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A  c 0NTE>iP0n>NE0 U8 daily p ap er h as exhibited m ore  
inclination th a n  skill :n  its  efforts to  b rin g con tem p t 
upon ou r first n u m b er. A s  a  sam p le o f  i ts  ow n ch arity , 
i t  announces th a t  “ w e don’t  condem n th e  people who 
believe in D r . N ew  i.on, as  th e  H a rb in g er  s to u tly  does, 
th ey  a re  beu eath  everyth in g  b u t p ity ."  N ow , th e  H a r 
binger  does n o t condem n th e  peo p le who believe in D r. 
N ew ton. T he H a rb in g e r  know s, th a t  w hich an y  one  
m ight know  b y  a  little ' consid eration , th a t  m an y th ings, 
w'-icli, w hen m easu red  b y  com m on exp erien ce, a t  first 
s i 'h t  ap p ear ab su rd  a n d  p u erile , th e  dream s o f  raving  
m aniacs, o r th e  fancies o f  diseased im agin ations, often  rise  
into th e  reg io n  o f  im p o rta n t facts , advancin g th e  in tel
lectu al and m ateria l in te re sts  o f  hum ankind. I f  Jesu s  
and his follow ers rem oved diseases b y th e  laying on o f  
hands, th e  leg itim ate  in feren ce  is , th a f  th e  cu res  m ust 
have been effected  b y callin g in to  op eration  th e  agen cy  
o f som e n a tu ra l law , and h o n est ra tion alists  can n o t 
believe in th e  prob ability  o f  such phenom ena having ever  
tak en  p lace , un less th e y  a re  capab le o f  being rep eated . 
The question o f  possibility has to  be established by d irect 
and positive evidence, b efore an y  re m o te  testim on y can  
m ake an alleged o ccu rre n ce  probable, n o r  can  w e se t  
limits to  possibilities by an y  a  p r io r i  reasonin g. "We 
m ay fram e a  th eo ry  o f  cau ses, and p red icate  events, but 
we have to  w ait fo r  even ts to  establish, co rre c t, o r falsify  
ou r theories. B y  m eans o f  effects only can w e discover a  
Bound d o ctrin e  o f  cau ses. In ste a d , th erefore, o f  r e 
pudiating a n  alleged  o ccu rre n ce  from  ou r im p erfect 
notions o f  possibilities, w e ou gh t to  w atch for new  pheno
m ena to  d ire c t  u s . D isease  and cu re  haye frequently  
been th e  r e su lt  o f  sudden m en tal im pressions, and few  
individuals b u t have som e evidence o f  th is  in  th e ir  own 
experience. T h is m akes if  so fa r  probable, th a t  D r. 
N ew ton  m ay possess m ateria l qualities and m en tal a tt r i 

b u tes , which enable him to  perform , ap p aren tly  to  ou r  
ignorance, m iraculous cu res. This requires to  be proved  
o r  disproved on  evidence m uch m ore reliable th an  the  
unfriendly rep o rts  o f  an  unsym p ath etic press,, o r  th e  
opinions o f  scientific m en, who s e t  bounds to  possibilities  
w ith a n  assum ption o f  "ifallib ilitv  as  a rro g a n t in physics  
ns th a t o f  th e  P o p e in m a tte rs  o f  religion. “ O n e tru th  
is  c lear ,”  th a t  every  im probable novelty h as, a t  th e  
o u tse t, to  en co u n ter w h atever ob stacles, popu lar p re
ju d ice , and p opu lar ignorance can  p u t in its  w ay , how
e v er firm ly its tru th  m ay bo established even tually . I t  
is , th erefore, b y  n o m eans certain  th a t D r. N ew ton  
is  an  im postor, b ecau se th e  w eight o f  popu lar opinion is 
stro n g ly  again st him , m uch less so, w hen positive te s ti
m ony is offered in proof o f  th e  re a lity  o f  his cu res, for  
one positive w itness o f  ch a ra cte r  (an d  who can  im pugn  
th e  in teg rity  and c h a ra cte rs  o f  m any who call them selves  
D r. N ew ton ’s friends and w itnesses) is w orth  a  h o st o f  , 
neg ativ e evidence. T o rid icu le  such m en is as su re  to  , 
evoke p o p u lar sym path y ns a  vu lgar jo k o  in a  th e a tre  
is  safe  to  m eet w ith th e  approbation o f  th e  “ gods,”  and  
so long ns th is shall be th e  case, th ose who speak and 
“ w rite  to  gain th e ir  daily v ictu a l"  a re  likely to  bo u n - , 
fair  to  an y  unpopular belief, althou gh, m ore frequently, 
for w an t o f  reflection than b y  intention .

W e r e  i t  n o t  for th is (say , un consciou s) dependence  
upon p opu lar sym pathy, w ould i t  b e  likely th a t  th e  
following g rav e  ch arg e  could e v er h av e  been m ade, being  
as i t  is, th e  shallow est o f  criticism , sup ported  by as un
fortu n ate  a n  in stan ce as  could be quoted , a  p u re  argu-  
m entum  ad ignorantiam .— “ T he inspired p oets th e  H a r 
b in ger  quotes from , w e den ou nce as  lite ra ry  thieves—  
kleptom aniacs as  w e a re  willing to  believe. O ne of them , 
whose verse w e a re  to ld  is a  ‘ tw o-edged sw ord,' w rites  

w hen un der th e  influence;

1 All Nature is but one stupendous thought.’

T he inspiring sp irit should have m ore nous  th a n  to  ‘  
crib  from  so gen erally  re a d  a n  a u th o r as  P o p e.”

I f  th e  “ inspiring sp ir it"  in question b e  a  “  li te ra ry  ;  
th ie f ,"  w e h av e  m an y Buch am on g st ou r b est authors. 
Shakespeare’s K in g  H e n ry  I V .  te rm in ates  his soliloquy ;  

to  sleep—  :
“ Canst thou, O Partial Sleep I give thy repose 

To the wet sea-boy in an hour so rude; e
And in the calmest, and most stillest night,
With nil appliances, and means to boot, l
Deny it to a  King?" _ j

I n  Q ueen M ab, th e  “ li te ra ry  th ief,”  Shelley, “  c r ib s "  from
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•Shakespeare, and , with qu ite  an a ir  oi originality , m akes 

h is king soliloquise sleep—
“ Oh clear anil blessed peace!

Why dost thou shroud thy vestal purity 
In penury and dungeons? Wherefore lurkest 
With danger, death, and solitude; yet shnnn'st 
The 1‘alucc I have built tlice ?"

T u r n s , in lines glow ing w ith th e  fire o f  genius—
“ Dearly liought the bidden treasure,

Finer feelings can bestow;
Chords that vibrato sweetest pleasure;

Thrill the deepest notes of woe "—

u tte re d  a sentim en t “ crib b ed " by the “ lite rary  thief, 
W o rd sw o rth , who w rites.in  his narrative, m atter-of-fact 

sty le—
"B ut, as it sometimes chanccth, from the might 

Of joy in minds that can no further go,
As high as we have mpnntc<l in delight,

In our dejection do we sink as low.”*

I n  th e  preceding instances, and they could he multiplied  
indefinitely, th ey  a re  th e  ideas th a t happen to  be repeated  
( le t  us drop th e  m alevolent notion o f  “  cribbing” where  
i t  can bo so little justified), and n o t th e  words, the. 
kernel o f  th e  n u t, n o t the shell. B u t  the lines from the  
“ inspired poet,” W a rre n  Barlow —

“ All nature is but one stupendous thought,
Which (lod through love and wisdom has out-wrought”—

contain ¡1 to tally  different idea from th a t contained in 
th e  lines o f  Pope—

"All arc but parts of one stupendous whole,
Whose body Nature is, and (¡od the soul "— 

although a sim ilarity o f  sound between th e  w ords m ight 
suggest, to  a superficial critic , th e  idea o f “ cribbing."  
P o p e 's  idea is, as m anifest in his co n text, th e  mechanical 
u n ity  o f  all creation , o f  which God is th e  vital principle, 
supplying m otive power, all being so iutimatcly-^con- 
n ected  th at if  one part should go w ,-ong, supposing such 
a  catastroph e possible, th e  whole s tru ctu re  m ust suffer 
as a  m achine suffers from a  “ screw  looso” o r  a  w heel out 
o f place. W a rre n  Barlow  suggests far m ore elevating  
thoughts. ITis leading idea is th a t every s tru c tu re  in 
creation  is a  tlioughl-form  o f  th e  A lm ighty, and th a t  
each idea, so in carnated, is b u t a fractional p a r t o f  “ one  
stupendous th ought,” as  each p art o f  creation  is a  fraction  
o f  “ one stupendous w h ole;” a  th ought which is being 
constan tly  "o u t-w ro u g h t,” and requires e tern ity  to  
accom plish.

This line o f  thinking has a  reflex action, and indicates  
th e  highest use o f  physical scien ce to  be th e  discovery  
o f  each fractional divine idea embodied in each fractional 
form  o f universal creation . W e  a re , th u s, by con
n ectin g  idea with idea, enabled to  form  advancing  
conceptions o f  God himself. Since ou r notions o f  
D eity  are  derived from  n atu re , ou r every  idea ou gh t  
to  harm onize and con sist with each, other in system atic  
u n ity  o f  th ou g h t, .to  correspond w ith th e  u n ity  o f  
id ea in  to ta l  n atu re . .Thus, consisten cy becom es a  
te s t  o f  app roxim ate tru th , for, although our highost 
concep tion s o f  tru th  m u st be very  im perfect, inconsist
e n cy  (in  th e  sense o f  in co n gru ity) is a  su re sign o f e rro r . 
N o  id ea can  e x is t a p a rt from activity, and th e  resu lt of  
a ctiv ity  is  fo rm .  A s  m an e x tra c ts  ideas (philosophy) 
from  n atu re  th e y  becom e to  him vital m en tal principles, 
again  finding em bodim ent, o r  in carnation , in hum an ac
tio n s and hu m an productions, affected by, and affecting in 
re tu rn , hum an w an ts and aspirations, w rong ideas leading  
to  e rro rs  in  p ractice , and errors in p ractice  leading to  
m o re  c o rre c t ideas.

P o p e ’s “ stupendous whole”  is th e  m aterialisation o f  
W a r re n  B arlow ’s  “  stupendous th ou g h t,” and, although  
th e  on e b ears  as  close a n  affinity w ith th e  o th er as  soul 
d o es w ith  body, th e y  a re  essentially different.

M R . O L I V E R  A T  S A N D H U R S T .

A  L e c tu re  w as delivered a t  th e  O rd erly  room , S an d h u rst, 
on W edn esday, Sep tem b er 2 1 s t , by  Mr. Ja m e s  P. O liver. 
J .  S . R yrn er, E sq ., in th e  ch air. T h e  su b je ct being  
“ Spiritualism ,theologically and scientifically con sid ered ,”  
T he chairm an, in a  few  opening rem ark s, re fe rre d  to  th e  
unfair m anner in which all new  th eories and discoveries  
w ere invariably received by m ankind, th e y  should n o t 
refu se  an y  new and s tartlin g  th eo ry  a n  im p artial investi
gation , but ju d g e  i t  b y the T rib u n al o f  R easo n . T h e  
lectu re , which was a n  exh au stive one, and occu p ied  one  
h o u r and a  h alf  in its  delivery, was a tte n tiv e ly  listened  
to  by th e  audience. T he le c tu re r  c learly  dem on strated  
th a t  spiritualism  accord ed w ith revelation  and scien ce , and  
pointed o u t th a t th e  ob stacles so reck lessly  th row n in th e  
w ay b y th e  clergy  proved fatal to  th e ir  ow n argu m en ts. 
We are g lad  to  observe th a t  Mr. O liver intends continu in g  
th ese in terestin g  lectu res.

E X P L A N A T O R Y .

A  corresponden t, w ritin g  u n d er th e  nom  tie p lu n ie  o f  
Ig n o tu s, com plains o f  th e  in com p reh en sib ility  o f  som e  
portions o f  ou r in trod u ctory  artic le , and th in k s i t  n eces
sary  th a t  th ey  should be clearly  understood as  a  basis to  
fu tu re  m atters  founded upofi th em , so as  to  p rev en t  
m isunderstanding o r  com plication . T h e  te rm s  used  
seem ed c le a r  enough to  us, but as i t  is p erhap s h ard ly  fair  
to  m easu re o th e r peuplo's co rn  by o u r  ow n p riv ate  
bushel, w e will for th e  benefit o f  Ig n o tu s  a n d  oth ers  
who m ay be u n d er th e  sam e difficulty, en d eavor to  e x 
plain as lucidly as  possible th e  m eanings in ten d ed  to  be  
conveyed b y th e  sen ten ces referred  to . Ig n o tu s  first 
ask s w h at we m ean by th e  te rm  “ n atu ra l th o u g h t.”  O u r  
idea o f  n atu ra l th ou g h t is, th e  actio n  o f  th e  p ercep tiv e  
and reflcctivo facu lties in th e  con tem p lation  o f  n atu re , 
science, Hud religion.

