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CONTENTS of SWEDENBORG'S PHYSIOLOGICAL and
PrrrosoraIcAL Postaumous TRACTS on the following
subjects : Written before his Illumination, and trans-
lated by Dr. J. J. G. Wilkinson, TLondon copy, §1,33.

his, in the style of “Prof. Bush's' Reasons,” 1s 12§

ents single, #1 for ten, %8 for one hundred.

1. The Wayto a Knowledge of the Soul.
2. The Red Blood.

The blaod eontains all the organic forms, from the primary
spiritual to the ultimate an{nlur,&e. I. Theblood is that thick,
red, heavy humor which circulates throngh the: heart, arteries,
and’ veins. IL The parts of the genuine, or red blood, are
apherical in shape, and consist of globules, surrounded with serum.
ITI. Each globnle contains within it, and carries in its bosom,
details more numerous than the .eye can ever diseover, or tle
mind conceive. IV. The red blood globule admits of division
into six lessor and - pellucid globules. V. In the red blood
globule, there are also o number of saline and urinons particles,
of différent shapes. VI. The redness of the hlood arises from
the interposition, in each globule, of salino-volatile particles.
VIL. The gravity of the red blood results from the sume saline
and urinous particles, which are contained in the globules.
VIIL. The warmth of the blood differs in different cases, and
urises from different eanses. IX. The genuine blood is reli-
tively soft, and admits of extension and division ; and ita softness
arises from the purer and white blood, which lics in the red
slobules. X. In the living body, the red blood undergoes per-
potual dissolution, purification, and renewal. XI. The glouble
of the red blood contains within it the purer hlood and the
animal spirit, and the latter, the purest essence of the body, that
is to say, the sonl; whereby the red blood s a spirituous and
apimated humor. XII. The red blood partakes almost equally
of the soul nnd tha body, and may bo termed both spiritual and
mnterial. XIII. The red blood may be called the bodily soul.
XIV. There is a common and obscure life in the red blood.
XV. From the red blood, we may judge of the nature of the
purer blood ; and from the purer blood, the nature of the animnal
spirit; and from the animnl spirit, that of the soul ; with the
help, however, of the doctrine of forms, order, and degrees.
XVI. There are three ordors of blood, the gross blood, the
purer, and the purest. X VIL. The fabric or form, of the prior,
or purer blood, is more perfect than the fubric and form of the
posterior, or grosser blood. XVIII. The three bloods reign both
conjointly and separately in the animal body. XIX. Theanimul
apirit acts on the blood, and the blood on the spirit, by means of
the vessels and fibres ; whence the alternate and reciprocal action
of the musecles. XX. The state of the red blood depends upon
the state of the purer blood, and the state of the latter upon that
of the spirits. XXI. Infinite changes of state happen fo both
the red and the purerblood.  XXII. The blood of one individual
is nover absolntely similar to the blood of another. XXIIL The
rad blood is the seminary of all tha humors of the body.

3. Tie Animal Spirit,
I. The animal spirit is that most pure humor which flowa
through the medullary fibres of the brain, and the nervous fibres
of the body. IL The animal spirit is conceived and propared
in the corticnl gland, and flows out therefrom into the fibres.
III. 'I'he quality of the animal spirit may be known, from the
quulity of the fibre that it permeates, and vice verse. [V. The
animal spirit is the intermedinte cssence between the soul and
the body ; henee it is the medintorial substance which provides
for the communication of operations botween the two. V. The
animal spirit partakes of the essence of the soul, and of the
essence of the body ; that is to say, it is both spiritual and mate-
rial. VI. The animal spirit is 1dentical with the purer, mid-
dle, and white blood. VII. As the auimal spirit is conceived
and prepared in the cortical glands, it follows, that the spiritual
and material prineiples weet in it.  VIIT. The simple fibre,
urizing from its own simple cortex, pours into the minute cavity,
or chumber of thie glund, & substance of the purest kind, which
ia_coneeived and born in the simple cortex, 4. ¢., the substance
of the soul. And the finest vessels, which constitute the other
portion of this simple or vascular medulla, supply o lymph, or
gerum, of the purest nature, capable of containing the purer
corpuscules, or the first sulphurco-suline elements. From the
marrince of those two substances, the animal spirit is born.
IX. Thore is also o perpetonl circulation of the animal spirits,
from the cortical glands, through the medullary fibres of the
brain, and the' nervous fibres of the body, into the blood-vessels,
and from the blood-vessels, or arteries, back into the cortical
glands, and so again into the fibres. X. The soul, apart from
the animal spirit, could never have constrncted the simpler and
middle orzanic forms of the body. XI. The soul, apart from
the animal spirit, could never produce the heart; or the ves-
sels, either arterial, or venous; or the red blood; or conse-
quently, the ultimate organic form of the body. XII. Witlout
the animal spirit, the soul could determine nothing into uction,
and eould do nothing in the body. XIII. Without the animal
apirit, tho soul could foe) none of the changos that happen to the
body. XIV. The nature of the action nnd sensation, aud even
of theimagination and thought, in an individual, are correspondent
to the nature of the animal spirit, and the cireulation thercof
in the body. XV. The animalspirit makes us both spiritual and
corporeal.” XVI, In the human microcosm, all that is above
the animnl spirit, constitutes ths inner man; and all that is
bolow it, the outer. XVIL. The animal spirit is never nbsolutely
similar, in any two individaals; op the contrary, it is different
in all the subjects' of humen socicty, and always different ut
different times, in one and the same person.
4. Sensation, or the Passion of the Body.
I. Sensations are external and internal. II. External sensa-

tions communieata with internal, o e
the more internal, and with the inmest, by mi
TI[. No sensation is possible, witl
substance, 1V, The pature of the s
organic substonce ; and vice V.
nal sensation is ldutmml[wd

1 internal sensoruma orm he sensat
l‘l‘:t}]hzh?'ur;l of the orzan. VIL The 1h‘ta‘rnu?“aeﬁlnnn_n A
exist und live, without the extornal, but not viceverse.  WIIL aII:
is the soul nlone which; feels, perceives, and underatands,
IX. All sensation L & i
hz:cnce., during sensation: the soul is passive. XX. The m]‘-’d'ﬁ.:"’;
tions of the uir and ether, in the world, correspond to hearing
and sight in the onimated bedy : and these modifieatizzs live,
und become sensutions, the instant they eome 1n !{fantnctf}“llllh
a sensorial organ, conformable te them. XI. .[hef:! B!lﬂalc'l b“:.
memory are gimilar modifications to the images of sight, bu
fixed in the orguns, whereby they present themselves to imagi-
nation and thought, as external objects present Lhemselvt]-sdm
st. XIT. By the instrumentality of sensations, the soul de-
sires to know what is going on in the world below it, whither it
deseends, in forming the body, and the sensory and motory
oreans, XIII. Theorgans of the external senses are constrocted
with the most elaborate reference to the whole form of forces,
and corresponding modifications.

5. The Origin and Propagation of the Soul.

I. Tlhe soul of the offspring comes from the soul of the parent.
IL. Tho soul of the offspring is conceived in the male, but
clothed in successive order with the requisite organic forms of
the posterior sphere, in a word, with the body, in the ovum
and womb of the mother. IIT. The simple animal substanecs,
or primary forms, ure conceived and excluded by a transcendent
process in the simple cortex, and so the soul is _proereated in
every living ereature. IV. The body and the animal kingdom
are at an end as soon ug ever this living spring and pereuniul
source of the soul are nrrested.

6. Action.

I. The action of the whole body, its viscera, and their parts, ia
performed by the motive fibres and the muscles. II. The hody
is so articuluted by the musclea, that there is no part without
its peculiar motion and action. IIL. Bach individual part of
the animated body has its own proper motion, and each action
consists of an infinity of motions as its parts. IV. The churacter
of the action is determined by tlie nature of the muscle, V. The
body lives in acting, and aets in living. VI. Without the ani-
mal spirit, and without the blood, or without the fibre and the
artery, no muscular action can exist. VII. There are three
generu]l sources of motion and action, in the animal body ;
namely, the animation of the brain, the systole and diastole of
the Leart, and the respiration of the lungs; besides which,
there are many specific sources, and innumerable particular
ones. VIIE Speech is the action of the tongue, larynx, fra-
chea, and lungs. IX. The cortical glands in the cerebrum and
cerebellum correspond to the motive fibres in the muscles of the
body ; consequently, the action of the cortical glands corresponds
to the action of the muscles. X. There is not a cortical gland
in the cerebrum, but corresponds to a particular motive fibre in
the body. XI. The cortical gland of the cerebrum and cere-
bellum cannot act on its corresponding motive fibre of the hody,
without nn netive or living force, that is to say, without expansion
or constriction. XII. The cercbrum is articulated and subdivided
in such wise, that it can excite to action a greater or lesser num-
ber of the cortical glands, and 8o produce, by the muscles, uny de-
tion that it pleases. XITL* Voluntary action is o special and par-
ticular animation, or excitation, of the cortical glands of the cere-
brum, subordinate to its general animation. XIIT. Spontanecus
and natural action proceeds from the general animation of the
cerebrum and cercbellum, undistinguished by any particular ani-
mation,  XIV. Maest of the muscles of the body are supplied
with the fibre of both the cerebrum and cerebellum ; and hence
are capahle of both natoral and voluntary action. XV, Actionis
determined hy the cortical glands, by the process of expansion
and constriction ; nevertheloss, tlie power, that expands and
constricts the glands, or excites them to act, resides within the
glands themsnlves. XVI. We view, and contemplate with the
mind, the whale action te it exists, XVII. An actionisan
idea of the mind, represented in the body by the ministration of
orgins ; hence, the whole hody is moulded to the image of the
operations of the mind. XVIII. Any habitual action recurs, in
a manner spontaneously with the whole of its form, by vir’tue

manner as a natural action. XIX. There is both internal action
and external, and an actual harmony is established on both hands
between them. XX. There can be no force without netion, no ne-
tion without change of state, no ehange of state without :m idea
of motion : that which thence results constitutesan offect. XXT,
As action is change of state or of co#xistents, so there is purel ;
natural action, there i¢ animal uetion, and thers is rutional nctinny
or action proceeding from the understanding, XXIT. Rational
action is_s lha;, in which an end is, at once, intended and foreseen

and which is free, and completely represents an idea of tiw'
mind, XXIII. No action can exist but from a substance ; con.
seq_uantly, the nature of the sibstance determines that :\f th

action : thus, the substantial form coincides with the form n?
the action. XXIV. All the substances of the animal bod ar

orannie, and formed, subordinated and. codrdinated to egqb]u
them to represent, in action, all the possible ideas Df1their m'inde
XXV. Actions are perfectly rational, in proportion as the ‘mind
cnn ‘the more purely regard the actions of its body, and lﬂ

effocts of those actions, us ends, XXVI. Aet ions nrz’perfex:ﬁ;

rational, in proportion s the mind view
grenter number of middle ends, conspirin;hnclidézm%:ehinssi %
The Soul ; its harmony with the Body. i

U

both exterry;| and internal, is a possion 5.

of the mere furce impressed by the mind, almost in the same |




REVIEW OF DAVIS'S REVELATIONS.

BY W. M.

Tht_: Prinmn;ples of Naty v, «Her Divine Revela-
tions, and a Voice to Mankind. By and through
ANDREW Jacksow Davis, the Poughkeepsie
Seer and Clairvoyant. New York, 1847.

Particular attention is invited to this Review of
avis's Revelations of Nature,” as the author
was one of the first to hail that work for the peculiar
merits it did possess, and has probably contributed
much, for an individual, to its importance. He is
presumed to know it through and through. Having
recently been brought to an adoption of the funda-
mental principles of Emanuel Swedenborg, we deem
the article a valuable illustration of the nature and
tendency of that work. We bespeak for it a careful
perusal. — ED1TORS.]

Furn justice has never yet been done to this
book. On the one hand, it has been extolled
as the concentrated wisdom of Heaven poured
through Mr. Davis in his state of exterior mag-
netie unconsciousness, on account of his natural
and harmonial qualifications for such an instru-
mentality ; on the other, it has been pronounced
as little better than a tissue of absurdities, a most
stupid blunder, not even worthy of the reputed
cunning of its infernal origin.

Of that opinion which pronounces it all a hum-
bug and an imposition, got up to deceive and to
make money, by the spirits of this world only, we
say nothing, for we know better. Moreover, it is
now generally conceded by those who best know
it, that its pretensions are honest, — that it is, in

its source, so far as Mr. Davis is concerned, what |

1t professes to be, — the dictations of a mind in a
body thoroughly subdued in its external senses
by the magnetic process.

But let it not be supposed that we set out to do
it full justice here. W e malke no such pretension,
One should be acquainted with the whole round
of science ; with cosmogony, astronomy, geology,
ethnology, archmology, mythology, theology,
psychology, history, metaphysics, to say nothing
of things out of the world, both in the spiritual
and planetary creations, in order to a complete
and thorough exposé of the realities and unreali-
ties, the truths and falsities, of this book. We
do not propose even a review of it, in the ordinary
acceptation of that term. But let it never be sup-
posed that, because of the universal accumulation
of matter from all departments of knowledge,
that, therefore, one cannot seize upon the thread
of true or false principle running through a work
— that an author can thus hide himself among the
odds and ends, and depths and varieties of human
lore, from the searching gaze of positive and ab-
stract truth. This remark is more peculiarly
applicable to this book of Mr. Davis, because it
is, in the main, a work of principles; it does not
profess to descend into particulars; it is an im-
mense generalization of the principles of visible
and invisible nature, and social science, with just
enough of particulars and facts to give it cohe-
rence and substantiality.

We do not propose to follow the author into

his facts or no facts. We have satisfied ourself

of his errors even on this score. 'We shall have
mainly to do with principles, and chiefly with
those principles which relate to theology and
spiritual nature. 2
We begin with some reinurks on the peculiar

FERNALD.

state which Mr. Davis was in during the dictation
of this book. If any thing has contributed to give
this work the notoriety it has attained to, aside
from its real contents, it is the strange and mys-
tical source from which it emanated. It is the
production of a sound sleeper. It came from the
soul of an artificially dead body. That fact
strikes awe and mystery into the mind. It creates
a tenfold interest. We may safely say, that if
this book was only the production of a writer in
the ordinary state of human wakefulness and ac-
tivity, (althongh such a supposition is impossible
for portions of it,) it would not have awakened, by
far, the interest it has. We mean not to say that
it would not have caught hold of the soul in a
forcible and surprising manner, for to the most
interior, comprehensive, and natural minds, who
had no distinct spiritual philosophy before, such
an effect would have been irresistible. But it
would not have come with that air of authority
and importance — it would not have approached
us as a message from the dead, with all the asso-
ciations, and feelings, and mighty mystery, which
naturally accompany the claims of the invisible
world. This claim, indeed, is not put forth for
the whole of it ; and after mature reflection, we are
disposed to conclude that the largest portion of
what s claimed to be from the “Second Sphere,”
may have very easily emanated from that human-
spiritual sphere, which consists of the spirits of
this world only. The Germans speak of “the
intuition of a totality.” How much of this Mr.
Davis may have imbibed in his abnormal condi-
tion, it may be impossible to tell. But that there
is an interlor, spiritual sphere, and an individual
abnormal state corresponding to it, made up of
the spirits of all the world, and which may
properly be called the human-spiritual sphere,
and not the second sphere of immortal existence.
is a truth very apparent. That this is compara-
tively a very exalted state, and may be mistaken
by the subject of it for a glimpse of heavenly
realities, is also very clear. All clairvoyants,
and ordinary magnetic subjects, give evidence of
such a state. Indeed, the very principle, which
is so manifestly true, that in precise proportion to
the subdual and death (so to speak) of the exter-
nal senses, the spiritual senses become liberated
and elevated, at once establishes the truth that
there may be all degrees of the spiritual ecstasy,
from the feeblest glimmerings of unusual light, to
the most independent state of spiritual clair-
voyance. ] )
But what we have to say now, is not concerning
the degree of Mr. Davis’s clairvoyance: we grant
that he had it to an unusual, yea, unprecedented
degree, even to clear sight, at times, of the im-
mortal world ; and we make no doubt, too, that at
times, his vision was greatly obscured and per-
verted by various causes. But we have reference
now to what clairvoyance is, in itself, in its highest
degree. And to state the whole matter in brief,
it 1s simply the sight of the spiritual eyes. To
come to the matter directly and most plainly, kill
any man, and he is then an independent clair-
voyant! He can then see into the spiritual world,
and into the spiritual of this world. He has

gained this advantage just by being rid of his
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body. But observe, it makes a great difference
who is killed. Perform this operation upon Dr.
Franklin or Sir Isaac Newton, (supposing them
alive,) or upon Humboldt, or the Pope of Rome ;
and the revelations we should get from such
would be very different from what we should get
from a schoolboy, or a child, or an ordinary man
of the world. We would not have it understood
here, that learning or moral acquirements do all,
but that they would affect very much the result,
and that natural organization and quality would
have, perhaps, quite as much to do with it as
acquired abilities and virtue.

But we get at, by this presentation of the case,
the real fact of clairvoyance. It is the sight of
a dead man, by his spirit, either in the world or
outof it. That is all. 'We insist, it is no matter
whether the body is artificially dead, or whether
the man has the use of his external senses at the
same time, so far as this fact of clairvoyance is
concerned. It is the sight of the spiritual eye,
and that is all itis. In proportion as it is spir-
itual, gross matter and external nature are no
obstruction to it.

But there are other facts connected with this
matter. Clairvoyance —the sight of one’s eyes,
is not all of this spiritual state. There is not only
the sight of the eye, but the hearing of the ear,
and the smell of the nose, and the taste of the
tongue, and the touch of the fingers and all parts
of the body;— there is a spiritual liberation and
exaltation of the whole man. And not only his
senses, but his reason, his judgment, his imagina-
tion, his memory ; in short, his whole spirit, is by
this artificial death, elevated more or less into the
spiritual world. Natural death is only a carrying
out and completing of the process.

Nor is this all. We are constantly surrounded
with spirits like ourselves. The clairvoyant,
then, so called, not only sees of himself, or as of
himself, and hears, smells, tastes, touches, rea-
sons, judges, imagines, remembers, all as of
himself, but he is continually subjected to the
influences and insinuations of his spiritual asso-
ciates. Thus his whole revelation, or announce-
ment from such a state, is nothing more than the
man himself revealing to you the sphere of his
own life and knowledge. In other words, what
the man would be after death; what he would
see, hear, realize ; how he would renson, judge,
und imagine ; where he would go, who he would
associate with, and what he would do, you may
form a correct idea of by his whole, so called,
clairvoyant phenomena. You get so much, and
nothing more. You are confined within this
inevitable circle of necessity.

How preposterous it is, then, to place such im-
plicit confidence in clairvoyant revelations! You
yourself, so far as you go, in your ordinary, wake-
ful state, may be more truthful, correct, and truly
inspired ; which is simply saying that you are in
a more heavenly state. Your own spirit, and the
«character of your spiritual associates, may all
conspire to this end.

But there is another circumstance connected
with magnetized clairvoyants. They are subject
to the influence of their magnetizer. Here is
-another source of error, or of truth, as the case
may be. Mr. Davis, we know, claims total immu-
nity from such an influence, and to be in a state
of independent clairvoyance, perfectly analogous
‘to physical death, even in respect to freedom from
all earth-bound thoughts. But this is by no

means so clear. “Death,” he says, “ is produced
by the loss of both forces,” (that is, positive and
negative,) “ but the elairvoyant state is produced by
the BLENDING of the forees of the Two PERsoxs,
and making them physically equivalent to, one.”
(p.37.) We ask, witat more could be wanting, to
constitute a ready and easy communication, in-
sinuated at times altogether unknown to himself,
of the thoughts of his magnetizer, and of the
spiritual associates of that magnetizer, to Mr.
Davis’s mind ? Yet he says, “I am not impulsed
or impressed by the thoughts or feelings of a
foreign person, though I am cognizant of then
through the medium above termed ethereal.” (p- 38.)
— There is, then, a medium of connection; the
mediom here termed “ethereal,” is, a little be-
fore, termed “a very minute and rare medium,
the same that connects one thought with another ;”
the highest or “fowmth” clairvoyant state “is
produced by the blending of the forces of the
two persons, and making them physieally equiva-
lent to one;” and now, let any man of penetra-
tion say if here is not a connection subtle enough
for the insinuation of many thoughts, both from
the magnetizer and his spiritual associates. Nay,
would not the spirits of the invisible world have
inevitably used the magnetizer, when they could
not have come directly to Mr. Davis, for a me-
dinm through which to convey their thoughts?
This is in accordance with all the laws of the
connection of the two worlds. We do not in truth
believe in such perfectly and long-continued inde-
pendent clairvoyance, by the magnetic process,
as 16 in this book assumed. Not even excepting
what is said at the bottom of page 37. The
thoughts of the magnetizer and of the human-
spiritual world all around, will mingle, and there
is no help for it.

But what if, after all, such independent powers
could be granted. What if Mr. Davis was his
own man, truly liberated from all earthly influ-
ence, and as his Scribe then claimed for him, but
now does not, was “entirely freed from the sphere
of the body, from all preconceived ideas, from
all theological isms, and from all influences of
education and local circumstances, and all his
impressions received from the interior or spiritual
world ?”  What then? It by no means follows
that *his philosophy is only that which is involved
in the laws and principles which control the uni-
verse and mankind unerringly, and his theology ”
likewise. But it does follow, that, “ thus exalted,
he gives forth his impressions of truth as il actu-
ally appears to him,” which is a conclusion as
philosophical as it may be valueless!

So much, then, for the state from which Mr.
Davis spoke. It is Mr. Davis, after all, and his
spiritual associates, to whom we are introduced.
And so far as the sfafe is concerned, which, we
venture to say, has commanded as much wonder-
ing attention as the book itself, and induced no
small belief, the more proper question is, Who is
Mr. Davis? This is the great secret, and the
severest touchstone of truth. This is the nib,
and centre, and germ, of the whole expanse of
these wonderful revelations. Mr. Davis himself
states it thus: * To this centre — to this focus —
to the great positive power of this sphere,” (that is.
the Second Sphere of human existence,) “ whicn
is an effect or ultimate — to this great actuator
and propeller, consisting of one principle, which
is Goodness without distinction — I go to receive
information ! ” (p. 41.)
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Now we submit that Mr. Davis is as much mis-
taken as though he had never been to this focus.
To say nothing of the absurdity of the statement,
that this great focus of the Second Sphere is
“Goodness without distinction,”(!) and admitting
the focus to exist, such as it is, how could Mr.
Davis go there, unless he was in perfect harmony
with it ? The trath of the matter is, he could go
to his like, and his like could come to him, and
this, with a few cxceptions, is ‘the real focus,
centre, and nib of the whole matter.

Behold, then, a wonder in Gotham! Here we
have “The Principles of Nature, Her Divine
Revelations, and a Voice to Mankind, By anp
THrROUGH Andrew Jackson Davis!” And it
might be added — Characterized and Qualified by
kim and his associates alone, he being used as
Her particular instrument !

So much for the source of these revelations.
Let it not be understood by this, that we are to
undervalue the great facts of clairveyance. We
do not. Nor do we undervalue these revelations.
To the novitiate in spiritual science, they are in-
valuable, To the purely natural mind, or natural-
spiritual, they are of inestimable service in pre-
parine the way to a higher ascent. Here is an
undoubted evidence, to those who can appreciate
it, of & communication with the spiritual world
beyond this; and the expanded and wonderful
powers which are thus proved to exist in man,
and are developed by magnetism, are a contribu-
tion to human knowledge, for which human nature
should be abundantly thankful. We cannot
speak too carefully of the immense importance
of such a subject.

But we have said so much concerning the state
from which these revelations have been made, to
disabuse the public who are first caught by the
wonder, and who will continue to be caught by
it, who, charmed by the many truths and beauties,
and elevated by its spiritualities, conclude at
once from their own corresponding state, that
Eureke has been attained, when in truth there is
throughout it, a most insidions and fatal delusion.

We say, the great secret, and the point of high-
est inquiry concerning the whole of it, is, what is
the Medivm through which these things have
been conveyed ? Or in plain terms, Who is Mr.
Davis? For nothing is more infallibly certain,
than that the most copious revelation from the
spiritual world must be characterized and limited
by this inevitable necessity. We speak now with-
out further explanation, to those who are pre-
sumed to know something of the laws of spiritnal
interconrse.

Now, we cannot attempt to answer this ques-
tion, only in general terms. And if it is said
that Mr. Davis is a man of ordinary cast of mind,
quite above mediocrity in his natural organiza-
tion and quality, of rather an harmonious mould,
ellipsoidal, not spherical, of amiable disposition,
good morals, benevolently inclined, this is enough.
If to this, is added a physical and psychological
temperament, rendering him peculiarly suscepti-
ble to the influences of magnetism and spiritual
spheres, and after this, which is his present state,
an ability to go into the interior state without
magnetism, we have, in general terms, the charac-
ter of Mr. Davis.

But let it be remembered that this condition is
a purely psychological state. It is not connected
with any one’s morals, religion, or character at
all, only in so far as he may see wonders and
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gain instruction in that state, and so become im-
pressed, improved, and permanently elevated.
What I mean precisely to state is, that any body,
possessing the psychological susceptibility to the
interior or spiritnal state, may become clairvoyant,
and in this state be able to reveal many exalted
truths, above the sphere of earth-bound mortals ;
but it does not follow from this, that the poison
of error and immorality may not mix with it, be-
cause, to guard against this, the medium must be
pure, religious, truthful, sound at head and heart.

It is no wonder that we become affected, and
affected even to tears, at the descriptions of one
in the high transic state, which so take hold of the
immortal nature of man. And one who can re-
veal these high truths, who gives evidence that
he has been admitted within the veil, be it more
or less, which shrouds the dead from the sight of
the living, especially if he is generally pure, beau-
tiful, and elevating in his descriptions, men are apt
to credit, at the first, as authentic to the whoie
degree claimed. But nothing could be more
delusive. Both the seer and his believers may
be laboring under the most deceitful and uncon-
scious of infernal wiles.

