whers the rappings
bemn in the Fox family in 1848 ; 1 cannot further maintain in
writing the distinetion between  Spiritism ' and * Spiritnalism ')
—that Spivitunlism most be regarded simply as an expansion of 2
Theism—simply as its wagnetic or thanmatureic side. It scemed
to me to Al up a gap which Parker and Mazzioi had 1eft un-
closed. T do not think Parker and Renan ever fairly explained:
the ovigin of Christianity ; nor do T think that Arnold has done
o in ¢ Literature and Dagma! * Bomething more is needed ; and
that ‘unknown quantity’ is supplied by modern Spiritualisu,
which takes up the work where Parker relinguished it.  Tha
mirvncles of Christ and of the apestoliz era. have never become
really plain in the light of modern crilicism. It is this fact
which has given their strength to Westeott and the defenders of
Christianity.  As long as they bronght strong evidenes to show
that certain wonderfl worles were wrought ab that time which
are naob performed now, and have never been performed af o
any other era, it was impossible to dislodgze them from their
parth-works: but onee show that snch miracles are common
things of almost daily ocecurrence, that every religion has had =
them, and that they are going on mew, and the whele strength =
of Clivistianity, as pained from its exclusiveness, totters and =
stumiles 1o the ground.  This is the trne significance of modern
Spirvitualism, and this is the view which I linally toole of it at
Brighton. Tt is the one thing which was wanting to make the =
{ortresses of Theism® impregnable. It is the one thing which

* ] ;'I.;.-;.|:|'i;1 e understooml L-]::'ﬂ, througliont thiz article, I use the 'WI'.IT'd:-.
“Theistn™ in the sense of the wivanoed Theism professed and procieimed by
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was needed to make the gateways of the new creed secure. It
is the missing factor which I have been looking for so long;
which explains the Resuirection, and all books based, like
Westeott's, upon the Resarrection,  Christ did rise; he appeared
to his friends; he made his spiril-form visibla to them (as many
other spirit-forms have been visible in history); but he was not
the S8on of God in any exclusive sense {or all that (here Spirit-
ualistic. Thoism trinmplis over Westeotl, and maintaing thao
integrity of man, while admitting his lactss it is at this peint
that [ claim some originality of conecplion). Other risen spirits
have made thepselves munitest to their friends ; they are woing
#go qow ¢ they pre doing so dn Lapdon !

“1f tliey are doing so in London, why shonld one man not
have done so at Jerusalen T and if they are doing so in Londun,
why shonld the solitary man who did so at Jernsalem be dulibed
the Tuearnate Word and the Visible Jehoval for so doing? [l
cannob vesist the conclnsion that wany of our higher poets, in
those most exnlted moments of wlich they have loft to uz
record-——{as, for expmple, Byvon during the thondetstorm ou the
Jura mountaing, his fealingg on whicly ceension e describes so
wonderfully in the famons passage in Childe Harold; - and
Tennyson on the night when, as he says—

Wil by word, i Tine b T,
The deadd mnn Loneb'd e fram the pust,
Amil all al onee it seem’il ot last
His living sonl was fash’dl on mine,

¢ And ming in hin was wonmd, snd whivl'd
Abunit empyren] Tedihls of thonghis,
And vama on (hat widel i, and cunght
The deep pulsations of e workd" %)

knew something of what the vesurrectioj-life meant. No
theories of a swill resurrection and reappearance of Christ conld
have sepmed strange or far-letehed {o Bivon, after his wonderful
experience of the passion of eternal life, as excited and roused
into gonseions, netive belong within him in that instance by the
marvels of the mouilaing and the storm ; nor to Tennyson, aftey

Parker in America, Uy Mezzini in laly aod on the Continent penerally, and b
writers like Miss l’..::r'h{le wnd Franels Newman in FEngland. - Huot ml!r own fajt
hagy Lo pome sxbent, veered ound fately towands thal Religion of Huomanity
aketelnd out ot Lhe Deginnbug: il conclaaion of £his paper, o T wiote the
abova lotters, * Thelem ™ sxpredssd o me an advanenl reasonable epced which
shonld gather into iaeifall the Proits-of the past, and oll the veung springng
blossuima of present thenglin as well. 1 now ilonbt whether = Thelsm ™ is a fit
namé for such & eresd,  Buk @ thought it besk to rotain, in the lebters, the old
expreasion, whils indivating eloeowlere the guelificotions which I now peresive to
be neceusary.

# Tn Memeddam, po 140 T have been infdrmed, upon good authority, that
the brothor, amd also the sister, of the Laureate arc Spiritunkists.

Vul. 1x. a2
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his wondrous sense of sudden spiritual union with his dead
friend Arthur Hallam npon that memorable night; nor to uﬂmrl ]
who have felt, in their measure, similar hinta aml intuitions of |
immortality, T myseclf had, in early youth, a strange spiritual
experience, after which the fuiLh ip an immortal life can never
geom (o me anything absurd or unreal—rather the most natural
and obvions thing in the world, The teath is that the Resurrecs
tion is not an isolated fact ab all, 1t is confirmed and led up to
Ly mnllitudes of spiritual H:».||&1'Jauuaﬁ in all ages, felt and
enouneed by those ‘magoetic men' of whom Mr. Haweis H[‘-unkn
in his recent volumne®]

“I am ns jealons to define and defend the boundaries of our
beloved Theism as ever Athanasivg or Origen or Clewent were to
guand their Christian creeds,  Therefore, 1 say that o man shall |
not be ealled the Living Gud becanse he happens, casually, to
have risen from the dead, or has hod any other abnormal Spirrtual
exper ience : and here 1 encounter Westeott with mutual shock
of inwoven breastplates, fuce from face. Bot 1 dilfer from
Comte and Arnold in that T secept the chiel of Westeoll's pre-
tufzges,  Only that T dedoee from those premisses vory dilforent
gonclnsions, 1 only establish Theism on o firmer basis, sod
nverthrow Weateott more profonndly, in that T am able to accept
hia Chyistian Hesurrection and add i.mmt.v Theistic Hesurree-
tions to it. * Let those laugh who win" The great love wins
in the issue, and so does the broad thought. Theism has now 3
finally conquered Christianity ; ils final victory was to inaugu-
rate & oode of mirmcles of its own, grander and more human
than any which preceded it.  Audrew Jackson Davis, thes
Poughkeepsie Seer, is the prophet of this new revelation uf_' 3
unehristinn, superchristian mirneles; he is your “coming man,”
and he comes Trom Awmerien, o8 you predicted. O lis wurk&.
and thoughts more anon, :

“1 upgue ns to Clrist's Resurreetion [rom my own experience,
from the experience of others, Ivom well-attested facls of hisfory:
and ol mwodern Spivitualism, 1t cﬂltﬂlnly seems to me a gra
idea that Theism should have its mirneles as well as Christianity. 5
IT the light that be in C hrlst.mmty turns out to he darkness;
truly ‘great is that darkness) Gerald Massey, * the peup]ﬂ"'
poet,’ is o devoted and’ uncompromising Spiritualist. They say
that Tennyson and Walt Whitman are Spiritualists, and Tenny=
aon certainly ought to be, judging from Lis interconrse with the
spirit of Arthur Hallam, in ‘“In Memoriam,” He must lhave
heen very near to the spirit of his dead friend at one point
the poem,  If Theism con ]‘.narl":mu wven the 1-.nndera of Ch

ol ”Spm.nhinﬁnmn Reviewed nl tulr::lh in thﬁ W eatin inster I’anlﬂ,'r- il
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tianity (its inferior materinl phenomena) better than the Chris-
tians themselves; it 13 truly a sign that the power of God has
passed over to the New Creed, and that the Ark is no longer in
the Churches. It adds the colour that was wanting to Monoure
Conway's book,® and wrings the last Jingerving supernalural dyes
out of tho L—]Irlsblau flag,

* The great movement of the age (as you have youraell snid)
is towards decentralization ; Lowirdy republieanism of thought, -
Now, modern Spiritualism is simply the mest republican ereed
in ily tendeney that can possibly be found; for it reluses to
recognise nny excess of personality—any imperialism of religion
—aflirming that nascent Medinmship exists in nearly every one,
and that each, in his measore, can hold intercourse with the
Spiritual world. Toall this it is at one with the age. And in
all this it is at deadly feud with the orthodox Churches and with
Christinnity, because it takes even the golden handle of their
eaotarie thanmaturgic weapon onb of their grasp.  Therofore,
the Churclica hate this pew movement even more than the
simple Theistic wovement (which is of & more absteb aud
philosophieal character), and aecnse its preachers of holding
eommunion with evil spirvits, mul being instizated by Satan, and
g0 on—rthe old story.  Bot some Chostinns, like Mr. Haweis,
have had the sense to see that they canpet muintain their own
sories of mirncles intact, and exclude these modern miraoles, and
all others,—and they recognise, and even preach, Spiritualism.

“ In communications alleged to be from spirits, great slress is
laid npon the fact that o vie person is to be the centre of this
movement, This was the mistake the spirits made—so they
say-—in inaugirating and farthering the Christian movement
pud that miztale must oot be made twice,  Now when one finds
thoughts of this kind emanating from the obscurs brains of
illiternte American Medinme, it mokes one pause—and think.
There is nothing more remarkable in the history of this move-
ment than the way in which the foremost thonghts of the fore-
most thinkers of the age have been repeated by imorant and
uneducated men under alleged spirit-influence. It certainly
looks ns if the Zeil-Ceist of Matthew Arncld were something
more than a mere abstraction, Thoughts are in the air, we ol
konow. Dut the idea that they are not only in the air, but in
the hearts and minds of devoted, enrnest, diserabodied spirits,
intent upon educating us upon earth, and inaugurating eva after
orn, 18 one of the loveliest announcemants of madern Spirvilualisn,
wnd it is quite as philosophical as the conception of an abstract
Heil- ﬂ-'.:,fs:f Of course, the 1daa, 111 its essence, 18 a8 old us 1he

i3 "'I’l:e Enrthward Pilgrimuge." lmldcm. J. G 'J]Ditvul. 13‘-1‘“
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hills ; Panl had it {compare his * Cloud of Witnesses ') ; Swede
borg had it; Christ had ity but gome of its developments arve ne