“ In tu itiv e  reason ”  wo define as  th a t  in n a te  pow er 
possessed by all in telligen t beings o f  distinguish ing by  
in tern al reflection, th e  r ig h t and w rong' in p rin cip le . 
M any m ay doubt th e  reliab ility  o f  th is p o w e r ;  b u t, if  
th ey  do so, i t  is b ecau se  th ey  h av e  n o t exercised  it , b u t  
allowed it  to  lie d o rm an t w ithin th em . I n  ou r exp eri
en ce  we have m et w ith m en in all s ta te s  o f  developm ent 
and in all grades o f  so ciety , who in th e  e x e rcise  o f  tin's 
facu lty  have com e to  e x a ctly  sim ilar con clu sion s. T he  
untram m eled m ind th a t  looks w ithin for th e  so lu tio n  o f  
theological difficulties, will find th e re  im planted  a n  in 
fallible m entor, and th e  exercise  o f th is in tu itiv e facu lty  
quickens and intensifies th e  p erceptions o f  th e  individual 
to  a  g re a te r  o r  less d egree, acco rd in g to  his o r  h e r  in tel
lectu al capacity .

I n  reference to  ou r corresponden t’s th ird  question, i t  
is n o t for us to  define th e  p recise  sen se in which V ic to r  
Cousin uses th e  w ord “ tru th ,”  b u t w hen w e use it , i t  is 
in its  full a b stra c t sense, em bodying ju stice , p erfectio n , 
and harm ony.

T h e  p o etry  o f L izzie  D o ten  and W a r r e n  B arlo w , m ay  
n o t exactly  fit Ig n o tu s’s  m ind, b u t we fail to  find th e  
w eakness o f su b stratu m  alluded to . I n  o u r  opinion  
th ose who could w rite w ith ou t spiritual in sp iratio n ,p oetry  
o f th e  quality o f th a t which w e quoted , w ould h av e  no  
need to  a ttrib u te  i t  to  spirits, for th e y  w ould a tta in  for  
thom selvos a  p opu larity  and position, which u n d er th e  
w ing o f spiritualism  th e y  can n o t hope for. I t  is  and a l
w ays will be ou r desire to  m ake everyth in g in  o u r  jo u rn a l  
as c le a r  and com prehensible as  possible to  ou r r e a d e r s ; 
and, w h ere any difficulties a re  exp erien ced  in arriv in g  a t  
ou r e x a c t  m eaning, th ro u g h  th e  un fam iliarily  o f  som e o f  
ou r read ers w ith th e  su b jects discussed, w e shall: be hap py  
to  answ er an y  questions th a t  a r e  p e rtin e n t t o  th e  
m atter .

I n  conclusion, w o beg to  th an k  ou r friends anff th e

C'  ” c  for th e ir  liberal sup port. O u r firs t n u m b er h as  
v e ry  gen erally  and on  th e  whole favorably n o ticed  

by th e  m etropolitan  and co u n try  press, and th e  su b scrip 
tions and sales have con sid erab ly .exceed ed  o p r-e x p e c ta 
tion s. W e  shall endeavor b y keeping up , a n d  if  possible  
im proving th e  qu ality  o f  o u r  jo u rn al, to  give, o u r  frieude  
a  q u id  p r o  quo.
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TO THE -EDITOR OP THE HARBINGER P F  LIGHT.3to (Horr^pondcnk
“ B igo try  a n d  F r e e  Thought,"  “ Com ing,”  “ E x p erien ce ,"  

a n d  sev eral oth er com m unications a rc  unavoidably held  
ov er u n til n ext  issue.— [ E d.]

TO THE EDITOR OP THE HARBINGER OP LIGHT.

S ir ,— I  am  n o t a  little  am used on reading in y o u r first, 
issue o f  th e  “  H arb in g er o f L ig h t ,”  th e  rep ly  which the  
D ean o f  M elb ou rn e m ade to  one o f  his au d ito ry  a t  his 
le c tu re  on Spiritu alism , viz.:—

“ That it was improbable that the arch fiend would select in
terior instruments to carry out his objects, but his cunning would 
naturally lend him to select from those whose moral influence 
would be great.”

Surely he m u st have overlooked th e  fa c t his rep ly  cu ts  
two w ays, viz.— th a t  if  his satan ie  m ajesty  em ploys 
spiritualists, b ecau se  o f th e ir  “ high m oral ch aracters ,” 
to  work his designs, m ay n o t  th e  D ean  him self, on acco u n t  
o f  his high stan d in g  as  a  d ign itary  o f  th e  C h u rch  and o f  
his  “ high m oral ch a ra cte r,” be also  one o f  his m ajesty’s  
agen ts, em ployed by him  to  keep th e  m inds o f  th e  
m asses in ign oran ce, chains and darkness, in stead  o f  per
m itting him to  use his position tuid influence in preach 
ing “ D eliveran ce to  th e  cap tives, and reco v ery  o f  sigh t 
to  th e  blind, to  se t a t  lib erty  th em  th a t a re  bruised, to  
preach th e  accop tah lo  y e a r  o f  th e  L o rd .”  I  don't, of  
course fo r  a  m om ent m oan to  say  th a t  i t  is so, b u t it  
occu rred  to  m e th a t  if  th e  one w as probable  th e  o th er  
was possible.

N ow  i t  has b een  su gg ested  th a t  on such a  m ode o f  
reasoning as th e  D e a n ’s , “  w h e re ,a re  w e to  s to p ? ”  T o  
m e th e re  is  no lim it. E v e n  C h ris t m igh t have been one  
o f his m ajesty ’s  agen ts. T h is, how ever, happily for us, 
C hrist has ov erth ro w n , for ho has d istin ctly  said, “  B y  
th eir fru its  shall y e  know  th em .”  T h erefo re , un less he 
m akes th e  w ords o f  C h ris t o f none effect, ho m u st show  
th a t th e  lives o f  S p iritu alists  a r e  not o f  a  “ high m oral 
tone,”  a  fa c t th e  opposition w hich h e  lias, how ever u n 
fortu n ately  fo r  him self a n d  h is arg u m en ts, adm itted to  
be th e  case.

S o u th  Y a r r a ,  1 IO T A .
12th  Septem ber.

----------- o------------

TO THE EDITOR OP THE HARBINGER OF LIGHT.

. D e a r  S i r ,— W ill y o u  inform  m e th rou gh  y o u r journal, 
if th e  th irteen  m illions o f  sp iritists  in A m erica  include all 
o f th e  Jew ish  fa ith , fo r  I  find from  th e ir  books th a t  th ey  
are all spiritists. w

I n  th e ir  book, called th e  “ B ook o f  L ife ,”  I  find th e  
following p ray er— “  M a y  th e  G ates  o f  H eav en  be open  
to  receive his, o r  h e r  devotion, a n d  m ay his, o r  h e r  soul 
undisturbedly so ar to  th e  H eav eu ly  abode in th e  G arden  
o f  Ed en, th e re  to  enjoy ben eath  th e  tr e e  o f  E te rn a l L ife, 
th e  pleutitude o f  bliss, tre a su re d  u p  for th e  righ teou s.”

O f such a  death , K in g  Soloi^bn says, th a t th e  day o f  
death is b e tte r  th an  th e  day o f  b irth . T h o sages com -, 
m ent on th e  v erse  th u s :— “A n d  G od saw everyth in g th at  
he h ad m ade, and behold i t  w as v e ry  good.”— (G en esis). 
These w ords allude to  death w hen th e  tru ly  pious and  
virtuous receiv e  th e ir  full rew ard  in th e  higher region s, and  
enjoy th e  celestial and undisturbed tran q u ility  o f th o  soul.

I  also observe in th e ir  p ray er oh  th e  ap p carau co  of 
tho new m oon th e  following w ords, th re e  tim es— “ David  
th e  K in g  o f  Is ra e l now  liveth and ex iste th  in ou r m idst,”  
and num erous o th e r p assages in  a  like m anner.

I  am ,
D e a r sir,

Y o u r s  v e ry  tru ly ,
S t. K ild a , D . C H R IS T IA N .

S ep t. 1 0 , 1 8 7 0 .

[T h e  estim ate o f  A m erican  spiritualists refers only to  
tho bolievers in m o d em  spiritualism , th e  m ajority  o f  Je w s  
wo th ink , lik e  th e  m a jo rity  o f  C hristians, a re  n o t cogniz
an t o f  w h at th e y  profess to  believe, th e y  sub scribe to  
certain  doctrines, w ith o u t ta k in g  th e  tro u b le  to  analyze  
th em , and a re  in  re a lity  ig n o ran t o f  th e  ten ets  o f  th e ir  
own religion.— E d .]

S ir ,— I  have read  y o u r first num ber, and feel m uch in
terested  in th e  su b ject, but I  am  convinced th a t unless  
th e  w ords you use a re  clearly  understood, th e  argum ents  
th erefro m  will soon becom e com plicated. M ig h t I  ask  
yo u r explanation o f  th e  term s “ n atu ral th o u g h t”  and  
“ intuitive reaso n ” which a re  m ade use o f  in y o u r in tro
du ction . And again  in w hat sense the te rm  “ T ru th  ” is to  
bo accep ted  (a s  used in O ntology for in stan ce) w h eth er in 

-its full a b s tra c t sense; o r in its subordinate etym ological 
sense. l i z z i e  D otcn  is very p re tty  b u t n o t alw ays righ t, 
on h e r  feet, W arren  B arlow  raises a question which  
m ight be resolved m etaphysically.

Y o u rs  tru ly ,

IG N O T U S .
— --------o--------- —

C R IT I C IS M  W I T H  A  V E N G E A N C E .

TO THE EDITOR OF THE HARBINGER OF LIGHT.

S i r ,— Y ou r la s t issue contained a review  of, and ex 
tra c ts  from , certain  poem s professedly w ritten  under  
sp irit influence. In  a  critiq u e app earing in a  la te  num 
b e r  o f  th e  D aily Telegraph  th ese  poems a re  alluded to , 
and tho w riters th e re o f are  very  politely term ed  “ prigs, 
and lite ra ry  kleptom aniacs,”  b ecau se a  p articu lar  line 
heading one o f  th e  e x tra c ts

' “ All Nature is but one stupendous thought,”
is affirmed to  be a plagiarism  from Pope.

P o ssib ly  I  m ay be w rong, b u t th e  only passage which  
I  rem em ber o f Pope, bearin g tho slig h test sim ilarity to  
th e  line quoted, is found tow ards th e  end o f  th e  first 
epistle o f th e  “  E ssa y  on M an,”  and reads

“All arc lmt parts of one stu|Kaulous whole,
Whose body Nature is, and God the soul."

I f  th is is th e  p assage to  which tho c r itic  o f  th e  T ele
gra p h  alludes, I  cann ot, for th o  life o f m e, see how ho is 
justified in statin g  th a t i t  is in any w ay a  parallel one to  
th e  line o ccu rrin g  in W a rre n  B arlo w ’s poem, and given  
in y o u r la s t n u m b e r.. F o r  how i t  can  bo m ade to  app ear  
th a t  no difference exists  betw een an expression stating, 
th a t “ th e  un iverse is b u t th e  dcvelopem eut o f  an* idea,”  
and anothor which affirms, th a t “ tho sam e un iverse is a  
portion  o f  som e v ast existen ce, having m atter  fo r  its  
corporeal fram e, and G od for its  vita l principle,”  is  n o t 
very  easily discernabje, ju dging by m ere  com m on sense  
logic, o r  by any canon o f  criticism  which, I  have, as  
y e t , m et with.

I t  m igh t have been as well, perhaps, to  have passed  
ov er th e  critiq u e alto g eth er, only th a t th e  sam e p ap er o f  
F rid a y  last, contains y e t  an o th er reference to  th e  sam e  
m a tte r , th is tim e in an orthodox leader. I n  th is  la tte r  
a rtic le  th e  w riter, who, although as  sharp as ever  
in his denunciations o f  lite rary  dishonesty, seem s  
to  fo rg et th a t exactly  on e-h alf o f  his lu cu bration  is  little  
b e tte r  th an  a m ere tra n scrip t o f  ce rta in  portions o f D r. 
C rooke’s p ap er on Spiritualism , in th o  last num ber o f  tho  
Q uarterly Jo u rn a l o f  Science, th o  r a th e r  s tartlin g  adm is
sions o f  tho D o cto r’s  in  favor o f  Spiritualism , being  
d exterously  left out.

I  do n o t, in m entioning th is c ircu m stan ce, wish to  
a ccu se  th e  E d ito r  o f  th e  Telegraph  o f  w ilful plagiar
ism . F ro m  painful experien ce, I  know how extrem ely  
difficult i t  is  to  prop erly arran g e  th e  necessary, im o rte d  
com m as, in a  dished up passage, like th a t referred  to , and  
am , th erefore, willing to  reg ard  th e  omission o f  th o  quota
tio n  m ark s as a  sim ple ty p og rap h ical e rro r . B u t , m ight 
i t  n o t bo as woll if  persons, whoso prem ises a re  evidently  
bo dotted ov er with glass windows, would, a t  least, tak e  
som e little  trou b le to  see  th a t  all th oir sh u tte rs  a re  up , 
and fastened, ’ere  v en tu rin g  to  p elt an  ad v ersary  w ith  
c ritica l missiles, w hich seem  to  b ear som e resem blance to  
boom erangs, and to  be especially given to  flying back  
up on th e  (lingers.