We quote not Swedenborg here, to show how
dangerous it is for one not properly fortified with
true faith and principles, to hold intercourse with
spirits, as our remarks are in general to those who
do not receive Swedenborg, or receive him but
imperfectly, but who yet admit the influence of the
medium, whatever it is, on the character of the
revelations. And to those who do receive Sweden-
borg, such quotation would be superfluous.

Should we describe a character who would be
qualified to make a faithful and true report from
such an exalted position as Mr. Davis assumes,
we should say that he should be a man in every
sense of the word. He should be well organized,
born of conjugial parents, expansive, harmonious,
fine, well educated, of strongly acquired virtues,
most highly conseientious, of the purest goodness,
profoundly religious, — in short, a thorough-going,
well-equipped, serious-minded man.

Much idle boasting has been made of Mr.
Davis’s perfectly uneducated state. It is undeubt-
edly an advantage to be free from learned non-
sense, but as this cannot be without being free
from highest truths, and from that inestimable
advantage of a mind strengthened and disciplined
by culture, it were certainly better to be a man
of vast attainments, at the risk of some consider-
able error, than to be a mere empty channel and
passive instrument through which to pour any
thing without the detective process of a mind able
to discriminate, receive, or reject what is presented
to it. Herein, let us remork, consists the superi-
ority of Swedenborg. It cannot be said so em-
phatically, that his revelations were “by and
through him.” He had command of himself.
Truths were presented to his mind, but they did
not pass through it like water through a eieve.
He was not so liable to be assailed by the spiritual
world, and by the hosts of its indiscriminate in-
habitants, for any thing they might choose to pass
through him. IHe acknowledges, indeed, that he
was beset by false and evil spirits who tried to
deceive him, but, as a commander of himself, he
resisted them. Whether he did or not, at alf
times, is another question. Suffice it to say, he
was better prepared to. Mr. Davis, we believe,
claims this state for himself now ; that is, to have
the use of his external senses at the same time
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that he is in the spiritual. But certainly this was
not the state from whence proceeded * Nature’s
Divine Revelations;” and as to his after publica-
tions, there is a very perceptible falling off from that
condition which characterized him at the dictation
of this remarkable book. There is, indeed, in his
subsequent publications, a decided improvement
in literary taste, in the mere rhetoric of the thing,
but it is clear that he has never been in so high a
state, as a whole, as when he was wrapped in the
deathlike sleep of this first bold attempt at au-
thorship.

Now, in the matter of personal character and
state, which we have been so particular in, we
do not refer to mere morals or religion; we have
no aspersions of this kind to bring ; we have alto-
gether a broader and more comprehensive view
of the case. We refer to those general degrees
or planes in the whole intellectual and moral
mind, which Swedenborg has so clearly and
amply defined, and which, when brought to bear
upon the case of Mr. Davis, throw an entirely
different light upon the subject. We cannot con-
fine ourselves here to precisely Swedenborg’s
terms and nice distinctions, for our aim is to reach
the common mind, and to do a work for the mul-
titude who read Davis, and have a little to do
with natural psychology, and * Harmonial Philos-
ophy,” as it is called, and who are liable to be
misled by the brilliant lights of a fatuous, purely
natural character.

Shall we say, then, that Mr. Davis has never
been elevated above what may be called the in-
tellectual or purely natural plane ? His system is
one of pure, unmitigated Theism. We know this
will sound strange in the ears of those who are still
entranced with these same revelations, and who,
of course, are in the same state. * What better,”
say they, “can you have, than purely natural?
‘What is spiritual but natural, on a higher plane ?
‘What better than a pure, philosophical Theism 2
There is, indeed, a passage in Davis’s Revelations
which recognizes the distinction of “ natural, spir-
itual, celestial ; super-natural, super-spiritual, su-
per-celestial.” (p.667.) This is a desecription of
the spheres of the heavens. But how much of
this, we ask, is there in Mr. Davig’s writings for the
men of this world? What of natural, spiritual,
celestial, for the practical states of our regenera-
tion? Nay, is it not the boast of his whole
writings throughout, and of all his followers, that
Nature is our great guide, authority, proper state,
and “superior condition ” ?

Now, let it not be understood that we recognize
any thing that has nof a philosophy, not a nature,
mot a law of its own. For there is a truth in the
most material Pantheism. There is a higher
truth in spiritual Pantheism. There is a still
higher truth in the one Lord, omnipotent and
personal, connected with Nature, not by continu-
ous, but by discrete degrees, somewhat as the soul
of man is connected with his body. Here I feel
oppressed, not for myself, but for my readers.
‘Who can realize, or know any thing properly of
God and Nature, until they have come to under-
stand Swedenborg’s “ Doctrine of the Lord?” We
cannot go into an exposé of that doctrine here. It
1s not the design of this article, nor would it be con-
sistent with its space, or its probable effects upon
the readers it is designed to reach and influence,
Let us say to all who may be awakened to a
desire to know this sublime mystery — this “sum
of all mystery and all simplicity,” to peruse such
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works as “ Noble’s Lectures,” “ De Charms’s Ser-
mons,” “ Bush’s Letters to a Trinitarian,” Hind-
marsh’s “Lamb Slain from the Foundation of the
World,” “A Seal upon the Lips of Trinitarians,
Unitarians,” &ec., &ec. :
Until we meet on this foundation, we in vain
try to understand each other fully, in this matter
of God, Nature, Philosophical Theism, &c., &c.
Suffiee it to say now, that the system of the
universe, material and spiritual, is as harmonious
as ever, and the Divine Being in it, and through
it, and united with it, by a tie as intimate, and
all-pervading, and philosophical, with this theory,
as it ever can appear to be by any Harmonial
Philosophy whatever, In addition to this, there
is a God for the human soul, such only as man
can love, in distinet personality and infinite per-
fections. Here is Theology and Philosophy too,
hand in hand, head and heart, in true marriage
and eternal union. Whereas, Mr. Davis’s system
is one of pure, unmitigated philosophical Theism.
Its ¢ Great Positive Mind” is a sorry substitute
for the Lord in the heavens; cold as a winter's
starlight, pefectly belonging to the mere intel-
lectual plane from which it emanated. What if
this intellectual conception 1s sometimes called
the ¢Father,” the ¢ Everlasting Father,” the
“ Universal Father”? Who can see it such?
‘Who can have any affection for it? What is it but
a stupendous concentration of magnetic and elec-
tric forces, of which It is an approach to a proper
significative as He, and all the “ Mind” of which
smacks more of a galvanic battery than of the
Divine Person, and of which it might be said that
a man might almost as well try to love Electricity
as It? Mr. Davis has a way of centralizing this
‘ Great Positive Power,” so as to present a more
distinct God. His diagrams illustrate this. But
what is there in the whole of it, like a man? So
long as man sees himself, so long he will need a
God-Man as distinct and personal as he is. And
the mind never will be satisfied and fully provided
for, till that stupendous and glorions truth dawns
upon it, and its regenerating influences are felt
in all the life of the soul. Love and Wisdom are
personal qualities ; and in vain do the bare words,
without a correct form of thought, convey to us

| the centralized idea of that Glorious Person.

There is more in one of Mr. Davis's angels than
there is in all his God. For the idea of God is
an idea of person, spirit, and quality, and not of
space and time.

Bat man cannot live on the angels alone. And
it is the great defect of Mr., Davis’s system, that
its theology, if it has any, is the universe of pro-
miscuous spirits, whose God is nowhere to be
found.

But, we say, in arriving at a better theory, let
it not be supposed that we have renounced our
Philosophy, in a single iota. And when we
speak of mere nature, let it not be supposed that
we do not recognize a law, and a unity, and a
system, from the highest to the lowest of all
Faith, But if, in our system of theology, we
recognize, on the philosophical side of it, as rigid
a unity as can possibly be conceived of] let it not
be supposed that because of this, we have no
higher plane to rest in than what may be termed
mere nature, and mechanical law. In Mr. Davis’s
“Special Providences,” he attempts to supply the
natural want of the human soul, by presenting
the angels as ministering to man. But is that
enough? Does not God exercise as special a



REVIEW OF DAVIS'S REVELATIONS.

will and influence as any angel? Tf He does
not, then let us be consistent, and look to the
angels rather than God. But the truth is, God
has as special and distinct will and agency over
human affairs, as any angel, and infinitely more.
For the simple reason, because he is God, and
can be seen as such, a truth which Mr, Davis has
greatly overlooked. Can there be any greater
evidence that the mind which has committed
itself to such a system, is only on the plane of
nature 7 Much, indeed, of natural-spiritual, but
still what must be called nature only. It is, in
fact, Mr. Davis's peculiar mission, to present
spiritual truths on the lowest plane of nature.
This is his work. And a most important worlk it
is for this sensual and unbelieving age. He will
lead thousands to a rejoicing faith in a distinct
spiritual theory, who before were in the wilder-
ness of doubt and unbelief; but he must not com-
plain if some of them get beyond him, for that
was the Lord’s providence from the first.

To return: we say, in receiving a better theory
of the Lord, nature, and man, let it not be sup-
posed that we find it necessary to surrender one
particle of our philosophy, or our faith in natural
law. There is a Unity in the universe of affairs,
after all. There is no valgar miracle to mar the
consistency of things. But there is such a dis-
creling and separating of things, that, should we
even grant Mr. Davis’s theory of * Matter and
Motion,” or one primal Essence or Substance for
all that exists, and not two, as Matter and Spirit,
— should we even, I say, grant the position that
all Substance differed only by degrees of refine-
ment, thus, that spirit was matter, and matter was
spirit, yet the Lord in the heavens would appear
in all his distinct personal glory, as the only
proper object of worship, and the “ Great Posi-
tive Mind” be left far behind, as the conception
of lowest, almost material, nature.

Let us look a little into this matter. We pre-
sent, then, that Mr. Davis has not labored in vain.
His great idea is, Unity and Harmony. His mind
is disposed to generals. He abhors particulars,
though at times he does go into them. Yet all
his works show a most vague and indefinite gen-
erality which is frequently quite discouraging.
He has not, evidently, an abilify for such nice
distinetions and minute analysis as belong to the
correct philosopher. Yet even this cast of mind
is attended with an advantage. If there is har-
mony and focus, it may preserve from entangle-
ment in a multitude of detail, and present the gen-
eral in altogether a more striking light. It can-
not be denied, then, that for Harmeny and Unity,
to say nothing of the contradictions and monstrous
errors that do appear, this book, considering the
universal field it covers, stands unrivalled. We
know of no one volume by any human author,
which, in this respect, can compete with it. He
begins with the Law of Association in the primal
particles of matter, and carries it throngh worlds,
systems, organisms, the spiritual spheres, and
ultimately into human society. Iis cosmogony
is a piece with his astronomy, his astronomy with
his organology through all the kingdoms of na-
ture, and this with his spiritual heavens and his
proposed destiny for human society. It is one
compacted, consistent system of pure, unmitigated
Naturalism. But it is a most wordy, unclarified
mass, particularly in his attempts to explain the
beginning of things, in that boiling, heaving, inde-
scribable, huge, and unmanageable Univercelum.
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It is here that the attributes of his Deity begin to
bubble up, rudely enough, out of this infinite mass
of Matter and Motion. Sometimes it is Matter
and Motion, sometimes Matter and Power; and
you look in vain for any intelligible expression
of a spiritual Deity till quite to the close of the
work, where he speaks of the Divine Essence
developing a Spiritual Snn, and that the Material
Sun, and that the expanded Universe. But in
all the worl there is not any recognition, any
idea, of a distinct personal God. This of conrse
is a natural consequence, since he utterly denies
the only source from which such a truth can come
to the darkened understanding of man, in the
Divine Humanity of God manifest.

But yet there 1s a truth in this rude conception
of Matter and Motion. It is here that Mr. Davis
has signalized himself by refining and spiritual-
izing on his natural plane. Considering how
men’s minds are bewildered — those, we mean,
on a similar plane, and disposed to reason them-
selves into atheistic doubts — he has here shown
the way clear out of all those difficulties which
arise from speculations on matter and spirit. He
has given us a materialism which is a spiritnal-
ism, and a spiritualism which is a materialism.
He has not cut, but untied the Gordian Knot.
What the author of the System of Nature, and
Priestly, and others of that school, have failed to
do, for the want of the sight of the spiritual eye,
he has done, by filling up the gaps by them left
open, and refining on their principles, till indeed
he has presented us with quite a system of ma-
terial spiritualism. Now, to the class of minds
he writes for, this is invaluable. This is paving
the way to more interior regions. But for the
want of that admirable distinction of Sweden-
borg, between continnous and discrete degrees,
he has left us, after all, with only a system of
veriest naturalism, or at most, natural-spiritual-
ism, without God, and only promiscuous spirits
and angels to gratify the inmost desives of the
soul.

We say, there is a great truth in this rude con-
ception of Matter and Motion. Mr. Davis does
not say, distinctly, that God is Matter and Motion,
but his whole theory goes to recognize this one
essential, eternal Substance, as comprehending
God, angels, men, and all things. is *“ Great
Positive Mind” is the highest, most interiorly
organized JMotion of that one eternal Substance.
We say, this shadows forth a great truth. To sep-
arate Spirit and Matter so as to make two Ik
sences, having no union or aflinity any where, by
any degrees, s to divide the Universe and cut
off God from Nature, If there is mo union, no
affinity, no passing of one into the other, but
they are two Essences not uniting any where, by
any degree, then one cannot act upon the other.
All action supposes substantial union. There
must be a secret union, not a mere connection,
some where, or else we cannot conceive of any
force at all, of one upon the other. When the
magnet attracts the needle, it appears as it there
was no substantial union in the open space be-
tween them, but there is, or there could be no
attraction. A perfect vacuum does not any where
exist, but it would exist, if spirit and matter were
not united by some kind of degrees of actual
substance, by which, in the whole, all is one in-
divisible Unity.

This idea is no more opposed to the truth of
distinet personal and spiritnal agencies, and tg al.
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the real distinctions commonly recognized be-
tween spirit and matter, God and Nature, than is
the opposite theory of two utterly distinct Es-
sences. It is not necessartly any more Pantheistic
than Swedenborg’s theology. But without the
doctrine of discrete degrees it may run into it, and
as Mr. Davis has left it, 1s it, in a very sublimated
sense,

We must find this unity somewhere, or else, in
our theology, be without a philosophy. And does
not Swedenborg recognize it? He says, “The
Lord created the universe and all things in it, by
means of the sun (spiritual sun) which is the first
proceeding of the Divine Love and the Divine
Wisdom.” (D. L. & M. 151.) There are two
suns, the spiritual sun and the material sun, or the
living sun and the dead sun, but * the dead sun
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Mr. Davis has indeed recognized three differ-
ent degrees in nature and man, but rather by
continuity than discretion. He has not entered
into the proper discriminations of this matter.
To be sure, discrete-continuous is continuous in
one sense, but it is not the merging of matters
into that indistinguishable Nature which so charac-
terizes Mr. Davis’s book. Still, he must be cred-
ited for what he has done ; and in his Matter and
Motion, and Great Positive Mind, he has pre-
sented the highest nafural truth. His book con-
tains the best system of natural theology extant,
because it embodies the spiritnal. But when you
have said that, you have said, in general, all.
The Great Positive Mind is a conception purely
intellectual. It is true, as far as it goes. When
he comes to speak of “Love, Will,and Wisdom,”

was created by the living sun, from the Lord.” |this is only the Love, Will, and Wisdom of the

(164.) From the one, are all things in the spir-
itnal universe; from the other, all things in the
natural universe.

Now, since the spiritual sun is the first proceed-
ing from the Divine Love and the Divine Wis-
dom, it follows that the substance of that sun has
and had a most intimate substantial union with
the Divine Love and Wisdom. For that counld
not proceed from God, which was not at one with
God. And as the Divine Being is Substance
itself, what more do we want to establish the unity
which we seek after?

All fear and trembling for the Divine Being
comes fromn our notions of space and time. Sep-
arate these from our thoughts, and we may well
say that Substance is one, and hence recognize
what truth there is in Mr. Davis’s theory of Mat-
ter and Motion.

But who does not see that this is a most low
and natural conception? And it comes from not
recognizing those discrete degrees which Swe-
denborg has so clearly elicited. Continuous de-
grees are such as may be seen in the shading off
of one thing into different degrees of that same
thing, as of light into less light, shadow, greater
obscuarity, &e. ; or in the different degrees of den-
sity and rarity ; or from grosser to finer; or from
heat to cold; or from hard to soft. Discrete de-
grees are as in end, cause, and eflect; or prior,
posterior, and postreme; where one is not the
other, does not run into the other by mere con-
tinuity, but is separated by a discrete or distinct
degree. Creation poes on, not by continuous,
but by discrete degrees; or by discrete-contin-
uous, and not by simple continuous. ““Causes do
not produce effects by continuity, but discretely,
for a cause is one thing, and an effect another.”

I'or examples of discrete degrees, it may be
said that earth, water, and atmosphere; or min-
eral, veretable, and animal. are separated by such
degrees. 'They do not run, one into the other,
by continuity, as heat and cold, dense and rare;
for one is not the other. So of the natural, spir-
itual, and celestial. They do not run, one into
the other, as wisdom into ignorance, or light into
shade, but are separated by discrete degrees. So
are the interiors of men’s minds distinguished, not
by continuous, but by discrete degrees. There
may be all degrees of continuity, from the lowest
to the highest natural, or from the lowest to the
highest spiritual, or from the lowest to the highest
celestial. But to pass from the natural to the
spiritual, or from the spiritual to the celestial, is
to pass by a different process, for the one is not
by simple continuity the other.

Great Positive Mind. The terms are more en-
dearing, but throughout the whole, one feels the

| cold, electric chill of the staid and mechanical

universe, the only relief of which is in the spiritual
spheres of the angels. This, after all, is the
great attracting feature of Mr. Davis’s book. He
has appealed to the natural mind, with a power,
to such as are ample enough to receive him,
which 1s uplifting and glorious. This he has
accomplished by that very pertinacity with which
he has cleaved to Nature, making those feel who
before had no conceptions of the nearness and
connection of the gpiritual world with the natural,
the veritable truth of so wondrous a reality. We
question whether ever the thing will be so well
done again, Sure we are, it never has been so
well done; for while Swedenborg occupied a
much higher plane, and is to him as an ocean to
swim in, yet, he is so voluminous, vast, minute,
and at the first, inaccessible; and he requires so
much of moral and religious preparation to receive
and understand him in full, that the purely natural
and intellectual mind cannot acquire from him,
what is here presented in brief and in system.

Thus do we view Mr. Davis’s book as a pioneer
and a leader to the more profound and spiritual,
and theological and philosophical system, of
which Swedenborg is the revelator and founder.
We would not have it understood that we con-
sider Swedenborg without his errors, some of
which may have come from his translators, but of
the two, alas! there is almost no comparison, ex-
cept in the nature of the subjects they treat upon,
their equally unusual way of receiving their
knowledge, and several remarkable coincidences
between them.

It ought to be remarked, however, that so far
as Davis is understandable, he is so in himself
mainly, without the assistance of those expounders
and collateral works, by which Swdenborg is
made so much more appreciable in his rationale
and philosophy. Swedenborg occupied the spir-
itual plane almost exclusively. He gives forth
his inspirations and his wise sayings, for the
most part, just as they were presented to his in-
tuitions and insight, without that rationalizing
process by which they are adapted to those who
want a formal reason for every thing that is in
them. And he deals in truths so high, and out
of the reach of the natural understanding, that
there is a large work left to do by his receivers
and expounders, to adapt them to the more ordi-
nary level of the human intellect. And it is in
these collateral works that we find this highest
wisdom simplified and systematized. So that, in
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them and in Swedenborg, we find indeed almost
every thing, besides infinitely more, that Davis
has said, better put, and as p{ainly to the reason.

We feel an oppression here. We are aware
that those who are following Davis so exclusively,
and thinking him ¢he light of the world, in spiritual
subjects and the philosophy of the universe, are
not at all aware of the infinite ocean of similar
and vastly higher truths, even in what are called
the “collateral” works, by the receivers and ex-
pounders of Swedenborg. Such works as “Des
Guay's True System of Religious Philosophy,
in Letters to a Man of the World,” “Noble’s
Appeal,” ¢ Clissold’s Letters,” &e., &c., which, to
those who are discouraged from what appears to
be the inaccessible and perplexing entanglements
of Swedenborg, present a philosophy plain and
appreciable, and every way worthy of the most
expansive and harmonious minds. We cannot
too strongly recommend these works as an appro-
priate introduction to the works of Swedenborg.
We say, get them, all of you.

Davis needs no such expounders, for the simple
reason that he is already on a level with the or-
dinary, every-day intellect, only higher up, on
the same plane. Such is the clairvoyant state.
Such, however, is not the truly spiritual state.
Both are spiritual, inasmuch as spiritual or inte-
rior powers are requisite, but how infinitely ex-
alted is one plane above the other! Be it known
that there is a great difference between the open-
ing of the spirifual sight, and the opening of the
spiritual degree of the mind. Every one, simple
and wise, evil and good, comes into spirifual
sight as soon as he is out of the body: this, as
before said, is synonymous with clairvoyance.
It may happen in this world, with as little prepa-
ration of moral or intellectual training. It is a
mere psychological state. It may happen by an
accident, or iodﬂy injury. Indeed, we have
heard Mr. Davis say, that being run over by a
cart-wheel in his youth, by which he was com-
pelled to live on the simplest diet for some two
years, no doubt contributed to this remarkable
development of his spiritual powers. Butitis a
very different thing to attain, by severe disci-
pline, by intellectnal, moral, and religious cul-
ture, to a state of regeneration and heavenly
vision. There is then insight into the deeper
economy of God’s moral and spiritual govern-
ment. No mere magnetism, or powers developed
by magnetism, can apply here. The spirit of
God, inwrought into the whole regenerate man,
sanctifying and illuminating the well-instructed
soul, at the same time with the orderly opening
of the spiritual vision; such it is which gives su-
perior enlightenment, and is competent to declare
to us heavenly and divine truths,

We cannot resist, here, some quotation from
Swedenborg, with regard to these distinct degrees
or planes in the mind.

“When a man is born, he first comes into the
natural degree, and this increases in him by con-
tinuity, according to his knowledge and the un-
derstanding he acquires by it, to the highest point
of understanding called rafionalily. Neverthe-
less the second, or spiritual degree, is not hereby
opened. This degree is opened by the love of
uses, derived from intellectual things, that is, by
the spiritual love of uses, which is love towards
the neighbor. This degree likewise may increase
by degrees of continuity to its summit, and it in-
creases by the knowledges of truth and good, or

by spiritual truths. Nevertheless, the third or
celestial degree is not opened by these, but by the
celestial love of use, which is love towards the
Lord; and love towards the Lord is nothing else
than committing to life the commandments of the
Word; of which the sum is, to flee from evils
because they are infernal and diabelical, and to
do goods because they are heavenly and divine.
These three degrees are thus successively opened
in man.

““So long as a man is living in the world, he
knows nothing of the opening of these degrees in
him, because he is then in the natural or ultimate
degree, and thinks, wills, speaks, and acts from
it; and the spiritual degree, which is interior,
does not communicate with the natural degree by
continuity, but by correspondences, and commn-
nication by correspondence is not felt. — Since
these degrees are successively opened according
to a man's life, it follows, that the two superior
degrees may be not opened, and that man then
continues in the natural or ultimate degree. It
is also known in the world, that there is both a
natural and a spiritnal, or an external and an in-
ternal man; but it is not known that the natural
man becomes spiritual by the opening of any supe-
rior degree in him.” (D. L. & W. 237,238, 24R.)

This is sufficient to show that a man who
could write so, had a higher idea of the means of
spiritual knowledge than mere clairvoyance, or
the opening of the spiritual sight, or the mere
psychological elevation of the whole man.

Now, it ig for the want of what is included in
the above remarks concerning degrees, that Mr.
Davis has given us nothing but an improvement
of Pantheism. He has systematized and natural-
ized the spiritual universe. His God can only be
best represented by a diagram. He is the inner
circle or sphere. [e is the Great Spiritual Sun.
Or rather, “the Great Centre and Spiritual Sun
is the habitation and throne of the Divine Mind,
the Great Positive, Central Power of the Universe,
and of all eternal movement.” (p. 674.)

These expressions, we repeat, are very good
as far as they go; they are absolutely true. And
there is a truth in Pantheism. There is and must
be an inevitable philosophy in all our theology,
else we have no theology. Mr. Davis may cer-
tainly lay elaim to having produced the very best
system of pantheistic theology. And that is no
licht praise. His six blazing circles of suns,
planets, and cometary suns; and his five spiritnal
spheres of immortalized humanity, sensible, ap-
preciable, beatificd angels and spirits ; and his
seventh sphere, or Great Spiritual Sun, *the
diverging or radiating Sphere or Atmosphere of
the Great Eternal Cause — the aroma — garment,
and perfect radiation of the more interior Es-
senee, the Divine, Creative Soul,” (p. 639,) is cer-
tainly a conception of ineffable grandeur and
beauty. In condemning his errors, we feel not
the least disposition to withhold praise where
praise is due,

We have here the more natural part of Swe-
denborg’s theology. Swedenborg says, “The
Lord created the universe and all things in it by
means of the sun, which is the first proceeding
of the Divine Love and the Divine Wisdom.
There are two suns, by which all things were
created from the Lord, the sun of the spiritual
world and the sun of the natural world: all
things were created from the Lord by the sun of
the spiritual world. The sun of the natural
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world is pure fire, the sun of the spiritual world is
pure love, or fire containing divine life.” (D. L.
& W. 151,153, 157.— T C. R. 75.) :

But the difference between Mr. Davis and
Swedenborg is, that the former is in natural
light, and the latter is in spiritual light. The one
has given us theology without Christianity ; the
other, theology with Christianity. The God of
the one is only the great, indistinct, unmanifested,
and to our conceptions, impersonal Divine Mind ;
the God of the other is graciously and gloriously
manifested to us in the form of the Divine Hu-
manity. The Lord Jesus Christ is no geometrical
conception which requires illustration by a dia-
oram; He is the personal manifestation of the
Divine Eternal Essence, without which, we in
vain seek satisfaction in the inmosts of our nature,
either in the head or in the heart.