“ I have now made plain the second view whicl may be talen
of Spiritualism when regarded in close comnection with Chrd
tianity. 1t may be called Theistic or advanced or progressiv
Spivitualistn. T thousht this view out for myself at Brighto
and, subsequently, npon an examination of the best Spiritualist
hferamre could wot bul be geatified to discover thab a similar
solution had presented dtselt to the most advanced among the ¢
Spiritualists.  There are two parties in their ranks as everywhers
elae : the nesuiive and the positive party: the obstroctive and
the progressive ; the conservative and tha liberal. The dcknows §
ledzed leader of the Liberal Spirvitnalistic party iz the extraor
dinary man T spoke of above—Andrew Jackson Davis, He is tha
authar of a wvast number of philesophical and wetaplivsical
works, some of which T have been reading lately,  Heis o man
of very real and massive genins—a sort of intuitive Spirvitual
Comte of the west—and it is an astonishing thing to find 1hig
American shioemaker’s apprentice (Tor such he was, 1 helieve),
propounding intuitively even in his early davs the very sama
eritical Theistic traths, which it hag taken M. Arnold a lite's
permzal of “the best that las been thought and writkon'in the 8
world” to reach,  This, T say, is extremely astonishing; and it
is a phenomenon which one encounters constantly in examins
ine the records of Spiritualism™

I have now shown what T conceive to be the velation betwesn
Spiritnalisin, assuming that some of its phenomena shall even-
tually be proved to be genoine, and modern thought,  Tn cons
olusion [ will briefly tecar to the olber main purpese of thig
arbicle, which is to show that if the helief in o personal loving S
God, constrocted after the sanguine Lshion of the Christian
Churely, has to be sbandoned, we need not therefors necessarily
give up our faith in a personal immortality, _

The things, though they may al [rst '-‘!”ilt {(maturally} secm
gimilar, yet are in ek tuhd]y tl;-.»]rmlsu and have a t@r.ulll'!r tlis-
gimnilur bearing,  They are based upon different prounds,  TE it 8
is probable, as maiptained al the commencement of this article,
that we have ourselves thrown the conception of a giant gl
made in man’s image upon the vacaul sky of our own thought
if we have evolved from our own experience of love and tender=
ness, aud the overmastering convietion which we, a3 a race, ]]am}'
now reached that unbelﬁﬂumm iz the one thing superior to .ﬂ.l

things else®—the one thing passionately to strive alter— tha T

*° Denn Btanloy, in u recent - romarkible sﬂsnll delivercd ut the distribution o
prizes fo the atndents of S Thomos's oepital, said ;—" Whatever conmeg
physiesl rulence might tike, nothing could evir destray or shales in the lew: das
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thing wholly  divine—if, from this intense conviction (M.
Arnold’s “ Indsieition™), we have évolved the further beliel (Mr,
Arnold's © Aberglonde”) in a righteous Geod who inspires us with
the love of righteousness—who wislies to.make us like himself,
* puee oven a8 he is purs "—and who has sent his Son into the
world to redesm us [rom onr sins and o prepara ns for tho
honvenly kingdom—if all this be A berglanbe, and only the cons
vietion—the conviction thab © rightecusness makes for happi-
ness "—Dbased npon experience the one thing sure :—if all thia
b a0, our hope of immortality, based upon that mextinguishable
gense of life and eternal permanency which the practice of
righteousness invariably gives, vewains much as it was before,
It is not really shaken in the least. It cannot be shaken. And
if Spiritonlism can indeed help to expliin the Resnrreciion of
Christ upon sober scientiic grounds—gronmils other than that
he wos tho Eternal Son, the only-begotten of the Father, und
therefore could not “see copruption,” nor be * holiden of death,”
om evouul of biz aboriginal kingly quality-——it Spiritualizio con
Lilt s out of the diffienlty and elene up, without having reconrse
to all this Aperglande, the mystery of Chlrist’s Resurroction in a
glmple buwan way—as 1 luwve through a great part ol tlis
article been attempting to show that there is strong hope of its
doing—if this, with all its valuable concomitants, shall turn out
to be the truth, our hope of immortality will approach an experi-
mental certainty, and we shall bo greatly indebted to the much-
despised much-calumniated Spiritualism !

I this eonnexion it is well to say that we do not really know,
much as has been made of it in priestly argument, that Jesus
Christ bslieved in a personul God ab all, Poor Jesus! Centaries
of councils and beisterous churches have put so many words into
his mouth—so many strange opinions into his heart—thatb it
s becoming a matter of almost hopeless difficnlty to know
what he really did believe or foel.  DBul this much wo oy say
without fenr— that his God was a very different Being from that
complex Divinity of the Churches whose body passes into con-
secratod walers, and who sustains the lurid dominions of hell
with his red right hand!

Christ believed in God as Fathor—-he adidressed him as Father,
and thought of him as Fatker, we are told; and it is likely that
in this particular weare informed correctly, as the unusual man-
ner of loving and trustful atterance would have rivetted itsell in

grei the oy of gondness, the expellines of purily, eharity, sonvaga—tho fins
mensy prominence of he moril sidiee of monolove overything clsoin bt wield,
o v x e morid being of menowsl the moral exectlenee which exists in man
e bopond everything else.”  With thin L heprtily neree, miaintiining ss 1 do
that onr marm] ihtaitions aoe the used wnd ceentors of our ereeds, instond of ooy
ciseds croating snd nourishing ehem (seo Lit and Dognis, pp. 260, 291),
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the minds of the hearers, and probably have been reported aceu-
rately—without additions or misapprehiensions of their own,
But even then it remains to inquire, what did Jesus mean by
Father—lid he use the word as wo speak of God the Father, the
First Person of the Holy Trinity—did he nse the word s the
Churches have used it, and ave using it—or as Milton used il—
or as John Knox,—did he use i6 ont of consideration for popular
‘dgnoraneo and superstition (much the same inall ages), ns likely
to convey the truest idea to the popular mind—did he not, in his
inmost heark, mean by it something very like that impersonal
abzolute power which modern science presents fo us as at the
oot of all things, and which we may call father, or brother, or
mother, not becanse it is indeed as o conscions father, or hrother,
or mother, but because it (by the final results of the working of
its originally nnconscious attributes) produces fatherhood and
motherhood, and all the tender grace of brotherliness—produces
and sustains these in us, so that wa uaturally eall this power
father, though it heeds not nor hesrkens to our voice?  Was
nob (to take a very excellent inslanee) all that loving-lindness
and unceasing pity and tendemess which the late Frederin,
Maurice uscd to speak aboub as residing in the Godhead, and |
eternally manifested to us by God the Son —was not that prin-
ciple of eternal, boundless, endless love, which he was never
tired of expatinting upon, veally resident in the man himsclf,
Frederic Mawrice? and did he not unconscionsly cast his own
grand shadow on the sky, and hear his own trne voice calling
unto him as if from the fairest heights of heaven—more volubla
now, being as the fancied tongne of God

These questions are not intended to be irreverent. They are
being reverently, but bravely and persistently, asked on all sides
now-—they will be asked more persistently and much less
reverently as time goes on, if mankind is to be drugged in reply
with superstitions fallacies, and put off with petulant half
answers. Meantime, pending the full discovery in the depths of
man’s own nature of the answers to these and similar fquestions,
let us remember, in removal, or ab least in mitigation of that
principal dread which overwhelms him just now—lest in losing
the personal God of his own creation, lie has also parted with
his own immortality—that all the apalogy of nature goes to
sliow that from lesser to greater, from simple to increasingly
complex, i8 lher constant plan of procedure—and that there s
really little reason to fear that that mingling with the etornal
elements, of which all the poets spenlk in such rupturons ferms,
menns anything like what we can only express as the loss of
individuality or of persouality. Wu are not likely to returnm,
unconseious, to that unconscions universe from which, by ages
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of upward agony, we have slowly emerged. We aro, or have
bacome, immeasurably greater than our prolific mother; and we
have no desire to return to the nnonnscious folds of her embrace,
Devoted Pantheists, when they talk about mingling with the
universo, continually forget how much greater that thought and
moritl sense which have been slowly evolved are than the forees
which evolved and produced them ; they continually, without
knowing or noticing il, advocate an immense retrogression—a
vast pussing (rom the greater to the less great, from the hetero-
geneons to the homoreneons—when {hey preach their beliel in
the annihilation of man’s conscious personality—the very thing
whieh all the strennons ages have been struggling trinmphantly
to prodoce. Do not fear, wo shall not lose this. Far more
likely is it that farther evolution, as yet unseen and unex-
perienced, will increase and intensify it. The powers of air
and earth und ccean shall be ours; but we shall not be theirs.
We shall rejoice with the winds and the happy tumult of the
breezes s but (hey shall net exult and trvinmph over us, Wa
shall hold lordship over them--they shall pass into us and
become a part of ns—we ghall not passively pass into them; the
universn mny be absorbed, in some strange, swect fashion, into
the human spirit, as it has already in some measure been
absorbed into the sonls of poets like Shelley and Keats—but it
will, must, re-izsue thence in the victorions ntternnce of liuman
personality; made greater, not smaller, by the electric humnn
tonch. It will not absorb us, but we shall, in the end, enclose
and absorb all the blossowms of its manifold and enigmatic beauly.
Wi shnll pass onward to become greater and more complex in
our powers of thoucht and love and ecstasy ; we shall not llee
baekward into Pantheistic viewless breezes, or Pantheistio flory
star-tugt.  We hava been these things—yea, all of them, o
latént in all of them—but we shall bo these no more, We have
climbed above them to the couscions, glorious Leight of man ;
and onr superh self-conseionsness shull only widen and deepen
and increase ; it shall become world-consciousness,® and oven
the sonse of many worlds, without the loss of the central govern-
ing self—the central human spirit.

Gireater powers of love in espocial shall be ours—strange
lovely forms of passion unseen and undreamed of as yel—but

* ] do not doubt but the majesty and beauly of Ehe world are latenb in sy

fotm of the world;

1 do not doubt 1 am limitless, aod that the uodverscs are limitless-<in
viin |ty o think how Timitlemsg

T olo wot doubt: thet the orls, and the wyslomy -ﬁf whs, pluy Ehetr modft wporly
thrgwgh the air o gacrpese—oand Ghal £ shall one day be ofigible to do ag
el oy Geyy, mndd moee tiee they”

Walt Whitman—"" Whispers of Heovenly Deoalh."
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no loss of passion; no absorption into passionless natuie; no

vternal mingling with the serene bub loveless stars. We prss

upwarl, We win nature; we are not won and conguered of
her. It may be that the passions of all planets, or experienced
oir all planets, shall unite in us, but it will he only to increaze
and sweetly amplify, as with the sound of many voices, or the
seent of many flowers, or the hreath of many and lovdly moun-
tain winds, the fragrant central venrning and the puve innate desire
of each. Weshall gain everything by expansion—nothing is to be
gained by lingering within the dusty precincts of ourselves. By
widening out we gain the universe, but we lose no job nor tittle
of our frue eternal selves thereby, These trne endless selves
abide alway, and they shall not be diminished. Death cannot
narrow them; they are unchangeable for all the shocks and per-
turbations of erseds,  'The forces of nature must in the el

become our servants ; they ave never (had not Tzekiel the vision

of o wman wpon the central throne ) to be onr masters and lords,
The sea and thunder will not win us, but we may win the
passion and the pleasnre of thunder, and stars, and sea.  When
Byron said—
* And this is in the night;—=Moat glorions night!
Theow wert not sont for slamber ! Tet me he

A shaver in thy ficree and far delight,—
A portion of the tempest and of thee |

he had a vision of a great cestatic joy—a voluptuous spiritual
rapture in which, too, all the quivering and throbhing senzes took
part®*—heyond the veach of words; and as what he had (and all
troe poets have had) a prophetic foreglimpas of was not the loss
of consciousness, but the splendid presence of a consciousness
which, while it prew (and even in proportisn as it grew) wider
and less embodied, became also move personal and more intense,
so shall the lnss of life bring to cach soul in the end a dedper
and wider lile; more pregnant with sweet and masterly issues;
more safiely and nobly lifted above all ulfimate arrows of adverss
fate, Gronon Barnow.