J  am  n o t, be i t  rem em bered, w ritin g  th is in d efence o f  
Spiritualism  o r o f  its  advocates. I t ’s th e ir , a n d  y o u r  
b attle , M r. E d ito r, is n o t m ine, a t  all even ts fo r  th o  p re
sent. O nly being a  to lerab ly  old, althou gh insignificant 
m em ber o f  th e  colonial p ress, I  do feel j u s t  a  li ttle  vexed  
and irrita ted  w hen I  find fellow  m em bers, u n d er th e  im -
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pulse o f  a desire to  say som ething clever, • actin g  in so 
th oughtless a  m anner, as seriously to  endanger th e  in
fluence which new spaper lite ra tu re  has long had upon 
th e  public.

Plagiarism  m ust be put down, as m ust robbery of any
k in d ; but surely the prop er way to  achieve this object, 
is n o t e x a ctly  th at o f  cry in g  o u t'“  thief, thief, when there  
is nil th ie f  Siiiee it/sueh a cry  is persistently raised when 
all d an ger hap p en s'to  be absent, what other a re  we to  
exp ect, than wheli some real cu lp rit is detected, he will 
be allowed to walk off unpunished, sim ply because our 
ov er vigilant w atchm en have to o  often sounded a 
false alarm . . _ j

------- ; ’  T o u rs  sinceróle.
THOMAS-HARRISON..

Y o rick  Club, M elbourne. 
l * ;h  Septem ber. 1S70.

WORK FOR T H E  ROVAL SOCIETY.

A  little  over a  m onth since m ost o£-the papers o f  the  
colony gave b rief notices o f  th e  occu rren ce  o f  a singularly  
rem arkab le phenomenon. A boy was stru ck  dead by 
ligh tn in g ,.an d  upon exam ination o f  his body the exact  
im age o f  the tre e  under which the fatal accident took 
place, was found upon the ehes.tl In  confirm ation of 
th is statem en t th ere  is a t least, th e  evidence o f  two 
m edical m en, one having taken, as it is said, a sketch  

“o f the appearance, whilst both have affirmed th e  truth  
o f  th e ir  statem ents upon oath before the coroner.

T t.se c m s  a pity however, that these witnesses do not 
app ear to  have taken nuuih trou ble to  back up their own 
evidence, by th at o f  o th er scientific im n. who might and 
ou gh t to  have been called in to  exam in eánd rep ort upon 
bo extraord in ary  an occurren ce. This is th e  m ore to be 
re g re tte d  since vague rum ours o f  sim ilar appearances  
upon th e  persons o f  those struck  by lightning, a re  bv no  
m eans uncommon, t Inc 1 especially call to  mind, wherein  
a  sailor stru ck  dead by an e lectric  discharge in the main 
to p , was found to  be m arked w ith a  p erfect representa
tion  o f a portion o f  the mast head. I t  is the repetition  
o f  stories like th is ; repetitions com ing from  different 
p a rts  o f  the world, and vouched for by .the reliable testi
mony o f altogeth er independant witnesses ; which give 
them  a t last, im portance— quite enough to induce savans 
to  tak e action  in the m atter , so th a t it m ight eventually  
be arrived at, w hether in w hat was a t  first, regard ed as 
an idle ta le , som ething o f  real scientific im portance m av  
n o t be hidden. Possibly, ou r R oyal Society m ight do 
som ething even m ore foolish than d irect th eir secre tary  
to  ask th e  legal w itnesses, in th e  colon ial. case  referred  
to , for fu rth er inform ation upon th e  subject.

In  th e  m eantim e, th e  question seem s to  be exciting  
b u t little' a tten tion , save am ong q u id  m ines  and those 
especially “ foolish to  be pitied, and besottedly ignorant 
people" who will go to  spiritual circles, use th e  plan- 
cliette , and pay som e slight a tten tio n  to  w h at th ev  see 
w ith th e ir  own eyes and h ear with th e ir  ow n ears.

A t  one o f these circles, a t which I  happened to  be p re 
sen t a few nights ago, failing any expressed opinion from  
scientific m en, th e  question w as put th rou gh  th e  presid
ing medium  as to  th e  cau se o f  the phenom ena alluded  
to , w hen, to  th e  b est o f  m y recollection, th e  answ er was 
“  T h at under th e  circu m stan ces th e  tre e  would m ost p ro 
b ab ly  appear, a t  the m om ent o f  th e  flash o f lightning, as 
if  lit up by a  p ale  blue flame, and th at thiS appearance  
actin g  through th e  im agination o f th e  boy, under especi
ally excitin g  conditions, would probably be transferred  
bv th e  nerves so as  to  becom e indelibly m arked, as by  
p h otography upon som e portion o f  the skin.”

I  confess to  having secretly  laughed a t  w h at I  con
sidered so singularly lam e an  explanation o f  th e  difficulty, 
b u t, in continu ation , th e  com m unication w en t on  to  
illu stra te  th e  case by th e  no less singular m arkings which 
a  frig h t to , o r  fancy of, th e  m other will often  tran sfer to  
th e  p erson  Of th e  in fan t y e t  unborn.

W h eth er th e  spirits are  r ig h t o r  n o t, i t  m ust be adm itted  
th a t, in th is in stance, th e y  a re  exceedin gly happy in allud
in g  to  a  parallel in stance, also  h ith erto  inexplicable, and  
o n e  in  _whiph th e  im agination does n o t sim ply a c t  and im 
p rin t im ages upon th e  person  with whom ’i t  originates, 
b u t upon th a t  o f  an  altogeth er sep arate  individual

Singularlv enough, whilst m ed itatin g over, a n d  feeling  
stron gly  ¡helm ed, still, to  ridicu le, th e  above th eo ry , I  
took tip a  book, received by th e  last m ail, published in 
A m erica  a  few m onths ago , an d  which I  feel ce rta in  th e  
medium through whom th e  th eo ry  w as given, cou ld  not 
possibly have seen to  find th e  a u t h o r ; w ritin g  upon the  
so called ext.arics o f  th e  C ath olic C h u rch , who, in m any  
au th en ticated  instances, b ear upon them  th e  s tig m ata  o f  
th e  c ro s s ; explain , sim ilarly s tra n g e  m arkings by. the  
effects o f  im agination a ls o ; and in addition says o f  
tran sferen ce o f  m arks, th ere  have been m ore curiou s  
cases bv e lectricity . O n ce th e  e x a c t  lik eness o f  a  tre e  
was printed'-upon"a person n e a r by a  flash o f  lightning, 
and fu rth er, quoting from  th e  “ A d versaria  ” o f  I sa a c  
Casaubon. "  T h ere is an  acco u n t o f a storm  a t  W e lls , in 
En glan d. The inform ation w as given to  C asaubon by 
th e ' B ishop f i t  AT ells, and o th er p erson al w itnesses. O n  
a Sunday m orning in th e  y e a r  1-79G, while the' people  
w ere in th e  C ath ed ral, th ere  was a trem en dous b u rs t o f  
thunder, and th at in th e ir  te r ro r  th e  whole con g reg ation  
kn elt togeth er. Though a th un derbolt fell, th e re  was 
no one hu rt. Rut a  wonderful th in g w as afterw ard s dis
covered bv m anv persons, for im ages o f  th e  c ro ss  w ere  
found m arked oil th e  bodies o f  those, who had been a t  
th e  tim e in th e  C athedral ; and th e  B ishop o f  W ells  told 
th e  Bishop o f E ly  th at his wife (an d  she w as a  m o st 
honorable w om an), cam e to  him  imd to ld  him , as a m iracle , 
th a t th ere w ere m ark s o f  th e  cro ss  upon h er body. B u t  
when th e  Bishop laughed a t th is, his wife u n covered  her  
person and proved th at w hat she had said w as t r u e :  and  
then he noticed  th a t the sam e very plain m ark s o f  the  
cross w ere im pressed on himself, and as  I th ink , on  his 
arm . while with o th ers it was on th e  shou ld er, th e  b reast, 
the back, and o th e r  p a rts  o f  the body, and th a t m ost 
illustrious mail, th e  Bishop o f  E ly  n arra ted  th is  to  me, 
in such a  m anner as forbade an y  doubt ab o u t th e  tru th  
o f th e  h istory .”

H e re  then is testim on y com ing from  tw o, a t  least, 
dignitaries of, th e  C hu rch , n o t o f  R om e b u t o f  E n g lan d , 
upon singularly cogn ate  f a c t s ; testim on y which, I  for one, 
think by no m eans proves th e  case , b u t tak en  w ith o th er  
testim onies relatin g  to  o th er also co g n ate  facts, o u g h t to  
bo regard ed as good and tangible reasons w hy th ose in 
ou r m idst, who a r c  qualified to  do so, should, w ith ou t fur
th e r  delay, tak e actio n  and en q uire into th e  tru th  o r  falsity  
o f  rep o rts  o f  a  sim ilar fa ct , o ccu rrin g  within ou r colony.

Spiritualists who have been used to  h e a r o f  m edium s  
who, alm ost a t  p leasu re, can  call u p  red  le tte rs  on  th e ir  
arm s, m ay see no difficulty in' believing such assertion s, or 
even receiving theories as  to  th e ir  o ccu rren ce , like th a t  
above given; b u t, scep tics  m ay n o t be as  easily satisfied, 
th ey  m ay wish still fu rth er inform ation, and last, n o t least, 
m ay wish to  set u p  a  co u n ter th eory  to  th a t  advanced. I  
really  do n o t know how th is la t te r  is to  be fram ed, save  
afte r  a  due exam ination of th e  facts , and to  co llect th ese  
would seem  to  be especially th e  province o f p u rely  
B aconian  philosophers who happen to  be am ongst u s  and  
in pow er and position. R .  G .

R E L I G I O N  A N D  T H E O L O G Y .

M o st th ink in g m en have, a t  som e period o f  tlie ir  lives  
been sorely puzzled a t  th e  difficulties arisin g o u t o f  tin 
consideration o f  th e  above su b je ct; b u t w hen w e reduci 
th e  th ou g h ts which m ay arise  to  som ething like order 
w e shall find th a t th ese difficulties a re  n o t a lto g e th e r  in  
surm ountable. Im p ressed  w ith th is idea, I  th ough  
perhaps a  few  o f  th e  leading differences m igh t be stated  
n o t with a  view to  exh au st th e  su b ject, h u t m ore ti 
induce y o u r readers to  tak e  u p  th e  th re a d  w h ere, fo 
w an t o f  space, I  shall h e  obliged to  leave it. W h a t  i 
R eligion , and o f  w h at origin  ? A n d  in w h at relatioi 
does Theology stan d  tow ards i tE i^ r e  questions whicl 
m u st often have o ccu rred  to  enq u irers or, as  som e woixh 
p refer to  ca ll th em , doub ters. T h a t th e re  is su ch  a  thini 
as na tural religion  few  will b e  found to  question and th a  
w hatever m ay b e  its  origin, i t  is  universal. N o  natioi 
has been discovered, no m a tte r  how savage and un culti 
vated , which did n o t worship som ething. N o  ra ce  o 
people, a t  an y  s tag e  o f  th e  w orld’s  h isto ry , have eve  
been found who did n o t believe in som e g r e a t  rulin. 
pow er quite outside and a p a r t  from  th em selv es, and i t  i
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this universal b e lief in a  c rea tin g  and controllin g power 
— call i t  b y w h at nam e you will— which induces, and it  
m ay alm ost be said com pels worship.

W orsh ip  b ein g  adm itted , th e  n e x t s te p  in o u r  enquiry  
will n atu rally  be to fjn d  ou t, if  possible, th e  m otives and 
desires o f  th e  p ersons so w orshipping, and th e  differences 
existing betw een d ifferen t n ation s, and betw een th e  
same nation s a t  different tim es.

A m on g st savages i t  will b e  found th a t  th e  im pelling  
power is f i n r ,  and sacrifices a re  offered, sufferings-under- 
gone, and privations en d u red  t o  p ro p itia te  an  an g ry  God. 
H u m an  life is freely  offered w hen occasion seem s to  
dem and it, and th is, n o t in th e  sm allest d eg ree  from  love, 
for th eir G od is a  g re a t devourin g sp irit o f  evil who will 
allow th em  to  bo conq uered  in b a ttle , o r  will him self in
jure o r  d estroy  th em  un less his w rath is  ap p eased ; and  
in th eir belief, th e  su re st and m ost accep tab le  w ay  o f  
attain in g  th is  end is b y sacrifice. T h e  m o re  u rg e n t the  
necessity' for tu rn in g  aw ay his a n g e r, th e  g re a te r  th e  
sacrifice offered.

A s  w e advance in th e  scale  o f  developm ent, or, as i t  is  
com m only called  civilization, w e find th is unseen pow er  
assum ing less cru el and vindictive a ttrib u tes, and we 
com e to  see  th a t  th e  w orshippers a r c  no lo n ger actu ated  
solely b y fear, which h as now  lo st som o o f  its te rro rs ,  
and is  divided in its  influence w ith hope. Sacrifices are  
still offered, b u t n o t alw ays to  a v e r t  evil.