That Mr. Davis should not have been able to
have seen this glorious truth, is no more to be
wondered at than that the mere sight of the ex-
ternal eye cannot see into the moral regions of the
mind. He could not see even the rationale — the
philosophy of it, because even his intellect was

not sufficiently elevated and centred in the Di-|

vine. Be it known, that until we rid ourselves
of all notions of space and time, we may tall about
God forever; we do not begin to get the most
essentinl ideas of His infinity, omnipresence, om-
nipotence, and omniscience. But this is a state
of mind which Mr. Davis has never attained fo.
The Divine, says Swedenhorg, is in all space
without space, and in all time without time. It
is exceedingly difficult for the natural mind to
make even an approach to the comprehension of
this. And yet any one may, if he will only think
how completely both space and time are annihi-
lated when he is walking, and thinking intensely
of some subject. The space he has gone over he
has had no thought of, neither has he of the time
consumed. Both are diminished in proportion to
the state of the mind. Hence it is evident, even
to the natural mind, how space and time, to the
spirit, are not, but instead thereof, states and their
changes. [If this cannot be fully and folally ad-
mitted, then we say, admit it as much as you can.
Every one must see the principle. And it will
appear more full and total, in proportion as we
rise in the spiritual state throughout eternity.
And it is a principle which applies most effectually
to the idea of God. “The angelic life is such,”
says Swedenborg, “which is of all lives the
wisest and happiest.”

It is at once seen, that man, being finite, can
have no idea of the infinite, omnipresent, omnip-
otent, and omniscient, only a finite one. There-
fore, if there is no manifested God accommodated
to human capacities, there is no God at all, in the
sense of Person, that any one can rationally be-
lieve in. If God is not a Person, he is not God at
all ; and if he is a Person, then it is utter folly to
talk about his impersonality. Such, however, is
the fashionable theology of the *transcenden-
talism” of these times. Let us say here distinetly,
to the capacity of a child, that God is either a
Person or not a Person. If he is not a Person, he
1s not God; if he is a Person, he has no imper-
sonalify.

It is not, indeed, that we are to look to or wor-
ship the Person, but the qualities in that Person.
In consideration, therefore, of the great antipathy
of some, to the personality of the Divine Being,
who would, as they say, become more spiritual in
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worshipping a diffused Essence —Goodness and
Truth every where through all Nature — immers-
ing themselves thus in the “impersonalify” of
God, we would say that, although the mere Per-
son is not to be worshipped, but the qualities in
that Person, yet it is absolutely necessary to re-
cognize a Person in which these qualities must
reside. For, Love and Wisdom, Goodness and
Truth, are personal qualities, and cannot exist
without a Person. To deny the Person is to
deny the whole. But when the Person is recog-
nized, as the subject and ground of these qualities,
then, and then only, while we think of that, are
we able to worship Goodness and Truth every
where. We might as well say that we would
reverence the good and truth of man without his
person, as to say such a thing of God. The fact
is, there is neither God nor man without as dis-
tinct personality to each. And as we reverence
not the person of man, but the goodness and truth
in that person, so also of the Divine Being.

Now, where is that Person? Does natural
theology reveal him ? does Pantheism ? does Mr.
| Davis# Mr. Davis comes the nearest to it of any
man who ever wrote, except Swedenborg. We
speak now of the Ome person, not three, as in
common Trinitarianism. And we are speaking
too of the mere intellectual conception. We say,
even with the theory of one only eternal Sub-
stance, from which all things are, in variety and
form, and not two, as Matter and Spirit, Mr. Davis
has, second best, solved the problem, in his Great
Central Sphere, or Mind. But Mr. Davis, after
all, finds a diggram necessary to show forth his
truth to best advantage. What better evidence
have we that this conception is purely intellectual,
natural, and not suited to the inmost of man’s
essential nature? It smacks of geometry and
mechanics. It is philosophy ; it is not theology.
Or, it is theological philosophy, not philosophical
theology.

How sublimely, and yet how simply, has Swe-
denborg set forth this first and greatest of truths !
And yet, it is a theology as completely philo-
sophical, as susceptible of demonstration, as any
possible conception of God can be. It is not
thought so, because of the state of the mind of
those who cannot yet receive it. It involves no
more miracle, in the vulgar sense of violation or
departure from primordial law, than the creation
of the first man. And its moral effects —its sat-
isfactions of the wants of the human soul — its
appeal to the affections —its regenerating influ-
ences — its beauty and grandeur in all its bear-
ings and connections in the infinite system of the
spiritual Universe — what pen can portray them!
That God the Father should so manifest himself
— should assume form and humanity, so that that
mysterious personage whom the world has ever
venerated — of whom a thousand contradictory
things have been said — proof enough of his
unaccountable difference from all other men—
should at last turn out to be mo other than God
himself, making His advent in a form and nature
accommodated to mortals, and at the right time,
and without departing from the laws of His estab-
lished Universe, is a truth so unutterable and
precious, that all language bends and trembles
under it in its own weakness. And yet what is
this? What is a personal God, that man can ap-
preciate and intelligibly love and adore, compared
with the infinite uses of this Divine Humanity in
the regeneration and salvation of men? What
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is the philosphy to the theology? What is the
head to the heart ?

Now, if Mr. Davis has done any thing, he has
told us what is God: if Swedenborg has done
any thing, he has told us who is God.  And inas-
much as space and time have nothing to do with
our conceptions of this subject, but only essence
and quality, who does not see that infinity, omni-
presence, omnipotence, and omniscience; or to
speak more briefly, Love, Will, and Wisdom, are
more fully conceived of in the Lord God the
Savior, than in the utmost expansion of the mind
over the material and spiritual Universe? What
Centre of the Universe can compare to a mani-
fested Person? What is the Great Positive Mind
to the Man Christ Jesus ? What is an Essence,
an Eternal Cause, within a Spiritual Sun, to this
Divine God-Man? Inshort, what is “ harmonial
philosophy ” to the sublime foundations of the

ew Chuarch theology? Let it ever be under-
stood, in reference to all difficulties that arise
from thoughts of infinity, that all our ideas are
necessarily finite because we are finite; that,
therefore, we gain nothing by expanding into the
infinite, but the greater the expansion the more is
the loss of all distinctness in our ideas. And we
are finited, after all, and have a finite God.
Space, quantity, are not appropriated to God, but
quality, person, and character. Therefore, in
looking to the Divine Humanity, we gain every
thing and lose nothing. Here only is the Divine
Person.

With these reflections, what can exceed the
wisdom of this extract from Swedenborg ?

“The reason why this New Church is the
crown of all the churches that have hitherto been
in the world, is, because it will worship one vis-
tble God, in whom is the invisible God, as the soul
is in the body. That thus and no otherwise there
can be conjunction of God with man, is because
man is natural, and thence thinks naturally ; and
the conjunction must be in his thought, and thus
in the affection of his love, and this is effected
when man thinks of God as Man. Conjunction
with an tnvisible God is like conjunction of the
sight of the eye with the expanse of the universe,
of which it sees no end; and also like sight in
the middle of the ocean, which falls into the air
and into the sea, and perishes; but conjunction
with a wvisible God is like the sight of a man, in
the air or in the sea, spreading ont his hands and
inviting to his arms; for all conjunction of God
with man must also be a reciprocal one of man
with God, and this other reciprocal cannot be
given, except with a visible God.” (7. C. R. 787.)

The idea is, more plainly, that' man must see
God, with the eye of the mind, as distinctly a
Man, as God sees man, else there is no conjunc-
tion. And how reasonable and simple this is!
Who can love his lover until he sees him?

But this high element of love to God does not
enter into Mr. Davis's book, nor any of his works.
There is brotherly love, but as the Father is not
distinctly recognized, it is no part of his mission
to inculcate that high-toned filial piety which is
the root and foundation of it.

We might protract these remarks to a much
greater length, but neither the subject nor the
space admits of it. y ;

Let us say, in concluding this part, that those
who really wish and love the stern, unitary, phil-
osophical idea of Mr. Davis’s theory, such as
grows o inevitably outgof the one eternal Sub-

stance, can find it in Swedenbor, , without that
pantheistic idea which so characterizes the for-
mer. We are not aware that Swedenborg any
where asserts the absolute, essential, total dis-
tinction between Matter and Spirit, such as we
have alluded to, although he may seem to imply
it; but he does assert the one only eternal Sub-
stance. This is manifest from the following:
that “the universe is not created from nothing,
but out of a substance which is substance in
itself; and as God alone is substance in itself, it
is evident that the existence of things is from no
other source. — The Divine Love and the Divine
Wisdom are a real and actual substance and a
form. — The spiritual sun is the first proceeding
from the Divine Love and the Divine Wisdom;
the natural sun is from the spiritual sun ; and the
atmospheres, in both the spiritual and natural
worlds, from these suns, decrease in activity and
expansion, and in descending, become continually
more compressed and inert, and at length in ult-
mates so compressed and inert, that they are no
longer atmospheres, but substances at rest, and
in the natural world fixed, like those on the carth
which are called matter. Those who do not con-
ceive the ereation of the universe and all things
therein, by continual mediations from the First,
(which is God-Man) cannot but build unconnected
hypothesis disjointed from their causes, which,
when examined by a mind that looks interiorly
into things, appear not like houses, but like heaps
of rubbish.” (0. L. & W. 40, 151, 157, 283, 300,
302, 303.)

From this it is most conclusive and clear, that,
whether Swedenborg asserted, or not, the abso-
late, essential, total distinetion between matter
and spirit, as before alluded to, he does assert the
one only eternal Substance. But this is not in
the objects of creation by eontinuous degrees, but
by discrete-continuous. Hence it is that *“1n
the substances and matters of which earths con-
sist, there is nothing of the Divine in ifself, but
that still they are from the Divine in itself; they
are deprived of all that is divine in itself, being
the ends and terminations of the atmospheres,
whose heat has ended in cold, their light in dark-
ness, and their activity in inertness ; but still they
have brought with them, by continuation from the
substance of the spiritual sun, that which was
there from the Divine.” (D). L. & . 305.)

Tt is thus that Pantheism is completely avoided,
and yet there is a substantial connection of God
with the Universe. “If in created things there
were any thing of esse (or life, or being) in itself,
that wonld he eontinuous from God, and what is
continuous from God is God.” But by the dis-
creting process, God is, and Nature is from Him,
and yet nothing of Nature is God, any more than
a mineral is a vegetable, or a vegetable an animal.
Yet, however, it is true, that “the created uni-
verse, viewed from a principle of order, is so full
of wisdom grounded in love, that it may be said
that all thines in the complex are wisdom itself.
The Universe in its greatest and smallest parts,
as well as in its first and ultimate prineiples, is so
full of divine love and divine wisdom, that it may
be said to be divine love and divine wisdom in
an image. For nothing whatever in the created
universe is a substance and form in itself.” (0.
L. & W. 29, 52.)

If there be any who do not admit the conclu-
gion which we draw from Swedenborg’s writings,
concerning matter and spirit, though we know not
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how the real truth could be expressed any plainer ;
and if they fear this conclusion, lest it should,
after all, confound God with Nature, and not pre-
sent us with that distinct, full conception of an
infinite Spirit which we should otherwise have,
we observe, that these fears are entirely ground-
less, because all our ideas of God are necessarily
finite. We cannot have a distinction, certainly,
where there is none, for the sake of a theory ; the
confounding of God with Nature has been shown
to be not possible, by the discretion of all things
in the universe; and as to the infinity, this is not
an idea of space, and there is as much of God,
spiritpally, in this conception, as there can possi-
bly be in any. Yea, there is the absolute Divine
Person, separated from all the works of the crea-
tion, as much as a man is separated from his
houses, buildings, and all the works of his hands.
We must not, we repeat, think of God, with re-
gard to space and time. It is only this naturalism
in onr thinking, which causes the supposed diffi-
culty to arise in our minds. But Substance, most
primarily, must be one, to avoid the still greater
difficulty of two eternal substances, or else of
creating matter out of nothing. Matter is dis-
creted from the Divine Being, who, still, is all in
all.  Or, as Swedenborg has it, “created in God
from God.”

Now then, we say, that those who really wish
and love the stern, unitary, philosophical idea of
Mr. Davis's theory, such as grows so inevitably
out of the one eternal Substance, can find it in
Swedenborg, without that pantheistic idea which
so characterizes the former. It is there, but he
does not so grossly state it, because, in treating
so high a subject, the tendency of his mind was
to a pure theology, rather than a mere philosophy.
It 1s wobedded, firmly enough, in the pages of
Swedenborg, and can be evolved from them as a
purely intellectual conception. But what is the
use of it? It is of use only to those who are so
determinedly natural, that they can believe nothing
unless it is demonstrated to them by the pure, un-
evasive, intellectual process. It is of nse to Athe-
1sts, and to those who have reasoned themselves
into doubts by speculations on Matter and Spirit.
To all such, Mr. Davis’s theory of Matter and
Motion, or of spirit differing from matter only by
degrees of refinement, is indeed of essential ser-
vice. His Great Positive Mind, then, is a true
conception. T'rue as far as it goes. IHe found
it necessary to find, most particularly, a God in
Nature, not separated from Nature, not one of two
essential Substances, to gratify his own mind, on
that plane, and he has doubtless been used as an
nstrument to supply the wants of thousands, who,
without this bald, continuous theory of Matter
and Motion, would have never ascended to any
comforting idea of God at all. Let it not be said
that Mr. Dayis has wrought to no purpose, for
here is a purpose, and a philosophy, and a con-
sistent unity. But, failing to discriminate in the
matter of discrete degrees, his is the highest, and
best, and most spiritual system of Pantheism;
and Swedenborg alone has given us a theology
indeed. Although the strict, unitary germ is in
it, yet, we say, he did not so grossly state it, for
he did not find it necessary. He stood upon a
higher plane. He dispensed with it for two rea-
sons. His doctrine of discrete degrees, and his
doctrine of the Divine Humanity, were both pre-
sented in a high and glorious system, which is as
much of a theology as it is a philosophy, and as
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much of a philosophy as it ig a theology. Such
cannot be said of “ Nuture's Divine Revelations ”

Yes, even the Doctrine of the Lord, t8 those
who will have it in a purely intellectnal, philo-
sophical form, and will not have it in any other
form, may have it from Swedenborg in this form.
And as we write for such as may, one day, pass
from Davis to Swedenborg, we say these things
more particularly. There is your one eternal
Substance, there are your laws of the Universe,
and there is no more miracle in the so-called
miraculous conception of Christ, than in the pro-
duction of the first man. As the first vegetable
had no vegetable father, but in due course of
time, the Divine Spirit, in the nature of unmani-
fested vegetable life, took form in the highest
receptacle of the mineral kingdom, and a vegeta-
ble-mineral was born; and as the first animal had
no animal father, but the Divine Spirit, in the
nature of unmanifested animal life, took form in
the highest receptacle of the vegetable kingdom,
and an animal-vegetable was born; so, in due
course of time, the eternal cycle came round,
and, without a human father, the Divine unmani-
fested Spirit, Divine Love itself, took form in the
highest of the human kingdom, the one properly-
constituted Virgin Mother, and a God-Man was
born.

Do you say that in the mineral, vegetable, and
animal kingdoms, the one was developed from the
other? We say it is no such thing. No mineral
ever produced a vegetable; no vegetable ever
produced an animal. 'Without the higher Divine
Substance operating with the lower natural, crea-
tion never went on. To be sure, there is prog-
ress, and development; but no snch thing as a
mineral developing into a vegetable, or a vegeta-
ble into an animal. The forms improve, the spe-
cies and the kingdoms ascend, but not without
those spiritual causes, or that spiritual Cause,
which is first and last, and Life and Being in
itself.

So, at last, was Christ born. God was his
Father, and Mary was his mother, and thus was
God manifest in the flesh.

But this is only the visible beginning of this
great mystery of godliness, Why philosophize ?
Why intellectualize? Alas! that there were not
so much need for it.  'When the intellect becomes
more spiritnal, and the affections predominate
with it— when Truth is seen from Good, and
Good from Truth, then the world will not require
this hard, severe, intellectual reasoning, Till
then, we must have patience with fallen man.

Having said thus much of the most important
principles of Mf, Davis’s book, we may now pass,
more briefly, to some remaining considerations.

And first, let us notice his grand mistake about
the Bible. We allude to the interior sense of the
Word. This, singularly enough, Mr. Davis both
admits and denies. TFor instance, on pages 348,
349, he says, —

“The original description of the flood is, how-
ever, an enlire spiritual correspondence — repre-
senting in an imperfect manner this great
catastrophe, which was the basis of the whole
illustration. The exact correspondence will be
discovered and related hereafter; but it is well to
mention that it was by this volcanic occurrence
and this great inundation, that the correspondence
was suggested, having an inlernal meaning ; for
it 18 ampossible for the account to have a literal
signification. I am impressed that the internal
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meaning of many sayings that were apparently
literal, has not as yet been properly and generally
understood by mankind, notwithstanding their
true meaning was understood by those who wrote
them, and has since been unfolded to the world by
an expanded and suitable intellect.”

Here is a plain recognition of the interior sense
of at least many passages of the Seriptures,and a
credit to Swedenborg for unfolding it.

On pages 403, 404, he turns about and says —
It is not true that he (Swedenborg,) with all his
enlightenment, unfolded an interior truth as ex-
pressed in these primitive sayings. Instead of
this, he unfolded a stupendous correspondence,
not from their interior, but from their external
suggestions. The external of the written word,
when viewed by a purely spiritually-exalted in-
tellect, shows not the least indication of a spiritual
signification.” ‘

Again, on page 449, he says — “ Swedenborg’s
writings do not unfold a germ of spiritual truth in
those primitive pages, because it is impossible
for them to contain such, inasmuch as they are
only historical accounts, and not spiritual revela-
tions.”

Again, page 5838 —“I am unable to discover
any such interior meaning in any portion of the
contents of the Word, as he represents.”

What a mass of contradiction! Now how
does Davis attempt to explain all these denials
of Swedenborg’s theory of the interior sense?
Simply thus: —

“I am impressed to say that if, instead of con-
veying the idea that he unfolded the spiritual and
interior teachings of the Bible, he had said that
he unfolded the spiritual and interior teachings of
Nuture, the world would sooner have approached
his sphere of reason and knowledge.” (p. 588.)

There is a truth in this. But what s the
truth? Of course it is true that Nature is full of
interior meaning ; and inasmuch as every object
in Nature has been produced by a spiritual cause,
it follows that there is not a single least thing in
Nuture, but has its correspondential interior
meaning. IHence it is more than a mere figure
of speech, to say of light, that it corresponds to
truth ; of heat, that it corresponds to love; of
darkness, that it corresponds to error and falsity ;
of cold, that it corresponds to the absence of
love ; of birds in general, that they correspond to
thoughts ; of beasts, that they correspond to the
affections ; of doves, lambs, wolves, tigers, horses,
snakes, fishes, &c., that they correspond to cer-
tain qualities of love, innocence, destructiveness,
power, sensuality, &c. These material and ex-
ternal existences have been produced by those
spiritual causes which in quality correspond to
them. Material light is the effect of spiritual
light ; material heat the effect of spiritnal heat, or
love; and so the qualities of all animals and ob-
jects in Nature correspond to, because they are
the effects of, those spiritual causes which have
produced them. This method of corresponden-
tial speech, then, is not mere figure, but founded
strictly in Nature.

Thus, Nature is full of interior, spiritnal mean-
ing. But who does not see that if a knowledge
of these correspondences is imparted to the hu-
man mind, whether by ordinary or extraordinary
inspiration, a book could be written perfectly in
accordance with it, which should also be full of
interior spiritual meaning ? But Mr. Davis says,
«If Swedenborg had said that he unfolded the
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spiritual and interior teachings o Nafure, instead
of the Bible, the world would sooner have ap-
proached his sphere of reason and knowledge!”
But what is-all this? If Nature has an interior
meaning, and a book is written in accordance
with it, has not the book an interior meaning too ?
Grant that the originel is in Nature, and that the
book, or rather, the correspondences in the book,
are only a copy or transcript from Nature. What
then? Does this take out the interior meaning
from the book? A dove in Nature corresponds
to love, or a thought of love. This, Mr. Davis
says, is the true interior teaching. But when we
write dove, with that knowledge, and that mean-
ing, is not the same interior teaching there ?

Now, this is what Swedenborg did. He un-
folded the interior teachings of the Bible, Mr.
Davis to the contrary notwithstanding. And itis
no wonder, with such a view of the matter, that
Davis both affirms and denies the interior sense,
but denies most impotently. For if there s a
real, interior, spiritual signification in all and
every least part of Nature, yea, and in every work
of man’s hands, and in all his history, then, by the
knowledge thereof communicated to the human
mind, a Book could be written like the Bible, con-
toining on its surface quite a common appear-
ance of natural events and images, yet within, as
rich a treasure of spiritnal teaching, and of the
same nature, as that which is inmost in the
mighty universe of creation and history.

What a blundering evasion is this of the inte-
rior sense of the Word ! Quite worthy of clair-
voyance, and of the state of the mind which is
only elevated by it. Indeed, the Lord’s history
took place before it was recorded in the New
Testament. Is the mighty truth of that interior,
then, destroyed or any ways weakened, by being
committed to a truly correspondential writing ?
Nay, could not the truth be proclaimed even be-
fore the event, by the wisdom of that F'ord which
15 a transcript of the Divine Mind ?

But we are tired of these sophistries. We have
exhibited the prineiple; it is not our design to
speak particularly of the whole Bible ; enough is
shown to convict Davis both of contradiction and
of blunder; and to vindicate Swedenborg’s gen-
eral claim to a true unfolding of the interior sense
of the Word.

We should not, however, by any means, lose
sight of that mterior sense which is, equally, and
of the same nature, in all objects of Nature, in all
books, in all productions, all huildings, all the
history and doings of man. When we say
equally, we mean not equal in degree,‘ but only
in proportion to the importance of their nature.
In other words, not equal in absolute, but in pro-
portionate degree. Ior instance, there is as
much interior meaning, and of a truly spiritual
character, in a steam engine, or the electric tele-
araph, as there is in the ark and tabernacle of the
Jews. They differ indeed in the importance of
their natures, or in the subjects to which they ap-
ply, as that one applies to the secular convenence
of men in civilized society, and the other to the
eternal verities of heaven, the church, and the
Lord. But yet, to those who know how to inter-
pret and unfold the interior meaning of the for-
mer, how much do they contain! TFire and water,
steamn and iron, force and motion, the electric
fluid, the annihilation of space and time — what a
striking and correspondential representation of
the union of goodness and truth, to accomplish
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the changes of state, and unite us in truly spiritual
communication, in these approaching millennial
days! As much might be said, going into all
the particulars, of the steam engine and electric
telegraph, as of the ark and tabernacle. And
what greater significancy is there in the gopher
and shittim-wood, than 1n the branch mahogany,
or curlymaple ? “What have I to do,” (says Em-
erson,) “with the shittim and the gopher-wood?
give me the hickory and the sassafras.” Yes,
yes, let us take notice of all this, but let us never
forget that while the Lord is in all and through
all, He is, with a sense and power that no mere
worldly thing can represent, in His especial
Word, which treats almost exclusively of the
Lord, the church, and things thereto pertaining.

We say, the Lord is in this all of things. He|
is there with a threefold sense, as in the Word |
of Scripture.  So let it not be said merely, that
the Scriptures were dictated by His Spirit, so that
He is there, and no where else in Nature, in the |
doings, and universal history of men, in the same
proportionate degree. Is not the Lord in all
modern discoveries, as in the passage of the|
Israelites out of Egypt? But let the difference
be made in the subject, the mighty speciality, and
the inlentional correspondential sense with which
the authors and subjects of the sacred history |
wrote and spake of these eternal und infinite
themes.

And yet it is true that these writers did not
always know the full meaning of their utterance.
But the Lord knew. So also, the enactors of
human history, the conductors of armies, the gov-
ernors of states, the writers of books, the inven-
tors of arts, do not always know the deep interior
meaning of their part in the great whole of the
world. But the Lord knows. Here again, the
comparison holds.

But we trust we have said enough. It is most
manifest, that although the all of things is full of
systematic, threefold, interior meaning, yet this
does not in the least diminish the importance of
that Word which is emphatically the Eternal
Wisdom of the Lord, wherein He is, by the
speelal influx of his Person, full of sacred and
eternal verities.

To return, let us now notice how Davis further
speaks of the general character of the Bible.
Quite of a piece with his blundering denial, and
yet assertion, of the interior sense, is his estimate
of the Bible as a whole.