HNOTE

Binee the above was written, an articls on % Theism® has appeared in
the Westminster Heview, from which the following is an extraes:—

Y Religions are not mudae; thoy grow.  Their progress i8 not from tha
cnlightened to the valgar, Bk fem the volgar to the enlighiconed. They aro
oot produets of the intellect, bt munifest themselves as physicnl forces ton,
The :_‘eliﬁin:u of e Tulure i in our midaf already, working gﬂ:a potent yeasé in
the minds of the people. Ti is in our midst fo-day with signs and wondors
nprising like o swollen tide, and seorninge the barrisra of Nature's lawa.  Bub
however Trresisdille ity effects they ace nob declared on the sucface, Tt comes

* Bee Bwinburne's *f Fasay on Byron,™
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vuiling ita destined splendonrs berieath an exterior thal invites contompl.  Hidden
from: the prudont, its bruths nre revealed to babes. Onee mors the weak will
ennfound the wmighty, the feollah the wiso, and Base things snd things despised, it
may Lo even things that are aot, Bring to nought {hinge that wee, foe it senms
cortnin that whether traly or whether faleoly Spieircariss will re-establish, on
what professcs o be ground of positive eviilines, the fuding beliof in a futurs life
—uol such & folure as i dear to the reigning theology, but & fobure devolopid
from the present, s continuation wnder improved eonditions of the ssheme of
things nround us,  Further {han this it 18 impossible to prodiet the peaclss
developmoent whicl Spiritunlivm miy taka in e futare, fust o it woatd have
boen fmposaibla st the bisth of Christinnity fo have predicted its ncbau subssquent
development: but recuw TEE TXETANFLED POWENR POSSESSED 0T THIS NEW
HELIOI0 R Forel of fusing with other croeds, it seomd likely in the end to bring
shiont o greater wnlformity of helief than has ever yot been Enown, '

It will Be scen that the writer iz liere pursulng n new line of thonght,
which runs cnriously parallel to that indicated in my own trealise.— G, B,
Oet. 23, 1575,

—

L'AMOTUR.

Wi 241 upon the grassy mound,
Tenenth the ancient oross of stone;
Wo listenod to the Billows' sound,
As fur balow they played around
The jagged rocks with lisp and moan.

We wondered threugh the ruins gray—
The ruine silent, weird and olil—
* Until the sinking round of day
Had bathed the ever-restless bay
Lu strenms of daxzling moltan gold.

Wa prated of the deods of fawe
That legenul wedded Lo the place,
ITutil we ehanead upon the nama
O o fair, ill-futed damos—
Thay enlled her Margaret Grace de Grags,

This maiden loved. the legend says,

A knight without or fear or hlima,
Save that big give's long Border fiaye
Had Teft bim poor; wlhich in those days

Was graver fanlt than evil fame.
Theicdale Ia short: she loved with love

As pure us nngel heart eould fesl ;
Was loved ; and éach in silencs wove
Such dreams of bliss, us but above

Hewarda the constant, brave and leal,

Her kinsmen marked their love, and swore
He ne'er shonld wed o Grace de Graee:
They vowed eternal love, then o'er
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The geas he passed to forelgn war,
And died before an unknown place

Long time she waited, hoping o'er
That he'd return sho laved so well :
But hope at length being dead, alho bare

Ter gorrow with a queonly air,
And aged diod 1 (' elodstor call,

We prated thus—my love and 1—
Of these sad lovors long agone,
Until the shades of night wers nigh,
And in the purple western sky
One star of liquid splendour shone.

My darling stood beneath the rood,
She gazed upon Lhe evening star—
Her pale, fair face nnd form imbued
With glary fram the dying flood
OF Light that Uushed the Wasl afar,

I eonld not loak upon that bewm :
T sat and gnzed upon har face,

As fair and lovely na & dream

That comes in sleep, and which we deem
Not of the earth—s0 aweel its grace!

A dimmess started to mine ayes,

A prayer arose within my breast—
That heeven might grant me such & prize
As this knight's love, wo T might rise

Above sll lowly muandane quest.

Bhe tuerning aaw my fooen and road

The thoughts that Alled mo with norest;
Bhe stood & moment, oo she flad
Into my arms and laid her head

Upon my wildly bealing breast,

And whispered. her dear eves aflame
With love, that she'd ba trae ta me
As to her knight the high-born dame—

In life and death, in famo or shame,
My own troe love sbe still would be.

I olnsped her 1o my bosom | long
We reated foldod Lot to hanit
And cheelk to ehwele; then 'mid the throng
We passed with courage snlm and strong,
Kuowing that lifs had now no smart.

A.T.8
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THE ORIGIN, F(:JR}[&TIUN, AND DESTINY OF MAN.
By Guy Bryax, MA. y

Ix the Origin and Formation of the Universe there was a
twofold object in view. First, that Clod wight know Himself;
spoomil ,tI]m.t the souls he had formed out of Himsell might
know themselves aldo.

I, That God might knew Himself, Thus saith my spirvit-tutor
on this subjeet :—" Do you not see it is in the process of avolu-
tion from Himself, or creation, that God feels Himself, produces,
confirms, establishes, as it were, Himself, We must ses Him in
the only way we can—that is, in the sinall mirror of our own
existences. What is a man without work—without making his
own life about and around himesell ¥ Wounld he know himsell
us soul only 7 Must he not, as it were, work or develop himself
ont of himself? So I coneeive it is with God. I think the
Great Father must Frow Himeell—that iz, Hlis perfection apd
preatness, His beauty and divinity, only in His creation.  And,
therefore, I coneeive it wust ever become more aod more
perfact ; and, at this age, we cannol congeive what the flt‘.l'!'ﬂﬂ-
tions of sueceeding ages may unfold, That is my idea, 1 think
that is God's way of manifesting to Himself. I do vot believe
that God has any consciousness outside of embodiments, If
you conceive a different idea, at once you make God onz person
or being—locate him in one spot,  That would destroy the possi-
bility of infinitude, and wounld necessitate a beginning ; n all
probability, a progenitor. Where, then, would be eternity 1"

Thus, we may conceive that God is a progressive being in the
sense of ever increasing in knowledge of Himself by His work
upon the universe — one stage ol perfection in the work
puggesting another stage.  Thus, by the ever inereasing know-
1«5}?:; of God, the universe is ever, and ever will be, uufolding to
gome higher stage.

It may be said that it is contrary to the idea of infinite per-
fection that there is any knowledge to which God has not
atlained. We say also that there s nof, but fhere will e, know-
ledge of His which is not yeb in existence. To say that God
cowld not know anything but what He does know, would be to
place limitations to the Infinite ; and it would be to shut Him
ont of an attribute which we, His offspring, believe ourselves to
‘possess—that of Progression. The fact is, limitations apply only
to matler and material things—mnot to sparit and speritual things,
sneh as knowledge and love.  The essence of spirit remaing the
same, It is fove, and always will be love. But its possibilitics
of manifesting itself through matter, and of thus knowing itsell,
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ave restricted by no limitations but ignorance, which is, aftor all,
but an imaginary barrier having only a negative existence, and,
therefore, must ever recede hefore the advance of spirit, whether
the spirit be finite, aceording to our conceptions, or infinite,

Thus T think it will be apparent that the formation of matter
}msl? necessity in order that ihe Infinite Spirit might know

Laelf, ’

LI And, it it is & necezsity for the Infinite Spint, it follows,
a2 o ouatber of course, that it must be o necessity for all {inite
spirits that they should know themselves,

As we beliove avery man to be an embodiment of ane of thesa
linite spivits, it will he interesting for us to consider the Origin,
Favmation, and Destiny of Man,

Te—A5 TO IS ORIGIN,

The Infinite Spivit s Infinite Love, Tt i3 love which cannot
rest satisfied with seff, but such love as would naturally tend to
produce other beings of like nature, in whom it might manifest
its divine allributes in the most perfeet manner. There wers
then spirit-forces at work to form worlds for the reception of
souls in their emlnyonic state.  These worlds were of the
beantiful form of love,

The material worlds are bulstypes or representations of these
worlds of love.—(T. (1)

When these gpirit-worlds were ready for the reception of
spirit-being, there was a union of the male and female prinei-
ples which resulted in the production of germs of souls. And
these gorms were deposited in the worlds of love that were
ready Lo receive them, There they germinate and grow into
soule under the senial influence of the beams of love which
shine upon them from their spirit-suns.  Thus the sonl gradu-
ally grows into being.—{T. )

Souls, during this fivst stage of their existence, “ seemed to he
in o condition of sleep,  They seemed o be dreamning’—(T. L)

The state of a new-born infant would, T suppose, be analogous
to it “I6 could searcely be snid that they were conscions of
existence."—(T. (1)

There were spirit-worlds formed and souls nurtured upon
them long hefore the croation of matter. We believe that the
process gtill goes on and is co-ordinate with the formation of
material worlds to receive them. Whole worlds of souls have
been crested since the formation of matter. They remain for a
long perind in this first stale in order to become individualised
and gradually prepared to enter upon the physical stage of exist-
ence.  Souls are as long as -worlds last in their material form
Lefore they come into contact with matter. It is a sleepy,
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dreamy state.  Buf, alter a time, the desire to know themsaslvis
arises within them. And the natural instinet of the soul leads
them to take the proper course to aftain this object. Thus
they are attracted to those worlds that arve prepaved for their
recoption.