F u r th e r  on in th is  scale o f  developm ent w e find love in
troduced, and' sacrifices— i f  th e y  a re  still m ade— are  
m ostly given as  thank o r p eace  offerings to  a good  
spirit, fo r  his kind and loving assistance in any g re a t u n 
dertak in g , as  well as  in th eir ord in ary , every  day affairs 
o f  life.’ B u t  w h ile'-this im provem ent is going on, and  
these new  ideas a re  gainin g grou nd, th e  old have unfor
tu n ately , n o t been en tirely  ca s t  aw ay. N ow  features  
have been in trodu ced , and new m otives have sp ru n g up  
to  impel w orship, b u t th e  old ones have still b een  h eld : 
hence w e see  th e  in trod u ction  o f  o th e r  spirits, and 
as  a consequence, a  division o f pow er. T he evil spirit 
o r spirits still ex is t, b u t a re  no lo n g er absolute. O n e o r  
m ore good sp irits  have en tered  th e  field and , as  w e have 
seen, claim  and receive a  share o f  hom age and atten tion . 
These sp irits  a re  n ecessarily  an tagon istic , and th e  prop or
tion o f  pow er believed to  be possessed by th e  good o r th e  
bad will e x a ctly  depend upon, and be guided by, th e  develop
m ent o f th e  person o r  ra ce  so believing and w orshipping.

W e  h av e ,h ow ev er,yet an o th er elem en t in worshipwhich  
is as universal as th e  belief we have been considering, and  
differs in different nation s qu ite  as m uch. This o th er cle
m ent is th e  conviction o r  in h eren t b elief in an a fte r  life.

T he savage wo firs t spok e o f  h as  no higher hopes th an  
th a t his enem ies shall all be slain  o r subdued, w h ilst he  
lives victorious, a n d  th a t his fu tu re  h u n tin g  grounds shall 
be m ore fru itful. A  life o f  com fort and freedom  from  
toil is th e  principal desire o f  o th e rs ; whilst th e  m ore ad
vanced o r  civilized ra ce s  fill th e ir  heaven w ith everything  
which seem s to  th em  m ost desirable. B u t h e re  again  
com es th e  conflict betw een th e  goodtand th e  evil s p l i ts .  
J t  is very evident th a t  th e  tw o pow ers ca n n o t e x is t in 
th e  sam e p la c e ; and it is also  quite a  sctflcd  p oih t th a t  
if we a re  to  be rew arded, o u r  enem ies— if we a re  savages 
— o r th ose who differ w ith u s  in religious belief— if  we 
are civilized beings— m u st n ecessarily  be punished. 
Ilen ce  i t  follows th a t  th e re  m u st be a t  least tw o states  
o f  existen ce  in th e  a f te r  life ; a t  least on e p lace o f  rew ard  
and on e o f  punishm ent.

F ro m  th is cru d e  sk etch , w e can  now catch  a  glim pse of  
th e  difference which I  think exists betw een R eligion and  
Theology. T he original desire to  worship, in h eren t in 
all nation s, a t  all tim es, has given rise  to  different ideas, 
different form s, and different hopes o r  aspirations. The  
advantages o f  w orshipping w ere opposed to  th e  evil co n 
sequences o f  n eg lectin g  to  worship.

T hese ad van tages and evils w ould differ in different 
nations, and w ould continually a lte r  as th eir circu m 
stances a lte re d ; and th is n o t a t  all because th e  rea l guiding  
and guarding pow er h ad altered , b u t b ecau se th e ir  ideas 
and knowledge o f  th a t  p o w er h ad becom e m o re  definite 
and elaborated. W e  m ay th erefo re  reasonably conclude  
th a t R elig ion  is th e  universal in tuitive d esire  to  worship, 
and Theology th e  s tru c tu re  b u ilt up from  th a t  desire. 
T h e  science which in stru cts  in th e  b e st m ode. J .  W .  H .

F R O M  P O E 'S  F A R E W E L L  TO  E A R T H .

B y  L iz z ie  D o t e s .

F a r e w e ll ! ^ ¡farew ell!
L ik e  th e  tolling o f  a  B ell,
Sounding forth  somo F u n era l knell,—
Tolling with a sad refrain ,
N o t for th ose who re s t  from  pain,
B u t  for th ose who still rem ain ;
So sw eet pathos w ould 1 borrow  
F ro m  th e  loving lips o f  sorrow ,
W eav in g  in a  plaintive m inor with th e  cadence  

o f  m y song.
F o r  th e  souls th a t  lonely languish,
F o r  th e  h earts  th a t break with anguish,
F o r  th e  weak ones and th e  tem p ted , who m ust 

sin and suffer lo n g ;
F o r  th e  hosts o f  living m arty rs, groan ing 'n cath  

som e an cien t w ron g;
F o r  th e  cow ards and th e  cravens, who in guilt 

alone a re  strong.
B u t  from all E a r th ’s  w oe and sadness, all its 

folly and its  m adness,
I  would never s triv e  to  save you, o r  a v e rt th e  

evil blow;
E v en  if  I  w ould, l could not,
E v e n  if  I  could, I  would not,
F ro m  th e  course o f  Tim e’s g re a t river, in its  

gran d , m ajestic flow;
G rap p le  w ith those m igh ty  causes whose resu lts  

I  m ay  n o t know:
A ll L ife ’s sorrow s end in blessing, as  th e  futu re  

.y e t shall show. 1
F ro m  L ife ’s  overflow ing b eak er I  have drained  

th e  b itte r  draught,
C han gin g to  a  m addening ichor in m y being as  

I  quaffed.
I  have felt th e  h o t blood -rushin g o’e r  its  red  

and ram ou s path,
L ik e  th e  m olten lava, gushing in its wild, 

volcanic w ra th ;
L ik e  th e  bubbling, boiling G ey ser, in the regions 

o f th e  p o le ;
L ik e  a  S cylla  o r  Charybdis, th reatenin g to  

en g u lf m y soul.
O , for all such fire w rou gh t n atu res  le t my 

rhythm ic num bers t o l l !
V ulnerable, like A chilles, only in One fatal 

p art,
I  w as wounded, by L ife 's  arro w s, in th e  head, 

b u t n o t th e  heart,
Com e up h ig h e r! cried  th e  angels ;— aiid I  

hastened to  depart.

T h e  following few  lines, which a re  Copied from  “ T he  
L y ric  o f  th e  G olden A g e ,”  by H a rris , are  ce rta in ly  in 
im itable in p u rity , and i:i th e  deep so u l-stirrin g  asp ira
tions which th ey  b reath e  afte r  G od a n d  T ru th , and show  
how th ose who have p ast on to  th e  n e x t  sp h ere o f  exist
en ce still y earn  a f te r  a  c le a re r  and m ore expanded  
know ledge o f  th e  D ivine F a th e r , and how anxious th e y  
aro  to  infuse into ou r minds like d esires :—  

S H E L L E Y ’S P R A Y E R .

“ T ran sfuse m e with T h y consciousness,” I  cried ,
O  S p irit o f  Creation I I  w ould be 
So m erged in th y  ex isten ce  as to  know ,
T o live, feel, m editate, en joy in Thee.
0  give T h y n atu re  to m e ; le t T h y soul 
T hrough all m y faculties descend ; be T hou  
T he ro o t o f  all my being, which from  T hee  
Sh all bloom a  deathless flow er divine 
I f  I  have reasoned w ron gly , le t  th e  light 
O f  th y  p u re  T ru th  tran sfo rm  th e  in n er m ind; 
M ak e i t  a  glorious m irror to  reflect 
T h y p e rfe ct love, T hin e a ttrib u te s , T hyself.”
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S P IR I T U A L I S M  A N D  T IIK  S A V A N S ._•_
A h Spiritualism  progresses, th e  opponents o f  its  tri

um phant m anifestations have one by one to  give up th eir  
cherished positions and concede grou nd to  th e  invader.
A(t  first, o f  course, it was stoutly m aintained th at the  
en tire  .business was im posture. T h e  books pu rp ortin g  
to 'h e  dictated  b y clairvoyant in tellects  w ere plagiarisms, 
th e  m ovem ents o f  tables and o th er solid bodies w ere the  
trick s  o f  conjurors, and th e  rnppings w ere produced by 
pliable ankle bones, elastic heels, o r  e lectric  wires. People  
who have never given th e  su b ject a m om ent’s considera
tion and a re  u tterly  ignorant o f  the extraord in ary  stan d 
ing it has assum ed in th e  world, still entertain  th is primi
tive opinion. O thers a  little  b e tter acquainted with the  
work which has been accom plished talk o f  unconscious 
cereb ral activ ity and involuntary m uscular actio n . R ut 
th is shelter for th e  distressed  has had to  he surrendered  
like th e  rest, and bona-fide investigators, unwilling to  
acqu iesce in the Sp iritu al hypothesis, a re  now sorely  
beset. T he m en o f  science a re  th e  m ost disinclined to  
surren d er th eir old landm arks hut n o to n e  o f  th em  enters  
earnestly  upon an  enquiry into th e  Spiritual phenom ena  
w ithout finding’ him self com pelled to  do so.

T he latest instance o f  this kind is a very noticeable  
one. T h e Q uarterly Jo u rn a l o f  Science  ranks n e a r the 
head o f  th e  scientific periodicals o f  Eu ro p e. C onducted  
by such men as  .Sir W . P airh airn , h'.K.S. ; W illiam  
Crookes, l ’.U .S .; R o b ert H u n t, E . E . S . ; 11. W oodw ard, 

iS. and I'.K .S ., and Jam es Snmuclson, o f  th e  Middle 
Tem ple, its enunciations are  received w ith resp ect in all 
p arts  o f  th e  world. O ne o f  th e  above gentlem en— M r. 
C rookes— has recently been giving a portion  o f  h is'a t
ten tio n  to  th e  subject o f  Spiritualism , and in the Ju ly  
num ber o f  th e  Jou rn al ho expresses his opinion upon it 
as  far as he has gone. l i e  reg rets  th a t a  p rem ature  
announcem ent o f  the work in which he is engaged should 
have appeared in T h e  A th cn uum , and com pelled him  to  
speak o u t before he is fully prepared to  do so. H e  
declines as  y e t  to  ad o p t the Spiritual theories, b u t adm its 
th a t  th ere is “ som ething” brou gh t to  light com pletely  
new to  science. l i e  says— “  T h a t certain  physical phe
nom ena, such as th e  m ovem ent o f  natural substances, 
and th e  production o f  sounds resem bling e lectric  dis
ch arges, o ccu r under circu m stan ces in which th ey  can
n o t he explained by any physical law a t  present known, 
is a  fact o f  which I am .certain as I am o f  the m ost 
elem entary fact in chem istry. M y whole scientific ed u ca
tion has been one long lesson in exactn ess o f  observation, 
and I wish it to be d istin ctly  understood th at th is firm 
conviction is the result o f  most careful investigation. 
B u t 1 cann ot, at present, hazard even the m ost vague  
hypothesis as to  tlfc cause o f  th e  phenomena.”

This admission, as it stands, m ay well cause a glow  o f  
pardonable pride in th e  face o f  every Spiritu alist. Surely  
it is  no slight thing for m en am i women who have for 
y ears  been made the lm tt o f  th e  em ptv headed and the  
superficial to be th u s proclaim ed as  th e  forerunners o f  
scien ce in th e  discovery and developm ent o f  a new and  
m ysterious force. R ut M r. Crookes is nut slopping here; 
and we ven tu re  to  p red ict th a t, like Professor H a re  and  
Professor M apes in A m erica, he will he com pelled a t  the  
last to  acknow ledge the h ew  force to be a  Spiritual one. 
H e  is asking for specific te s ts  which th e  advanced Spiri
tu al m ediums a r e  pressing to  afford him, and th e  resu lt o f  
th ese  will probably he divulged in an  early num ber o f  
th e  Jo u rn a l. I n  a  foot n o te  to  th e  article  in th e  cu rreh t • 
issue M r. C rookes says— “ I n  ju stice  to  m y su b ject, I  , 
m u st s ta te  th a t, ou rep eatin g  th ese views to  som e o f the 
leading Spiritu alists and m ost tru stw o rth y  m ediums in 
En glan d, they express p erfect confidence in the success  
o f  th e  enquiry, if  honestly carried o u t in the spirit here  
exem plified; and they have offered to  assist m e to  the  
u tm o st o f th eir ability, b y placing th eir pecu liar powers 
at m y disposal. So f a r  as I  have proceeded, I  may as 
writ add that the p relim in a ry  tests have been satisfac
tory."

A lte r  th e  publication o f  th is a rtic le  in th e  Q uarterly  
J o u r n a l o f  Science, w e tru s t  th a t oven th e  m ost ignorant 
and prejudiced will feel asham ed o f th eir assum ption  
th a t th e  whole o f th e  phenom ena o f  Spiritualism  a re  th e  
p ro d u ct o f  world wide im posture o r  self-deception.

J E W I S H  N O T IO N S  R E S P E C T I N G  T H E  D E V I L  
A N D  H E L L .  H r  I I .  G u kdam .a .

[fibst article.]