On page 559, he says,—* Thus the Primitive
History 1s useful as a history of mythology, an-
cient theology, fulse and imaginary deities, as
containing accounts of wars, pestilences, perse-
cutions, desolations of cities, false prophesyings,
long and tedious expeditions, most unjust assas-
sinations, murders, adulteries, abominations, trials,
aflictions, imagination, phantasm, rebellion; as
presenting information concerning oriental cus-
toms, expressions, ordinances, prejudices, religious
wars, martyrdoms, and all kinds of injustice, im-
morality, and unrighteousness. Viewed in the
light of a fustory, I say, its writers should be re-
spected, and its contents preserved. But as a
theologicul book, it should not be read ; for it con-
tains no absolute doctrine, and all those doctrines
which are supposed to be taught therein, are
merely the false interpretations given it by va-
rious commentators in all ages, since the book
was compiled for the exclusive use of the adher-
ents of Catholicism.”
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Quite a clean sweep! The “abnormal pre-
dicament” of Mr. Davis could not find it even in
the generality of things, to throw in a few such
descriptive phrases as the Eternal God, the Ever-
lasting Father, glory, beauty, wonder, devotion,
piety, trust, purity, undying affection, immortal
faith, unmatched commandments. But what is
the use of arguing ? A little before, his Jauda-
tions of the beauties and glories of Isaiah, David,
&ec., are quite an offset to this miserably one-
sided tirade against the Holy Scriptures. Asa
history, he says, it should be respected ; but as a
theological book, it should not be read. Perhaps
if Mr. Davis had had the spirituel degree of his
mind opened, instead of mere clairvoyant percep-
tion, he would have recognized something more sig-
nificant even in those seeming worst parts of what
he stigmatizes as mere history. He says himself,
of “the original description of the flood,” that it
is “an entire spiritual correspondence.” Also, of
“many sayings that are apparently literal,” that
“thelr internal meaning has been unfolded to the
world, by an expanded and suitable intellect.”
(pp. 348. 349.) Pity he had not profited by this
intellect, before he set out on his clairvoyant ex-
cursion. He also says — “ The terms ‘image and
likeness’ have suggested to a most exalted intel-
lect, a conception in which, after spiritual re-
search and investigation, he became confirmed;
and the general features of his impressions were
correct. This will appear as I proceed to a
comprehension of the spiritual spheres, from
which, we are deeply impressed, flowed high and
truthful impressions into the expanded internal of
this Swedish philosopher.” (p. 403.) Also, on
pages 322, 329, 332, 333, 335, Davis himself at-
tempts to give us the interior, correspondential
meaning of the Garden of Eden, Adam and Eve,
the fig-leaf apron, Cain and Abel, the land of
Nod, the rivers, &e. Whether true or false, it
matters not to the question of the interior sense.
And yet he says —“ Swedenborg’s writings do
not unfold a germ of spiritual truth in those prim-
itive pages, because it is impossible for them to
contain such, inasmuch as they are only historical
accounts!”  And again—“1 am unable to dis-
cover any such interior meaning in any portion
of the contents of the Word, as he represents!”
(449, 588,)

Further, he says, “the Bible does not present
one proper conception of the constitution, charac-
ter, greatness, omnipotence, and majesty of the
Divine Mind!— Nor does it teach that holy vir-
tue, morality, and refinement, which should re-
ceive the name of religion!” (p. 558.)

Now again, on page 725, he says — ¢ Nothing
is contained in these manuscripts” (the Bible)
“but what is of the highest importance lo the human
rerce il

Does it not, now, become quite a question,
whose revelations these are? Whether they are
not, really, by and through Andrew Jackson
Davis, as they purport to be? And what through
him? Ilas not Swedenborg fully answered, by
all he has said of the influx of false and deceptive
spirits ?  Add to this, the natural state of the
man, his magnetizer, and others surrounding, and
what have we, but a massive volume of most im-
portant truth, some very truthful and beautiful
revelations from the spiritual spheres, mixed with
the falsity, errer, and contradiction of spirits in
the body and out of the body?

Nothing can be more significant, in such a
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consideration, than Swedenborg’s account of the
influx and subtle insinuations of false and decep-
tive spirits. Take the following from the Spirit-
wal Diary: —

“ How inferior evil Spirits flow in. — The de-
ceitful spirits who are above the head have flowed
in for a considerable time, and in some cases
with so much subtlety that I knew not that it
proceeded from them. TFor some time past a more
manifest reflection has been given me, and to-
day a clearer still, so that T could observe how
they flow into the subtle thought of man, which
influx is such that man could never perceive the
source of it. From close observation granted me
by the Lord, I perceived this so manifestly as to
notice each one of their common influxes, and if
that close observation had not been granted, I
should by no means have perceived whence the
influx flowed, still less that it was from those
above the head, but should have taken it to be in
myself and from myself, as other men think and
even believe. But that it is from spirits I am
now able to know more distinctly than ever be-
fore. When they perceived that I was reflecting
upon their influx, they became highly indignant,
and wished, as they said, to withdraw, but they
knew not whither.

“The things which flowed from them were
contrary to the Lord, and contrary to whatever was
of faith. They were exceedingly complaisant to
every cupidity that was given, and when they
could hold men in any evil cupidity, they were
then in their life and delight, as was also said to
them. In such cases they suppose themselves to
live as the man, for they then appropriate his life
as their own, because in a similar life, conse-
quently in society with the man. But where
there is a repugnance, as with one who does not
suffer himself to be perverted by them, but re-
mains in faith, with him they cannot live, for he
is not in the stream of their life.” (S, [). 3842,
3843.)

It certainly becomes a grave question whether
one whose whole external powers are subdued by
the magnetic sleep, and who is thus represented
as so passive an instrument as only to be able to
receive “ impressions,” which is Mr. Davis's favor-
ite word, could have that power necessary to
repel and throw off this most subtle influx.
Here we have the explanation how the greater
part of Davis’s revelations were made through
him. Swedenborg did not receive impressions so
much as he vigorously perceived and met the
spirits, and with perfect command of himself, re-
ceived or rejected what was presented to him, in
accordance with an enlightened judgment and a
most thorough spiritual and religions eulture.
Still, we are not going to set up a claim of god-
like infallibility for Swedenborg. But none can
fail to sec the difference in the two cases. All
revelations, or truths from the spiritual world, by
the medium of a human instrument, are in one
sensa through the instrument, but in the one
case, with understanding, discrimination and se-
lection; in the other, ns a channel through which
to pour any thing which truth or falsity could de-
vise. And we leave it to the reader to judge
whether the manifest errors and contradictions of
Davis do not show him to have fallen under the
dominion of a most questionable influence.

We would gladly give other extracts, showing
how exceedingly great is the influence of false,
and evil, and lying spgits, especially of those
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who hate the most interior things, and do not
wish to be perplexed with things they cannot
understand, particularly of the interior of the
‘Word, but our limits forbid.

We would have it fairly understood that we do
not receive every thing that Swedenborg has
said, but that we do believe that he, above all
men, is authority in these matters, and has best
solved the problem of these clairvoyant revela-
tions. Indecd, we cannot believe that this flood
of half-spiritual, mesmeric, delusive matter, from
a thousand sources, would at this day be permit-
{ed to the world, were not the writings of Sweden
borg existing as the best possible antidote.

Let us now say a word of the nature of inspi-
ration. Davis has a good deal to say of the in-
spirations, revelations, &c., from the higher
spheres. * Impressions,” however, is his word.
And it were certainly worth while now to state,
that there are plainly fwe %inds of inspiration ;
one which may more properly be called the man’s
own, depending altogether on his organization,
education, circumstances, and state ; and another
which may be called exclusive divine inspira-
tion, depending not entirely upon the character
of the man, but upon his being held and governed
by a higher power, when he himself conld not
originate, in any state, the thing written. Or to
state the difference in brief, it is the difference
between the inspiration of the writer, and the
inspiration of the thing written.

Such a claim may perhaps be set up for Davis,
by his friends, and grounded on the very thing
which we have considered as an objection, viz.,
the comparatively subjective and passive state.
But let it be observed that Davis had a knowledge
of what he said, and its meaning, when he did
say it, although in external sleep, and in a state
altogrether more passive than one in full possession
of his external and internal, and fortified with
true culture and sound faith. But there is such
a thing as uttering unconsciously higher truths
than the man alone could conceive or comprehend.
Of course there will be a consciousness of framing
ideas; the man will not write like an automaton;
but there will not be a full consciousness of the
whole meaning of the dictation. There is abun-
dance of evidence that the ancient prophets were
in such a state — it is indeed admitted by theolo-
gians of the common sects, that they frequently
gave expression to truths which they did not com-
prehend the meaning of, and so also may be said
of the Evangelists.  Yea, there is such a thing as
being held by the Lord alone, and being used by
Him, with mediate or intermediate power, as an
instrument throngh which to communicate the
highest truths, all unconseiously, in a great meas-
ure, to the man who utters them. And in this
state, all false and deceptive influences are of
course averted by the same power that communi-
cates the truth. Swedenborg professed generally
to have this inspiration, and this security.
Whether he did or not, it is for the reader to
And whether the kind of surrender of
Davis’s own mind to the higher influences he
claimed, was sufficient to preserve him from
error, the reader also will judge. Dut that such
an inspiration and security can be granted, and
that too in strict accordance with law, no one can
doubt who believes in the Lord, and we should
think no one could doubt who believes in the
highest order of angels.

But this, we would observe, is a very different
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inspiration from that which is the man’s own, or
the inspiration of the writer rather than the thing
written. In the one case, may mingle all of a
man’s peculiar nature, education, and state ; and
in the other, nothing but that pure and inmost
truth which is from the Lord, It would seem
that Davis’s own state might have suggested this

difference, he not being able to remember, when |

restored to his normal condition, a word he had
uttered, or how, or by whorn, he had been used in
his state of magnetic sleep. It is only to carry
on the process of thus overcoming a man's proper

eculium, to approach to a state wherein the sub-
imest truths may he communicated to the proper
persons, (for propriety of persons must in all cases
be consulted,) throngh whom to enlighten and
bless the world. Such, we have no doubt, is the
character of the highest or most interior portions
of the Divine Word, and it iz this distinction, in
the matter of inspiration, which we are always to
keep in mind when treating of this subject.

How very significant, then, are “ Nuture’'s Di-
vine Revelations, by and through Andrew Jaclsson
Davis,” especially as interpreted, as to their qual-
ity, by what he says himself in a late work on
Spiritnal Intercourse. * Every mind sees, com-
prehends, and expresses truth in proportion to its
degree of development, and on a plane with its
intellectual and spiritual elevation. Every mind
will see just that class of truths which his degree
of spiritual exaltation will enable him to see ; and
nothing more.”

True words; but this is a test which by no
means applies to that highest character of inspira-
tion which is from the Lord alone, through his
chosen instruments.

Of late, and since the publication of the work
we are here reviewing, Mr. Davis has been able
to go into an interior state without the aid of
magnetism, It is saidd that he now possesses the
use of his external and internal senses at the
same time. But it is well to observe that he has
not grown up naturally into this state; whatever
it is, it has been chiefly developed by artificial
magnetisi, and by the accident of his youth,
with some degree of native susceptibility to the
somnambulic state ; and it must also be remarked
that, notwithstanding several beauties and truths
expressed in his later works, he has never given
evidence of so high and deep an interior state as
that from which the first large work appeared.
His later works exhibit an improvement in liter-
ary taste, in style, rhetoric, &ec., but there is a
weakness throughout the whole of them which
does not belong to “Nature’s Divine Revela-
tions.” This, certainly, does not say much for the
developments of the mere psychological state, in
any of its manifestations, compared with that
opening of the spiritual degree in the mind which
has grown up naturally, by studious and careful
culture, into a vision of angelic wonders.

We certainly have no motives to disparage
Mzr. Davis, in the ntterance of these remarks, but,
guided us we always have been, from the first
appearance of the book, by impartial truth, so far
as we understand it, we write still for the truth to
all whom we may reach.

Shall we pass now, briefly, upon Mr. Davis's
representations of the future life? We have al-
ready extended our remarks so far, that we can
barely allude to the principle which runs through-
out the whole. And that principle is, a principle
of progression by the improvement of outward
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circumstances, without due regard to a principle
of good in the Will, and the formation of indi-
vidual character. Without going, now, into met-
aphysical distinctions on the nature of the human
will, surely it will be recognized and admitted by
all, that however much there may be no free-will,
philosophically considered, practically considered,
there is free-will. That is, a man feels, wills, and
acts, as of himself, and virtually, of himself, not-
withstanding all of his hereditary organization,
education, and uncontrollable circumstances. It
is John, James, and Peter, that will and act, and
with scarcely any self-discussion as to what made
John, James, and Peter. And neither would be
a man, or feel himself a man, without this con-
sciousness of freedom.

Enough for this. Now, as Davis, on the bor-
ders of truth with regard to God, Matter, and
Motion, still fell short of the reality, for the want
of that penetrating distinction which is the gift of
spiritual powers which he has not; so here, on the
borders of truth with regard to the condition of
men in the future life, he still falls short, nay,
positively blunders, for the want of the same pen-
etrating powers to distinguish the moral state,
faculties, ability, necessary consequences of a life
of disobedience. This, perhaps, is to be most
lamented of all. Next to the overlooking of the
Divine Humanity, is this mechanical character
which is given to human virtue and moral condi-
tion. It is manifest, that Davis’s mind is not for
high theology, or keen moral philosophy, but for
spiritualizing on the external of the material and
spiritual universe.

There is indeed a principle of progression,
which will eventually advance all men to purity
and happiness. That we are as sure of as we are
of our hfe. But it is more of the individual will
than Davis has considered. It is through circum-
stances and conditions more dreadful and lasting
than Davis has considered. Therefore, his Seconsd
Sphere is a paradise for all that enter it, when
they enter it. Some dark shades, some cornpara-
tive obscurity, from the “emanations of unculti-
vated intellects ;7 some disquietude in those who
had not been good; but “all are engaged in
loving their neighbor, and advancing their wel-
fare; and here is good will without distinction.
The whole is beautiful — surpassingly beautiful
and sublime!” (pp. 648, 652.)

Well —it is doubtful, if Mr. Davis should go
there, if he would find out his error, for a long
time. But seriously, is this a correct account of
the state of all men beyond death? We cannot,
at this length of our article, go into an argnment,
and although we do not‘assent to the full strength
and eternity of Swedenhorg’s hells, as usually in-
terpreted by his expounders, yet we opine that
Davis has either blundered here, or been imposed
upon by the spirits, who were not willing to reveal
the secrets of their prison house.

We can best expose this error by alluding to
what he says of human society in the world.
This part of his work we cannpf go into, only by
the briefest allusion. Suffice it to say, it is the
Association theory. Itis a brief compendium of
the main principles of Charles Fourier. Now,
here indeed is comprehended an immense truth.
We do verily believe, that an order of saciety
similar to what is sketched by the great French
socialist, and here repeated by Davis, will event-
ually be realized in the world. But what will it
then be? Simply the body, of which the church
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will be the soul. In other words, the church and
world will become one, as the soul and body of
man are one. The New Church, founded on a
true idea of God, the heavens, and the perfect
marriage of good and truth, will be to the world,
that is, to all its members, such a source of spir-
itual life and just ideas of equality, as that none
shall be left to suffer for the want of a proper
sphere of usefulness, and compensation for ser-
vices rendered. But it must commence in indi-
vidual regeneration, by the IHoly Spirit of the
Divine Humanity. This is the only radical and
effectual hope for the salvation of the world.

Now, to deny this individualism would be in-
sanity in any man. Therefore, Davis and all
socialists do admit and declare the indispensable-
ness of individual regeneration. The phrase is
interpreted more or less looscly, according to the
orthodoxy of those who use it. And indeed, in
the first volume of the “Great Harmonia,” Mr.
Davis’s second work, we find this sentence — But
individual harmony and spiritual illumination lie
at the foundation of all human reformation.”
(p-R11.) We stop not here to question Mr. Davis’s
loose ideas of the causes of individnal harmony,
nor to explain how reformation is not regenera-
tion; but we say, that although an occasional
expression of this sort drops from him, and from
other writers of the socialist school, yet this is
not the pervading idea of reformers of this class.
It is that outward reorganization of the social
elements, a right adjustment of the material and
human conditions, a change of circumstances, is
the great panacea for human ills. T'his will cure
sin ; this will promote internal harmony, by pro-
moting exlernal harmony ; this will banish poverty
and ignorance, throw all things and persons into
their proper places, induce proper marriages,
better organizations, equality of fortune according
to use and degree, &c., &c., and so root out the
causes of moral evil. I say, this is the general
idea. I convict not all, but nearly all, of this
pervading faith.

I need not say how much I sympathize with
the immense truth there s in all this. I am
overwhelmed, at times, with its importance.
What a paradise would there be on this earth, if
only outward conditions and circumstances could
be adjusted into any system of righteousness !
What a torn and distracted state of the social
world! How many hearts, bound in legal chains
to those who are not theirs, sighing in loneliness
for their proper partners, and begetting a most
pitiful race of discordant humanity! Alas! alas!
“how has the gold become dim, ond the most
fine gold changed!—O! that mine head were
waters, and mine eyes a fountain of tears, that [
might weep day and night, for the slain of the
daughter of my people.”

But, let us not only see and lament the evil,
but find the radical cure. How will you get men
organized into this outward harmony ? Does not
the outward proceed from the mward, in all cases,
as the body is from the spirit? And to begin
with the outward, is it not mistaking the effect
for the cause ? And why have almost oll attempts
failed, as yet, to preserve society on these prin-
ciples, where the experiment has been tried on a
small scale ? Is it not owing to inward depravity
and selfishness ?

To be sure, when the outward adjustment is
attempted, it springs from some internal principle
of enlightened benevolence and humanity. There-
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fore, it will succeed in so far as this spirit can
organize itself in the proper materials. And
much may be done, even now, much is done in
partial institutions, mutual associations for the
protection against particular evils, towards a re-
alization of the grand ultimatum. Some frag-
mentary associations for living may succeed.
But, taking humanity as it is, is not this most ev-
ident : — that a society started almost any where,
and most perfectly organized, so fur as individual
place, fortune, equality of wealth, privilege, &c.,
is concerned, would inevitably fall to pieces, or
gradually disintegrate, by the operation of that
selfishness which would begin to grow jealous of
peculiar favors, or covetous of superior posses-
sions? In other words, individual depravity is
yet too great for social harmony.

Now then, we say, there is no radical hope for
the blessedness of this wretched world, but indi-
vidual regeneration by the Holy Spirit of the
Divine Humanity. No outward regulations can
regenerate the heart; that is the work of God
and the individual only. Is not this greatly
overlooked by all social reformers?  Again, why
is society so wretched? Because there is no
church. Becaunse, I mean, there is no full and
perfect mediom connecting heaven with the
world. When the living, vital truths of the
Heavenly Jerusalem shall descend into men’s
hearts, and regenerate their lives, and they begin
to attend to the wants of the world, as a true
church should; in other words, when we have a
real church instead of an apology for a church,
then will the world not present to us that torn
and suffering aspect which now sickens the heart,
and sets a host of reformers to work upon its ex-
ternals, hoping thereby to cure humanity of its
evils. We repeat, the chureh and the world are
destined to become one, as the soul and body
of man are one. But the spirit is first: after-
wards, the duly organized, external body. So-
ciety will inevitably be reorganized, but it will be
done by the church of God only. And the
true church must commence in every individual
soul.

We are prepared now to appreciate Mr. Davis’s
theory of another life. What is it, in its com-
mencement?  Just a carrying out of these prin-
ciples of the improvement of human character
by o change in the external conditions. After
what has been said, let none accuse us of over-
looking this advantage. But is there not a great
overlooking on the other side ? Mr. Daviss
second sphere of immortal existence, is an uplift-
ing of the whole human race into blessedness
and heaven, by an immeasurable leap, just by the
exchange of outward circumstances. Let us not
be misunderstood here. We do indeed hold, for the
worst who die on earth that there is a blessing, a
delight, a provision, by the Lord’s love of them, in
the veriest hells which they mmhabit. Is it not so
on earth ? And I believe 1t would be difficult to
find a worse hell out of the earth than in it.
They are not cursed without merey, nor are they
in unmitigated misery, They enjoy more than
they suffer. Evil is their good, and their delights
are the delights of the wicked. They have all
the liberty consistent with their welfare. Their
discipline will ultimately reform and save them.

The exchange of circumstances, the deliver-
ance from the body, from its clogs, from hard
material conditions, from a pressure of unfavora-
ble circumstances, will promote the advance of
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many who in this world could not freely expand
into the moral and intellectual sphere of their
own interior love. But will «ll be thus disposed
to improvement? Will ¢/l be “engaged in lov-
ing their neighbor, and advancing their welfare ”
—in" % good will without distinction” —in the
“surpassingly beautiful and sublime”? Believe
it not. This is also an error of external philoso-
phy. This is from overlooking the individual
Will, and merging human character into a mass
of mechanical laws and fatal circumstances.
Why should we be surprised, now, to hear Mr.
Davis use language like this? ¢ Sin, in the com-
mon acceptation of that term, does not really
exist. Regeneration is a term containing no in-
terior meaning,”(!) and is absurd because it is
“founded in the assumption of degeneration,”
which is a mistake! — The terms “hell, reward,
punishment, &c., are terms which express as
near the shadow of no substance as it is possible
for the mind to conceive.” (pp. 517, 521, 528.)

Certainly, we do appreciate the truth intended
to be conveyed by some of this language, but can
a man as quick at morals as at intellectuals,
delight in such expressions? We repecat, Mr.
Dayvis’s philosophy throughout, is vitiated by the
absence of a keen sense of the magnitude and
reality of our individual moral responsibilities,
and the want of insight into the universe of these
momentous verities. And it is no wonder at all,
that a genius of this order, even with the advan-
tage of an artificial spiritual enfranchisement from
the body, should, as he does, extol the character
and office of Charles Fourier, almost to a level
with Jesus Christ, the Savior!

But it is time to bring this article to a close.
Let it not be thought, for o moment, that we do
not perceive the manifest excellence and use of
such a work as this we are reviewing. On the
whole, it is a most useful and important produe-
tion. It contains many truths of a refined, philo-
sophical, and psychological character ; it isanother
manifest proof of a connection of the natural with
the spiritual world ; it exhibits to us, in a strong
light, the wonderful powers of the human soul
when freed from the bodily organism, and by con-
sequence, what we shall all be when death does
its final work upon us; and, on the whole, aside |
from its errors and contradictions, it is a work of
wonderful unity and harmony. It has been the
means of convineing thousands of spiritual reali-
ties of which they had no conception before, and
of elevating them into a vastly higher plane of
thought, It will continue to do so. To a mind
who is unfamiliar with Swedenborg, and much
disposed to spiritnal thought and philosophy, this
bool carries an influence which is incalculable.
Tt makes an impression which is perfectly over-
whelming. The reader is carried along with a
strange and enchanting power which e never
felt. before, and the effect is to raise the mind, al-
most before it is aware, into a higher region of
more than earth-born thought. Spiritual exist-
ences become appreciable realities, and doubts
of immortality are scattered as chaff forever.
The forms of departed friends, and the heavens
of innumerable angels, are present and felt as
they never were supposed to be before, and a new
and glorious era is created in the soul.

But the effect is nafural-spiritual. It is the
spirituality of the intellect, rather than of the
moral and religious being, though there is a prac-
tical end proposed, which is the reorganization of
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human society, the emancipation of minds and
bodies from the slavery of sects, aristocracies,
and monopolies, and the promotion of distributive
justice, universal plenty, prosperity, and virtue.
The morality of this work is social and political,
as its spirituality is intellectual. Certainly it is
not of that religiousness, depth, sanctifying and
regenerating power, which God’s revelations,
rather than Nature’s, would cause to be felt in the
soul. Nobody can read Davis with that feeling
of moral and religious conviction which follows
from Swedenborg. And the conceit, presumption,
vanity, and swelling style of the former, are some-
times absolutely sickening. The effect of Davis’s
theory, notwithstanding all that is said of the in-
evitable renderings of the laws of Nature, is
rather to lighten individual responsibility, than to
increase it. Alas! until God is seen, in his per-
son and in his glory, in vain do we look for a
regenerating influence from Him who is our
Savior.

But still, the effect of this work is, as before
described, to beget a high faith in the minds of
thousands, who, though they may have thought
they had it, never knew what faith was before.
They feel the precincts of the immortal world.
And hence it is, that one who has so manifestly
been admitted within the veil, is at first credited
for all that is claimed. A sad mistake it is! Let
the stale of the clairvoyant, on which we have so
particularly remarked, awaken the mind from this
error. No question, the anthor of this book was,
at the time, in a sphere of causes much beyond
the material, but so shall we all be the moment
we die, and with an ability and fitness in this
respect, only increased by emancipation from the
body.

D};vis, however, is put to a good use. Provi-
dence is wisely working in this matter. Nothing
is so gross as that utter immersion in sense and
in the world, which causes an entire insensibility
to the finer, spiritual spheres above and around
us. Davis’s works are a dead blow to this. They
are a preparation of the mind for the reception of
more spiritual truths, of a deeper and more funda-
mental character, such as pertain to the New
Church, in its doctrines, and in what should be
its life, They are a step above that naturalism
which is confined to the known laws of the mate-
rial and spiritual universe, and which is too prone
to treat e/l miracles as a mistale and an impossi-
bility. There is much of this in the fashionable
walks of Christian, intellectual philosophy. There
is a misty, moonshine transcendentalism, which
needs the application of some distinet spiritual
touchstone, much. Would that it had more faith.
Would that it could be sent to Swedenborg, or
sent any where, where it should find that it only
transcended some of the lower depths of sense
and materiality, but was entirely transcended by
one ray of light direct from the visible heavens.
It is now living in a pretty glimmer of mysticism.
Let it be known, that we are not required by any
theory of theology, to believe in miracles. In the
beautiful language of another, “it is agreeable to
the laws of moral and intellectnal progression,
that all phenomena, whether of matter or mind,
should become gradually classitied ; till at length
all things, wherever they are found; all events,
whether of history or experience, of mind or mat-
ter; shall at once conspire to form one stupen-
dous miracle, and cease to be such. They will
form a miracle, in that they are seen to depend
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constantly and equally on the power of the Lord ;
and they will cease to be a miracle, in that the
power which pervades them, is so constant, so
uniform, and so mild in its operation, that it
produces nothing of fear, nothing of surprise.”
(Reed on the Growth of the Mind, p. 15.)

These works of Davis are a help to all German
Rationalism, all mere naturalism such as just
mentioned, and are in fact a plain and providen-
tial introduction to the New Church. Let us not
be understood to countenance all the teachings
of the New Church, commonly so known, but that
New Church, of which, notwithstanding, Emanuel
Swedenborg is the best representative and inter-
preter. Andindeed, how clear and manifest it is,
that all this philosophizing, commonly known as
German Rationalism, Transcendentalism, Abso-
lute Religion, &c., is only a preparatory process
for the Lord’s New Church! The New Church,
whatever it be, is preéminently a rational dispen-
sation. It cannot be engrafted on old mytholo-
gies or theologies. How perfectly proper, then,
that the fogs of the old theology should all be
dispersed, that a plane may be prepared in the
mind for the insemination of the new truths of the
heavenly Jerusalem. Hence it is, that those
Christians who are so frequently branded as infi-
dels, for their rationalizing teachings, are fulfilling
the designs of a very wide Providence in reference
to the new dispensation which is now opening
upon us. Their mission is to inculcate a theology
and religion of law ; and it is for the New Church,
while not departing from any fundamental prin-
ciple of human, spiritual, or material nature, to
show how much and how splendid a miracle may
be included in them.