A soul was originally spherical; and both male and femals. The
fomale principles predominating in the inner, and the male prin-
ciples predominating in the outer.  Buf, on contact with matter,
the male and female are separated, and they each pursue separate
conrses, for the most part, till their edueation on the physical
plane is completed, It iz only by resistances encountercd on
the physical plane of existence that they can know themselves,
For spirit offers no resistance to spirit.  Its nature is to yicld,
not to resist.  They want something to do.  They begin by Tovm-
ing for themselves an embodiment which they organise into lile,
and which serves as a medium through which they are cognisant
of resistances from the external material world,  The eorporesl
envelope seives not only as something to work upen, but as
something to work with. The first olject of the soul is to
mould sueh a material fom as shall give the most perlect ex- -
pression of itself, and to eonstruet such an organization as woulid
be a gnitable instrowent for it to work with,  This caonof be
done all at onee.  For the goul, thongh pure, is abselutely ivno-
rant, Therefore, it must begin physical life at the lowest stage
of organisntion—ite first expression must be the lowest foym of
animate life, The soul's experience of that life, aided by the
inflnx of the all-pervading Soul of the Universs, would enaiile it
to form an erganism slishtly higher at its next embodiment
And at eacl embodiment, starting with the experience learned
from the previous ones, it vises higher and higher in the scale of
organigation, until at last the Luman form, the most perfect
expression of the soul, is attained, The human form is the
most perfoet expression of soul, which is love in ils enlively.
That iz what iz meant by man being “1made in the image
of Gaod.”  For, ag soul is of the same nature as Deity, Leiug
the ©offspring of Ged,” the most perfect expression of soul
must be the most perfect expression or manifestalion of
the Diivine Mind., We can conceive of mno sliape more

srfect than the human form:.  Angelic forms ave of the
Etumrm Slmim. Tlven ile Lighest angels are but souls which
have gone through the same process as onrselves,  The angel is
but the sowd furmdshed with knowledse vastly superior to our
own, but which we shall one day attain to. The angels know-
ledee is expressed by his radiant beauty, Buob there can be no
Ligher expression of soul itself, irvespoctive of its acquisitions,
than the human form.  As it must have been an ineonceivably
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long period from the first formation of matter by the Infinite
Spirit till the time when the worlds were first fitted to become
the abodes of vegetable and animal life, so it must have been
thousands, perhaps millions of years from the commencement of
the soul's work upon matter till it had attained to the human
form,

1 will now consider the suppoesition that the soul of a child is
devived fram its haman pavents, nod, therefore, had not indivi-
dual existence before its conception,

II we suppose the soul of a child to have had no existence
prior to its conception in the womb, then we must suppose it to
be endowed all at once with the necessary knowledge for the
formation of the most perfect and complicated structure we know
of. This is both contrary to the analogy of the formation of the
universe by the Infinite Spirit, and contrary also Lo our own ex-
perience respecting the acquisition of knowledue. . No individual
16 boro into the world with a stock of knowledze of mundane
affuirs to begin with. He has to aequire his requisite knowledge
Ly personnl experience through labovious effort. We thus make
the knowledge owr s, That knowledge which we take upon
trust [rom others is wef our own, for it does not depend upon
oursélves but nwpon others who may be deceivers or deceived
themaelves, We are not siwre of such knowledge. This is ex-
emplified in the ease of these religionists who receive their
opinions {rom others without testing them by the light within,
When they hear any reasons advanced against them, they are
terribly nfraid of losing them, from an instinctive feeling that
they cannot stand the tests which they themselves could subject
thew to il they wonld. That which we have acquired ourselves
we feel to be our own.  Thus, as regands the formation of the
linen body, by the process here insisted on, the sonl makes the
lenowledge of its struclure its own, and the work is 4z swn. We
are nob conseivus of this knowledge, or this work, because such a
congeiousness wonld interfere with onr external life, But that
we do really build up our bodies is evident from the fact that,
after & meal, we cannot properly digest our food if onr attention
is wholly absorbed in something else,

And what is the “vis medicatrix natura” but the recuperative
power of fhe son! which endbles it to repair injuries and cject
poisons from the system T We are not conscious of these actions,
becanse all consciousness on the physieal plane of existence
must take place throngh the medivmship of the cerebrum.  This
orgad, nob being made use of Ly fhe sowd in its regulation of the
vital foreeg, there is no consciousness of their action. We should
be in a rare muddle if our brains were bothered with having to
attend to all the works that were going on inside of us as well
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ag thoze that are ontside. 1t would never do to have to thénl
how to set right every little thing that might be going wrong,

T will not consider the hypothesis that the human body is
sipf the work of the soul, Tut of material forees, or of the pro-
perties of matter; for thab would be wholly inconsistent with
the prineiple wa start with——that spdrit, not matter, is the firsf,
and therefore the ouly sssendiod principle in existence, and, con-
sequently, that matter must be subjective to .spirit, and not
spirit to malter, But T may observe that the human form
and the human organisation show signs of great tadelligence, and
intelligenee is the sole property of spirifual beings.  There may
be the elements of intellivence in matter—and there undoubt-
edly is—for matber iz but spivit in confinement—DNbat matter
must become spirit befora those elements can exercise the pro-
pertics or functions of spivit,

We consider that soul, which had an existence ages hefore
the physical bodies of its human parents, iz ilhe formative
prineiple of the child from its fivst conception in the womh,
It was necessary Lhat the new formation should combine the
male and female elements in the proper proportion. There-
fore a union of the sexes was necessary that the soul shoulid
liayve suitable materials to worle with. The sex of the child is
determmined by the sex of its formative principle, the soul.  But
the male and female principles must be combined in both sexes,
though in ditferent propartions.  We know a man is none the
worse, bub rather the better, for having something of the woman
i hlm and the woman is all the better for poeseszing some of
the umnly attributes.

When the human form is altained, the real work of the sonl—
that of Growing dtself—has only just begun.  All the previous
time had been taken up with the formation and preservation of
the material instrument by which it was to gain this knowledge.
His life formerly may be said to have been quite an animal lite,
But now beging the glimmering of the dawn of its spiritual life.
During its intercourse with sounls similarly circumstanced it
becomes dimly conseions of duties or obligations of giving up
some personal gratification for the salke of others. This it dis-
covers chiefly by the inconvenience it suflers from the neglect
of these duties, [or still the selfish principle is paromonnt. It
iz necessary that it should be so, for nearly the whole of its
energies muzt sl be consumed in supporting its physical life,
Jub when the corporeal Trame is done with, and the soul guits
it for the spirit-world, instead of recrniting its forces with sleep,
—(T.C) as it used fo, between its previous embodiments, it
retaing its newly acquired conscioug existence and reviews its
past life in the Hesh,
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Now let us ask ounrselves whether the soul would be satisfed |
with ome physical Iife of conseions existence. It can only know
itseli—become awnare of its divine attributes, but by the opposi-
tions and resistances thoy moeet with ou the physical plane of
existence—for there is no compulsion in the spirit-worlds—
vompulsion is confined to the planets—(T.C.) Would one short
lile be sufficient to render it consaions of ibs divine attributes so

. thut it shonld know how to use them avight? T think not. Tt
it any think differently they ave quite weleore to their opinion,

And what of those babes who were born to die, as it were,
who could have no conscionsness al all of physical existence |
These questions must be answored first belore we can reject so
eonsistent a theory as ours,

There is & long gap between us civilizees and the savage who
is but little above the brute, yet the whole analogy of pature
leads to the supposition that we must have worked our way
apward from- that primitive state to the present. It is ns
long ago as five hundred Ahowsand  years sinee the human
form first appeared on earth—(T.C.)  Upon the supposition
o its all heing the work of the soul, we cannob have leapt |
per sallem into our present advanced condition. e, that is,
our gouls, must have passed through several buman embodis
ments, ench one rising higher and higher in the scalé of morality
unil intelligence before we reachied our present status, Dut why
do we not remember them? The reason we do ot remember
our former lives will be obvions from the consideration that the
incidents of earth-Tife avo votnined by the spiritual dody, but the
prineiples of conduel we acquire are for ever refained by the
sowd, which is itself a principle, Life in the spirit world 1s, no
doubt, much mere delightful and agreeable than earth life if we
hoye nothing particnlar on our conscienes ; bat a8 regards the
object for which we have enlered the physical plane of existence,
T don't gee how if could be lorthered by continaing in it o
ever when that ohject could ouly be attained in plysical life,
Suppose Adam and Eve aund their descendants hnd always
reminined in Paradise—had nothing to do, nothing to encounter
—woilld they Lave prosvessed as much as they have donef
No. 1u is the necessities of phyeical life, the various rabs and
resistanees that life in the flesh opposes to our spiritunl nature,
that give us a knowledse of that nature, and so enable us to
nge it to the benefit of our fellow gouls, and become competent
to enter upon that inconceivably high state of purely spiritusl
exislence,

We mny not like the iden of returning again to earth-life.
Very well; so lonz as we do not like it, we shall not be comes
pelled to do so.  But we canuot tell what we shall like hercafter
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by what we like now.  For we shall be very differently eireums-
stanced.  And we know that onr likes and dislikes depend, for
the most part, upon the circwmstances in which we are placed,
In spirit-—ﬁe we shall look upon things more from a spiritaal
point of view., Here we are apt to look upon things from a
worldly or material point of view, and thus to regard ease and
pleasuve ns the greatest good to be desived, Bub evidently the
main objeet of the soul, whon free from maberial influanees, isbnow-
Iodge.  IL feels itsalf ignovant of itsell, and therefore thirsts and
craves [or more knowledge, and not all the delights of the Gar-
den of Eden, or the penalties attached to ils acquisition, would
deter it from “eating of the Muit of the tree of knowledge of
good and evil” and thus forfeiting for o time the pleasures of
the Smmmer-land, It is this knowledze of ourselves whicliia
to be gained by conflict with matter and material forces which
brings us nearer to God, makes us more like Him in the exer-
cise of our divine attributes, We cannot imagine how God could
know himself bat through matter. And certainly we have no
manifestations of His attributes except throngh the mediumship
of matter,  T'he soul's ohiject in embodying itsell in pownterial
form is not purification, for it 4 pore ; or expiation, for ib has no
sins in the popular sense of the word, to expiate, Its moral
ertors are mistakes ansing from its unavoidable ignorance.
These ave offonces nat amainst God, but agaiust itself.  1ia object
is'gimply to Snowr diself,

The dislike felt by many to the iden of re-inearnation is, no
doulit, owing to the fear they have of losing their individuality.
Bat, from Spiritualistic principles; it must be evident that the
soul constitutos the individual. It is not dependent for its
existence on either the material body or the apiritual body.
Neither of these are portions of the soul. They are only the
goul’s instroments that it has made uso of for the purpose of
knowing ilself, 1t has, through them, attained knowledge which
it will never lose. And, although its past existences are now a
blank to it, yet (the spirits tell us) the remcmbrance of them
will return when & review of their uxvmieu@e& becomes expe-
dient for the soul's further progress. The recellection of our
past existences now might exercise an injurions ellfect npon our
present life, ns would a review of the process of the formation
of our physical bodies. Tut from our present state of progress,
we might supposge that our next physical life would be so far
superior tn this that wa might retain the conseionsness of the
greater part of this life, We haye evidently arrived af a new
stage of progress in having it placed beyond a doubt that we are
really immortal souls, aud that the next life is not a thing to be
dreaded, but to be looked forward to with pleasure. May we