A  b elief in th e  devil is a  p e rfe ct delusion. I t  d e tracts  
from th e  honour due to  th e  I nfinite S o u rce  o f  pow er. Can  
any one ration ally en terta in  a n otion  o f  a  Spiritual 
Eeihg,.w ho was hurled into th e  low est depths as  a punish
m ent for hisTebellion, and who is still allow ed th e  satisfac
tion o f  corru p tin g  m ankind ? T h e  A uthorised V ersion  
has rendered  th e  H eb rew  w ords “ S in geereem ”  and 
“ siiad eem ," by devils; w h ereas “ Singeereem ,”  as  its  root 
denotes, m eans “ go ats,”  and n o t “ fallen Tm gcls” o r  
“ rebellious sp irits.” O u r  gram m arians do n o t  a t  all 
a g re e  resp ectin g  th e  derivation o f  “ S h a d e c m ;"  but 
though th e  difficulty o f  form ing a  c o r re c t  opinion o f  it 
is increased by th e  few tim es th a t exp ression  is m et 
with in H o ly  W rit, still th e  first passage w herein i t  is 
em ployed palpably draw s a  m arked dissim ilarity betw een  
“ S h ad ecm " and th e  factious sp irits  th a t  urfe im agined to  
have been banished from  H eav en , b u t which, n ev erth e
less, hold sw ay upon e a rth . M oses, in his la s t  m em or
able song, th u s expressed  h im self: “ T hey sacrifice  unto  
Shadecm  and "liot to  G o d .” 1 limy a sse rt, w ith o u t fear  
o f  con trad ictio n , th a t th e  Hebrew- S crip tu res  do n o t co n 
tain a  single phrase th a t  can  be in terp re ted  a s  co u n ten an c
ing th e  belief in a  spiritual te m p te r  who inveigles m en  
away from  th e  duties th e y  owe th e ir  C reato r. I  do not 
even consider th e  first verse o f  l  C hron . ch ap . 2 1 ,  as  by  
an y  m eans co n trad icto ry  o f  th is assertio n : . “ A n d  S atan  
stood up again st Isra e l, and provoked D avid  to  n u m b er  
Israel.”  C om pare i t  with th a t in 2  Sam uel, ch ap . 2 1 .

T he H eaven ly  volum es teem  w ith passages which 
em phatically teach  th at obedience and disobedience 
to  th e  law  arcr th e  effects o f  on e's ow n free  will. 
M aim onidcs, discussing th is th em e, w ro te  as  follow s: 
“ L e t  none be led a s tra y  by th e  idea prevailing am on g  
th e  ignorant o f  all creed s, th a t  G od decides a t  th e  
h o u r  o f  b irth  w hether an  individual shall be righ teou s  
o r w icked! fo r  i t  is n o t so. E a ch  porson has i t  in 
his power to  becom e as  righ teou s as  M oses ou r p r e 
cep to r, o r  as  wicked ns Je ro b o a m ;  learn ed  o r  illite r
a te  ; kind o r c r u e l ; niggardly o r  liberal. I n  like  
m anner regard in g o th e r  m oral qualifications. H is  deeds 
a r c  not in an y  w ay  com pulsory o r  p red estin ed ; n o m eans  
a re  em ployed to  draw  him  in e ith er w ay , save th o se  to  
which he him self r e s o r ts ; for, as  Je re m ia h  exclaim s: 
“ O ut o f  th e  m outh o f  th e  M o st H igh proceed n o t th e  
evil and th e  good,” which m eans, th a t th e  C re a to r  does  
n o t d ecree  th at m an shall follow w h at is r ig h t o r  w h at is 
w rong.”  A gain , ho says o f  th e  su b ject a t  issue, “ This 
is a  great m oral principle in th e  law ; i t  is th e  p illar o f  
ou r religion.”

E xcep t as an  allegory, how c a n  oth erw ise be explained  
th e  rapid succession o f  so m any m isfortu nes as  those  
which betel J o b , and the rem ark ab le circu m stan ce  th at  
a t  each recu rren ce  o f  a  calam ity  only o n e  individual 
should alone escap e to  rep o rt th e  woeful tidin gs? In  fact, 
som e o f ou r sages did reg ard  i t  in th a t lig h t w hen th ey  
declared th at “ J o b  was n o t a  crea ted  being, b u t ho was 
offered to  us as  a n  exam ple.”  T h ese wise in stru cto rs  
o f  ou r people did n o t purpose to  den y b y th a t  th e  existen ce  
o f  th e  personage himself, for th e  p ro p h et E zek iel nam es 
him in conjunction w ith N oah  and D an iel; b u t th oy  en
tertain ed  th e  opinion th at, as  lie w as renow ned fo r  his  
in tegrity , ho was chosen as th e  h e r e o f  a  poem  in  which  
th e  k n o tty  question ab o u t th e  p rosperity  o f  th e  wicked  
and the unhappiness o f  th e  righ teou s is debated by its  
unknown autlior.

I t  m ay bo argu ed  th at w hatever con stitu tion  bo given  
to  th e  p reface o f th a t  sublim e prod uction , th e  d o ctrin e o f  
th e  existen ce  o f  “ Satan ,”  o r o f  a  sp iritu al ad v ersary  o f  
hum an felicity, obtains from  it  s tro n g  sup port. B u t  such  
reasoning, which a t  first blush ap p ears very plausible, is, 
nevertheless, fallacious. A ccord in g  to  th e  N azaren e  
theology, th e  devil is an  o u tca st from th e  abode o f  bliss. 
H o is a  rebel again st G od, condem ned to  dwell in  
“ adam antine chains and penal fires.”  S a tan  in th e  book  
of J o b  is an  inm ate o f  H eaven, bound to  ob ey th e  com 
m and o f  God, from  which ho sloes n o t sw erve. T he  
devil is supposed m aliciously to  en tan gle  m an  in sin in 
o rd er to  fru stra te  th e  design o f th e  m erciful C re a to r ;  
th e  S atan  o f J o b  accu ses m an, b u t only to  m anifost th a t
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th e  adoration th e  la t te r  ten d ers  to  his M a k e r is prom pted  
bv in terested  m otives; th a t i t  eeases w hen tiie  benefits 
received are  also a t  a n  end. B u t  why draw  the co n trast  
any fa rth e r?  S u rely , i t  does n o t  req u ire  g re a t acum en  
to  diserim m inato betw een a  divine m essenger and a
fiendish op ponent. __  •

M aiinoiiidcs has exclu siv ely  devoted a  ch ap ter in liis 
philosophical w ork, called  “ A  G uide to 'th e  Perplexed,” 
to  the book u n d er consideration . W

T h e s e u s  o f  G od who p resen ted  tV m se lv e sb e fo re  the  
E tern al, a re  the n a tu ra l facu lties o f  the mind th a t  raise  
it a lo ft : Satan is the evil inclination grow ing from  worlUly 
enjoym ents; w h erefore we read , th a t lie. ‘‘ go eth  to  and fro 
on the earth , and w alketh up and down th ereo n ,” signify
ing th at o u r  vices a re  o u r  accu sers  before th e  th rone o f  
th e  M ost H igh. In  su p p o rt o f  th is  thesis, M aiinonidcs 
cites the fam ous apothegm  o f Che sag es: “ Satan , evil' 
im agination, and th e  an gel o f  death are  e x a ctly  th e  same 
th in g ."— A . M . S

T H E  A . B . C . O F  S P I R I T U A L I S M .
B y  S igm a .

I- iiavk  often  been puzzled to  understand how it is th a t  
th e  phenom ena which th e  investigation o f  spiritualism  
dcvolopes should be so  ob stinately denied by th e  thinking  
and th e  learned. I t  is tru e  th a t  a  nu m b er o f  th e  scientific 
men o f th e  day have been shunted from  th e  rails  of 
m odern th ou g h t in to  th o se  bye-w ays o f  m y stery  th a t  
accom pany . w ith th e ir  in scru tab le  netw orks every  
advance in know ledge. T he th reshold  m ay he easily  
reach ed, b u t th e  m oving shadows inwards and aroun d  
am aze the th in k er w ith  th e  lim itless e x te n t o f  th e  pfb- 
bable th a t  lies before. O u r only m eans o f  proving the  
p resen t is by com parison w ith th e  p ast. T he “ m iracle”  
o f yesterd ay  is b u t th e  fe a tu re  o f  to -d ay . A cro ss  all 
the ridges o f  tim e th e re  com e th e  sam e exp erien ces o f  
lost a r ts  and new discoveries, th e  tan gle  o f  th e  arch aic  
is  still th e  com p lex enigm a it  e v er was. W e  m ay lift 
aw ay th e  bram bles o f ages and ca tch  th e  ech oes o f  a  
p ast period, o r  tr a c e  th e  footp rints o f  gen eration s in 
decayed g re a tn e ss ; b u t to  us th e y  s ti l ly e m a iu  the  
m erest footp rin ts on th e  v ast shore o f tim e by w hich the  
m arch o f  tn o u g h t and th e  aspirations o f  nation s now  
silent m ay bo indexed. I t  is here , and in th e  pu rsu it of  
this very  stu d y, th a t  m au finds w h at th e  rea l and th e  
palpable o f  th e  w orld is , n o t th e  weed grow n ruin s o r  
the crum bling a rch ite c tu re  o f  a  savage o r  aesth etic  age  
b u t th a t o f  which th e y  a r e  th e  sim ple m ile ston es. T he  
im m aterial o f  m an— th a t  sp iritu al p art— tlftit grow s and  
progresses and speaks from  th e  pyram ids and th e  colossi 
of a  gone w orld. T h ese rem ain  as  loud toned as when 
th e  slave h ad ceased  th e  to ilin g, and thanksgiving was 
u ttered  in m y stic  cerem on y to  th e  god o f  ages— still the  
same god w h eth er w orshipped as th e  Jehovah o f the Jew s, 
th e  Vishnu o f  th e  In d ian s, o r th e  Z eus o f  th e  G reeks.

F ro m  o u t th ose tim e bleached reco rd s thoro is th e  one 
fact which th read s th e  w hole o f  histories like a  
golden w arp— th a t  f a c t  is  spiritualism . S o f a r  as  our  
knowledge go es th is belief has lived w ith m an, and com e  
down to  us from  ages intow hieh w e can  b u t dim ly p ierce , 
th e  resonance o f  th e  faith  is still th ere , a n d  th e  iteration  
of its p o ten cy  and g en erality  grow s louder to  th e  anti
quarian, th e  fa rth e r  he p en etra tes  back th rou gh  th e  
silent aisles o f  tim e. Sp iritu alism 'is as  m uch a  p art o f  
ou r higher organ ization  as  is  any o f  th ose qualities with 
which G od 1ms endow ed ou r m ore sensuous n atu re . I t  
dovelopcs in sup erstition , and is th e  g ro a t foundation o f  
all religion. O n th is  qu ality  is bu ilt ev ery  m oral sense  
and evory m ental sentinel th a t  raises m an from  th e  races  
below him. T h is one qu ality  o f  th o  m ind through the  
infinite v arieties  o f  th e  phases o f  its  ou tcom o in all 
nations is one o f  th e  abiding and distinguishing ch a ra cte r
istics o f  m an  as  th o  u ltim ate  o f creation . I n  ou r day  
we believe th a t  th e  spirits o f  m en a re  im m ortal, th a t  the. 
spirit w orld is as  re a l a s  ou r o w n ; b u t when argum ents  
are adduced to  p rov e to  th e  sim plest com prehension th at  
winch all Christians b rin g  to  th em  as th e  very  essence o f  
th eir faith, and hope h ere a fte r, th e y  rise  and scream  a t  the  
daring as  a n  innovation, m u ch  as som e sects  do a t  
surplices and low er orders o f  creatio n  a t  a  strange

plum age. T he Christian chu rches still proclaim  tlia t the  
w hereabouts o f  sp irit laud o r  th e  s ta te  o f  th e  sp irit a fte r  
death, during a  m ysterious period, which th ey  variously  
in terp ret, is n o t fof>us to  know bccauso i t  has n o t been  
revealed. B ut I  urge th a t it lias been revealed, and th a t  
such revelation lias been m ade by Je su s  C hrist, when he  
held converse with M oses and th e  prophets, when ho S’
spoke w ith angels who m inistered to  and com forted  him, 
and when ho told th e  th ief upon th e  cro ss  th a t ho would  
bo with him in 'th e  shades, paradise, o r hell as  il may be 
variously interpreted .