So also of the author on whom we have be-
stowed this notice. He is leading thousands from
gross sensualism and naturalism, and from unbe-
lief and misty transcendentalism, te a distinct
natural spiritualism, and ultimately to the New
Church. He is the bridge, to carry them over.
New Churchmen should rather rejoice in his ex-
istence. Let him remain where he is. If he
were higher, we would not reach so many minds,
To have him converted now, would be to take the
bridge up. Several have gone over; more will
continue to go. And in the words of a devoted
friend and advocate of the New Church, in his
review of this remarkable book, ¢ while its friends
and favorers are dreaming of entirely another issue,
and look upon it as a fresh apocalypse of celestial
verities, which are destined to demolish the old,
crazy citadel of Biblical Christianity, the result
will doubtless be that the weapon will be quietly
taken out of their hands, and the whole demonstra-
tion made to tell in the establishment of the grand
truths of the New Jerusalem.” (Davis's Revela-
tions Revealed, p. 19.)

What that New Jerusalem shall be, let time
reveal. Sure we are, we are on the verge of a
more important revolution than has ever taken
place since Christ was glorified. It behooves us
to be patient, watchful, studious, ohservant of all
important signs of the times, and doubtless God
will bring on in His own way, the glory of the
nations, and declare His truth to all men.

It is one thing for a man to fill his understand-
ing and memory with truths; it is another to
nourish his heart with them. Be not solicitous
to read any thing which has no relation to virtue,
piety, and being useful 11'?:, your generation.
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MINISTRY OF ANGELS.— Bruck.

ANGELS are our constant attendants and inti-
mate associates; they enter into and foster all
our good affections, and labor to repress or to
moderate our evil propensities; there is not a
holy feeling, or an upright thought, in the human °
mind, which they do not inspire: they are, in
short, the channels, through which the Divine
mercy and grace are conveyed to mankind, who,
in their fallen state, could not, without their
means, be kept in connection with the fountain of
infinite purity and inaccessible light. Indeed,
the life of man is supported by spiritnal associa-
tion, for he could neither think nor will, without
the agency of congenial spirits. DMan is, there-
fore, not only attended by angels from heaven,
but also by spirits from hell ; and as those from
above give the power of thinking and willing what
is true and good, so those from bencath give the
power of thinking and willing what is evil and
false. Asman of himself, is mere evil, in his un-
regenerate state, he draws into connection with
himself, such spirits only as are of a similar na-
ture; and were these allowed to obtain entire
possession of the human faculties, their unhappy
subject must inevitably perish. It is only, there-
fore, to the providence of the Lord, that we are
indebted for that angelic protection and influence
which we enjoy, which raises us, as it were, out
of hell into the midst between the kingdom of
light and the kingdom of darkness, and preserves
us in the perfect liberty of turning to the one or
to the other. The vision, which was made to pass
before the mental eyes of Jacob, when reposing
on his stony pillow, is at once a clear proof and
beautiful representation of angelic ministration.
A ladder is presented, that reaches from earth to
heaven, by which the Word is to be understood ;
and while God is above and man below it, the in-
termedinte steps are occupied by angels, not in a
state of rest, but of activity, ascending and de-
scending, raising the thonghts and affections of
man to God, and bringing down the gifts of God to
man.

LOVE IS OUR LIFE. —SwEpENRORG.

It is in every one’s power to see most clearly
that life never exists without love, and that there
is no kind of joy but what flows from love. Such
however as the love is, such is the life, and such
the joy; if you remove loves, or what is the same
thing, desires, which have relation to love, thought
would instantly cease, and yon would become like
a dead person. Self-love and the love of the
world have in them some resemblance to life and
to joy ; but as they are altogether contrary to true
love, which consists in a man loving the Lord
above all things, and his neighbor as himself, it
must be evident that they are not loves, but ha-
treds ; for in proportion as any one loves himself
and the world, in the same proportion he hates
his neighbor, and thereby the Lord; wherefore
true love is love towards the Lord, and trne life
is the life of love from him, and true joy is the
joy of that life, There cannot possibly exist
more than one single frue love, nor more than
one single true life, whence flow all true joys
and true happinesses, such as are tasted by the
angels in the heavens,

THE mind, in proportion as it is expanded, ex-
poses a larger surface to impression.
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REVIEW OF THE “SPIRITUAL RAP-
PINGS. — W. M. FerNaLD.

“Despise not the day of small things.” A
correct view of these modern phenomena may be
of essential service to truth. In the midst of
much ridicule and much imposition, here is still
something for the wise to reflect on. Let us de-
vote a brief space to the consideration of this
wonder. :

First, there is nothing new nor repulsive in the
thought that the immortal spiritual world is con-
nected with this world, That is the doctrine of
the Bible, and has been the faith of heathen phi-
losophers, Mahometans, and men of all ages.

Second, absolute vision has been claimed, and
much communication, by many of the most emi-
nent of men. Perhaps even now, by the majority
of the whole church, this fact would be admitted
in different degrees.

Third, this fact is proved by many psychological
experiences. Prophetic dreaming proves it. We
do not mean that all dreams which are apparently
fulfilled, are spiritual communications, but that
many are, and that the people in general have no
idea of the multiplicity, distinctness, impressive-
ness, minuteness, and correct fulfilment of this
sort of spiritunl experience. This is a very
prominent truth of the Bible, and the inference is
that the Divine Being, through the spirits in the
spiritual world which surrounds ours, has not
ceased from this method of communication. The
philosophy is, that in sleep, when all the external
senses are closed, and external objects cannot in-
trude themselves, the spirit is more quiet, calm,
and disposed to interior thought, and thus more
readily suceptible to the approach of spirits from
the interior world, and to spiritual influx. Some
of the old prophets derived their highest inspira-
tions in moments of bodily sleep. It was then
that Jacob saw the heavens opened, and a ladder
set up from earth to heaven, and the angels of
God ascending and descending upon it. This
vision of the ladder is a beautiful representation
of the whole subject of the connection between
earth and heaven. Whoever would see more of
this truth of prophetic dreaming, is referred to
Mrs. Crowe’s “ Night Side of Natare.” Magnetic
sleep, in its higher stages, is only a profounder
closing up of the external senses, and a propor-
tionate elevation of the spiritual ones. The
sleep of death takes off the whole external, and
opens the spirit’s senses entirely.

Again, Somnambulism proves this connection
of the spirit world with ours, and communication
between them. In the higher states of somnam-
bulism the sight of spiritual beings is frequently
claimed. The higher order of somnambules fre-
quently assert the presence of “ protecting spirits.”
The principle is the same — the closing up of
the external senses, and the proportionate eleva-
tion of the internal.

Again, Trance proves it. When the body has
been sometimes so profoundly entranced as to be
thonght dead, many cases of which are on record,
and preparations have been made for the funeral,
the person has suddenly revived, and made dec-
Jarations of heavenly sights, and announced facts
which have occurred at a distance, unknown by
the company present, till the ordinary transmission
of the news confirmed it. The case of the little
girl at Bangor, in 1849, who was thought to be
dead of the cholera, may be fresh in the remem-
brance. She proclaimed the sight of her mother
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and three of her uncle Casey’s children in heav-
en, when it was thought to be a mistake by the
family, for there were but two of uncle Casey’s
children dead. Yetthe news came ina few days
from Carmel, that the third child had died, and
inviting them to attend the funeral.

Again, Presentiments, Premonitions, Warnings,
Impressions, and a variety of psychological expe-
rience, are frequently so distinct, vivid, and unac-
countable on any other principles, as to leave no
doubt on many minds, of spiritual communication
with the world of spirits. I know that the interior
powers of the soul itself are frequently sufficient
for these things, by going forth in natural
clairvoyance, and seeing the future, and spiritual
objects and beings. But in many other cases,
the individual soul is not sufficient — it requires
the approach of a second person, from the spirit-
ual world, to impress the senses and mind of the
spirit in the body, and thus to communicate. We
might present an endless array of facts and argu-
ments, if we had room.

Now, all this proves the certain fact of immor
tality, and the close proximity and connection of
the two worlds in which we are now living. And
these are the higher evidences and manifestations.
We mean, the higher in common experience.

Granting, then, that the truth is so natural, let
us now ask, What is there in the recent rmani-
festations, which is either absurd or ridiculous ?

First, it is sald they are low and insignifi-
cant. To this we answer, they are comparatively
low. They are the Jowest kind of spintual com-
munications and manifestations. But if true,
they surely demonstrate a very high truth —mo
less than immortality and communication with the
departed. They seem evidently designed to con-
vince those who cannot be convinced in any
other way. We do not mean, to convince them
of immortality alone, but of the' nearness and
connection of that world with this,—a truth so
much neglected and so little thought of. Once
convince men of a spirit world, not ten theusand
millions of miles above the stars, but interdiffused
among the inhabitants of this world, and you rev-
olutionize the thoughts and habits of mankind.

Again, these manifestations are exfernal. They
are addressed to the external senses, Have the
miracles of the New Testament — turning water
into wine, for instance; stilling the tempest;
been called low and insignificant! Has not
the church always pointed to them as designed,
among other things, to convince the external
senses of men, that they might believe, who
could not believe, or perhaps receive, purely spir-
itual testimony ? What if the recent manifesta-
tions appear lower still than these? The same
principle is involved. Why ridicule the move-
ments of articles of furniture by unseen power ?
If they are spirits, they take the nearest and most
convenient thing at hand, and thereby demon-
strate o great fact, namely, the existence of a
spiritual power above all this gross materialism.
As to their communications by the alphabet, what
if' they are generally simple and brief? They
are not always so; and their object appears to he
now, not to startle the world with any new and
wonderful revelations, but to startle it gently, as
human nature requires, out of this deep sleep of
materialism and unbelief. To awaken it to the
stupendous truth, that we are immortal as God *
that death is not the conscious separation of rel-
atives and friends, but simply a continuation of
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life ; and that a myriad eyes are upon us, watch-
Ing our progress and anxious for our good.
Therefore the sentences they spell out by this
comparatively slow and tedious process, are gen-
erally very brief, professing to come from the
relatives or friends of the departed, and are, for
the most part, simple messages of love, recogni-
tion, and encouragement.

But tht communications are sometimes errone-
ous and false. Yes, but there seems to be no
mistake about one thing; they are from spirits
out of the body, Now we insist, if we get
nothing but error, that were a truth mighty enough
to silence all our laughter, and make us even
more serious than, perhaps, if they were all cor-
rect. Are we under deceptive influences from
the spirit-world? That is what the greatest of
seers, Swedenborg, always said. And to his
works we refer, for the fullest exposition of all
these deceptions. We say, then, let every man
take the greater heed to his ways.

But, as this is a very low and imperfeet method
of communication, doubtless the difficulty is fre-
quently as much on our part, as on the part of the
spirits who communicate, This is an exfernal,
comparafively material, method of communieation.
‘Who knows what thick darkness and obstructions
they have to pierce through to the external
world? How little do the masses who consult
these spirits, know of the disposition and manner
in which to approach them? How much is this
system of communication abused and perverted
to low purposes? Surely, if men and women
tamper and trifle with this thing, God will judge
them accordingly ; for every thing is governed
according to the law of END, cavsg, and effect /
On the principle that like attracts like, what a
fearful and overwhelming source of evil is here
opened! Again, what fault may be in the medi-
um? Not only in the person who is commonly
called the medium, but in this whole method and
medium of communication. How imperfect are
our thoughts, and indefinite our ideas! With all
this imperfection in the method, the wonder may
be, that they are as correct as they are.

But the evidence is all too glaring, that we are
here introduced to o host of evil and deceptive
gpirits, as well as good and true ones. This is
just what we ought to expect from all we know
or may reason, or have revealed to us, of the
world of spirits. Take care, then, we say, take
care! The great seer has told us how dangerous
it is to talk with epirits, unless we are fortified
in true faith and virtue ; and we shall do well to
heed his admonitions.

We have no doubt that there are many igno-
rant and unprogressed spirits, hovering close to
earth, so gross, and yet unable to ascend; and
also many sympathizing spirits, who are not abso-
lutely evil ; who unite in producing the false and
contradictory communications. Spirits, as Swe-
denborg says, “ who think they know every
thing ;” and, very much as people in this world,
go when they are not called, and where they are
not wanted. A great error of the world 1s, to
consider a spirit, when out of the body, as know-
ing every thing. But they are “our fellow-ser-
vants, and of our brethren.” We are frequently
more capable of instructing them, than they are
of instructing us.
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means of identifying them, or of testing the
truth of their disclosures, only as we judge of
the word of men in the world. The only positive
truth they make known, is that they are spirits
and in communication with us. And that, to
those who have no other means of information or
faith, is a mighty and momentous reality. And
there are millions just in that sensual and unbe-
lieving sphere. It is for them, especially, that
these sensuous demonstrations are made. But
the collateral good is, to direct the attention of
all, hitherto unacquainted, to the proper scurces
of instruction.

But why a human medium for these manifesta-
tions ? We answer, the communication is ex-
ternal. 'When spirit comes directly to spirit, as
in the case of dream, somnambulism, trance, pre-
monition, presentiment, impression, &c., there is
no need of a medium. Spirit to spirit is enongh.
But when we are to be addressed by a spirit
throngh our external senses, then a link is wanted
a little finer than the gross external, but not
inmostly spiritual, to connect the two extremes.
The substance of the media is undoubtedly that
spiritual sphere which surrounds all persons, but
which, in some persons, is peculiarly adapted for
external phenomena. It is by the mingling of
this sphere with the sphere of the spirits, or
rather, by their use of this sphere, that they are
enabled to produce the sounds and phenomena in
question. By this gradational union of substance,
it seems that they are able, by the exertion of
their will, to produce a concussion, vibration, or
sound, which we call knocking, and is sensible
to the external ear. They may do it even more
simply than this. We profess to no minute
knowledge of the madus operendi; but this is
undoubtedly an approach to the real philosophy
of this matter. We doubt whether any theory
of electrical fluid is so fitting an explanation.
Certainly not the common electricity of matter.
No doubt, animal or human electricity, which
may be another name for spiritual svbstance, may
accord with the above suggestions.

There is not occasion for the least fear of the
worst conclusions of materialism. [Mor, if there
is an immortal world, and inspiration and commu-
nication from that world to this, then, be the
words what they may, the ideas and truths are
grand, glorious, magnificent, and enough for the
highest saint, who would live in the pure spiritual
alone.

Let it be remarked that these sonnds, and the
moving of these material objects by unseen
hands, is not a new thing under the sun. They
can be traced back through many centuries.
Superstition and truth have mingled here, as
every where else. The author of the narrative
of the * Seeress of Prevorst,” makes special men-
tion of the fact, that when the spirits appeared to
her interior senses, and could not so to others,
they would manifest their presence to them by
various sounds, as of knocking, rolling, pattering
of feet, &c. The only new thing about the pres-
ent phenomena, is the questioning of these spirits,
and the application of the alphabet. And this,
surely, is a discovery worthy of this age of tele-
graphing and communication, and annihilation of
space and time. Let us appreciate it as the fore-

They are there in all degrees | runner of greater and more magnificent demon-

of perfection and imperfection, knowledge and|strations.

ignorance, wisdom and folly, good and evil, in-

Thus, we have merely attempted to redeem

fancy, youthfulness, and maturity. 'We have no from insignificance, a subject which is worthy of
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better treatment than it receives from most edit-
ors. As for New Churchmen, who believe in the
teachings of Swedenborg, they have no more
need of such manifestations, than those persons
have to learn their letters, who can already read
with ease and accuracy. The most they can do,
for such a one, is to confirm, by a new evidence,
the teachings of their great Revelator, and furnish
an ocecasional satisfaction of the truth of spiritual
communication, in a direct and outward manner.
They en, however, hail them as contributory, in
an indirect manner, to the spread of their own
doctrines, and undoubtedly providential, in these
Iast times, to the further increase and establish-
ment of the New Church.

We repudiate at once, any attempt to ac-
count for these phenomena by magnetism,
clairvoyance, or the nonsensical term of *biolo-
gy.”  Clirvoyance is sighf, not hearing. And
can magnetism move a heavy material object?
And how can a company produce, wide awake,
an intelligent connection of thoughts, of which
they are not conscious? And, too, in such an
open and unsophisticated way! A, B, C, D, —
and the sounds are put in at the right letters.
‘What though they had thought some on the sub-
ject of the communication before ? what though
they get nothing which they did not know ? and
what though they should happen to be thinking
of the same matier at the same time? Still,
here is the strange fact that the mere thought of
A produces an explosion, or something equal to
it!—and the thought of B, and the thought or
guess of each letter, has its corresponding intona-
tion in the invisible regions! But the fact is not
accounted for even on such a transparent theory.
For it 1s when we are nof thinking of the letters
—not of one any more particularly than of an-
other, that the mere calling of them produces the
explosion in the right places! — “ Dear child, 1
am with you.” “Tell Samuel to be of good
cheer, for Lis troubles shall soon be ended.”
“This is a beautiful world; follow truth, I will
direct youw” I died in my childhood.” And so
this calling of the letters of the alphabet, without
any thought of what is coming on our part, is the
producing cause of a succession of sonunds, which
discourse to us of another world, and for the most
part, of love, guidance, and spiritual presence.
And frther, these sounds have a most knowing
way of correcting our errors, If we get a letter
wrong, as we are very apt to do in calling the
alphabet a little too fast for them, we get nothing
but a quick succession of sonnds, which will not
proceed another letter till we correct the error.

Well —we might as well stop here. It may
be that we are thus the subjects of a new method
of unconscious, self-generating address to our-
selves, and all about the dead and their connec-
tions with us. But one thing seems more proba-
ble, —that the invisibles of another world have
found out a new method of communication with
us. Those who talk of magnetism, “biology,”
&e., do not get the first distinct thought of how
these could be connected with such phenomena.
It is much easier to talk words than thoughts;
and that is the general character of the talk of
those, who speak so loosely and unthinkingly of
such causes to produce such effects. It is true,
that we are each surrounded with a magnetic or
spiritual sphere, and that these spheres frequent-
ly mingle and affect us in a thousand ways,
producing thoughts and feelings of a very decid-
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ed character. But it does not seem possible,
that the unconscious quaking of the spﬁeres of
any number of individuals, could marshal un-
thought-of ideas into such intellizent arrange-
ment,

And then, again, what moves the tables and
chairs? This is a new work for magnetism.
Here we use no alphabet, and do not will the
table to a locomotive performance, but are simply
standing round it, watching, to see if invisibles
can do it. And lo! it yields obedience to the
“higher law;” it is lifted up, or moved across
the floor, spite of gravitation, and to the bewilder-
ment of all present.

But suppose our wills, or the will of the “me-
dium,” did move the table. Then what? A
human spirit’s will moves a heavy, eighty-pound
table! Here is a fact for a new theory of spirit
and matter.

Now we say, all these facts together, and we
have not begun to mention the particulars, we
may choose either horn of a dilemma — either
that the spirits present in the body, produce these
things unconscionsly to themselves ; or, that they
are what they profess to be — spiritual manifes-
tations by spirits out of the body. And we say,
it is harder to believe the first than the second.
And we may as well let Dr. Young conclude
for us —

“If weak thy faith, why choose the harder side?

We nothing know, but what is marvellous ;
Yet what is marvellous, we can’t believe,
80 weak our reason and so great our God.”

‘We would merely add, that it is probable that
these manifestations are the ushering in of a new
era of theological, spiritual, and other truth, and
that they will soon be succeeded by higher and
more convincing demonstrations.

T'o bear no ill will, to be kindly affectioned, to be
in friendship and at peace with the world and
with ourselves, is the most desirable condition,
the pleasantest situation, the easiest attribute of
the soul. Happy the man, —happy in himself
and amiable in the eye of the world, — who thus
conducts himself; whose habitual object it is
to contribute to the tranquillity, the satisfaction,
the happiness of all with whom he has connec-
tion or intercourse ; who regards others with the
same eye of tenderness with which he wishes to
be regarded by them; is humble, humane, and
peaceful ; grants no indulgence to unfriendly
passions, but is always disposed to cherish and
exert kind affections, and to extend them to his
friends, his neighbors, and all mankind.

So many estimable qualities must unite in the
mind and heart to produce the gem of true
friendship as do not often meet together; the
person capable of it inust possess stability,
firmness, sincerity, pity, generosity, charity, and
forbearance, intended by the Author of our be-
ing to be implanted and cherished in our
minds for the wost gratifying and consolatory
purposes to ourselves and others, to sweeten
life, to alleviate its cares, and to increase its
pleasures. It is impossible for a man to be too
cautious in the choice of his friends. Friend-
ship, established on true principles, will last as
long as life, but it can only live among the
good, can only be the companion of virtue.

DARE to be true, Nothing can need a lie:
A fault which needs it most, grows two thereby.
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GENIUS: ITS ORIGIN AND OBJECTS.
SAMPSON REED.

TrE world was always busy ; the human heart
has always had love of some kind; there has al-
ways been fire on the earth. There is something
in tl}e inmost principles of an individual, when he
begins to exist, which urges him onward ; there
is something in the centre of the character of a
nation, to which the people aspire ; there is some-
thing, which gives activity to the mind in all ages,
countries, and worlds. This principle of activity
is love : it may be the love of good, or of evil; it
may manifest itself in saving life, or in killing;
but it is love.

The difference in the strength and direction of
the affections, creates the distinctions in society.
Every man has a form of mind peculiar to himself.
The mind of the infant contains within itself the
first rudiments of all that will be hereafter, and
needs nothing but expansion; as the leaves and
branches and fruit of a tree are said to exist in
the seed, from which it springs. He is bent in a
particular direction ; and, as some objects are of
more value than others, distinctions must exist,
What it is that makes a man great, depends upon
the state of society : with the savage, it is physical
strength ; with the civilized, the arts and sciences ;
in heaven, the perception that love and wisdom are
from the Divine.

There prevails an idea in the world, that its
great men are more like God than others. This
sentiment carries in its bosom sufficient evil to
bar the gates of heaven., So far as a person pos-
sesses it, either with respect to himself or others,
he has no connection with his Maker, no love for
his neighbor, no truth in his understanding. This
was at the root of heathen idolatry: it was this
that made men worship saints and images. It
contains within itself the seeds of atheism, and
will ultimately make every man insane. by whom
it is cherished. The life which cireulates in the
body, is found to commence in the head ; but un-
less 1t be traced through the soul up to God, it is
merely corporeal, like that of the brutes.

Man has often ascribed to his own power, the
effects of the secret operations of divine truth.
When the world is immersed in darkness, this is
ajudgment of the Most High ; but the light is the
effect of the innate strength of the human intel-
lect.

When the powers of man begin to decay, and
approach an apparent dissolution, who cannot see
the Divinity ? But what foreign aid wants the
man, who is full of his own strength? God sends
the lightning that blasts the tree; but what cre-
dulity would ascribe to him the sap, that feeds its
branches? The sight of idiotism leads to a train
of religious reflections ; but the face that is marked
with lines of intelligence, is admired for its own
inherent beauty. The hand of the Almighty is
visible to all in the stroke of death; but few see
his face in the smiles of the new-born babe.

The intellectnal eye of man is formed to see
the light, not to make it; and it is time that,
when the causes that cloud the spiritual world
are removed, man should rejoice in the truth itself,
and not that ke has found it. More than once,
when nothing was required but for a person to
stand on this world with his eyes open, has the
truth been seized upon as a thing of his own
making. When the power of divine truth begins
to dispel the darkness, the objects that are first
disclosed to our view — whether men of strong
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understanding, or of exquisite taste, or of deep
learning —are called geniuses, Luther, Shak-
speare, Milton, Newton, stand with the bright side
towards us.

There is something which is called genius,
that carries in itself the seeds of its own destrue-
tion. There is an ambition, which hurries a man
after truth, and takes away the power of attaining
it. There is a desire which is null, a lust which
is impotence. There is no understanding so
powerful, that ambition may not in time bereave
it of its last truth, even that two and two are four.
Know, then, that genius is divine, not when the
man thinks that he is God, but when he acknowl-
edges that his powers are from God. Iere is
the link of the finite with the infinite, of the di-
vine with the human : this is the humility which
exalts,

The arts have been taken from nature by hu-
man invention; and, as the mind returns to its
God, they are in a measure swallowed up in the
source from which they came. We see, as they
vanish, the standard to which we should refer
them. They are not arbitrary, having no founda-
tion except in taste: they are only modified by
taste, which varies according to the state of the
human mind. Had we a history of musie, from
the war-song of the savage to the song of angels,
it would be a history of the affections, that have
held dominion over the human heart. IHad we a
history of architecture, from the first bailding
erected by man, to the house not made with
hands, we might trace the variations of the beau-
tiful and the grand, alloyed by human contri-
vance, to where they are lost in beauty and gran-
deur. Had we a lustory of poetry, from the first
rude effusions to where words make one with
things, and language is lost in nature, we should
see the state of man in the language of licentious
passion, in the songs of chivalry, in the descrip-
tions of heroic valor, in the mysterious wildness
of Ossian, till the beauties of nature fall on the
heart, as softly as the clouds on the summer’s
water, The mind, as it wanders from heaven,
moulds the arts into its own form, and covers its
nakedness. Ieelings of all kinds will discover
themselves In music, in painting, in poetry; but
it is only when the heart is purified from every
selfish and worldly passion, that they are created
in real beauty ; for in their origin they are divine.