Vol. IX. 33
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not in onr next smbodiment be able to realise onr present one,
and look back upon it with profit as well as pleasure { We may
oxpect now that there will bo no more drinking of the waters of
Lethe and passing into o slate of forgetfnlness; bat, having
“oternal progress” before us, we shall he able to reeall our past
existonces, and so, from onr experiences in them, shape our future
lives, And these, even our physical lives, will become “higher,
ever highar,” on higher and higher planets, till at last there will
be little difference between our plinetary existence and those in
the spiritual spheres; and at length, having attained all the
knowledge that is to be acqnived by contact with matter, we
shall have no more need of either material or spiritual bodies
except for the purpose of manifesting ourselves to those on
lower planes of existence, and become suns of light in the spirit-
ual worlds; and our blessed employment will be to impart the
light of knowledge to those that are still in the lower stages of
development. And thus by raising others we shsll be contin-
wally elevating onrselves. | And as with the * Falher of spirits,”
g0 with us, “his offspring,” eternal progress is hoth our pres-
ent deatiny and our ultimate, or rather foture destiny, [or
the word ultimata eannot properly apply to spint.  For with
pirit there iz no first and no lusl, but always self-existent
being, With finite spivits—I mean finite in ecfend, like our-
selves—there was a beginning of individual existence, nnd a
beginning of conscious existence, though we could not mark the
point of departure.  Bub our consciousness of existence or indi-
vidunlisation must also bo proportional to our knowledge of
onrselves. And since this knowledge is never lost, but is ever
inerensing, our sense of individuality must ever increase also, 8o
that it would be impossible we should ever be absorbed, na it
wers, into the Tnfinite Spivit; Lot we should be one in desire
and dntention with the desions of the Universal Soul, and thus
b " fellow-workers with Him" in all these vast schemes of
progress which He will be for ever evolving to all etarnity.
This must be evident; for the progress of spirit depends npon
its knowledge. Spirit, in ils nature, is expansive. Our spirits
are restricted by nething but their own ignoranee ; and though
they nre confined within their present earthly tabernacle, the
very object of their confinement—vig., that of the acquisition of
knowledge—shows that our emancipation from every thraldom
must one day be effected. Iivery restriction will be removed
when the purpese of it will no longer exist. There are posis
tively no permanent limitations Lo spirit—none but those nrising
Pram jgnorance ; and those dark barriers wust for ever recede
before the light of advancing knowledge,

Aund it is a different caze with regard to spiritual possessions
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than it is with respect to material possessions. Give away our
waorldly goods, and we hecome poorver in a worldly point of view.
Buat lat aur love expand to all around us, and we lose none of it:
we receive more in retarn.  Impart all we know to others, and
wa still have the same amount of knowledge in store. All this
shows the indestructilility of spirit; thut its possessions—that
love and that knowledge which intensify our conseionsness of
pxistence-—caunet be taken from ns, For, even if we bestow
them on others, they are still our own,

Etornal progress is a mecessary consairnence of the effect of know-
ledge wpon the human sonl. Kuowledge is our spiritual food—
that which strengthens and fortities the soul against all adverse
influences, Tt is diffovent o food fur the body in that it never
satiates, never cloys, bub orcates a hunger and thivst for more
knowledge which, wheén seguired; impels the soul o impart it
to whomsoover will receive ft. And the more we kuow the
more we want to know that we may do good with what we
know, Thus an endless carcor of on vyer accelerating progress
and nsefulness is ever before the goul. And we need not fear
that the stores of knowledge will be exhausted. For the great
“ Father of spirits” has spread a boundless realm of knowledge
before us. He does not say, “ Thus far shalt thou go and no
farther”” Hut the bounties of hiz providence are ¢o-pxtensive
with his love. And we know that tllmt. love is infinite, reaching
far beyond the utmost bounds that we can conceive. Suppose
we aver gob to know all about the universe as it is at present.
8Lill, a5 we know that the Tulinite Spivit must bo progressive
also, by the time it would take us to attain that knowledge,
there wounld be stretched out before us n universe of much more
inconceivable beauty than the present, which would require also
an infinite doration to learn all aboub it.  And so on for ever
We know this must boe so, from the nature of spirif, and from
the infinity of combinations that it is possible to form out of
matter.

Bat we do not expezt to confine our attention to the study of
material objects, however beantifnl. We beliave thal the Divine
atbributes nee beat exhibited in the human form, in the persons
of the angels more partioulady. We beliove that thove is and
always will be an infinite number of spiritual beings in all con-
ceivable stages of progress above ns and below us. Thas, -
hesides the pleasure of always having some in the same plane of
progress s ourselves with whom we can sympathise and feel on
an equality, there will be nlways beings of a superior wisdom to
learn {rom, and others whom it will be our pleasure to instruct
and elevate. The infinite variety in the states of development
in these spiritual beings will afford endless food for the soul
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Thus eternity will never hang heavy on our hands; tmt, as
we master one department of mind or malter new realms of in-
guiry will ever open up before us; and new and more refined
pleasures will solnce ns in our howss of mwlaxation. Thus, we
shall go on “ from glory Lo glory™ thronghout the endless ages of
alernity.

ME. FARTE'S POEMS*

Mg Eanie is a poet and a scholar  He is apparvently also a
Eoman Catholie, but not the less a man of advanced and Iiberal
ideas, and it is in this double—and it may seetn somewhat
paradoxical charastor-—that we seek to make him known to our
readera.  * Light Leading Usle Light” is a series of shorb
poems, chielly sounets, in the composition of which the writer
appears to possess o peculiar natural faculty, improved by eul-
ture and the study of ihe best models in that deseription of
writing, His mind is elesant, and lends itself with fﬂ.{,{iit}f Lo
Bl epwmmm-ttm style of composition. Foree and concentrative-
ness of ides, with a certain closeness and harmony of versification,
aided by the apt and judicious employment of alliteration, wiil
give the volnme a charm fo refined and scholarly naturves, and
will retain for it a place in the memory not always accorded to
more- pretentious compositions,  Setting aside a few of the
poems attvibutable to the emotions awakened in the mind of the
anthor by scenes of interest, the charactoristics of which he
saizes and brings within compass with nice perception and no
little skill, and some otlers, addressed, apparently, to individuals,
subjects of local and partieular, rather than seneral interest,
these poems may be deseribed as owing their ofigin b that pae-
ticular phase of the lm"lg,muhm natnre in which the higher and
move intellectual aspects of religious feeling are invoked to
illusteate and glorify the expericnee and observation of the pro-
cesses of life. The faith of the Homan Cathelic iz sufficlently
apparent, and it is nob soughl to be concealed, bub ik is i ils
larger and more universal s;:irit that we find it here writ down,
It sesms to be the constant aim of the writer o marry science
to theolory by expanding the Latter instead of sesking to dwarf
the former, and wa should be well content to helieve that M
Harle represents o large and growing class of his co-religionizks,
As an illustration of his courage in this respect, we would
reler to the mpaatﬂd thrmutmn m sunnct after sonnet of tha

L ng]LL Leading Uulu L.L‘..]JL A series 1:-!' "'}unnetn. and Pnemq h].r John
Charles Karle, U A, anthor of © Lives of the Bnglish Premiers,” &e., Lurns
& Oates, 17 and 18 Portman Stract, W, |
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doctrine of the resarrection of the Spiritual instead of the natural
body—a proposition which, if Mr. Earle is fortunate, mn}y even
lead to s canonisation in the * fuder Expurgatorius” Tndeed,
trom the tone of the book in some particulars, and certain forms
of phraseology, we should be rather disposed to elaira Mr. Farle
as o Bpiritualist; and it is in this character and relation that
wa have stepped somewhat out of our ordinacy track to draw
all ention to the volume,
We give the following somnel ns a specimen of Spivituslistic
thought contained in this interesting little volume :—
0N A TIOTOGRAPH—MAGNETIC DODIES.
It 2 her likencss: ay, but, deep within,
Some gay the spint has puother frame
Invisitile, magnetic. beauicons, thin
And Bue sz any other, seent, or fame;
Amnd when the blaat of death disaslves the same
tross body, and the soul her way doth win
Forth to o vegion froe from feck and blame,
Or dark and sad with unrepenting sin,
Tumortel continuity of thiight
18 saved intact, investod in o form—
A subtle organ—eaxguninitly wrotght
With life intense, with vital fiids warm,
With néw and wondrous powers material franght,
To bask in sunshing or aby the storm.”

The largeness of Mr. Earle's fuith shows itself in the following
poem i—
SALL TRUTUS ONE TRUTH.
i Religion, Science, Spirit, Matter, all,

All one; and yon ]:i'ﬂrllﬂ tonr, with ruffian hands
And brawling lips, (od's gorment, which eommands

A porfect reverense, into pleces amall,

And shatter to a noley waterfull
The deep profound thab eonprelicnds a11 lands,
And whatsoaver vires, fulls, or atasds,

And whatscever *fact' or ‘trath’ we call,

Ah, be not slaves of ennning nuoes and signs—
Mere dykes and hedges in ercation’s fields

Learn how to nse, without abuse, such lines,
Till eyes that see but dimly be nisealed,

Anid, by the one Trath that all truth combines,
Your errors be sek right, vour aorrows healed ™

Wentax’s Reanrs v Nuw Zeatasn—We toke the following from s
Maori paper published in the native lonsusge and English in albernato
n‘mm‘n];:ha. at Napia (Napier), Hawla's Bay, by Henare Tomoans, Tho
it Augehst 7, 1875 —" Tha wile of Bugens Beda, whom wa advortinnd
in our lost issue, ig @ pleaging and groecfol netiste. She is the fivst Maor
womnn we remember who hag nppeavad on the stoge in New Zealand.  Wao
pimply tell vur readers ta go and soe lheor porformances wherever she mn
appoar,  She purposes teldng her imsbund thronghoul the island, and will
be fortheoming ot Te Kopna and ather places.
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IN MEMORY OF HARMONY HALL.

The bright moon cast ils silver sheen
In dalfisnce o'er a stalely hall,

And meliowed ull the hives of gresn
On sylvan baak nod terraeed wall,

Time waz, when souls of noble worth
Brove to unlold o gonorons plss

OF Lligs for all! and loavo on enrth
A plorious herltuge for mun !