L im y  lastarth  le 1 dealt with th e  sim plest phenom ena o f  
spiritualism , and l  purpose h ereafter referring to  those  
higher m anifestations o f  which so m uch has been said and  
w ritten. In th e  m eantim e it will be m y purpose to  show  
th a t c ith e r  th e  belief o f  Christians m ust be tho m erest 
fable o r  they m ust, perforce, ad m it (ho reality  o f th a t  
spiritualism  which has so-startled  them  from  th eir com 
fortable leth argy, and m ade priests s ta re  a t  th e  reviving  
belief th a t  conies thundering to  th eir walls. I  have not 
y e t  hoard any orthodox Christian teach ers explain  upon 
w h at grounds th ey  deny spiritualism . All believe in 
gu ard ian  angels and m inistering spirits ; all adm it th at 
we a re  com passed ab o u t with a  g re a t cloud o f  witnesses, 
b u t all seem  to  assert th a t th e  functions and pow ers o f  
sp irit life have changed since th e  tim e when th e  prison  
doors w ere thrown open to  th e  apostles, and tho fetters  
knocked from  th eir limbs. I f  th e  “ invisibles” wore able  
to  do this when the tw elve w en t forth preachin g the w ord, " 
followed by the signs and wonders winch w ere promised  
to  tliem  ; if from th e  days o f  the patriarch s down through  
th e  whole biblical h istory  angels held com m union with 
m e n ; if from th e  earliest tradition s o f a ll 'jieo p le  the  
sam e kind o f  in tercourse is as  clearly  au th en ticated  as Is  
an y  o th e r  historical f a c t ; i f  in th ese la tte r  days th e  saints  
o f  th e  R om an C ath olic C h u rch  have each ami all claim ed  
th e  reality o f  a sim ilar com m u nion; if  Stilling, L a v a lc r ,
Ivorner, Sw edenborg, W esley, F le tch e r, F o x , and even 
M artin  L u th e r, gave th e ir  testim on y in its favor, we m ay  
justly conclude th a t such com m unications a re  not 
m iraculous b u t ra th er within th e  com pass and power o f  
spirits under certain  conditions. A  phenom enon m ay be 
bound in th e  m iraculous fram e and hu ng up for contem 
plation so long as  i t  is ra re . B u t  if the study id' the 
p ast reveals th e  sam e th in g con stan tly  recu rrin g  in a 
chain o f  evidence as  unbroken as  Jew ish  history, w e m ust 
cease to  regard  such m anifestations as co n trary  to  the  
course o f  n atu re . I ndeed m inisters have go t so fa r  as 
to  m ake a  one-sided adm ission in favor o f  devils, but 
from  th e  reco rd s o f  holy w rit, I  ask them  to  p rov e th at  
th e  sp irit with whom a spiritualist holds in terco u rse  to 
day is an angel th at has fallen in the d istan t cy cles  and not 
a  disembodied spirit, any m ore than M oses was n o t a 
disem bodied sp irit when th e  disciples saw him. T he  
sta tem en t th at asserts  th e  one will prove th e  other, and 
th e  arg u m en t th a t sustains such s ta te m e n t disproves tho 
evidence o f  the evangels. I f  th e  th eo ry  be adm itted  
a t  all the admission is tw o-edged ; a n d  if it be disproved  
o r  scientifically shown to  be a n  im possibility, tho whole 
su p erstru ctu re .o f Christianity m u st necessarily m olt away.
I f  som e inexorable anti-spiritual C olenso should arise  
and m ercilessly s ca tte r  the fabric o f  spiritual in tercourse  
by rigid  pruolj and lead o u t to  th e  cold m erciless tru th  
— tru th  being th e  goal— no on e would rejoice m ore than  
th e  w riter o f  this artic le . B u t  m ore aro  concerned in 
th e  spiritualistic fall th an  th ose sty led  sp iritu alists, the  
whole spiritualism  o f  C hristianity inevitably goes with it.

T h ere is no force in n atu re  so stro n g  o r  so subtle as  
th a t which m ay be denom inated popular th o u g h t; it is 
a  cu rre n t as invisible and decided in its effects as  m agnet
ism , and it  sw ays conform ably to  its  courso as cortainly  
as  th o  nccdlo is tu rn ed  to tlfc poles. P o p u lar opinion is 
again st spiritualism  here, and I  p red ict for i t  a  very u p 
w ard and troublous cou rse  before i t  arriv es  a t  anything  
like a  broad reception. A  m aterialistic ag e  h as  hu ng u p  
th e  cloud which m ust be p en etrated , w hile th o  preachings  
to  m aterialistic tu n es is th e  difficulty w ith th o  churches. 
T h e re is th e  cold m aterialism  o f th e  scep tic  in on e direction  
and th e  sensual m aterialism  o f th e  p reach er in th e  other.
T he m ateriality  o f  good livings and com fortab le incom es, 
and w ell appointed tables to o  o ften  induce th a t  quiet 
gliding with th e  m aterialistic c u rre n t o f  which th e  ad-
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van tages sot forth con stitu te  th e  rew ard and considera
tion . M aterialists preached to  inmost pra n d ia l tones and 
in th e  com m on p laces o f  th a t phraseology, and those 
creed s.an d  doctrines before which Farad ay  said he m ust 
p ro stra te  his reason, originate the very cradles where  
th e  m aterialist is rocked and grows. This m uch lor us 

«with ou r scieticc and civilization, and th a t subtle force of 
popular opinion mentioned before. T he spiritualistic  
belief, however, creates no su rp rise  am ongst th ose who 
live th e  pu rest and m ost patriarchal lives, am ongst the  
seers  o f  th e  II  ighlunds, am ongst th e  Fins, th e  Norwegians, 
th e  various races  o f  m ountaineers, in m ost countries, 
and th e  sim ple fishermen o f th e  wilder coasts. W ith  
th ese spiritualism  is a living daily fact in th eir existen ce, 
th rou gh  th e  m edia o f  oral com m unication and o f  sight. 
This from ou r superior light o f  civilization w e would call 
su p erstition ,-b u t i t  is a  superstition with such startlin g  
and interlaced coincidences th at th e  hardest scep tic, if  
im partial m ust re tre a t from th e  investigation astounded. 
O u r scientific m en m igh t be as blind to  such a belief as  
to  i ho grass  bent by th e  light m ocassin in th e  solitary  
p rairie , nevertheless, th e  footp rint would he th ere  to the  
eyes o f  th e  red m an as palpably as though m arked in 
snow nt a  London threshold. Because o u r  man of 
scien ce did not see th e  tra ck , and th e  man o f n atu re  did, 
i t  does n o t follow th at an enem y has not passed th at way. 
l 'h e  p ro o f is  th e  cau g h t fugitive in the on e in stance anil 
th a t convenient leaning post “  eoirteidence’’ in the other. 
A m on g st comiiiunilies like th ese when th e  belief is 
popular, it possesses th e  force th at ultim ately sways to 
admission, however hardened and lam inated m ay lie the 
“ train ed ” mind.

l i a s  it ever occurred  to  m y readers what a blundering  
lo t spiritualists m ust-be (looked a t as im porters) that 
th ey  did n o t.m ak e their com m unications dovetail with  
orthodox teach in g? They have tu rn ed  resp ectability  and 
th a t g re a t lever id' respectability— th e C hu rch— ag ain st  
th em . B ut how is th e  m iracle, as  Professor D o M organ  
points out, not one whit removed in quality from the  
com m unication with s p ir its ;— th at am ongst media and 
organizations th at have never seen o r heard o f  each 
other, thousands o f  miles reinon d and sca ttered  over 
every | a r t  o f the globe, the teachings a re  substantially the  
same. W h a t a  s tran ge coincidence, m ade up o f  a thousand  
coin ciden ts! H e re  is a coincidence with a  vengeance.

Spiritualism  has been driven hack for m ore than half 
a cen tu ry  by th e  spread o f  m aterialism , like th e  m oa, its 
app earan ce is regard ed with startled  w onder, and the  
once living form o f  a world’s religion is as  clearlv  indexed 
th ereb y as  th e  existen ce o f  an  e x tin ct species by the a p 
pearances and rem ains o f  th ese lonely residuals’. U nlike  
th e  m oa th e  extinction is n o t y e t, th e  border land o f  
science is invaded a t  all p o in ts.. T he million voices are  
whispering its reality  with a  pertin acity  th a t no positivism  
can  silence. T he historical repetition o f  history will find 
an o th er exem plar here. W e  are  surprised a t  it , much  
as w e alw ays have been a t  any new phase o f  n atu re ’s 
laxvs made palpable after a lapse o f tim e, though^ co
existen t with th e  world and abreast o f every  record  in 
th e  w orld's history. L e t  m y renders study th e  p ast on 
th is m atter , th ey  will w o n d er a t  th e  narrow ness o f  the  
blank frhich th e  m aterialistic philosophy o f  th e  day has 
flooded.  ̂ T hey will find here and th ere  a som ething th at  
“  sway s’’  th ese  scientific w aters w ith a  strong reality . 
A m on g th e  .whirling eddies o f  atheism  th e  links o f  
spiritualism  crop up and ripple the evenness o f  th e  flow. 
T he cable, though submerged, is th ere  still conn ectin g  
th e  ages and bearing down and along them  th e  same 
m essages o f  peace and good-will.

“ T h e  H um an  So u l  m ay be likened to  a flower. I t  con
tain s th e  germ  o f  inward life, which unfolds beneath the  
g en tle  b reath  o f  heaven. T he flower should n o t be placed  
n  th e  cold and dark, where i t  would be chilled ahd  

w ithered, b u t i t  should be caused to  unfold, w ith th e  aid  
o f  th e  congenial influences which a re  seen in th e  sunlight 
and th e  dew. So th e  soul should n o t be confined in the  
prison-house o f  M aterialism , w here all its  noblest powers 
a re  suppressed and stu n ted , b u t should be placed beneath  
th e  lig h t o f  tru th  and th e  still breathings o f  wisdom, 
whose p o w er is fe lt b y  im m ortal beings in th e  develop
m e n t and expansion o f  th e ir  n a tu re .”

B L A N C H E T T E  C O M M U N IC A T IO N .

M ig h ty  tru th s  lie hidden in th e  soul, w hich brin g  
peace and happiness when found. L ik e  all preciou s  
jew els, tliev shine b rig h ter wheli th e  lig h t o f  H eav en  
sheds its ray s  upon them . E v e ry  deed done in th e  flesh 
has its gh osts, th a t  h au n t th e  cham bers o f  th e  soul, and  
when the deeds a rc  evil th ey  H iunder in th e  e a r  o f  th e  
spirits, th e ir  unceasing retribu tion . W h en  th e  acts  a re  
perform ed by a  benevolent m ind, and tru o  ch arity  in sti
gates th e  m ovem ent, then do angel-voices sing in loving  
strain s  o f  harm ony rising to”th e  A lm igh ty G iv er o f  all 
G ood, and th e  soul is filled with dew from  th e  Sp iritu al 
H eaven. T h e  un iverse o f  m ind rolls on from  s ta g e  to  
s tag e  —building upon th e  w reck s o f  th e  nnst,— each  
gen eration th ink in g th ey  arc.fav o red  above th e ir  an ces
to rs . So shall th e  com ing eras prove to  th ose w ho will 
succeed. T hou gh t is powerful to  w ork e ith er good  
o r evil. A good th ought rev erb erates  th rou gh  sph eres o f  
love and wisdom— m aking glad th e  h earts  o f  angels, and
is echoed hack in harm onious strain s  to ' th e  believing  
and listening spirit, while a had th ou gh t chain s th e  sp irit 
in d.irkiicss, and has a  baneful influence upon th e  unde
veloped inhabitants o f  th e  low er sph eres in th e  sp irit 
world

T he com bat o f  eartlilincss with th e  sp irit forces is k een , 
b u t spirit will gain th e  victory , th ough i t  be a  hard  
struggle.

I. with a m igh ty host o f  tr ie d  and purified friends, am  
striv in g  to  aid you in y o u r upw ard m arch  to  th is  b e tte r  
land, w here w e will hail w ith jo y  y o u r e n tran ce , when 

.you have finished y o u r cou rse  and fou gh t th e  good light. 
A dieu, my d ear friend.

l e c t u r e  1 .

( B y  D it. 11. J .  I I a i .i.ock .)

S P I R I T U A L I S M  C O N S ID E R E D  A S  A  S C I E N 
T I F I C  P R O B L E M .

I r  being th e  o b ject o f  th is o u r  L y ceu m , to  con sid er  
m an in his variou s asp ects  and relatio n s, from  th e  s ta n d 
point o f  scien ce and fact, in th e  place o f  m ere  tra d itio n 
ary  assum ption and history ; and n o c le a r  in sight a s  to  
his present being possible th a t does n o t also  em b race  
his fu tu re, it is fitting we should com m cnco with an  e x 
am ination o f th e  grounds upon w hich th a t fu tu re  is 
supposed to  rest.

1 define Spiritualism , for th e  purpose o f  th is essay , to  
be th a t d o ctrin c which boldly asserts  th e  con tin u ity  o f  
hum an consciousness and individuality, unbroken by th e  
even t popularly, b u t m ost unscientifically, denom inated  
death . Spiritualism , as  thus defined, I  purpose to  co n 
sider as  a scientific problem . T h e  light, o f  co u rse , in 
which I  shall exam ine i t  as a  problem , is reflected  from  
its  fa cts  and teach in gs ; for i t  is th e  day in which I  live. 
A  m an can  n o t step  outside o f  his ow n exp erien ce  to  
look a t  any th in g ; a t  least w ith any ce rta in ty  o f  seeing  
it with profit. T he sub ject su gg ests its  ow n im p o rtan ce. 
Obviously, th e  fa c t as  to  w h eth er h u m an  consciousness  
is lim ited to  th reesco re  and te n  years, o r  w h eth er th a t  
o r  an y  o th e r  num ber o f  y e a rs , has no relation  w h atever  
to  its  du ration , m akes all im aginable difference with  
respect, to  th e  problem s o f  th e  p resen t. T he ab so lu te  
solution o f  all th ese re sts  upon th e  scientific  solution o f  
th a t. I  say scientific solution, because w e shall n o t 
escap e th e  n ecessity  o f  such,, solution, b y tak ing th e  p ro 
position fo r  g r a n te d : th a t  is  to  say , b y accep tin g  im- 
m ortality , th ough it  be a  tru th , as  a  m atter  o f  m ere  faith . 
F o r  i t  to  be o f  th e  le a s t use to  us, in th is w orld o f  duty  
and o f effort, w e m ust know  n o t only th a t i t  is , b u t how, 
and why we n ccep t it. W ith o u t fu rth er apology, th en , 
I  proceed to  exam ine it , aside from  its  facts.