Science is more fixed. It consists of the laws
according to which natural things exist; and
these must be either true or false. It is the nat-
ural world in the abstract, not in the concrete.
But the laws according to which things exist, are
from the things themselves, not the opposite.
Matter has solidity : solidity makes no part of
matter. If, then, the natural world is from God,
the abstract properties, as dissected and combined,
are from him also. If, then, science be from Him
who gave the ten commandments, must not a life
according to the latter facilitate the acquirement
of the former? Can ke love the works of God
who does not love his commandments? It is
only necessary that the heart be purified to have
science like poetry, its spontaneous growth.
Self-love has given rise to many false theories,
because a selfish man is disposed to make things
differently from what God has made them. Be-
cause God is love, nature exists; because God is
love, the Bible is poetry. If] then, the love of
God creates the scenery of nature, must not he,
whose mind is most open to this love, be most



22

sensible of natural beauties? But in nature, both
the sciences and the arts exist embodied.

Science may be learned from ambition; but it

. must be by the sweat of the brow. The filthy
and polluted mind may carve beauties from na-
ture, with which it has no allegiance: the rose is
blasted in the gathering. The olive and the vine
had rather live with God, than crown the head of
him whose love for them is a lust for glory. The
man is cursed, who would rob nature of her
graces, that he may use them to allure the inno-
cent virgin to destruction.

Men say there is an inspiration in genius. The
genius of the ancients was the good or evil spirit,
that attended the man. The moderns speak of
the magic touch of the pencil, and of the inspira-
tion of poetry. But this inspiration has been es-
teemed so unlike religion, that the existence of
the one almost supposes the absence of the other.
The spirit of God is thought to be a very different
thing, when poetry is written, from what it is when
the heart is sanctified.
of genins in common with that of the cloister?
The one courts the zephyrs; the other flies them.
The one is cheerful ; the other, sad. The one,
dies; the other, writes the epitaph. Would the
Muses take the veil? Would they exchange
Parnassus for a nunnery ? Yet there has been
learning, and even poetry, under ground. The
vew loves the graveyard; but other trees have
grown there.

It needs no uncommon eye to see, that the
finger of death has rested on the church. Re-
ligion and death have, in the human mind, been
connected with the same train of associations.
The churchyard is the graveyard. The bell,
which calls men to worship, is to toll at their fu-
nerals, and the garments of the priests are of the
color of the hearse and the coffin.  Whether we
view her in the strange melancholy that sits on
her face, in her mad reasonings about truth, or in
the occasional convualsions that agitate her limbs,
there are symptoms, not of life, but of disease and
death. It is not strange, then, that genius, such
as could exist on the earth, should take its flight
to the monntains. It may be said, that great men
are good men. But what 1 mean is, that, in the
human mind, greatness is one thing, and goodness,
another; that philosophy is divorced from reli-
gion; that truth is separated from its source ; that
that, which is ealled goodness, is sad, and that,
which is called genius, is proud.

Since things are so, let men take care, that the
life which is received, be genuine. Let the glow
on the cheek spring from the warmth of the heart,
and the brightness of the eyes beam from the
light of heaven. Let ambition, and the love of the
world, be plucked up by their roots. How can he
love his neighbor, who desires to be above him ?
He may love him for a slave ; but that is all. Let
not the shrouds of death be removed, till the living
principle has entered. It was not till Lazarus
was raiged from the dead, and had received the
breath of life, that the Lord said, % Loose him, and
let him go.”

When the heart is purified from all selfish and
worldly affections, then, may genius find its seat
in the church. As the human mind is cleansed
of its lusts, truth will permit, and invoke its ap-
proach, as the coyness of the virgin subsides into
the tender love of the wife. The arts will spring,
in full-grown beauty, from Him who is the source
of beauty. The harps which have hung on the

What has the inspiration |

| which was gathered in the wilderness.

GENIUS: ITS ORIGIN AND OBJECTS.

willows, will sound as sweetly as the first breath
of heaven, that moved the leaves in the garden of
Eden. Cannot a man paint better, when he knows
that the picture ought not to be worshipped ?

Here is no sickly aspiring after fame, —no
filthy lust after philosophy, whose very origin is an
eternal barrier to the truth. But sentiments will
flow from the heart warm as its blood, and speak
eloquently ; for eloquence is the language of love.
There is a unison of spirit and nature. The ge-
nius of the mind will descend, and unite with the
genius of the rivers, the lakes, and the woods.
Thoughts fall to the earth with power, and make
a language out of nature.

Adam and Eve knew no language but their
garden. They had nothing to communicate by
words ; for they had not the power of conceal-
ment. The sun of the spiritual world shone
bright on their hearts, and their senses were open
with delight, to natural objects. In the eye, were
the beanties of paradise ; in the ear, was the music
of birds; in the nose, was the fragrance of the
freshness of nature ; in the taste, was the fruit of
the garden; in the touch, the seal of their eternal
union. ‘What had they to say ?

The people of the golden age have left us no
monuments of genius, no splendid columns, no
paintings, no poetry. They possessed nothing,
which evil passions might not obliterate; and,
when their “heavens were rolled together asa
scroll,” the curtain dropped between the world
and their existence.

Science will be full of life, as nature is full of
God. She will wring from her locks the dew,
By sci-
ence, I mean natural science. The science of
the human mind must change with its subject.
Locke’s mind will not always be the standard of
metaphysics. Had we a deseription of it, in its
present state, it would make a very different book
from “Locke on the Human Understanding.”

The time 1s not far distant. The cock has
crowed. [ hear the distant lowing of the cattle,
which are grazing on the mountains. * Watch-
man, what of the night? Watchman, what of the

night? The watchman saith, The morning
cometh.”
[NoTe. Theabove article was written as a college

exercise, and printed in the “ ZEsthetic Papers,” a
work published in Boston, by Miss Peabody, 13 West
Street, on a plan that should most certainly have
succeeded, as its object was to collect and concen-
trate the * RADIATIONS” of MANY MINDS.|

CerEsTiAL love, with the affections of good
and truth and the perceptions thence derived, and
at the same time with the delights of these affec-
tions and the thoughts thence derived, may be
compared to a tree with beautiful branches, leaves,
and fruits ; the life’s love is that tree, the branches
with the leaves are the affections of good and
truth with their perceptions, and the fruits are the
delights of the affections with their thoughts, —
Swedenborg.

Man is a social being, and so desirous of fel-
lowship, that he pines and grows sick of life
when destitute of companions to share his joys.
Cicero carries his social desire so far as to say,
“ A man would have no pleasure in discovering all
the beauties of the universe, even in heaven itself;
unless he had a partner to whom he might com-
municate his joys.”
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MARRIAGE ON EARTH.
BY HENRY WELLER.

[Nore. — Wherever the Heavenly Doctrines of the
New Jerusalem strike root, they encounter persecu-
tion, which is directed not so much against the Doc-
trines themselves, (which are felt to be impregnable,)
as against the instruments and writings employed for
their dissemination. One of the works of. ]“{ Sweden-
borg is entitled, * The Delights of Wisdom concern-
ing Conjugial Love; after which, follow, Pleasures of
Insanity concerning Scortatory Love.” Garbled ex-
tracts from, and marked passages in this work, have
been extensively circulated; and this circumstance
gave rise to these Articles on Marriage. The object
of these Discourses is, to give a general, popular view
of the subject, for the information of those who might
not be induced to read so large and elaborate a treatise
as that of Swedenborg’s; yet it is hoped that the
effect will be to lead many to read, and prepare them
to understand the sublime truths taught in that work.
The well-informed New Churchman will perceive that
only general ideas are given, such as may be popularly
understood, without going into those accurate dis-
tinctions which mark the writings of Swedenborg.
The other discourse, ** MARRIAGE 1IN HEAVEN,” will
appear in the next number.]

Marg X, 60, ¢ But from the beginning of the creation, God
made them male and female. For this canse shall a man
leave his father and mother, and cleave to his wife ; and they
twain shall be one flesh ; so then they are no more twain, but
one flesh. What, therefore, God hath joined together, let
not man put asunder.”

Tae importance of this subject can be equalled
only by its sanctity ; for as it is the most impor-
tant, so it is the holiest of all subjects. Tmpor-
tant to man in every condition of life ; for all the
conditions of life take their hue and quality from
the state of the marriage relation. Let no onc,
therefore, come here with a disposition to trifle,
or think lightly on the subject.

“From the beginning of the creation, God
made them male and female.” Thus, that the
existence and relation of the sexes is the funda-
mental principle of creution ; and that it is so, is
plain from the universality of the sexes., Not
an atom exists in the natural world, but has the
male or female principle, and no condition of life
exists but in the union of the two. In the min-
eral kingdom, it exists in a rudimental form, un-
developed, unorganized; yet every particle of
matter is drawn together by the law of affinity,
and enters into combinations that form conditions
of life, and result in organic forms. But among
vegetables, the sexes exist in organized forms,
yet but imperfectly developed; existing rarely in
scparate individuals, but mostly on the same
flower, plant, or tree. All naturalists know that
vivification, fructification, and growth, proceed
from the union of these two principles; and that
were it not for this union, instead of the glories
of the floral kingdom, the rich treasures of the
field and garden, and the majestic grandeur of
the forest; the whole earth would be a dreary
waste — nay, the earth itself would become dis-
integrated, and fall into chaos and destruction.

Ascending to the animal kingdom, we find a
yet more perfect development of the sexes, exist-
ing in separate individuals of the same class; yet,
serving only the natural uses of the preservation
and multiplication of the species. As the brutes
have no inner life, so they have no interior at-
tachments; and the brute mother casts off and
forgets her offspring, as soon as they can shift
for themselves. In the feathered tribe, we ap-
proach nearer to human conjugal attachments ;
and as there is a type of the higher in the lower
forms of nature, so the dove furnishes a type of
human marringe. [ use the expression, iuman
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marriage, to denote that union of the sexes which
is based upon a truly rational foundation, and
which looks to truly rational ends; for it is ra-
tionality which distinguishes man from all other
tribes of animals. And because the rational
principle enables man to receive and appropriate
the Divine life; therefore, marriage assumes a
Divine type, and approximates to the original
Divine principles, from which the sexes and their
union originate.

Here, my friends, we enter the precincts of the
temple, and must consult the oracle; for natural
seience gives no response to the inquisitive aspi-
rations of the spiritual mind. But the sacred
oracle will give forth its free, and full, and living
responses, if approached with unsandaled feet.
Remember the command to Moses : # Put off thy
shoes from thy feet, for the place whereon thon
standest is holy ground.” As the feet correspond
to the lowest natural principle, so the shoes cor-
respond to that which clothes, or invests the nat-
ural principle, which is the body — the corporeal.
Put off, then, all sensual, corporeal thoughts and
feelings, as we now enter the sanctuary of God.
Alas! that men should lock at this subject of
marriage, and read the teachings of the New
Church in relation thereto, under the dominion of
corporeal and sensual lusts; thus defiling what-
ever they touch, and distorting and perverting
every truth which comes before their polluted
vision.

Inquire we then of the sacred oracles: the
first response is, * From the beginning of crea-
tion, God made them male and female.” Not
that woman was an afterthought of the Divine
Creator. From the literal reading of the account
of making woman from the rib taken from man,
in the book of Genesis, it might appear that man
was first created and placed in the garden of
Eden, and then it occurred to the Creator that it
was not good for him to be alone, but that it wonld
be much better for him to have some other being
to help him; to be a suitable help, or helpmeet.
Thus, that woman is a mere appendage, not an
integral part of the rational creation. But every
one who thinks rationally upon the subject, will sce
at once, that this cannot be a literal account of
the first formation of woman; and from the light
of the New Church, we see that it is, in the in-
ternal historical sense, a symbolic representation
of the state of the men of the first Church, when
they were no longer desirous of being led by the
Lord alone, but desired a self-hood, or will of
their own; this will-principle corresponding to
the female.

Many persons may think, also, that because the
collective name of the human race is aaw, that
all of humanity centres in the male, and the fe-
male is a mere derivation from him. Hence the
constant talk about the position, duties and edu-
cation of women; their elevation in society ;
their admission into certain professions — just as
if one portion of the human family were the al-
moners, the possessors, and givers of all the gifts
and graces of humanity ; and the other portion
were to be the humble recipients of just what
the lords of the creation were pleased to concede
to them. All this has ever appeared to me gra-
tuitous insult ; for the one sex possess, inherent in
their natures, capacities and powers, involving re-
sponsibilities and ends, equal in importance and
honor to the other.

Recurring to the word man, as the general
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name for the race, we find that in the original
language of the Bible, the word Adam, by which
the man of the first Church was designated, had
no specific reference to either, but included both
sexes. Thus, in the 5th chapter of Genesis:
“Male and female created he them and blessed
them, and called their name Adam,” (or man.) But
when sex is specified, the original word is ish for
the man, and isha for the woman. Both sexes
have, therefore, a claim to an equal origin, and if
the one boasts of being the representative of the
race, the other may claim to be the representative
of the Church; for throughout the sacred Serip-
tures, the Lord’s Church, (which, of course, in-
cludes members of both sexes,)is spoken of in
the feminine character, as mother, virgin daugh-
ter, bride, and wife of the Lamb.

In speaking of the equality of the sexes, we
by no means intend to say they are alike in their
capacities and powers, any more than they are
alike in person. It has, we know, become fash-
ionable for a certain class of reformers, to contend
that their capabilities were alike, and hence that
their course of training and education should be
alike, also. DBut nature will ever vindicate her
own order, and render fruitless and abortive all
such vain theories. By equality, we mean that
each possesses all the gifts of humanity ; but the
one possessing some, and the other possessing
other gifts, in higher and varying developments;
yet each contributing as much as the other
towards the common end of human life and hu-
man happiness. Thus striking the balance be-
tween their respective endowments, we shall find
the beam so nicely poised that it will be difficult
to see on which side lies the preponderance,

You will, of course, see that we are speaking
of the original constitution of the sexes; not of
their actual condition, in this, or other countries.
We know that ignorance, vice, fashion and ca-
price have swayed the relative destinies of these
human hemispheres ; now elevating and now de-
pressing ; this moment the one crouching, an
abject slave at the shrine of the other; and the
next playing the tyrant, and reducing its equal
half’ to servile drudgery.

From such insane follies, and such erying
evils, our only hope of deliverance is from the
light of Divine Truth, now flowing into the human
mind, as the New Jerusalem descends on earth.
And a just appreciation of the various forms and
conditions of our being, can only be gained by
going to the Fountain of all Being, and learning
the Divine Order of creation.

It has been so often stated and argued in this
place, that the Divine Creator produced all things
from Himself, or, in other words, that all creation
is an outbirth from Him, that we may fairly take
the position for granted. Now, if throughout all
creation, these two, the male and female prineci-
ples, lie at the foundation of all life, who does
not see that they must bear relation to the two es-
sential Divine principles, Love and Wisdom. And
as all created forms are produced by, and adapt-
ed as recipient vessels of the Divine Love and
Wisdom, therefore, those forms must be homoge-
neous to the producing cause, and existin corre-
spondence to the end of their creation. Thus in
man, considered in his constituent principles, we
behold an image of his Maker; and if from the
beginning of creation, he was male and female,
these initial principles must have flowed sponta-
neously from the original Divine substances,
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which gave birth and form to all things. All the
various multitudinous forms, which people air,
earth, and ocean, are but so many varied combina-
tions, reflecting the Love and Wisdom of the
Creator ; but in man the reflection is perfect — he
is a whole —a world in miniature — combinin,
within himself all of the lower creation, wi
capacity to receive, in a finite degree, all of the
Infinite.

In order to form a perfect image of God, it be-
came necessary that beings should come into
existence, each possessing the essential endow-
ments of love and wisdom; yet, in so varied a
form, that the one should be pre€minently the
type of wisdom, and the other the type of love.
We say, indeed, in popular language, that man is
the intellectual, or understanding principle, and
woman the affectionate, or will principle ; because
the intellect is more developed, and becomes the
leading and ruling principle in the one, and the
affections in the other. Yet,as the good and the
true ever exist in combination, and neither can
exist separate from the other, therefore, both
sexes are recipient forms of love and wisdom ;
yet soarranged that the one should be the wisdom
of love, and the other, the love of wisdom. Or,
in other words, that the male principle is wisdom
—the inmost of which is love, and the female
principle is love — the inmost of which is wisdom.
Thus, the Divine life exists in each, and in a
different form of arrangement, and we may see
that it is so, from the way in which each is affect-
cd by external impressions.

In woman, the feelings, affections, or love prin-
ciple, take the lead, and the intellect is reached
through this medium. In vain would you try to
lead her to think on a subject, unless her affec-
tions were first enlisted. She must see some
good in it ; some practical bearing upon the wel-
fare and happiness of those around her, before it
would occupy her thoughts. Men, on the con-
trary, are reached through the intellect. They
take delight in reasoning and arguing, and their
feelings come up sluggishly to the work. Their
understanding must first be convinced, be-
fore the will stirs up the dormant faculties to
action. But when their will is strongly excited
it 15 powerful. The violence of passion, the
burst of grief, the high-strung ecstasies of joy,
and the reckless deeds of daring, attest that, in
the manly heart, intense affections may lie slum-
bering, although covered over with the frostwork
of cool reason. Just so, when the inmost prinei-
ple of woman’s nature — which is wisdom — is
aroused, she assumes an intellectunal attitude,
that snrpasses, in keenness of perception and un-
erring intuition, the efforts of man’s more staid
and sober judgment. Yet, in both of these cases,
the effect 1s produced by the inmest prineiple of
each being brought into a state of abnormal ac-
tion; in their nornal state, intellect governs the
one, and affection governs the other ; and thus the
intelligence of each is of a different order. The
intelligence of man is justly characterized by
Swedenborg, as being, in itself, “ grave, harsh,
hard, high-spirited, inclined to licentiousness;”
and the intelligence of woman, in itself, as “mod-
est, elegant, pacific, yielding, soft, and tender;”
thus, their every thought mellowed with the glow
of affection, and suffused with the warm atmos-
phere of love.

This difference we recognize in the use of the
words masculine and feminine; invariably applying
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the one to that which is predominantly intel-
lectual, and the other, to that which is predomi-
nantly affectionate. In this difference, lies the
foundation of human marriage. True love seeks
something out of itself, upon which to rest.
Hence the wife relies on the intellect of the hus-
band, as her defender, protector — the house-band
—binding the whole house together with the
strong bands of intelligence and truth; and the
husband reposes on the affections of the wife,
drawing together, and cementing, and consecrat-
ing, around the family hearth and domestic altar,
all the ties that bind human hearts together.

We are speaking of human marriage; of the
conjunction of souls, and thence of minds, into
one. “Tor this cause, shall a man leave his
father and mother, and cleave to his wife.” For
what cause? Something more than the mere
fact of the creation of the sexes, naturally viewed.
As all the Lord’s words are spiritual, so the
cause of conjunction must be a spiritnal cause.
The principles of good and truth, or love and
wisdom, as they flowed spontaneously from the
Divine Creator, and became ultimated in sexual
forms, and as they can live only in combination,
so there is, in their nature, a constant effort to-
wards union. Love ever secks her companion,
wisdom ; and wisdom seeks his bosom friend,
love. Thus, what menadmire and love in woman,
is her constant, undying affection ; and this gives
a charm to female society, which men of cultivat-
ed minds can feel and appreciate ; while, on the
other hand, the bold mental development and
towering intellect of man, excites the love and
admiration of woman. Thus, utterly irrespective
of animal feelings, men and women of cultivated
minds, will ever find pleasure and delight in each
other’s society.

Here, then, the very dissimilarity between the
two, is the cause that brings them together.
True love secks something out of itself, which,
although dissimilar, can yet be conjoined. TFor
to love that which is precisely like one's self, is
to love one’s own qualities, and would be mere
self-love. Hence, that man may not be a purely
selfish being, he leaves ¢ father and mother,” (his
inherited self-hood,) “and cleaves to his wife,”
that being who, to him, is an embodiment of af-
fection, suited to his intellect. The exciting
cause, then, of marriage is the constant effort of
the good and true to come together; and this,
from the Divine life, flowing into all created
forms. Every created form is a vessel receptive
of the Divine life, but receiving thaf life, accord-
ing to its quality and capacity ; and thus it is, that
in all things below man, there is a copstant ten-
dency to union, from the smallest atom of earth,
to the noblest animal that roams the forest, or
ministers to human wants.

As is the qualily and capacity of the vessel, so
is the kind and measure of life which flows in.
Hence the animal is prompted and guided by the
Divipe Love and Wisdom, to just such union as
serves the purposes of animal life, and here the
union ends. No lasting attachments spring up
from the amours of the lower denizens of earth;
they are of the earth, earthy; and the same is
true of the human family, in their merely natural
state. Man is nothing but an animal until the
spiritual degree of his mind is opened ; and hence
he views the Divine subject of marriage, only in
relation to the uses of natural life. Yet the nat-
ural life of man is a higher order of life than that
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of the brute. He is a reasoning animal, he can
look at ends, and act from his own will. Thus
he becomes surrounded with natural and civil re-
sponsibilities, involving duties and obligations,
and perpetually creating new relations of life,
new wants and new enjoyments, which expand his
capacity of reception; and consequently a larger
measure of Divine Life flows in. Now, he re-
gards marriage in relation to society ; yet the ends
he looks at are essentially animal, and the prob-
lem is, to secure the largest amount of the pleas-
ures and enjoyments of life. Thus marriage
becomes a civil relation, and comes under the
cognizance of civil law. The conditions of suit-
ability are determined by civil and natural quali-
ties. Good standing in society, possession of
this world’s goods, or the ability to acquire them,
good mnatural temper and disposition, with an
agreeable person and pleasing manners, form the
beaw ideal of a suitable partner for life. And
truly none need to find fault with such qualifica-
tions. It is true the phrenologists are superadd-
ing a great many other considerations. T'emper-
ament must be taken into the account, but this is
merely with a view to the physical improvement
of the race. Cerebral developments are to be
studied, to induce a better organization of brain,
in the next generation. All this we may admit
to be good, to have an upward tendency; but
still keeping within the range of natural ideas.
The standard idea of marriage, is union for life
— beyond this the natural vision reaches mnot.
The great end of human existence is lost sight
of, in the most important relation of human life.
What living man or woman, whose heart has been
touched with the glowing fire, from the altar of
Jehovah, will rest contented with the thought,
that the strongest and holiest affections that hu-
man beings can cherish— affections which lie at
the foundation of all other loves — that give birth
to all the poetry of life, and elevation to all the
purposes of humanity, are to be extinguished
forever, with the flickering light of this feeble,
transient existence.

Far different is the teaching of the Lord : ¢ And
they twain shall be one flesh; what therefore God
hath joined together, let not man put asunder.”
To become “ one flesh,” certainly does not mean
to become one in person, but to become one in
spirit. In the spiritual sense, the term flesh has
relation to the will, as the term blood has relation
to the understanding ; therefore, to be “one flesh
is to become one will ; that is, so perfect a union
of soul, that the will of the one becomes the will
of the other. Then they have but one life; for
the will — the affections — the love —is the very
life of man; and if they have but one common
life between them, they can never be separated
to all eternity. What God joins together, is
joined forever.

This is the only real human marringe. TFor
man becomes really human, or really a man, only
so far as he receives spiritual life from the Lord.
This Divine Life —the influx of Love and Wis-
dom into the souls of spiritually-minded partners,
brings them continually, more and mare, into
closer union.

All other marriages are mere unions for life,
conducive to good natural and civil states and
uses ; but not conducive to the higher ends of
our being. So far as the Divine Law of mar-
riage of one man with one woman is recognized in
civil law, and acted upon in nataral life ; so far




26 MARRIAGE
man is in Divine Order, and in a good natural
state. To preserve this order in society, lawsare
instituted, necessarily varying according to the
condition and eircumstances of the people. The
common law of England, based upon Christian
precept, allows no entire divorce, but for the
crime of adultery ; while the crime itself is treat-
ed as a civil offence, and punished by pecuniary
damages. The Jewish law punished adul-
tery with death, yet permitted divorces for
various canses. The reason of this law to the
Jews was, that as the Jewish Church was a repre-
sentative Church, representing spiritual things,
the marriage relation was held most sacred; and
its violation visited with natural death, as the
violation of spiritual marriage brings spiritual
death. But the Jews, as a nation, were a mere
natural, sensual people, and, therefore, could not
be held in the sacred bonds of wedlock. Di-
vorces, therefore, were legalized, so that by put-
ting away one wife, and marrying another, they
could still keep up the external representation of
the Heavenly marriage. Hence the Lord said:
¢ Moses, from the hardness of your hearts, suf-
fered you to put away your wives; but from the
beginning it was not so.” Here is a clear recogni-
tion of civil, as distinct from spiritual or Christian
law. Civil law looks only to the ends of ecivil
order and natural uses; whereas Christian or
Divine law, looks to the ends of eternal life.
Many things, therefore, may be allowed in civil
law, for the purpose of keeping society in as
good order as possible, which, to the true Chris-
tian, would be actual and destructive sins. For
if marriage be regarded only in relation to its indi-
vidual and social, natural and civil uses, it is clear
that many causes may exist, which, by preventing
those uses, become just and legitimate causes of
separation. And as the great end of such law
should be to preserve inviolate the marriage cov-
enant, when entered into, therefore many things
may be lawfully allowed that are contrary to the
true Divine Order, for the sake of preventing
greater evils, into which the natural man would
inevitahly rush.