Diep fervour stirred each willing breust,
And hands foiled brayely 1o set free
The homan thing by wrong opprest,
And clzim a fairer desliny.

A ruling spirit God endowed,
Tasghi there from trulli’s unfolding page ;
And showed. ‘neath error's ghastly shroad,
The leamed ignoranos of the age!

Like some enclinntar grandly wise,

Thaot wields tho wand of sered trath,
To banish from tho himn oyes

The zenles thal Blindod ago npd youth,

T saw, methonght, his reverend shade
Haunting the denr and hallowed spot,

That he and kindred souls had made,
To make for man & fairer lof.

Far, mizhty as the thunder peal,
Reverberating far and near,

The vaice he raised for humas weal
Ehatl still bo heand in asoenls clear.

The crumbling edifics of oley,

That eraven Jioaris lud boilt on sand,
Bhall perish when won durs to lay

Ome on trath's roel bn ovary Iand,

And thus he speke~The honr fs nigh
When men ghall lonen thole task nright,

And schamen of faitliless pricats defy,
When men shall wake from its long night

Oh'! men and brethren, cast aside
The mammon sclismes that blight the soul,
And spread the fruitful knowledge wide
Of spiril ani] itn certain goal.
Bind up the wounds that time hear wronght,
In brpot.h.crhml pul forth your slrength ;
And et the human thing mistanght
TTnfold the reign of love al lopgth,

Trreaolube ve sannot o,
While all your lalonrs we sualain;
And in the foture yo shall sea
Onr afforts were not mide in vaie.
Waorcanler, Geomce Cuacnoss,
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THE UNITY OF THE HUMAN SPECIER—THE DARWINIAN
THEORY—THE DESTINY OF ANIMALS THE FUTCRE
OF HUMANITY,

A Leeture delivered in Grow's Opera Hall, Chicage, by
J. M. Peesnes,

Tamema towards antignity, peering down throngh the messureless
periods of the past, we geo chnos, stav-dust, five-mist ; a vast nebn.
lous ocean of matter, within which were potentialities, centres of
force, polarised poinis, floating atoms nnd eonseions konl germs.
There was never a vacunm—mnever absolute rest in the nniverse!

Essentinl Spirit, spivilual substance, swnd physical mabler, are
the three factors that constitute actual being. All things in essense
ore eternal,  The term crention must give way to evolulion. Buot
evolution implies something o be evolved from. Matter i the
sediment of spirit. Otherwise expressed, ns ice is congenled water,
so matter is solidified spiritunl substance. And Essenlinl Spirit—
that is, the God-prineiple, interpermeating and neting upon the
varions forms of matter—produced worlds, and thoso clusters of
worlds that glither in the inter-stellar spnocs of infinily, At this
remote pericd, onr world wiae a lignid mass of fiery Huid, Then
came tho Platonian incrnstations, the granitie formations, the
mineral, vogetable, animal, and homan kingdoms.

But, whenee the origin of man? Was he miraculously made
some 6000 years sinea ?  Did he eternally pre-exist as a typal soul-
porm awailing inearnation on earth ; o v he the pradusl onteomes
of apes, moukeys, baboons, chimpanzees, ourang-outsngs, and
gorillas And, further, are the bhuman species—ihe African,
Aryan, Turanian, Malay, &o., one? This we answer decidedly in
the affirmative. Thongh there are many iribes and races, there is
but ene huwan species; and oll, whethor Africans, Indiins, or
Avyans, nre brothers, The ethnologist is carefnl not to confonnd
gpecies with roge.  The different vaces evidently diverged from o
vast group of primal man, appesring originally in the sunny climes
of Central Asin.

COLOURS OF THE RACES,

If the hmman speeies is one, how do you aceount—is the inguiry
—for the dillerent races, with their different colonrvs—whibe, black,
copper, and olive ?  Hore seience must bo the guide, Take coffes,
gays & French seientist. 'T'he coffee plant was lirst fonnd along the
foot-hills of Abyssinia that glope towards the Led Sea, something
like 400 years ngo. It waa borne seross the Red Sea into Arabia,

owing in great lnxuariance, and from which we still get the famous
g;;nuhn coffen, While sailing up the Red Sea some two years sinee,
onr eaptain poinbed ont to us the old fown, Moeha,  Trom Arabia
this coffer plant went, through the Fast; then into Europe, and
finally into the West Indies and Mexico. And in thus fravelling,
it has become wonderfully modified in appearaunce, quality, and
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aromn. The Mocha, Martinique, Rio Janeiro, and Java coffecs are
singnlarly nnlike,—nond why? Olimales, temperatures, aud moda
of enlture. Now, then, if climato and temperatnre ean work sneh
changes in coffes plants in a few hundred years, whal may it not
do in men doring several hundred thousand vears ?

This Yreneh seientist (Prof. A, Do Quaterfages, membor of he
Institufe of France) takes ag another illustration the wild turkey,
nalive of onr eountry. Bomebhing over S00 vears since, soms
I'renchrmen, while examining the western mounds, wers chnrmed
with the flocks of wild turkeys. Returning, they took a pair of them
to Paris ns nn ornamentk for the park. Finding ere long that thair
food waa delicions, they soon found their way npon the farms and
into the yards of the poasants. But in travelling through Franecs
now, one is slruck with the groat variety of turkeys—largo, small,
brown, white, black, orange-eoloured—nnd all from a single pair,
Whal the canses ? Climate, temperature, food, and other modify-
ing conditions., But if known eanses produce such changes in
birds, plants, nod animals, why tiob in men ? )

Cloffen, though differing in all lands, oviginated from the samao
saflee plont,  Hoses—whether in Porain or ﬁregun : whether white,
yellow, or red—are atill roses, Turkeys in I'ranes and Burope,
thongh varying in siza, habil, nnil colour, speang from s single pair,
wnd moke bat one species.  This is trne of men—there is bl one
gporing—one vast brotherhnod,

The smullest known race is the Bushman of Africa; the In 1
the Patagonians: and the loweat raees on earth are the * black
men"' of Avstrabin, living in hollow trees, the clefis of rocks, and
rude huts. Bung did these Australian races * descend,” or aro thay
a logitimate onteome from npes, baboons, and gorillas ¢

THE ORIGIN OF MAN.

Are men nothing but transformed and perfected animala §  Be-
catae apes, chimpanzess, and oulrang-outangs approach in soma
directions very near os, arve they roally our ancestors ¥ Hyidont
nob.  Types wre eternal. Typal germs do not morge into en
other, And forther, nulike or different species do not proereate,
or reproduee their kind. 1t is coneedad fo be a universal law in
natare that the offapring of diffarent wpecies arve infertile | Different
species do not glide inko each other. [;ﬂ:‘ndannha ham, serpents erawl,
monkeys climb, but man alone slanding ervect, walks. Berpents
erawl, nnd gorillas elimb bocause they are gorillas, lacking the
elements and very possibilitics of manhood! Darwinianism and
evolution are nob synonymons.  Among the most zealous opponents
of Darwinianism, are some of {1ie sirongest supporiers of evolution,
Ap o theory, evolution is logical.  Fnets spupport i, Dot heve js
o genealogy sceording to the philosophy of Darwin :—

“ o anvly Emgﬂnitarﬂ of man wern nn donbt eoverad with haiv, hoth
oo having boards: their sars were poioted and capable of movement,
sl their bodies wers provided with a tail haviug the proper musclea. . . .
The males wers provided with formideable eanine feeth, which served them
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s formidable weapons. AL a stll carlier period. the progenitors of man
must have been squatic in their habits, for marphology plainly tclis us that
ouer Dunggn consist of o modified nwilu-hhlluln.-n“rmifh once served as a float,”
ol —{Durwin's Descent of Man, Volume 1, page 195

For Me, Darwin as a thinker, we enferfain a profound respect.
His pationtly gathered facts are invalusble ; but his gronpings of
thot ave imnperfect, and his missing linke entively wanting,

Mhis Dupwininn theory is avorlnatingly seching to get the preater
from the less, thus patiing the efoat before and above the canse.
It might be chiristened, the eart-before-the-horse dogma !  Mavine
aseidinns do not nltimate into apes, nok npes become men; the pliy-
rioal organisation docs not create tho conscions sonl: the brain does
not secrete the intelleet; seientifie discoveries and Miltonian poems
g nob bread and beef transmuted by chemieal laws; “ nothings
and nobodies® are not on the way to intelligent wen and women;
eolil inert phosphates cannot be developed into thouzht, nor & dead
ox into @ living epic aflame with teuth and beanty. Nevertheloss,
evolution is true, and development means that the less thing, or
lifa-gartn, sorves as ground-work and conditions for the indlux of
new and greater spiritual forces, whereby it is ennbled to expand i
the divections of its natural tendencies. Primitive man, several
hondred thonsand years sines, was o doubt low, coprse, nnd
exceadingly gross in his organism; but still & man, snd in him Iny
concealed fulure Shakespenres, Bacons, Newtons, Humboldts, and
Emersong, just ns towering onks lie Lidden in the acorns beneath
our fest.

THE GRADUAL GROWTH OF MAN.

Primitive man, on his way {0 enliure and national greainess,
nooessarily passes three stages of unfoldment, At first, he 18 an
individual thorouzhly selfish, an Ishmuelite, a restless wanderver, o
rude hunter, living by hunting and fishing, and npon spontaneons
frnite and nuts,  Bueh life raquived a vaal territory for subsistence,
Linter, these people sheltered themsalven in caves and overhanging
rooks, wod bugied themselves in constroeting nrrow-heads and stona
implements, lnying the fonndation of the * stone age.”

he second step npward wag that of the shepherd and {rader.
Portions of those primitive races soon discovering that the milk of
animals was good for food, and tleir sking excellent for clothing,
began to tame wild animals, gathering them into flocks and hends,
nnd often woving from plies to place in seareh of green valloys and
fresh springs of water. This wus the common method of life in
tha w:{ia period of India. Tt wns eminently nomadic. Abraham,
in & lator period, had his tenta and flocks on the plains of Bhinar,
Arabie tribes live this life to-day.