'B y  w ay o f  com m encing a t  th e  beginning, I  purpose  
to  look a t  i t  as a problem  n o t y e t  solved, o r  as  one n o t  
capable, say , o f  dem on strative solution— in o th e r  w ords, 
to  consider th e  a p r io r i ,  th e  inductive, ra tion ality  o f  its  
claim s. W aiv in g , th en , for th e  p resen t, a ll  r ig h t to  its  
stupendous accu m u lation  o f  dem onstrative evidence, I  
ask, w hat a re  th e  ration al evidences o f  i ts  t r u t h ?  or, 
w h at has Scien ce to  say  to  Spiritualism  ?
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Science is, l>y in h eren t n a tu re , a n  infidel and a  n eces
sitarian. Sh e a cce p ts  only w h at she can n o t den y or 
reject. Sh e has no reveren ce  for au th ority— sh e is h er  
own au th ority . Sh e n ev er asks, W h a t  saith th e  L o rd  
G o d ?— h e r p erp etu al question is , W h a t  dor.th th e  L o rd  
G ad ? H e r  astronom y derives no stren g th  from  Jo sh u a —  
h er axiom s w ere  n o t in vented  b y Solom on. She has no  
cars , on ly  e y e s : no m e rcy , only tru th . I  wish to  co n 
front th is infidel w ith Spiritualism , w ith an ey e  to  w h at
soever fam ily resem blance m ay e x is t  betw een them .

I  s ta r t  w ith th e  proposition, th a t, in th e  scientific scale, 
u s b , o f  all su b stan ces, w h eth er classified as ponderable  
o f  im ponderable, is th e  p rim ary — th a t th is is th e  new ly  
discovered im ponderable to  which all else is subsidiary, 
and th a t th e re  is n o g e ttin g  beyond it, and no stopping  
sh o rt o f  it , for any ap o stlo  who follow s s tric tly  w here  
science points th e  w ay . I  illu s tra te  i t  b y th is  exam ple. 
A n oak, as i t  stan d s revealed  to  th e  e x te rn a l senses, is a  
fo rce  and a  fo r m .  I n  it , a r c  t he possibilities o f  a ship, 
a  house, a  shade, a  m edicine, & c., th e  to ta lity  o f  which 
is exp ressed  by th e  sim ple te rm , use. T he oak , th en , as 
to  its e x te rn a ls , is a  fo r m  o f  use, and from  it, as a n  ulti

m a te , w e a r e  to  tra c e  th e  p rim ary . B etw een  its ultim a- 
lion in form , and th e  aco rn  o r  germ , all is  relatively  free  
from  m ystery . B u t i t  m ay he useful for th e  in vestigator  
to  pause aw hile w ith th e  acorn  in his handy to  consider  
th e  ap p aren t d iscrep an cy  betw een th e  acorn  and the  
full grow n oak, which is  its  fu tu re  h isto ry . T h ere  a rc  
within th a t aco rn , live h u n d red  years, crow ded w ith p e r
petual ch an ge, and e v er varyin g m anifestation j and  
stretch in g  o u t beyond all th is  th e re  is an  infinite series  
o f consequential uses

--------- “ Folded up
In tlio narrow cell of that tiny cup.” 

which a  six w eeks' grassh op p er w ould find inconveniently  
small for th e  pu rp ose o f  his m orn in g ab lu tio n s ! T h ere  
is significance in th is, which points to  significance m ore  
occu lt— to  a  cau se  as  rem oto from  th e  acorn  as a  form , 
as th e  acorn  itse lf  is from  its  fu tu re  h istory . W e  cu t  
through th e  silex , th e  carb on, th e  p o tash , th e  w ater, & c., 
to g eth er w ith a  larg e  fam ily o f  im ponderables, to  find 
these, not a cause, b u t th a t  w hich a  cau se behind  them  
has fix e d ,  and red u ced  to  activ e  service  in its  own b e h a lf ; 
th a t is  to  say , to  build th e  body o f  a  use. Noxy, th a t  
sub stance w hich com pels all o th ers  to  m in ister to  itself, 
m ust be regard ed  as  prim al. I t  m u st be held also to  be 
w hat i t  does, and from  its  doing, w e nam e it—-U s e . The  
tre e  w e have been consid ering, th en , is sim ply th e  record  
which U s e  has w ritten  upon th e  volum inous p ag es of 
tim e and space. T h a t which h as  enw rapped itse lf  with 
the relatively  inconsequential m ass and glossy c o a t o f  
an aco rn , an d  w hich w e m u st nam e U se , is th e  tru e  oak, 
m inus th is h isto ry .

I n  th e  la s t analysis, th en , wo reach  use as  the basic  
substance, and finding i t  back o f th e  oak  a s  a  form , it  
m ust necessarily be th a t  which is th e  prod ucin g sub
stance and cau se o f all fo r m .  R e tra cin g  ou r step s  th ence, 
w e find th e  p en w ith which use reco rd s its volum inous 
transactions, to  b e  Fo n cE , and th a t th e  firs t bound edition  
o f  its infinito h isto ry , is f o r m . F o rc e  is  0 h c  gra v er's  
tool, wherewith Use, the sculptor, m oulds h is liv ing statuary. 
I t  stands th u s. U s e  first, o r  prim ary , th en  force, which 
is th e  m ach inery o f  u se , and co n stitu tes  use doing, w ith
o u t which u se  w ere n o t— th e n  form , which is its  ultim ate  
o r continen t. B y  th is  analysis, m an as  a  personality  
m ust be defined ns a  form  o r body o f  u se  ; and n e x t in 
th e  o rd er o f  consid eration , ¡8  th e  bearing th is fa c t has 
upon Spiritualism . I t  is  n o t p reten ded th a t  any individual 
oak, o r  anim al, is a  p erp etu al form  o r  body o f  use, and  
th e  inquirer n a tu ra lly  asks, how th e n  is p erp etu ity  pre- 
dicable o f  m an, from  a n y  grou nd y e t  s ta ted  ?  T he first 
distinction to  bo n o ticed  is, th a t  th e ir  u ses a r c  a ll sub
ordinate to  his u se , an d  a c tu a lly  u ltim ate  in him. M an  
is  th e  co n tin en t o f  th em  all. T h ey  a re  n o t, them selves, 
th e  tem p le o f  p erp etu al u s e ; th e y  a re  a  p a r t  o f  th e  
m aterials used in  i ts  co n stru ctio n . - M an , as w e shall 
see, is th a t  tem p le . S cien ce has found all th e ir  p ro p er
ties resid en t in  m an, a n d  b y  th is  finding has dem on strated , 
th a t  th e  a ll  o f m an is n o t  in th em . F o r  th is reaso n  she 
is forced  to  p ron ou n ce him  a  super-anim al. A n d  his 
sup eriority is  fa rth e r  seen in th is ; th a t, w hereas th eir  
uses are  observed to  te rm in a te  in  m an , th e  te rn rn u s  o f

hum an uses h as  never y e t  been discovered. W h en  an  
anim al has p erp etu ated  its  kind, and has en tered  into  
th e  organism  of th e  h u m a n .a s  a  co n stitu en t thereof, no 
fa rth e r use o f  it as an  individuality is e ith er traceab lo  
o r conceivable. B u t  th is  is th e  p oin t w here the u se  o f  tho  
hum an, o r  super-anim al, m ay be said to  begin. The  
need o f  such m en as Je su s , and S o cra tes , and C icero ; 
such m en as L u th e r , and W ash in g to n , and F ran k lin , is 
by n o m eans lim ited b y  th e  y ears  which th ey  lived on 
th e  e a rth . W e  can conceive o f  no tim e in’ th e  futu re  
when th e  race  would n o t be benefited by tho inspiration, 
o f their- genius, in tellect, and fidelity to  tru th , as  o f  old 
it was blessed by th e ir  presence in th e  body. H en ce it  
is, th a t th e  p atrio t, w h atever his in tellectual faith m ay  
lie, in th e  h o u r o f  doubt and trou ble, In tu itively  invokes 
th e  aid o f  W ash in g to n . T h e  a r tis t  and th e  artizan , 
when th e  brain is giddy with th e  m ighty th ou g h t th ey  
would in carn ate , im plore tho inspirations ol departed  
genius, as  in stinctively as  th ey  inhale th e  vital a i r ;  and 
th e  C hristian , th ough eighteen  cen tu ries  have passed  
aw ay, still tu rn s  to  Je su s  o f  N azare th  as  th e  “ p resen t 
helper,” when N azareth  itse lf  and even Jeru salem , with 
all its g ran d eu r and glory , a rc  forgotten ! T hese a re . 
am on g the universal and involuntary testim onials to  th e ’ 
perpetual use o f  m an. A s a m ere com m odity to  work  
up in to  cotton  anil m olasses, w h at a com plim ent is paid 
to  m an aw ay dow n in Louisiana. T h ere, th e  price of 
him ranges so high above th a t o f  m ere oxen  and asses, 
th a t in th ese  d ay s, th e y  have it: in serious contem plation  
to  go over to  A frica  and steal hjin. Louisiana docs n o t  
think o f  m aking up h er deficiency o f ca ttle  in th at way. 

•Tt is to  be observed also, th a t human uses a re  never 
duplicated. This is seen in all th e  prom inent instances  
o f  it, which illu stra te  hum an history. W h en  an anim al 
is cat'cn  up . o r 'in  any o th er way used up, wo m ay go to 
th e  exch an ge and bu y an o th er equally /¿is good and use
ful. B u t  m an is n o t th u s  exhau sted  o f  value. T he  
Je w s have w aited n e a r tw o thousand y ears  for another  
Je su s , and th e  C hristian s have been equally exp ectan t  
for n early  th e  sam e len g th  o f  tim e, o f  th e  re-appe iranco  
o f  th e  first. T h eir testim on y is co n cu rren t, th a t the  
ra ce  has produced b u t one. A nd if  lie is  felt to bo a  
need now, w hen eighteen  cen tu ries have passed, is i t  n o t  
a fair presum ption th a t  h e  will rem ain so for a t  least  
eighteen  m ore ? T h e  fa cts  th en , which would seem  to  
bo established, a r e  th e s e : F irs t , th a t use cre a te s  form, 
which is its  body. Secondly, th a t an individualized form  
o r  body o f  use, is com m en su rate in du ration , as  an  in
dividuality, w ith th e  specific o r  individual use o f  which 
its  form  is  th e  expression . Thirdly, th a t m an, b y a u 
th o rity  o f  scien ce, supported by th e  involuntary testim on y  
o f  all classes and conditions o f  mankind, is a  perpetual 
use. I  leave science to  s ta te  in her own term s, w hat is 
th e  n atu ra l conclu sion  from  th ese facts.

I  p roceed now to th e  consideration o f an o th er question, 
s tr ic tly  w ithin th e  domain o f  scientific inspection— t)io 
question as to w hat it is th a t, in th e  form  o f little  boys 
and girls , w e send to  school to  be in tellectually educated. 
C learly , i t  is n o t bone aiu l-m u scle  with th eir nppurten- 
ances, which we send th ere  for th a t p u rp o se ; wo send  
th ese  to  th o  gym nasium  and th e  play-grou nd . W h a t
ev er i t  m ay be as  to  su b stan ce, th ere  is a t  least ono 
ascertain ed  pow er belonging to  it , and th a t is memory, 
w ith o u t which edu cation  w ere im possible. N ow , th ere  
is on e condition scientifically inevitable to  th e  m anifesta
tion  o f  m em ory, which is, th a t th e  su b ject rem em bering, 
m ust be p resen t in person with th e  even t rem em b ered ; 
th a t  is to  say, if a  m an a t  fifty, rom em bers a  c ircu m stan ce  
th a t occu rred  when h e  was b u t fifteen, th en  ho m u st have  
been absolutely p resen t a t  th o  tim e. A ll o th er know
led ge o f  th e  past, is h istory  o r tradition . B u t  what o f  
th e  m an o f fifty, was p resen t a t  fifteen ?  N o t a  particlo  
o f  his p resen t bone, and m uscle, and nerve, w as th e re  a t  
th a t  tune, fo r  i t  is app roxim ately tru th fu l to  say , th a t  
during th e  in tervening th irty-five years, th e re  have been  
a t  le a s t fou r en tire  changes o f  all th e  a to m s com posing  
th e  form s o f  th ese, and all th e ir  ap p u rten an t substances  
and organs. H e n ce  th e  rea l  m an th a t was p re se n t then, 
is  n o t th e  m erely phenom enal m an, visible to  th o  extern  
n al senses a t  th e  end o f th irty-five y ears  from  th e  d ate  
o f  th e  rem em bered circu m stan ce, b u t a  m an who can  leap  
th e  b arriers  o f  all th ese changes, and c a rry  w ith him  tho
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consecutivo m em ories o f  all th ese thirty-five years, whilst 
hone, and m uscle, and nervous tissue, have n o t consisted  
o f  th e  same atom s for any consecutive th irty-five seconds 
o f  th e  whole tim o 1 A gain, I  leave i t  fo r  science to  s tate , 
in w hatever te rm s she conscientiously can , w h at kind of 
a m an th is m usk necessarily he. P lace  him hy th e  side 
o f  th e  spirit-m an  o f  th e  “ R o ch ester  kuockings,”  and we 
m ay leave h er to  h er ow n th oughts on  th e  question o f  
resem blance a t least, if n o t o f  identity.