This 1s the doctrine of Swedenborg, in refer-
ence to civil law, in the work on Cenjugial and
Scortatory Love. He continually guards the sub-
ject with the declaration, that those things, which
may be lawful in a civil capacity, are unlawful to
those who cam come into true conjugial relations,
and will close Heaven to them ; yet without no-
ticing this invariable qualification, the Scribes
and Pharisees of our day, by taking one part of

his writings away from the other, have trumped
up the charge of his sanctioning concubinage, |
pellicacy, and illicit amours. And this is done
under pretence of religion, and by men who pro-
fess to be religious teachers! Truth violated —
decency outraged, and slanders propagated, and
all for the sake of religion! Mournful is the
fact. We will pity their state, and say : * Father,
forgive them, for they know not what they do.”
We have seen that the Lord expressly recog-
nizes the necessity of the law of divorce among
the Jews. He further recognizes most fully, the
fact, that all men cannot receive the Divine pre-
cept of marriage: “ All men cannot receive this
saying,” (the unlawfulness of divorce except for
fornication,) “save they to whom it is given.”
He then specifies those who can receive it, who
are called “ Eunuchs from the womb, eunuchs of

men, and eunuchs who have made themselves
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such, for the Kingdom of Heaven's sake.” By
eunuchs, in the internal sense of the word, are
understood those who are in natural good and
truth, and by the three kinds here mentioned, are
signified those who are capable of coming into
the Heavenly marriage, in three degress of celes-
tial, spiritual, and spiritual-nataral. ~ « He that is
able to receive it, let him receive it.” None but
those who have the spiritual degree opened, who
come into the Love of the Lord and the neighbor,
can receive these precepts ; and, therefore, to men
in the lower degree of life, various aberrations
from the strict laws of order are necessarily al-
lowed. The degree of guilt and condemnation,
every one must see, depends on the degree of
light to which men have attained. The untutored
savage cannot sin in the degree of the civilized
man ; and in the same way certain disorders may
be pardonable in the external, natural man, which
to the spiritual man would bring guilt and con-
demnation.

Many of the receivers of the doctrines of the
New Church, have thought that it would have
been better if Swedenborg had not written upon
these degrees of guilt, because it may furnish
apparent excuses for crime. For myself, I have
no such feeling. It is becoming known, that
wholesale, indiscriminate denunciations avail
nothing to check the progress of vice. Natural
philosophers are tearing up the secret recesses
of crime, and exposing to public gaze the hidden
vices, which are lurking beneath the mask of
outward decorum, eating up the heart’s core and
polluting the blood that flows through the arteries
and veins, not only of the civil, but of the reli-
gious world. Too well is it known, that full many
a whitened sepulchre, which flaunts its glittering
surface in the face of day, is, within, full of dead
men's bones, and of all uncleanness. Disease
and death, moral and physical, are perpetually
flowing from these polluted sources.

If these heart-sickening evils are to be re-
moved, it must be by searching truths, External
applications may cover up the wound, but the fes-
tering disease only gains internal strength, to
break out in more direful and destructive forms.
What then can reach the evil but a faithful ex-
position of its causes, and a just discrimination
of its various manifestations, as we find them set
forth in the writings of Swedenborg ; and many
generations will not come and go, before the civil
laws of enlightened nations will be founded on
the principles which he develops. The infected
humors of the body social must be permitted to
flow off before regeneration can become general :
for a radical cure must begin at the fountain,
And we are assured that the times are now upon
us, when the Lord, in His second glorious coming,
will thoroughly purge his floor, and gather the
wheat into the garner, but He will burn up the
chaff with unquenchable fire.

The question of iterated marriages, or marry-
ing again after the death of a consort, may be
summarily disposed of. So far as the covenant
into which the parties enter is a civil one, extend-
ing only to the term of natural life, no impedi-
ment can stand in the way of repeatedly contract-
ing matrimony, seeing that the term for which the
covenant was made is expired. But when the
true marriage takes place —when consorts be-
come one flesh, one will, one life — thus, when
God has joined them together, it would appear
impossible that a surviving partner could break
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the spiritual bonds that hold them together. For
in such a case, the presence of the departed one
would be frequently perceived, felt, and enjoyed,
by the surviving one on earth. Yet such internal
marriages are so rare at the present day, that no
restrictions, as to remarrying, exist in the New
Church, as many persons erroneously suppose.
It is not for us to judge what marriages are real,
and what are not. Even where the parties ap-
pear to live in peace, harmony, and comfort,
we cannot determine the state of their interior
thoughts and affections. These are known to the
Lord alone, to whom we must commit the issues
of all things.

Turn we now to the pure, spiritual truths which
belong to the Holy City, the New Jerusalem, now
descending from God out of Heaven. Here the
subject of marriage assumes an importance and
a sanctity which can only be appreciated by
looking to the Lord, and learning from His Word
the laws of Divine Order. These, with refer-
ence to marriage, are enunciated in the words
chosen for our text. Yet the full import of these
words can only be seen in spiritual light. It will
be seen that this institution was from the begin-
ning; thus lying at the foundation of all things ;
for the beginning has no reference to time, but to
state ; and that the end of this institution is the
making of twain one flesh, and that this union is
of and from the Lord. Hence it results that real
marriage can only be between one man and one
woman; and that this is the order of creation,
may appear from the natural fact of the near
equality of nwmnbers of the sexes. If the human
race were in order, no doubt the number of each
would be precisely equal. As it is, we are taught
that the continual Providence of the Lord causes
that conjugial pairs should be born, who, if they
come not together in this life, will unite in the
spiritual world. Real marriage can only exist
between two, for it is of twain only that this
union is predicated. Every truth has its kindred
good, and every good has its kindred truth, be-
tween which alone union can be effected ; what,
therefore, is true of principles, is also true of the
recipient forms of those principles. Thus, every
man and woman have in existence their kindred
partners, between whom alone real union can ex-
1st. This truth is embodied in an old proverb,
signifying that for every man there is a suitable
woman in the world. I have some respect for
the emrrent sayings of the world, most of which
spring from common perception, and common in-
flux. That “ marriages are made in Heaven,” is
also another proverb, embodying the truth that
they are of and from the Lord.

But that real conjugial union can only exist
with those who are in the love of the Lord and
the neighbor, is because such unions lock to eter-
nal ends. We use the term conjugial to distin-
guish that union which is based upon the love of
what is good and true in each other, and which
regards good uses for the sake of being useful —
to distinguish this union of souls from the merely
natural marriages in the world, which are conju-
gal ; a mere yoking together, as the word im-
plies ; whereas, the term ‘can,;"ugial relates more
strictly to marriage, and implies a more interior
union of congenial spirits.

We are informed in the writings of the New
Church, that such were the marriages of the first
men of the most ancient Church, deseribed in the
book of Genesis as the Garden of Eden, Mar-
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riage was regarded by them as the most sacred
institution, because they saw in it an image of
the union of the Lord and his Church, and also
an image of the universal union of goodness and
truth, *when mercy and truth met together, right-
eousness and peace kissed each other.” They
also regarded the natural uses of marriage as
subservient to the spiritual, and hence eternal
ends; regarding Earth as the Seminary of
Heaven, and hence cultivating affections in them-
selves, and their children here, which should
bloom and flourish in perpetual youth, in the eter-
nal Paradise of their Father.

But as men fell, and lost their spiritual percep-
tions, so their ideas of marriage sunk lower and
lower, till every horrid form of illicit indulgence
supplanted the sacred bonds of wedlock, and men
became like the wild beasts of the forest. Yet
again, as from the ashes of a consuming world,
we behold rising, phenix like, beautiful torms of
love and truth, which shall again walk, hand in
hand, and heart in heart, in this lower world.
But this may not be till the New Jerusalem ap-
pears, as a bride adorned for her husband; not
till the Divine Truth takes possession of the affec-
tions, and thence comes out into life. 'We make
some advance towards that state when we come
into a just appreciation of the marriage relation.
All the order, happiness, and prosperity of human
society depend on this foundation principle. As
is the relation between husband and wife, so isthe
relation between the members of the household ;
and as is the order of the household, such is the
order of townships, counties, states, and king-
doms. Governments owe their stability to the
love of order, which is engendered in the family
relations of the people. The canses that shook
the formidable power of Rome into fragments,
lay more in the private profligacy of her citizens,
than in her errors of government; and in our own
day, a scrutiny of the condition of nations will
show how much depends on the sacredness of the
marriage tie, and the consequent order of fami-
lies. Thus, the reformation of the world must
begin at home. Men must learn to appreciate
their wives according to the Divine standard of
goodness and truth ; to love and cherish in each
other the good affections within the house, and to
let those affections go forth, in acts of kindness
and good uses, to others. Thus, they may daily
grow together in love and wisdom, commencing a
union here, which will continually increase in
perfection and blessedness hereafter.

The light which the New Church sheds on the
relative position of man and woman, will be a
powerful agent in bringing about a just apprecia-
tion of each other. Men have borne the sway,
and usurped the sovereignty, because intellect
has heen regarded as every thing, and affections
as nothing. All-enduring woman has been neg-
lected, her meek submissive nature has shrunk
from the tumults of war and ambition; or only
appeared as an angel of mercy to mitigate the
horrors inflicted by man on his fellow man.  Gar-
nering her sorrows within her own bosom, and
burying her griefs and sorrows deep in the silent
recesses of the heart, patiently has she lived on,
and suffered and died, with but little sympathy
from the sterner and rougher sex. Tears and
sighs — griefs and sorrows were her patrimony ;
but times are changine —men have learnt that
there is a power, a purity, an elevation in woman,
before which they may bow their heads in shame
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and confusion. The Savior of the world has
borne testimony to the dignity of woman, by the
Jove he manifested to them. “Now Jesus loved
Martha and her sister;” nor was he ashamed to
mingle his tears with theirs. The sacred Gospels
have not failed to record the fact, that woman
was the last at the cross, and the first at the
tomb of the Lord. And now as the Divine Life
flows into human souls, the Savior’s love will op-
erate to bring man and woman together, and mar-
riages on earth will be types of Heavenly unions.
The golden age was no fable, neither is the
coming more glorious age, a delusion. Already
is beginning to be realized the blessedness of
wedded love, among those who have received the
truths of the New Dispensation. Believe me, my
friends, the lknowledge of the spiritual natures of
men and women, does induce new states of
thought and affection towards each other. Each
sees at once, and feels their proper sphere of
action; each feels the one to be the equal partner
of the other; the woman is willing to be guided
by the more staid and deliberative judgment of
the man, and the man is willing to be influenced
by the more heavenly affections of the woman.
Her keen perceptions sharpen his reasoning facul-
ties, and the cool deliberation of the one, checks
and guides the impetuous will of the other. Thus
a reciprocal influence is constantly exercised over
each other, coming more and more into union;
of twain becoming one flesh. They also know
the peculiar liabilities of their own constitutional
natures to error, and can readily excuse, and be
charitable towards each other; but above all,
they learn this great truth, that, of themselves,
they are nothing but evil, and if they would be
really happy in the marriage, and in all other re-
lations of life, their united minds must turn to the
Lord, the Bridegroom and Husband of his Church,
who will hold them together in love here, and
perfect their union, with ever increasing blessed-
ness hereafter. Thus, however the vain and
thoughtless may view the subject, they can say,
Y Though jools spurn. ymen’s gentle powers,
1We, that improve his golden hours,
By sweet experience know,
That marriage, richtly understood,
Gives to the pious and the good,
A paradise below.”

FRIENDSHIP: OR MUTUAL AFFECTION.

Tuenre i1s something very beautiful and sub-
lime, when we consider the universality of Chris-
tianity ; how it enters into every relation of life ;
and wherever it operates it is always for good, and
invariably leaves a blessing. But in order to this
it must be enthroned in the centre of our being,
since whatever is in the centre governs the entire
system of man.

The subject of friendship, or the mutual asso-
ciation, into which we enter one with another, is
immensely important. The heart of man, created
for the reception of divine love, is such as to re-
quire objects to love, on which it can exercise its
sympathies and its affections. The eye might as
well be supposed to have no objects for its vision,
as the heart no objects for its love; and according
to the moral worth and dignity of the object loved,
will be the elevation of the heart, and the nature
of genuine friendship. If a man be placed in a
distant isle, alone, and out of *humanity’s
reach,” isolated from his species, his heart will
nevertheless seek for objects which it will love.
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He will survey the mountains, which will awake
in his soul emotions and sentiments of love ; he
will inscribe his name on the rocks and the trees
as mementoes of his affection; and he will seek to
win the regard, and to soften the wild nature, of
the animals around him, rather than be without
objects on which to exercise the affections of his
heart, In short, man is created for love and
friendship.

All true friendship, like every other good thing,
comes from heaven, and its sole origin is the
Lord. We must first be friends with Him before
we can be friends one with another. This must
ever be considered the basis of true and genuine
friendship. * Ye are my friends if ye do whatever
I command you;” these are the Lord’s words,
and it is plain that the covenant of friendship and
love, between him and us, is the covenant of sal-
vation. What does the Lord command us?
He commands us to love one another, to do to
others as we would they should do to us, to love
our enemies, to bless them that curse us, to pray
for them who despitefully treat us and persecute
us, to forgive even to seventy times seven, to
learn meekness and lowliness of heart from Him,
and universally keep his commandments, that we
may enter into the life of his love and peace.
This purc love is the essence of all friendship
It consequently follows, that friendship is of the
nature of the love from which it springs.

Tue desire to bless is Godlike. By imparting
happiness we increase our own store ; by with-
holding blessings we impoverish our own souls.
To love another more than one’s self, and for
the loved one to reciprocate our affections, is the
highest and the noblest happiness. To stand
alone, without the capability of loving disinterest-
edly, is misery indeed. Yet, the selfish man in-
flicts this misery on himself. He seeks happiness
in receiving ; it is only to be found in giving
He seeks it in his own gratification, but, until he
loves something out of himself, he does not pos-
sess the capability of being happy. To love
another selfishly, — to love for gain,— to expect
reward rather than to rejoice in imparting good,
is to trade on the purest feelings of humanity, it
is to offer them in a mart for sale, it is to forget,
and practically to deny, that “it is more blessed
to gwe than lo recewe.”

Be true to the world. Benevolence, like mu-
sic, is a universal language. It cannot freely
utter itself in dialects that belong to a nation or
a clan, In its large significance, the human race
is to thee a brother and a friend. Posterity needs
much at thy hands, and will receive much,
whether thou art aware of it or not. Thou mayest
deem thyself without influence, and altogether
unimportant.  Believe it not. Thy simplest act,
thy most casual word, is cast into “the great
seed-field of human thought,” and will reappear
as a poisonous weed, or herb medicinal, after a
thousand years.

Tue mind sheds its own hue on every thing
around it, and, as it were, with the wand of a
magician, converts a paradise into a desert and a
desert into a paradise.

Arrriction falls upon some as the genial
showers upon the earth’s bosom, to call forth fair
flowers from seeds long sterile.
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In issuing our first number, it is proper to
malke a few remarks ; and first, with regard to our
title, in which is contained a spiritual idea. All
natural heat and light are from spirifual heat and
light. There are two suns, says the profoundest
of all philosophers, the spiritual sun and the natural
sun. The spiritual sun is pure love, the natural
sun is pure fire. The natural sun is created from
the spiritual sun; and its natural heat and light,
being the effects of, are the perfect correspond-
ents to, the spiritual heat and light which are
their causes.

To carry the idea farther back, the spiritual
sun is the first proceeding of the Divine Love and
the Divine Wisdom. The spiritual sun, therefore,
ig the first representative of God, the Creator,
who is the Source of all Good and all Truth.
From this pure and infinite Fountain, we mean,
as far as possible, with every intermediate human
help, to draw the truths presented in this periodi-
cal. 'What we mean, therefore, by “ Heat and
Light,” is simply Good and Truth. Heat corre-
sponds to Good, and Light to Truth. And the
perfect marriage of these, in all their endless
variety and form, is that which is needed to bless
and save the world in all its relations. They are
married in the Divine Being, they should be ulti-
mated in all humanity.

We could have chosen a simpler, or rather,
a more common title, but our aim was to have an
attractive and a comprehensive one. As above
explained, we feel that we could not have made
a better selection.

And now, good friends, our first number is
before you. Read, judge, ponder, and inwardly
digest. Sure we are that we could not embark
in a more important enterprise, and with the
blessing of God, we hope for success.

We need no elaborate detail of the subjects to
be treated of. Itstitle page is a general and true
index to the character of the work. Our aim is
to make it a popular, truthful, valuable, and crit-
ical erposé of the great subjects of which it
treats. It is not sectarian; it will endeavor to
embody, as far as possible, the truth in all sects;
though, of course, its editors and conductors have
principles of their own, which they consider
sacred and eternal. These will not be suppressed,
and may be expected to preponderate. But it is
open to different phases of truth, if well con-
ceived, and written in clear and respectful style.
Its spirit must comport with its title. It must be
good and true. Human failings and imperfections
are of course incidental to all.

It will contain such original and selected mat-
ter, as appears best adapted to accomplish the
objects which we have in view. Contributions
are solicited from all who are looking for a New
Dispensation of Good and T'ruth, from God to man.

‘With these remarks, we send forth our first
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Sux. May it shine brightly in the high firma-
ment of Truth and Liberty, and shed its warming
and enlightening rays on many thousands.

As the numbers are stereotyped, so that copies
can be produced to order, it is not our design to
admit any other than articles of standard value.
The style and size are inviting and economical,
and will enable us to give a large quantity of
useful and interesting reading, for a small consid-
eration, and when it is considered, that we have
the best of materials from which to select, and
intend to expend for appropriate contributions, all
the receipts above the actual cost of publication,
it is believed that our efforts to do good will be
approved by God and man.

Our terms are very favorable ; only 124 cents
for one number ; $1 for fen ; and €8 for one hun-
dred. Persons who desire the work to be con-
tinued, will please to send their orders, accompa-
nied with remittances, and the number of copies
required will be forwarded without delay, When
the cost of this number is paid, or guarantied,
another will be issued ; and so on, from time to
time, according to patronage : and those who wish
to continue their subscriptions, for subsequent
numbers, will please to inform the Publishers,
when they order the present one. 'Will not every
well-wisher to Humanity, on hearing of our grand
object, send at least $1, and receive therefor fen
copies, of this first number, and distribute them
among ten of his friends, who may become per-
manent subscribers, and forward us a similar
amount, for ten copies more? We can do almost
any thing, if we only think so, and Try. Suc-
ceeding numbers can be furnished either quarter-
ly, monthly, semimonthly, or in double numbers,
as they may be desired ; but no subsequent num-
ber will be forwarded till the preceding one is
paid for. Postage stamps can be remitted for any
amount.

Let it be distinctly understood, that while we
are essentially agreed in principle, so as to form
a unanimous and hearty cotperation for the ac-
complishment of our great objects, yet it cannot
but happen, among those who think for them-
selves, that some differences of opinion should
exist on comparatively unimportant matters.
Such is the case even in this first number of our
periodical. Mr. Fernald, for instance, announces,
in his review of Davis, an opinion on the ultimate
destiny of all mankind, which the editors do not
fully concur in: but as our design is to promote
all Good and T'ruth, we cannot be so intolerant as
to object to his expression of that opinion. More-
over, a thorough presentation of the pro and con
of that question may be seen in Prof. Bush’s Re-
pository, of August or September. Let us here
say, then, once for all, that each writer is respon-
sible only for that which appears over his own
signature.



—awan wan bt

30 TRINE

TERMS. “Tne Twees of Science,~+ Philoso-
phy and Theology”—embrace every subject or ob-
Ject that can be developed to our Knowing and
Reazoning faculties, and to our affections; hence
1t invalves all ENDS or purposes, all Causes and
all Effects, in every thing Nufural, Humax and
Divixe : and nothing can exist withont Essence,
Form, and Use.

« THE HUMAN BODY, axp 1rs CoxnEc
rrons wirn May, illustrated by the principal Or-
gans.” By L. L. G. Williams, London. Published
by Otis Clapp, 23 School Street. This is a most
admirable work, full of great truths, sparkling
with life. The Preface shows that all knowledge
belongs to the people, and that an increase of
the fucilities for acquiring it, enhances the ob-
ligations of the rEw to diffuse it among the
MANY. The Divinity of Christ and the truth
of Christinnity constitute the vitality of the
work ; hence it is a Hving and not a dead book.

The fundamental subjects are, 1. The Human
Brain; 2. The Human Lungs; 3. Assimilation
and its Organs ; 4. The Human Heart; 5. The
Human Spine; 6. The Human Form; 7. Health,
In our next, we hope to give an extended re-
view of this most valuable contribution to Human
Science.

Tne Astepmnuvian HisTory, axp NamrRraA-
TIVE oF THE I'Loop, as set forth in Genesis,
critically examined and explained.” By the Rev.
E. D. Rendell, England. Otis Clapp, Publisher.
This is a work of great merit, addressing both
the head and the heart. It treats its subject ina
Scientific, Philosophic, and Religious manner, and
omits nothing to be desired either by the Chris-
tian or Sceptic; it meets all the objections of
Geologists, and honors God’s Works and Word,
and does good to man. The principle on which
it iz written is the following: The letter of the
Bible contains within it a SeiriTvar SENsSE, which
1s tts tife and soul. The work is stercotyped, and
published in a beautiful style, by Mr. Clapp, at
75 cents, which is one dollar less than the English
price, with a large deduction by the dozen. The
following topics are adduced from the table of
contents : —

“(General Structure of the Narrative ; — Origi-
nal State of Muan; — Successive Development
of his Mental and Spiritual Powers ; — Iis Duty
and Prerogative as an Image of God;— Excel-
lency of Every Thing that was made; — The
Seventh Day, a Celestial State of Man; — Adam,
a Religions Community ;— Eden, with its Gar-
den, — how to be kept ;— The Trees of the Gar-
den : specifically the Tree of Life, and the Tree
of Knowledze of Good and Evil; — The River
of Bden, —its being parted into Four Heads ; —
Adam naming the Living Creatures;—Its not
heing Good that Adam should be Alone ; — His
Decp Sleep ;— The Taking of a Rib from Him
and Building it into a Woman;— The Serpent
and its Deception ; — The Eating of the Forbid-
den Fruoit and Expulsion from Eden ; — The Curse
upon the Serpent;— The Sorrows of the Wo-
man ;— The Curse upon the Ground for Man's
sake ; — Cain and Abel, with their Occupations ;
— The Offerings of Cain and Abel; — Why the
Offering of Abel was Respected, and that of
Cain Rejected ;—The Death of Ahel;— The
Curse on Cain; —His Fugitive and Vagabond
Condition ;— Cain’s Complaint and Apprehen-
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sions ; — The Mark set upon him for his Preser-
vation,” &c. &ec.

SCIENCES AND PHILOSOPHY. The
reader may see the ConTEnTs of two useful
works of Swedenborg, on the second and third
pages of the cover; one on the Bopy anp Sou,
&ec., and the other on the PHiLosoPHY oF THE
IsriniTE, and the Final Cause of Creations, &ec.
It is to be hoped that all his works on subjects of
this character will be sold on as reasonable terms
as these, so that all who desire, may possess them.
The mail now affords great facilities for sending
packages. Our publishers will cheerfully attend
to orders, which it is expected will be alwavs
post paid.

UNIVERSALITY OF THE DIVINE LOVE.
—T. Parsoxs. The Lord condemns no one. He
who occupies a place in hell seeks that place, be-
cause it is suited to his life, and is permitted to
occupy it, by the mercy which provides for him
all the means of happiness he may enjoy, and
protects him as far as possible from sufiering.
No one goes to hell whom the Lord can preserve
from it, consistently with the man’s own freedom.
No one goes there, who has not so resisted the
divine influence as to have confirmed himself in
the evils which that influence resists. Hence we
may understand one delightful doctrine of this
church — (the New Jerusalem.) It assures us that
all who die in infancy and childhood become
angels. At their tender age, and before the full
development of reason, they could not extinguish
its light, or seal their hearts against the entrance
of mercy. They arise from the dead body, still
infants or children; and grow to maturity m that
world as in this; and during that growth, are
nursed and educated, and prepared for heaven.
Yes, the babe who dies upon his mother’s breast,
wakes in the arms of an angel-mother, and never
learns the sad lessons which, in the world he has
left, so soon soil the opening bloszoms of life.
The beloved child that leaves the circle his inno-
cent happiness filled with gladness, forgets not in
his new home his sweet smile; all beantifal
things cluster around him, and his soft bright eye
reflects their beauty ; and the lovely brow where
joy and hope sat together, expands into the ful-
ness of manhood, unruffled and unstained.

Farra alone, or faith without charity, is a
powerless nothing.

Can any one be so weak as to imagine that mere
faith alone, abiding in the memory, and the
thought thence derived, can be of any avail ? since
all know by personal experience that no expres-
sions and declarations of assent are held in any
estimation which are not supposed to be grounded
in the will or intention, for it is the manifestation
of the will which delights, and enables one man
to conjoin himself to another. The will constitutes
the real man, and not the thought or expression
which he does not will. Tor every one derives
his particular nature and disposition from the will-
principle, because that communicates its charac-
ter to the whole man. If, however, any one thinks
whatis good, the essence of faith which is charity,
is also within that thought, since it includes the
will of good ; but if he says that he thinks what is
good and yet leads an evil life, it is impossible he
can aill any thing but evil, and he is consequent-
ly destitute of real faith,

4 ug ey pruaglapl o e, svin page, should read—*“ The Trine of Science,
Philosophy and Theology,—embraces every sulject and object that can be addressed,”” &e. In-
tead of I. I.-G. Williams, in the second paragraph, read J. J. G. Wilkinson.
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A GAME AT DEFINITIONS.

Tas trial for the  wits ” of three, four, or half
a dozen persons, consists of various definitions of
some word fixed upon by general consent of the
company, each of whom is provided with a slip of
paper and a pencil. A few words are written by
each person on his or her paper, and the defini-
tions given according to the conceptions of each ;
then they are handed to one to read aloud for
their mutual edification, and being anonymous,
there is an excellent opportunity for opinions, or
Jokes, or any thing else, without a chance of being
convicted of the matter written. The following
are specimens of this kind of useful amusement: —

Lanveuaee. Thought’s christening. A chain
to unite men, and keep mankind disunited. The
brain’s livery servant. A large issue of notes
which has often a small basis of gold.

Tueatre. The world within four walls. An
homeopathic hospital where small doses of Soci-
ety are given to cure Society. Nature in the
“House of Correction.” The chamber wherein
bachelors receive curtain lectures.

Mirror. The only popular truth-teller. A
journal in which Time records his travels. A
smooth acquaintance, but no flatterer. The ma-

terial on which all the most satisfactory portraits
are painted.

Curzp.  The ever-renewed hope of the world.
A conscript for the wars. The future in the
present. God’s problem, waiting Man’s solution.