Tha third form of socisly, in {lw ling of progress, was when men,
nialurally industrious, turned their attention towards the vegatahlo
kingdom, becoming tillers of the soil, and earning their bread by
the sweat of their brows.  This mode of lifo—requiring less fexri-
tory than hunting, less time than herding flocks—gave man betler
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opportunities for making fools, eonsbrueling houses, engaging 4
trade®, and occupying leisure hours in enltivating the mind. T
this romote period different tribes and classes began to uniie for
proteclion. Buolers took positions, hamlets sprang up, and a rud
gort of society became o fuet, with social interminglings, mildep
mannore, and a glimmering approcintion of the law of brotharlhood.
Thug it is seen, that all theough the dust-covered periods of anti-
guity, wo ean trace the steady progress of man,
But, by eureful observation, do we see the same

PROGERSS IN: ANTMALS ? i

Did the clephants of the ponic wars diffex from those of to-day 2
Are the animals carved on Egypl's obelizsks unlike those of the
resént ? Do we see, dsliog from the earliest historic period, the
east approach in animals to the standnrd of essentisl man ? Not
the least. ** Bodimentary sirnelures in ecertan animals are not
“prophecies  of nse and function in important parts of other ani-
mila, Tt bespeaks no genenlogieal relationslip that the arm of
tha Furopean, the fore-leg of the ox, thepaddle of the seal, and the
wing of the bat ave all formed essentinlly on the same type, And
there is nob a particle of proof that the fins of the fish Iooking .
townardse, become the wings of, the bird ; or that the  fore-foet" of
monkeys prophesy of the hands of civilized man. Thab the “sap
of tho tree™ foretells the * blood of man," is pretiy poetry, and no-
thing more. And fo say, as do Darwinians, that the * furrow, the |
plongh, and the ploughman are all of one stuff,” is o indulgo in a
meaningless jumble, inazmoech as it makes the goiding mind and
the plongh guided, the cause and effect, one, It is admitied that
physieal man is built opon the kingdoms below him. But physicul
man is not essentind man, The physicsl is theshell only, It is the |
soul thal constitutes the real mon,  And human souls are conseious
porlicns of the Infinite Ovarsoul,

LINEH OF DIFFERENCE DRTWHEN ANIMATE AND MBN.

Ag there is o brond and proctical distinetion hetween the vega-
tnble and animal kingdoms, so is thore a distinet line of domaroa.
tion belween animals and men. The greatest of living linguists,
Max Miiller, deelares that * Lnn}unga 15 the true barrier balween
man and beast.” Aristotle said, ** Animals had voice, but man
alone had speech.” Huxley assnres us that  Brutes have feelings,
but not conseions traing of thought."

Man slone uses bools for high and noble purposes,

Mon alone cooks and scasons his food.

Man alone is eapable of moral and spiritnal improvement,

Man alone understands and makes nse of fire,

Mun alone tames and nses animals for service,

Man alone employs the langnnﬁih of moral thought and reason,

Man alone seeks to consciously comprehend himeelf, and the
capacities of his being.
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Man alone ean appreciate the abstract ideas that relate to moral
law and moral duty,

Man alone believes in God, a futore conscious existence, and the
soul’s elexnal nnfoldment.

“ Any amatomist,” says Prof, Jeffries Wyman, * whe will take
the.tronble to compare tha skeleton of even the negro wilh thai of
the ourang eannot fail to be struck at sight with the wide gap that
goparates them.”  The volome of brain in man comparad with the
ourang-outang is as five to one; and forther, the human brain
contains potentislities and parts not found at all in animals,  The
learned Semering has enumerated over fifteen important anslomieal
differences between the brain of man and the highest order of
animals.  Insects, Dirds, and beasts, lack the moral natore—the
top-brain organs of conscienlionsness, hope, intuition, reverence,
and spirituality. On the other hand, from the eranial dome of
thiz sacred temple, man’s immortal sonl leoks up to the infinita
sonl, ¢ God all in alll"  We speak of the *“ divine Plato,” bub neyer
of o divine beast, nor of & richteous animal ; becaunse righteonsness
or right-doing implies a moral notion and maoral responsibility,

DO ANIMALS THINE AND RIASON ?

That animals have sengations, desives, and purposes, is evidently
true.  And forther, it i admitted, said the speaker, that animals
reason snd so do plants. Thatis, they reason upen the plant plane
of lifs. The saonflower turns towards the sun, the vine fwines
around the troe, oaks push their roots ont and down towards the
living streatn ; birds in antumn wing their way southwaed.

“ Bt this is instinet,” says the objeetor.

Very well, what is instinct buf resson on a lower plane of lifs ?
God, who is essentially reason, power and life, or the Life Principle,
is incarnate in all things, Aceordingly plants, trees, and animals,
are aflame with eonseions life.  And this they manifest in aceord-
ance with their organisations,

As previously stated, language is one of the lines of demareation
between brutes and men.  We cannot think consesutively only ag
we think in language. Try it.  TParrols may be tanght to imitate
words, and dogs to bark for bits of bread ; but man only arrangey
ideas and then logically expresses them. Itis absolubely impossible
to teach the gorilla, or the “man-upe,” fo speak in o train of eon-
goions thought.  While, on the other hand, the babes of the lowest
tribea of Aunstralians or Alvicans, trapsported to lingland. and
brought up in that ecountry, speak excellent English, and beeome
fair scholars.  Animals thongh arvested developments, lacking the
goul-germe of men, fill their places in the chain of beimg. ITven
inzects subserve n useful end in the economy of natwre. They
pubsist upon and approprinte matter grosser than themselves ; and
thus appropriated, it is vefined and faken up one gradation higher.
But neither inzeets nor animals, so far a8 we koow, aspire to any
immortal existence; and yet, aspiration is the measare of dis-
tinetion.



5a4 HUMAN ¥ATURE.

HAVE ANIMALH IMMORTAL S0ULS ¥ §

That they have peroeptions, thought, instinet, and & certain kind
of renson, is admitted.  But the (God atom, the self-conscions sun_l
gerin, does not form the basic foundation of their beaing, Though
the animal brain is arched, it lacks tha keystons—the ppiritual
nature. The human alone is the perfect structure.  Tnsects, bird
auimals, afl are tmperfeet structures, arrested developments,
finished arches, incomplets temples, henee have no conscions
individualised life in the realms of immortality. When the creatures
of the lower kingdoms die, earth goes to ils kindred earth, and tha
spiritual substanee constituting their spiritual structores roverts to,
and is absorbed in the surrounding occan of spirit sulstance,
form material for other and higher orpanisms. E,

What use, what purpose can the insects and animals of this lifa
serve m the angelie spheres of existence ? :

It is an established faet, that the lower the status in the seale i
being the more prolifie.  Parsley and * pig-weeds ™ are exooedingl
fruitful in blossoms; while the magnifieent contury-plant blossoms
bt onee in a hundved vears. The feeundity of inseets is abaolutely
marvellous. The aphis, producing by germination, hegots S0D
60,000,000 of offspring per year. The common spider produces
200 of its kind at a single brood: the ant of onr conntry, 5,000;
the queen bee lays, in one season, 50,000 o single oyster containg,
according to Poli, no less than 1,200,000 eges; the white ant of
India produces, during a part of the season, 84,000 sxgs each day
this iz 2,502,000 in a month! These fizures are not fistions, bt
eolid facts based upon earcful observation, And now—saying
nothing of unnumbered millions of lions, tizers, hiyenas, wolves,

hedge-hogs, lissards, toads, and slimy serpents that inhabited the
earth in the past—think—reffoct upon the countless myriads of
aphes, oysters, ants, hees, waspe, Hies, floas, stinging mosquitos:
and poisonous serpents on earth fo-day ; and believe il you can
(fhat they are immortal, destined to exist in the heavenly Hfa-.‘
Why, they would form spheres of animals, spheres of spiders, and
spheres of immortal serpents, alnost measnreless in extent.  And
whaty iz still more nnpleasant to contemplate—mortals born into
apirit-life would be necessitated to wade and wallow through theas
spheres of insects—theso helts of lizzeards, and zomes of spirit ser-
Tents on their way to the angel's home in glory—the Summer-land
of immortality | !

ARIMALS SEEN IN BPIRIT LITE.

“lgﬂ'aiwnya.nia,” pays the objector, *see animals in the Spivite
world.”

Quite likely. 8o they ece ships of prosperity reaching us la
with zold ; see oil-wells where there is no oil; lead mines wh
ne lead exists; and psyehologieal pictures that have hardly L
ehadow of reality in them. When clairvoyance proves itaell infalli-
ble, it will do to place in it implieit confidence.
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¢t Bub ¢ spivits * say there are animals in the Spivit-world.”

Ceortainly they do.  And other spirits oceupying different loeali-
ties and more exalted conditions, say emphatieally there are none,
What now 7 Who shall decide ?  Both classes speaking from their
plane of observation may tell the truth, and d.qu:Jt.less_ do. O,
how indispensable the exercise of owr own reason and judgment |
That there iz a higher order of animal life, and bivds of beantiful
plumage in eertain spheres of tle hereafter life, iz plansible and
rational. But they are indigenouns to those spheres, and nof the
produets of this earth,  Angelic affections flow out to human beings
s resurrected souls in the better land.

PHILOSOPHLLE, AND THE TwO FHILOSOPOIES OF LIFE.

As there is the goul of things and the shell 4f things —the eub-
jeotive and the ohjective—so theve are bwo sels of philosophers—
the one continnally dabbling in matter, and putting body befors
aoul in order of sequenee, frames the formula—from medfer to spivit ;
the other, considering the invisible, the real, and seeing in soul
cnnzation, puls souls before bodies, sud canses before effecis.  Lifs
ig the faetor ueed by each class; and both ave relatively right, secn
and jadged from thair own standpoints,  The shield in dispute had
two sides. Admirving idealism, my sympathics ave entively with
ihe subjoctive philosophy—a philosoply that puls evolution in fha
place of creabion, and pre-existence in place of the goul's descent
{rom apes and other animals,

While essential spivit is as nodefinable ns indestruetible, tha souwl,
allied to the Infinite Owversoul, is & micrososmal entity, in which
Lig the germinal possibilities of all that men can ever beeome.
Only when released from the mateviality of earth, do we fnlly koow
anraclves, ;

The lapsed state of human beings, while a general ides with the
philosophers of antiguity, was specially cullined in the writings of
Plate and the teachings of Jesus. From our native shies, we are
individnalised down inte phveieal existence, one soul for this, and
another soul for that purpose. Like the prodigal zon, we took
Ieave of onr Father's house in the heavengs,  Desiving experiences,
we descend through nabural generation; wheve, sinee our incarna-
tion, and while along onr moftal jonrneys, we have squandered onr
goods in follies amd sensual realisalions, TDhooping, we tread the
valley of death.  The body is a shell, Tarth is a cave of shadows,
tonched by passing snnbeams.  Surely, our souls are prisoners in
a foreign land.  Blarving, we feed upon the husks of earihliness,
veb ask for angel's food. In eomparative derkness we ery for light,
the celestial light of the Christ heavens. Weary, we plead for rest
by the * tree of lifs,” that shades the crystal river.  Aund, in charge,
and under the supervision of our guardian angels, we ave feeling
our way bacl to that pre-existent stabe of eestatic bliss where love
is law, and life a perpetual Bden, The sheaves we shall heay with
uz on our relurn, will be Jearly bonght expericnces, the little wis-
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dom pgained and the purity attained. The return steps heaven
ward, are effort, aspiration, solf-sacrifice, conquest of the pnssi
deliverance from selfishness, and a resurrection into the spirit
“walking in wewness of Iife.” After the Nazarene's spiriton
baptism from the Christ heavens, Le could truly say, 1 know
whenes 1 eame and whither Lgo." *If any man Le in Clarist L
is 0 new erenture.” *Bo of good eheer, I have overcome th
world." il

MODERN FUNERALS.