Mrser. An amateur pauper. An oyster with
a pear] in its shell. A Jover who is contented
with a look. A man who makes bricks that his
heirs may build houses.

Iexorance. Theleaden sword with which the
mass of mankind are compelled to fight the social
battle. The barren country of which all are na-
tives, and from which all are emigrants. A ser-
pent which many foster because they suppose it
to be harmless. A dark place where poor people
are allowed to grope about till they hurt them-
selves or somebody else.

BicHELOR. An oak free from ivy. A mule
who shirks his regular load. A wild goose in the
air, much abused by tame geese in the farm-yard.
A child who wont buy sugar candy by the hun-
dred weight.

Cuina. A hermit among nations. A child
four thousand years old. A living toad embedded
in stone. A Grand Eastern Burlesque, acted in
earnest.

Sux. The lighted altar in the Temple of Na-
ture. God’s Minister of Bounty. The gentle
nurse who watches over the children of Nature.
The most ancient of Earth’s Monarchs, who rules
with a rod of fire upon a throne of beneficence.

Povrrics. The quarrels of the workmen whilst
they lay the foundation of Sociology. The Al-
chemy of the moderns, which can effect the trans-
mutation of principles in the place of metals.
Imagination and Passion attempting the work of
Reason. A national humming-top, which spins
the least when it hums the most.

Prison. The grave where State Doctors bury
their murdered patients. A mural immersion,
which deadens the senses and renders it difficult
to regain the surfice. An oven where Society
puts newly made crime to harden. A school
where immoral training is administered to those
who are going into the world, and moral training
to those who are going out of it.
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Parenr. Building ground for Genins. A re-
ceiver of stolen goods. The product, the cause,
and the preventive of rags. A poor flat much
put upon.

NaroreoN. A human comet, whose tail was
extinguished before his head disappeared. The
European grave-digger. A naughty boy who was
put in a corner because he wanted the world to
play with. A heartless gambler, who ruined hin-
selt’ and all his friends, and died in the King’s
Bench prison.

CavpLE. A mild domestic sun, which rises
and sets to order, A martyr to the darkness ex-
isting around him. A quiet friend in the evening.
One whose fate is to die of consumption, but whe
constantly makes light of his misfortune.

CrviizaTioy. The bridge from savage to
philosophic society. The pilgrimage to the
Temple. Mankind’s struggle upwards, in which
millions are trampled to death that thousands may
mount on their hodies. The monster train on the
Woarld’s railroad, pushed on behind by the Past,
and pulled on in front by the Future.

Merapuvsics. Words to stay the appetite till
facts are ready. The art of stirring a fire so as
to increase its smoke and diminish its brightness.
Mists thrown up by ignorance under the heat of
curiosity. Feeling for a science in the dark.

Dearn. The birth of the sonl. A notice
served on Society for your trial. The traveller’s
return. The ticking of the clock which marks
the end of one moment in the eternal life of Hu-
manity.

Taxes. The axle on which the wheels of the
state coach turn. Periodical bleeding, as pre-
scribed by Government. Feathers plucked from
all birds to line the nests of a few. The Nation’s
“little account” for board and lodging.

Monk. A living mummy swathed in faith. A
moral gladiator who wrestles with his passions,
and either stifles them or is devoured by them.
A seaworthy vessel moored in a stagnant dock.
A coward who wont fight.

AmMERrIcA. A great historical picture on the
easel. A champion whose gauge has never been
taken up. The safety valve of European mon-
archy. Young John Bull working with his coat
off.

Sieep. Easy lessons in death to the living.
The swift vehicle in which we visit our distant
friends. The only thief who benefits you by
robbing you. Life’s railway stations,

Fire. One of the Titans, still capable of
hurling rocks at heaven. The only hard-working
servant who is cheerfully admitted as a friend in
the drawing-room. The school in which Iron
and Water are trained to labor in the cause of
Civilization. A powerful giant who condescends
to help good children to do their work.

Ink. The colored slave who waits upon
Thought. Bane for malice, and balm for benevo-
lence. A liquid manure, which, spread upon pa-
per, makes it fertile in consequences. The Black
Sea on which thought rides at anchor.

War. Congregational worship of the Devil.
Evidence for man’s origin from beasts, Death’s
harvest-home. Murder to music.

Byro~x. A short-sighted eagle. The philos-
sopher of boys, and the poet of men. A blood-
horse, who won the race from being flogged
at starting. A spoiled child, who played with
the world till he hurt himself, and then beat

DEFINITIONS.

his toy.
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MAN.— By GeoreeE HERBERT.

“Max is all symmetry;
Full of proportions, one limb to another,
And to all the world besides.
Each part may call the farthest brother,
For head with foot hath private amity,
And both with moons and tides.

Nothing hath got so far

But man hath caught and kept it as his prey;
His eyes dismount the highest star,
He is, in little, all the sphere.

Herbs gladly cure our flesh, because that they
Find their acquaintance there.

For us the winds do blow,
The earth doth rest, heaven move, and fountains
flow.
Nothing we see but means our good,
As our delight was our treasure;
The whole is either our cupboard of food
Or cabinet of pleasure.

The stars have us to bed ;
Night draws the curtain, which the sun withdraws;
Music and light attend our head.
All things unto our flesh are kind
In their descent and being; to our mind
In their ascent and cause.

More servants wait on man
Than he'll take notice of. In every path
He treads down that which doth befriend him
When sickness makes him pale and wan.
O! mighty love! Man is one world, and hath
Another to attend him.”

Bressines on all unselfishness! on all that
Jeads us in love to prefer one another. IHere lies
the secret of universal harmony ; this is the dia-
pason which would bring us all inte tune. Only
by losing ourselves can we find ourselves. How
clearly does the divine voice within us proclaim
this, by the hymn of joy it sings whenever we wit-
ness an unselfish deed, or hear an unselfish thought.

O, sow easy the practice of virtue appears to
those who love! He who knows how to love is
strong, is just, is chaste, can undertake every
thing, and suffer every thing. The soul of true
lovers is like a holy temple, in which incense in-
cessantly burns ; in which every voice speaks of
God, and every hope is of immortality.

Unconstraiep worship, when it is genuine,
is spirifual, living, lucid, and joyful worship;
spiritual, because there is in it spirit from the
Lord ; living, because there is in it life from the
Lord ; lucid, because there is in it wisdom from
the Lord; and joyful, because there is in it
heaven from the Lord.

ProrLE who are always innocently cheerful
and good humored, are very useful in the world ;
they maintain peace and happiness, and spread a
thankful temper among all that live around them.

WHaaT comforts me is, that souls know no dis-
tance; for, by the ties of religion and of the
heart, we are always neighbors to one another.

WaEN you shall contemplate necessity strug-
gling with modesty, endeavor to oblige in a way
that shall meet the wish half way, and save the
blush of request.

RADIATIONS.

THE HUMAN I'ORM. — By WiLLiam BLAKE.

“To merey, pity, peace, and love,
All pray in their distress ;
And to these virtues of delight,
Return their thankfulness.

For mercy, pity, peace, and love,
Is God, our Father, dear;

And mercy, pity, peace, and love,
Is man, his child and care.

For mercy has a human heart,
Pity, a human face,

And love, the human form divine,
And peace, the human dress.

Then every man, of every clime,
That prays in his distress,

Prays to the Human Form Divine, —
Love, Mercy, Pity, Peace.

And all must love the Human Form,
In heathen, Turk, or Jew :

Where Mercy, Love, and Pity dwell,
There God 1s dwelling too.”

WHAT is philosophy, if it impart

Irreverence for the Deity, or teach

A mortal man to set his judgment up

Against his Maker’s will? The Polygar
Who kneels to sun and moon, compared with him
‘Who thus perverts the talents he enjoys,

Is the most blessed of men! O! I would walk
A weary journey to the farthest verge

Of the big world, to kiss that good man’s hand
Who in the blaze of wisdom and of art
Preserves a lowly mind, and to his God,
Feeling the sense of his own littleness,

Is as a child in meek simplicity.

VirTUE, the strength and beauty of the soul,
Is the best gift of heaven: a happiness

That e’en above the smiles and frowns of fate
Exalts great nature’s favorites: a wealth
That ne’er encumbers, nor to baser hands
Can be transferred.

WaaT a dignity is annexed to every human
being, if the estimate be taken from the number
and dignity of the attendants who do him service !
The sun, the moon, the earth, and all the ele-
ments, with every thing therein, are all minis-
ters of man, ever waiting on and at work for him ;
yea, what is more, God himself is ever watchful
over him, and the angels of heaven are his com-
panions and assistants.

By fearing God, is meant to fear to offend him,
and to offend him 1s sin; and this is not of fear but
of love : who that loveth any one, doth not fear to
do him harm, and the more he loveth him the more
he feareth it ?  Without this fear, love is lifeless
and superficial, appertaining te the thought only,
and not to the will. i

TrE angel of hope is ever present with the pris-
oner of hope, and the prisoner of hope cannot re-
main long in his prison; whilst he presents the
face of his angel to the view of the demon of de-
spondency, the latter cannot bear to look upon the
bright and benign countenance of the former.

Be charitable ; religion has humanity for a
basis, and they who are not charitable cannot be
Christians.




g Pago.
 Introductory Kemarks, by the translator «..eeeaeee 3

Dedication ..... o At )
L ce e sk e S AR S e B e [

CHAPTER I.
. The Infinite and the Final Cause of Creation...... 11
HRational philosophy — what -cuu.vevenacnionannns 11
- The infinite is the difficulty of philosophy +vvevee. 11
Speaking generally, there is no relation between
the infinite and the finite. (iceeesnraensessaeaans 11
| Specifically, with regard to extension and space,
there is no relation between the infinite and the
IR eie s ysniaitaina/a sannpanssonsysnnanansnsaasen 12
In respect of motion and celerity, there is no rela-
tion between the infinite and the finite.......... 12
1s the infinite the pure and simple ?..... e 12
Iy the infinite eternal? .veeueuenss et e 10
The subject taken up,and concluded in the affirma-

TR et cas e nedasralsbaibatanansesasoannans 13
Ought we to reason about infinity ? .
Reason is to be used.cuesrocennassaanssnsisssnsans 14
Is there an infinite, or not ? is the first question... 14
What can be the cause of the existence of the first

natural principle ? se.ecesecsscnsnsasianesnasas @b
The mind is bound to acknowledge the infinite, as

an answer to the question of cause ..eocessenes 15
— In answer to the question of the cause of the

least or first principle of nature sesessesesseesss 80,

Whence the infinite ? ceseiananas Sy
" | When did the infinite originate?...sieeaasoeavens b
" What is the distinctive guale of the primitive entity

Of NALULE ? cvvsanmnvonnsannsnansnsncrasananecas 16
We grant that all things issued naturally from this
PrITNItive CHELY cvse vnnrrrseanaiannaanannantans
In the primitives lay the quality of producing the
COTSEUEILCES, s neasssnbsnsnrnassesaoncnccass aow LT
We admire all natural things in their cause........ i,
Was all nature once in the leasts 2.eeveasss A,
The greater worshippers of nature we are, the
. greater worshippers of Deity we may become.. 18
‘From the perfection of the primitive........c.c.en b
Were there contingencies in the primitive ? Cen i
God is not the cause of imperfection...
Nevertheless all things are from God...-....
‘We 1nay attribute [causation] to nature....s..e.e. i
Dy the contemplation Jf nature, we are led to an
- acknowledgment of God..... P S SRR Y
By the heavens.-cccovsevaniene i
By the structure of the human body.evevsssiereas 20
parts of the body tend to their own proper ends 24
There is a tacit consent of human souls to the ex-
tence of an infinite God ...
ction: Was the Divine in the primitives only,
md not in the derivatives? ceeviaeensinno... 26
e reasonings of some philosophers concerning

et i e el il T

infinite is not to be reckoned as nothing, al-
hough compared with finites it is guast nothing.. 29
sunection between the infinite and the first
e e smn s e s a5 1 B0
rimary end is for the Infinite..e.oaroonceeees i
5.2 nexus, and the infinite is the final cause

e R PR

ILOSOPHY OF THE INFINITE;

OF A PHILOSOPHIOAL ARGUMENT ON THE INFInTIE, and the Final Cause of Creation ; and on
urse between the Sonl and the Body ;" written in Latin before his Tlhumination, by EMaxn-
BWEDENLORG, and translated by J. J. G. Wilkinson. This is printed in the form of Prof. Bush’s
ons, &c., and seld, one capy for 25 cents ; five for §1; and one hundred for §15; while the Eng-
hcopy i3 sold at $1 75 each. Some idea of the work may be obtained from the following

CONTENTS.

Page.
Man js the ultimate effect in the world through
which the divine end can be obtained «eceeeeese 33
Objection: That the divine end is not obtained in
the ul Gimate] effect) case snsssssssanansssononann S5
God has exercised his prevision and providence at
once, to insure obtaining the primary end ...... 36
By giving a s0ul to the Dody ..eeessessreassnserees ib.
By the Only-Begotten Son, who took upon Himself
the ultimate effect .. «o» 38

How the end may be obtained in the Gentiles...... 7b.
There are many secondary ends ...... o
CHAPTER II.

Mechanism of the Intercourse between the Soul
and the Body
Is the soul finite, or infinite ?
Is the soul amenable to 1aws 2.euseeneeias
Are there any but mechanical laws in finite things ? 42
Is the finite conceivable apart from extension ? .... 43
TIs the soul a pure simple ? ....cieseaciaaiacansans 44
Is the soul a simple finite ?...... ot A
Is there passivity in the soul as well as activity ? ... 45
Is the soul bound by geometfrical and mechanical
laws ?
The comparison of the soul with machines, in what
sense justifiable ? ,.censcanssencrannsanarsnanans 46
Taithic ann] IDUMOTEAL 2aaisissie are aiasials atataisjeista s s posa T
Mechanical laws admit of siperlative perfection as
much as any other laws.....ocennennnn. ARy
From ignorance of the state of the soul, we may
easily pass to a denial of its existence . ib.
The soulis immortal ceceeeascessesesansasscaacsse 48
There is no connection between finites without nat-
ural contiguity ceeeecesacsanas Cnseussmaivas == 00
The nexus between the soul and the body has its
limits or ends included in MAN ssensesseeranaans 0.
No perceptible operation can take place between
the soul and body, without some previous mu-
R AT1) ) P Cessensvsases saaaaaaa vesaes 01
No mutation can happen without motion in the
natural Sphere .ceecevveacasss
There must be substances in man recipient of mo-
tioN cauas s sl D2
There are several elements connected with each
othér by contiguity veeeescscsssuaananreaniioaa. i
The elements operate on the substances of the ani-
mal frame; and the like exists in the elements as
in animals
There are membranes in the human body to receive
all the motions of the elements «cscencesessens 53
The membranes are formed geometrically, with ex-
quisite preeision, for the reception of the motions
existing in the clements
The laws of motion in the elements, and the simi-
lar laws in human OrZans seesersesssssasasusnss @,

The soul is the centre of such motions.. 59
The seat of the soul in the body.eeseasans ¢b.
The soul is the same wherever it is seated...ssvess G0
How the actuality of the soul is to be coneidered ... 2b.

Actives cannot be finited without passives or a sur-
FELOC oo o ws sioaa'spinis adnnasana sansunesisnan AR

The gouls of BIUteS.essse seassssasnssssassssosnss 61

Index of Subjects, by the Translatorssees ssse evpres0d

.



e

:

WAL

5
=

e e e

EMANUEL SWEDENBORG AND HIS WORKS,

He was born nt Stockholm, Sweden, Jan. 29, 1683. His
early life was very remarkuble for piety and learning. In 1709,
at 22, he wook his degree of Doctor of Philosophy : in 1710, he
Liegan his travels through Europe, and continued thers abont five
yourd : he spent one year in England, and three in France and
Hollunl, studying Mathematics, Philosophy, Astronomy, and
Muchunics. In 1716, at the age of 29, Churles the XIL, King
of Sweden, appointed him General Assessor over all the mines
and metallic works of the nution, Up to this time, he had pub-
lished his work on Stmeca and Mimas, a volume ol Poems, Dad-
alus Hyperhoreus, and a small work on Numbers. In 1718, at
30, he issued two works, 1. A Introduction te Algcbra, or the
Art af Rules ; 2. Atlempts to find the Longitude of Places by Lunar
Observation,  In 1719, he was ennobled, and took his seat ; bot
waus not & Count, or Baron, This year he published four works:
1. A Proposal for a Decimal Syston of Money and Measures ; 2.
A Treatise on the Motion and Positivn of the Eurth and Plancts :
4. Proofs deroed from Appearances in Sweden, of the Dipths of the
Sea, and the greater Foree of the Tides in the Anciont World ; and
4, On Docks, Sluices, and Salt Works. These ten smaller works
constitute the Author’s Prelude in Life, aud placed him at the
he:d of Seientific Men, with a spotless nume and character,

In 1721, at 33, he travelled ogain, and published five works :
1. Seme Spechmens of @ Worlk on the Principles of Natural Plu-
Losophy, comprising Newo Attempts Lo crplutn the Phenomena of
Chomistry and Physics by Goometry. 2. New Observations and
Discoveries respecting Tron and Fire, and particelarly respecting
the Elemental Nature of Five, together with o New Cowstruction af
Stoves. | 3. A New Method of finding the Longitudes of Pluces, on
Land or at Sea, by Lunar Observations, 4. A New Mechanical
Plun of constructing Ducks and I 5. A Mude of Discover-
tnyr the Puwers of Fessels, by the Application of Meckanical Prin-

J M. Dumns, the grout French e ist, nseribes to him the
origin of Crystallography. In 1722, a1 34, he published his JMrs-
ceflancows Observations conpected with the Physical Sciences, in
Three Parts ; also, Part Fourth, principally on Minerals, Tron, and
the Stalactites tn Bauman’s Corern.  Thus, he began his trave
into Future Ages, from Mineral Architecture into Chemistry it-
sell, embraeing the Earths, Waters, and Atmospheres of Creation.,
In the same year he issued a work, Oun the Depreciation and Rise
of the Swedish Currency. i

We now enter upon another era of Swedenborg’s life, when
his tentative youth and munhood were past, and he entered a
region oll his own, and inhabited his intellectual estates un-
questioned, unlimited, uncontrudicted, and alone. In 1733, nt
44, he commenced printing his Prixciera, or the First Princi-
ples of Natural Things, beins New Attempts toward a Philosopli-
cal Erplanation of the Elementary World, (Price $7,25.) This i
translated, and makes two large octave volumes, illustrated with
numerous Engravings ; but the two folio volumes, of 396 and
516 pages, entitled Philosophical and Mineral Works, are not yet
rendered into By h. This year he also published his Philosa-
phiy of the Infinite; or Outlings of a Philosophical Argument on
the Infinite, and the Final Cause of Creation i and on the Inter-
course between the Soul and the Body. (Price 25 cents.) The pub-
licution of these works gave him a Buropean repuiation, and his
correspondence was eagerly sought by the learned of several
nations.

In 1740—1, he published his Economy of the Animal Kinodom,
which is translated in two large octavo volumes, (Price 87,25.)
Here the courazeons Miner sunk ashaft into the deep veins of
the organic acic = to penetrate,” as he says,
“from the very eradle to the maturity of nature.”” In 1744—5,
he publis his Antmal Kingdom, making two Jurge octavo vol-
umes in English ; but the 4th and fullowing Parts are not trans-
Lited.  Both these works ase considered ratomically, Plysically,
and Philosephically, and are fur in advance of the present age, as
the Medical world is beginning to know and acknowledge. It is
to be hoped that t arts on the Nervovs Fibre and the Nervous
Fluid, the Five Senses, on. Generation, nud his great wark of 1400
pages on the Brain, muy be translated speedily. Itisimpossible to
give here cven a glimpse of the above works, beyond their titles.

In 1745, he published a work in two parts, on Zhe Worship and
Love of God i Part I. On the Origin of the Earth, on the State of
Puradise inthe Fezotable and Animal Kingdoms, and on the Birth,
Tufancy, and Love of Adamy or the First-born Man, Part11 Onr
the Marriago of the First-barn; and on the Svul, the Intellectual
Mind, the State of Tntegrity, and the Image of God. This is a
centring of all he had previously elicited from his studies, and
an attempt to carry them into another field ; it is an end ol his
ecientific anl philosophic march, and serves as a connecting link
between this world and the next. He began from God, as the
fountain of the Sciences ; the wisdom of creation was the desire
and wisdom of hia labora; and here he ended with his begi
i carrying God’s harvest ta God, Apparently, he did not
5 that his literary life was elosed 5 but he stood nmidst the
sheaves, contemplating the tillage of future years in the old
domain » wlthouzh trembling, nevertheless, in the presence of an
undisclosed event,  As o Natural Theologian, Sv thus
tur, stands unrivalled : he < looked throush Nature, up to Ni-
ture’s God.” We now pnss on to another man and author, to
the Sger, and THEoLOGIAN, -

In 1745, at 56 years of hie gays, ©he was ealled to a holy
office by the Lord himself, who opened his sight to view the
spiritual world, and gragted him the privilege of conversing with

@

Rpirits and angels,”? He now resigned his office
girded himsell to works of his New Coxmission
to develop truths, of which tho religions world hod
dreamed ; and his unfoldings of God’s” Word, of Heav:

|

of professed Christians, as theirs ure in advince of Judaism; of
external evidence. A

From 1749 to 1756, appeared his zreat work, the Arcama
CaLesTia s the Heavenly Arcana which arve contained in the Holy
Scriptures, or Word of the Lord, Unfalded, beginning awith the
Book of Genesis: Together with Wonderful Things seen in the.
World of Spirits, and in the Heaven of JAngels, This work is
printed in thirteen octave volumes, (51,25 each,) and contains
au exposition of Genesis and Exodug, and many other parts of |
the z man, according to Swedenborg, is bound to
recoive ipse dizit, or suy 50 ; but he is to examine it,
and decide aceording to intnnsic evidence.

In 1758, he published the five following works: 1. Jn Account
of the Last Judgment and the Destruction of Bolylon; showin
that all the Predictions in the Apocalypse are at tas day fulfilied;
being @ Itclation of Things heard and scen, (Prive 44 cenis,) 2.
Concerning Heaven and its Wonders, and concerning Hell, beng a
Relativne of nps leard and seen.  (Prico 75 cents.) 3. On the
White Horse, mentioned in the Apocalypse, (Price G cents.) 4.
On the Plonets in our Solar System, and on those in the Starry
Heavens ; aith an account of ther Inkahitants and of their Spirits
amnd Angels.  (Price 44 cents.) 5. On the Niw Jerusalem and its
Henvealy Doctrines, as revealed from Heaven. (Price 10 cents.)
After this, he furnished evidence of lis opened sight to many
distinguished persons, which the celebrated Kant pronounced
pe Iy satisfactory.
In 1763, he published the six following works: 1. The Dac-
trine of the New Jeruselem respecting the Lord.  (Price 12) ceuts.)
2, The Doctrine of the New Jerusalem respecting tie Sacred
Scriptures. (Price 12} cents.) 3. T%e Doctrine of the New Jeru-
salem respecting Fuith. (Price 6% cents.) 4. The Doctrine of
Life for the New Jerusalem. (Price 10 cents.) 5. Continwation
respecting the Last Judgment and the Destruction of Babylin.
G. Angelic Wisdom concerning the Divine Love and the Divine
Wisdom. (Price 62} cents,) The following nre the Rules of
Life, which he luid down for his own guidance: * 1. Often to
read and meditate on the Word of the Lord. 2. To submit
every thing Lo the will of Divine Providence. 3. To observe, in
cvery thing, a propriety and belhavior, and always to keep the
science clenr. 4. To discharge, with fidelity, the functions
employment and the duties of his office, and to render
in all things wseful to society.”

In 1764, he published a continuation of his work on the Divine
Attributes, entitled Angelic Wisdom concerning Divine Provi-
dence.  (Price 62 cents.) He kept a Diery, or Day-Book, from
1747 to 1764, a period of seventeen years, and a most extraordi-
nury work, several volumes of which are in English. His
Apocalypse Explained (29, congists of five octavo volumes, nnd
his Apucalypse Revealed, ,) of a very Inrge one: both are the
Books of Revelation : the first was not published till after his
death ; the latter appeared in 1765—06.

His works on— ¢* T'he Deliohts of Wisdom concerning Conjugial
Love, and the Pleasures of Insanily concerning Scortatory 0,2
appeared in 176, (Price $1,37.) This was followed with his

Intercourse between the Swul and the Body. (Price 6} cents.) In
1771, in his Bdth year, ha published his large work, The True
Christian Religion; coutaiming the Universal Theology of the New
Church, foretold by the Lord in Doniel vii. 13, 14, aud in the
Apucalypse xxi., 1, 2, (Price $2;) on the title pago of which
If a8 — ¢ Servant of the Lord Jesus Christ.”* This
as an Author, and he died the 29th of March,
1772, neeording to his own prediction. <
His Scientific und Philosophical works are equal to thirty
common octave volumes ; and his Theological works to as many
more ; making in all sixty octavo velumes, embracing every
subject of thought and feeling, of which it is possihle for any one
to conceive. Probably about three fourths of his works are
published in Tnglish, and can be had in this country. It isa
remarkable fact, that in hiz Theclogical works, he never so
much us mentions one of his previously written works. New
Church Books of all kinds can be obtained where this 15 sold.

Extract from Swedenborg.

ever they require an application to regulate their lives,
they remain where they were before, The fourth re-
ceive them in a persuasive manner, and are the
led, in a certain degree, to amend their lives and per--
form uses. The fifth receive them with deli ]
confirm them in their lives.”

H D %SGSR EaREDE ST

Hell, arc us far in advance of the commonly received opinions

which his Religious works contain abundunce of interpal and |

Bricf Erposition of the Ductrine of the New Church, and the

and are in some measure pleased with them, but when- |

“There are five classes of those who read my writ-
ings. The first reject them entirely, because they are
in another persuasion, or because they are in no faith.
The second receive them as scientifics, or as ohjects of
mere euriosity. The third receive them intellectually,