Mn. Berane, MLP., has written o letter to one of his constituenis
in Birmingham on the subject of moorning, which, as worn by
women, he deseribes as  hideous,” and commands the simple style
ndopted by the Socicty of Friends, The letter, having gono tha
round of the newspapers, has ealled forth numerons comments,
ol the léeast exeellent of which i the following from the GHaspoe
Herald of 50th Ostober, whieh will mest the approval of many of
pur renders :— .
I wnything eould malke & man of laste wish for s dranght of the elixir
vitm of Lhe Hosicenoians, so that he might live for ever, it would Do the'
degite to escaps being made the innodent viotim of & modern funernl, No
uxhibition with which we are aoquadnted is &0 oppressively or exponsivaly
hideous.  One may imegine how shooked and griovad the poor soul mush
ba if it is permitted to zec what takes plase afier it bas left it body. The
clock is stoppod—at all events, it nsed (o be stopped ; the room is darkened;
the aslion nre raked out of the grate; and everything, snimate and inani-
mate, puls on, or is made lo wenr, an nspeet of the most nnprofiabla’
uiliness and misery, The very lurniturs seems to shsre in the genoral
spiritual wnd artistic deterioration.  Then eomes the ghastly apparition of
the undertaleer, or his wan, wearing & foee of inefable, yet shrowdly-
enlenlated, molancholy, If the dend poraon hes been rich, or if the liviog
e g, thon thavery gening of lngubrionsness, elathed in sable, looks from
the pale sountenanee ol the man of funevals, Ho moves ahont on el of
wiral ; anil nevar, if he ean holp it dons he addvess himself to speooly, foe
b keinows to n halfpenny the goldennoss of the silence which ought to be
observed ot w fashionable funernl.  The very corpss that he moaswres fop
 coffin might euvy the unfathomableness of his solemuity. Tiok at the
same man g he enters the honse where & common anbjecl lies stratohad,
He ia now quite & man of business, with any number of other subjects wait-
ing elsewhers, apparently impatient to bes mensared.  The intensity of hix
melatchaly is relaxed to suif the nuimportance of the ensa.  His work
done, he pockets his foot-rule, and goes down stairs like a shot. Tlun the
coffing are wade and bronght bome—the one eosting perhaps 20 gulnens,
thi olhwr one ;. eod both extravaganily dear for the eircumstaness,  Tn the
meantime, tailors and hatlers and milliners and honnet malems lave boon
tolling—the fival set for the men and buys of the familics ; the other for the
womnenwnd givls, Nor do we forget that during sl this sed and weary time n
Pm'fﬂnt awirm of business poople, eager o bein ab e death, havo boon sond-
g theongh the post, or shuving in beneath the door, printed liata of the
wondarful bargains to be had at their shops in materiala without which na
fisnaral enn be considered respectable. Ttseems impossible that the doad ean
sloep in their geaves unleas their living relatives patronize thess symphthetia
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and philanthropic establishments.  But how shall wo deseribe the fanerals?
They ara speotacles, the recollection  of which, after they have been
reformed, will make men shidider,  The coffin is black, as well as costly
the pall is bluelk ; the dreesses of men and women are black, with oconsional
hits of white erape or * weepers,” which only serve to make the black more
vepugnant; the hearses and mourning eopches ave blpelk; the vary horses
are hlacl: and blaek too are the mutes and the drivers, the latter made, i
anything, move blaek by cartain yards of dingy while stufl which ave sither
tied round their neslks or donele from theie heta, Phewliole bnsiness is at
omai so vepulsive and so sxpensive that all, save a faw interested trades-
men, will thank My Fohn Bright for his gansible letler on the subject, if it
should in any degree aid in the reformation of one funceals,  He writes Lo
My, G- T, Philips of Bivmingham (who had sent him a pamphlet on the
pubject), advising * sensible people” to eopy the simple funeresl onstoms
of the Society of Uriends.  IL would be wise. be says, to follow them * in
rejecting the fashion of wearing monvning, which is always costly, and, as
worn by women, hideons,”  Mr. Bricht peints to the surious eiroumstance,
whiceh he laments, that even soms of the Friends ave falling info the habit
ol wearing the ugly costume o prevalont among other people.  The suljest
ig ome of undonbied practical imperiance,  When the colone of blaclk was
adopted by man as @ nesns of gxpressing grief, the standard of taste in ark,
pa in averyihing clse, must have been in o state of lavbarism.  If 5 no
deubt natural to be grieved al the loss of a friend; bok when the higher
trath ia remambered; that only the body is dead, and that the spiril, which
is immortal, has passed from o worse to a hetter stafe of existonce, foelings
of joy should drive cob the lower fealings of soreow ) and il any special
eostnme were necassary, Le Wden of immortatity, eather than the idea of
mortality, chould be symbolized.  Undertakers and mourning makers will
wobably oppose rational veforme in oty funeral eustoms’; but as they can
{m,‘m no veated inberest in the digposal of the dead, ok in the living who
may dis, it way be expected that by-and-by the paople will brisg eommon
sense Lo their wid, and fling off the expensive tyranuy of a eonstom which,
like o hag, has so long overshadowed tho spivit of beanty and simplicity
thit should preside at death, the gatewsy o ﬁigher lifa,

MISCELLANEA,

C——

Dx Hoore asp map Teororannees, —IE wag with a view to aid tha
wide aud penersl ghep in the eduention of the mosses that late in life
he joined the Temperanss movement, and actually bacame a sworn
teptotallor,  Hemnsed to tell the story of his ehange in this direction in
the following way == T had in my parish at Tesds a mon who eprned
185, 0 weel ; out of this e used to give Ta to his wife, and bo spend
the rost in drink ; bnt for all that he was n good sort of man. T went
tor him and sadd, * Now, SUppOss yoil absinin allogethor for six months,”
PWell, if T do, will yowu, 8107 was his 1eply.  *¥es' T anid, ° 1 will)!
What ' sald he, “from beor, From gpivite, and from wine?’ ¥es,'
* And how shall T know if you keep your promisa?’ *'Why, you ask
my Missns, and Il ask yourd,” T6 was agreed bebween as for six
months ok ﬁrst-, and afterwards we renswed the promise. He never
vermmead the Bl Labit that he had lefe off, aud is now a prosperons
and lhappy mon in bosiness ab 856 Petersburg, and I am Desn of
Chichester.”— Times,



528 HOMAN NATURE.

Hennporea relotes thnk as mun_].; a8 threa hondred and sizty thovsaud :
men wiorn wwploved io building one palses for Sennneherib,

Coorr oF Wonns, —When you doubt betwoen iwo words, choosa the
plainest, the commonest, the wost idiomatic. Eschew fine wonds ns you
would rouge; love stinplo unes as yon would native roses on your cheeks,

Lt ue use the plainest and shortest words thet will grommaticnlly and
gracelully express our meaning,

Eres.—Black eyes nsually indicata good powers of physical endurance,
but they are eholerie, and mey be, though not always, treacherous. Gray
omes dennle quickness of temper and desive for novelly.  Hazel belong to
shrowd natures, and sneh ag delight in intereonrse witl friends,  Clear
biue eyes are associnted with love of changs anl progress. A mixed or |
infaterminnte colowe of ays may ha tolien as evidenee that the individnal
is & poor judge of shades and kues, if not quite eolonr-blind.  The organic
eanse of binck oyes is that the sclerolic membranoe or onter covering is more
temsely dmwn, “Lhis may be, and has besn, demonsirated on the aye of a
newly-killed ox, which is renderad black by tightening this mombrane,
Black eyon are nniversal nmong the natives of liot elimates ; blun and gray
are found in eold and tomperate rogions, where the blood of various races
has mingled by intovmnrdinge.  The rosultof seeh migioces is that relaxa-
tion nf the system which produces the hlng eve and lght-eolouwrsd hair.

| Imisllectunlly the effect is Lo prodnce progressive nations ; and, as n mie,
| blug-eyed people ard more disposed 1o change, progress, and inlerconrse
| than thoss with black wyos—ictorial World.

A oounvseosnest deaws attention to the following extract from the
Mediin ol Jenusry, 1874, pnd wonld be glad if Spirimalists woulil test the
mattor, nnd veport whother there is tenth in the roality of snch a mode of
eommmyiention —* The methed of olbtaining communications throngh a
tahle, and ealling over the alphabet elnd roce for every letier of every word
lonce af lenst, sometinen twica or thides, 88 most Juboriouns and ouegriain
fome. ... Ifind that il @ red—a commen walking-stick—be firmly held
lin the hands of two persona (one of (hion being o Medinm), and a printed

{alpltot under o good light be presentad, the rod will point out the lelters
| constituting = message smartly and freibly—so mueh so that T ean get onk
| matter to any length, and faster than I ean write it down. The power
U which (ils ihe tablo, und goides the pencil to write and deaw, will quite
| frankly goida the rod over the alphabet, if the Medinm will hold it aloog
l with snother,  Repeated experimonts will show thot there ia no deecption
in tha ageney ot work, for now and then ag unwelenme influence will pre-
| ‘gent itsclf, which will foreibly do and sy the most oulrazeons things, even
| kicking boldly at suroounding Ipcmm or objects oul of perfect mischief.
| Baing froely held in tha hand, the rod is al Liberty to move aboul, and will,
if there be oecasion for it, draw those holding it all over the hoose, ook
down o bonle, turi over n particalar passsge, snd mole earions movomeils
apon it, ilnstrating as it goes in ways ao curions, and freught with o wean-
¢ imy sl intelligense nob to be understood without being seen and watched.
| Good infinences will seareh for a Bille, and luorn up and explain, giving
Hartli the most holy and God-like teachings. Tad influenees will, npon pra-
wentution of o Bible, pitel it violently to the fur ond of the room, Toking
| {’:t}m alphobet, they will abuse the gond book ns belng everything that is
wile, and, altor dving wo, the probabilily is thay will finish up by queshing -
the lahe and (ﬂmrln;i everything wiolently off the table, . . , I belicve
that the alphabet will apply equally where the raps wre given on the table
Ran over Lhe letters with-a pointer, and the rap will be #iven st the proper
letter: thus the practics of calling over the letters vivd poce would be dons.
p.:praj' with heve too.”
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