B u t  we send dogs to  College, and we have learned  
pigs, and industrious ticas, to g eth er with goats and canary  
birds who c h a r t  traged y  and com ed y; and all those re 
m em ber, a re  cdu catablo as well as m an. T ru e, to  si 
certain  e x te n t. B u t th e  first th in g to  n otice in yo u r  
canine college is, th a t in all its departm ents, a  man, and 
n o t a  dog, invariably occupies th e  professor's ch air ; and  
th a t w hen a  m onkey en acts  O thello, i t  requires a  m an, 
instead o f  a  g o at, for s tag e  m anager and p rom pter. The  
four-footed g rad u ate  with tig; m ystic le tte rs  A . B . tagged  
to  his tail, is a  thorough niggard o f  his new-blpwn 
honors— he never confers them  upon his fellow s. The  
English mastiff, though wonderfully teachable, nev er sets 
up a school for young puppies. This suggests the ques
tion involved in th e  phenom enon o f  edu cation , as i t  is 
exemplified by both m en and anim als, as  to  w h at i t  is 
th ey  really acqu ire by th e  process. I n  o th er words, 
w h at is i t ’ th at, through education, expands th e  child- 
m entality  in to  th a t o f m an-kind— and w hat is i t  which, 
th rou gh  the same means, perform s th e  sam e oliicc for 
th e  d o g ?  H e re  is growth in both c a s e s ; and grow th is 
only predicable o f  sub stance, w ith power to  accre te  o ther  
substance'hom ogeneous with itse lf  T he rigid, scientific 
m eaning o f  education is, th a t th e  subject, be he boy, or 
be he puppy, has been eating, digesting and assim ilating  
som ething  th a t  has made him b igger and stro n g er in his 
m entality . W h a t have th ey  respectively ea ten  and 
carried  through th e  processes o f digestion and assimila
t io n ?  I f  th e  sim ilarity which is ap p aren t in th e  m ethods 
which for popular purposes- wo nam e edu cation , and 
apply with equal propriety to  both, is to  be found also 
in th e  substances m utually assim ilated, then o f necessity , 
a  corresponding sim ilarity o f gen eral consequences m ust 
ensue, as  well as  in th e  specific consequence, which is 
grow th. A m ong th ese consequences, woidd be sim ilarity  
o f  d u ra tio n ; th a t is to  say, all o th er things be equal, 
tw o stru ctu res being com posed o f  th e  sam e m aterials, 
m u st be equal in th eir power to  resist decom position. 
A nd here it is proper to rem ark , .that so a rb itra ry  and 
universal is th e  law o f relation betw een use  and durability, 
th a t even anim al m em ory is concluded b y it. T h e  facts  
ot m atern ity live not in th e  m em ory o f th e  anim al, be
yond th e  point required by determ in ate use. B u t  to  
re tu rn . L o w , if  science can  determ ine w h at i t  is th at, 
by education, is deposited in th e  m ental organism , she 
can  tra c e  th e  destiny o f both m en and anim als with res
p ect to, duration, with h er own finger.

L e t  us note the facts  she has to  oiler upon th is  point. 
She has already noted a dissim ilarity o f  teachers. She 
finds th a t m en can teach  m en w hat dogs know, b u t th at  
dogs can n o t teach  each o th er w hat m en know. She 
ob serves also, th a t a n  anim al can  be ta u g h t only th a t  
which is phenomenal o r  superficial. H e  can n o t be 
indoctrin ated  as to tru th s  o r uses lying beneath th e  su r
face A  p arro t can  be tau g h t to  rep eat th e  alphabet, 
but he never uses it to  record  his p riv ate  opinions. This 
determ in es to  a  n icety , how fa r  ho has progressed in his 
in tellectual education. N o learned pig has y e t produced  
a  poem . T he cognition o f  such form s, (n o t th e ir  uses ) 
as re la te  directly  to  th e  individual needs o f th e  anim al 
is a  finality w ith him. N o t so with th e  h u m an ; his 
edu cation  begins w here th a t o f th e  pig and p a rro t ends 
Sh e fu rth e r observes th e  fact, th a t  sam eness o f  m aterial' 
and n o t form o r shape, determ ines for both th e  samé 
final de-com position o f  th eir resp ective bodies. H aving  
seen th a t sim ilarity o f  m aterial results in sim ilarity  of  
duration, and having observed th e  f a c t  th a t anim al 
m entality  tak es cognizance only o f  form s, and n o t a t  all 
ut th e  uses o r tru th s , o f  which th ey , (th e  form s) a re  th e  
ever changing expression, i t  follows, o f  necessity , th a t  
th e  anim al, as  a  to tality , consists w holly o f  th e  sub stance  
necessary to  th e  expression o f  form , and o f  consequence  
th e re  can  be nothing w ithin him th a t can  escap e th e

universal destiny o f form , which is  p erp etu al change. 
T h is fa c t alone, disposes o f  th e  anim al. T h a t w h ich  can  
n o t digestyind assim ilato th e  m eat and d rin k  o f  u se  and  
truth , can n o t b e  an  u ltim ate  form  o f  th o se  e tern al v eri
ties. L ife , which is use crea tin g , pron oun ces by a u 
th o rity  o f  its know n law s, th a t no individualized m ani
festation  o f it can be perp etu al, in to  th e  com p osition  o f  
which n othing th a t  is sub stantial o r  p erm an en t can  e n te r. 
A  house buildcd o f  wood is  lim ited in th e  possibility o f  
du ration , by th e  length o f  tim e th a t w ood can  re sist th e  
law  o f  disintegration . O u r w arehouses and ou r soul- 
houses, ou r m erchandise and ourselves, a re  su b je ct in 
this re sp e ct to  th e  ono law— if th e y  a r e  id entical in  
m aterial, th ey  m u st b e  alike in du ration .

B u t  th ey  a re  not. N o  m erchan dise can  e n te r  in to  
th e  com position o f  hu m an m en tality . Y o u  can  n o t p u r
chase a  carg o  o f  lum ber, and o u t o f  i t  c o n s tru c t a  hum an  
soul. I t  is n o t builded o f  form , b u t o f  th e  u se  an d  tru th  
w hich cre a te  form  : and th e  p ro cess  is  as  op en to  obser
vation as  its corresponding p h ysical phenom enon— th e  
building up th e  bodily s tru c tu re . A s  th u s : O u t o f  an y  
m aterial you choose, (say  o f  g in gerb read ,) c o n s tru c t th e  
form o f  a  trian gle. N ow  th e  boy is n o t ed u cated  or 
developed m entally, by tran sferrin g  th a t  form  to  his  
physical sto m ach — th a t w hich dcvelopes th e  in te llect  
never tak es  th at direction. '  H e  is m en tally  s tren g th en ed  
and developed by assi inflating with his ow n consciou s
ness, n o t th e  figure, b u t th e  use  o r  tru th  o f  it . H av in g  
partaken to  his h e a r t ’s  co n te n t o f  th a t, h o  m ay c a t  up  
th e  diagram  which expressed  i t ,  w ith profit to  his. body, 
and no loss w hatever to  his so u l. I n  th is  th e y  do b u t  
tak e  th e ir  ap p ro p riate  co u rse s— th e  tr a n s ito ry . to  th e  
body, th e  e tern al to  th e  soul. T h a t  body o f  u se  which  
is m an , is th e  cm b ry o tic  form  o f  all th e  know ledges and  
uses o f  th e  universe. H is  form , th en , is D ivine, neces
sarily  th e  u ltim ate  o r  com plex o f  all form , an d  absolutely  
indestructib le, by v irtu e  o f  th e  du rab ility  o f th e  sub
s tan ce  vtdiieh com poses it. Scientifically ded uced th e re 
fore, m an stand s fo rth  a  D iv in e fo r m  o f  etern a l use—  
etern ity  itse lf  being b u t an o th er nam e for th e  a ctiv ity  
o f use— perp etu al using. A n d  having G od a n d  e te rn ity  
w ithin himself, m an , in th e  lig h t o f  th is  inevitable de
duction, is in p e rfe ct acco rd  w ith w h at th e  fa cts  o f  a  fa r  
m ore com preh cusive scien ce th an  an y  y e t  recogn ized  by  
th e  schools, d em o n strate  him  to  be.

A gain  : scien ce  reveals th is  fa ct , th a t  o f  th e  roun d  
thousand, (b e  th e  sam e m o re  o r  less,) o f  w h at she nam es  
law s o f  n atu re , n in e  hu nd red and n in ty -n in e o f  th em  a re  
known to be activ ely  en g aged  w ith o n e  a cco rd , in th e  
production o f  m an. T hey build solar system s, p erfect  
and beau tify w orlds, n o t to  p ro d u ce  dogs as  a  finality, 
b u t m en. N ow , i t  is for h e r  to  con sid er th e  scientific  
probability, o f nine hundred and n in ty -n in e law s, w ork ing  
harm oniously th ro u gh  in num erable ag e s  to  p e rfe ct a  
single resu lt, and th e  th ou san d th  a n d  la s t o f  th e  series, 
annihilating i t  th e  m om ent i t  is re a ch e d ! T h ere  a r e  no  
such words as  m iracle  and ch a n ce  in h e r  vocab u lary  ; 
m an stand s th e re  as  th e  u ltim ate  o f  all law — th e final 
form  to which all o th er form s have m inistered . E v e ry  
line she can  tra c e  from  th e  g re a t h e a r t  o f  n a tu re , o u t
w ardly, through suns and system s, fo rce  and form s, 
m anifestation and law  culm in ates in him. T h erefore, as  th e  
to ta lity  o f  law  and fo rce  is p erp etu ally  b u sy  w ith th e  
prod uction  o f  m an, scien ce will b e  obliged to  s tep  o u t
side o f th e  infinity o f  law , to  find on e sufficiently a t  
leisure to  d estroy  him— all th e  forces w ithin th e  reach  
o f  h er telescop e being qu ite otherw ise engaged.

M ention  m u st be m ad e o f  one m ore f a c t  th a t  scien ce  
has disclosed, its  inferences being to o  p ointed  to  escap e  
n o tice  in th e  consid eration  o f  th is  problem . M a n  is 
know n, under certain  conditions, to  m anifest all th e  
functions usually a ttrib u ted  to  th e  organ s o f  th e  e x te rn a l  
senses, w ith p erfect independence o f th e ir  norm al activ ity . 
As-, fo r  exam ple, he has p e rfe ct vision w hen th e  ex tern al  
oye is closed. T h e  fa cts  o f  scien ce, th en , disclose to  u s  
a  m an, perform in g th e  w onderful fu n ction s o f  a  m an, 
independently o f  w h at seem s to  b e  th e  m an hinftelf. 
T h e  conclu sion  is n a tu ra l, th erefore, .th a t w h at seem s to  
be th e  m an is n o t so in rea lity , b u t th a t  th e  rea l  m an  
stand s back of, and on  a  p lan e su p erio r to , his sensuous  
form . If  scien ce can  bund a  loop-hole o f  escap e from  
th is conclusion I  am  read y  to  a cce p t i t  w ith  g ratitu d e.
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A man in  th e  n ig h t tim e , w ith eyes tu rn e d  p artially  upside 
down,'lids closed a n d  ban daged, w ith a  p air o f silk gloves 
th ru st u n derneath  to  ab sorb  w h at li ttle  ligh t th ere  m igh t 
possibly be sifted  th rou gh  it , seein g  clea rer , a n d  vastly  
fa rth e r ,  than w ith his e x te rn a l op tics  in th e ir  b est estate , 
assisted by th e  lig h t o f  day— w h a t does th is  and its  
kindred facts  signify ? I s  th e re  an y  escap e from  th e  
conclusion, th a t th e y  a r e  sp iritu al phenom ena, indicating  
th a t m an him self is in f a c t  a s p ir i t ,  and th a t sp irit itself  
is n o t th e  undefined fo g  o f  p o p u lar concep tion , b u t the  
substantial, th e  in tern al and governing power, which 
subordinates all else to  i t s e l f?  I  rep eat, w h at escap e is 
th e re  from  th is  conclu sion , save th ro u g h  th e  door of 
facts able to  d em on strate  th is  to  be a  fa ls e  f a c t  ?  T h at  
alone can  o v e rtu rn  its  in evitable ded uctions. B u t  in
stead, a ftcre x p e rim e n ts  in nu m erable, m ad e by skepticism  
th e  m ost unyielding, th a t  ey e  still looks w ith its deep  
blue calm ness, th ro u g h  th e  m ists a n d  clouds which in
vest th e  base o f  th e  m o u n t o f  scien ce , as  if  from  th e  
height i t  had atta in ed , i t  reveled , in - every  deed, amid 
th e  glories o f  e te rn a l sunshine. A n d  «¡ell i t  m ay, for  
(h e  facts o f th a t  h igher scien ce, to  which allusion has .boon 
m ade, have revealed  it , flashing from ben eath  th e  brow  
o f an  angel. N o  f a c t  w ithin th e  store-h ou se o f  science, 
has y e t revealed  in th e  anim al th o  ex isten ce  o f  th is  inner 
and spiritual eye . T h a t ey e  and its  co g n ate  organs  
which p erceive tru th  a s  w ell as  fact, use  us well as  form , 
b y au th o rity  o f  observed facts , belongs exclusively to  
th e  human.

A n d  now, upon th is  b rie f  and very  im p erfect sta tem en t  
o f th e  case , w ith a  “  cloud o f  w itnesses”  still to  exam ine, 
I  pause to  ask , w h at is  th e  v erd ict ? H o w  looks rigid, 
scientific in d u ction  which gives no m ercy  and begs no 
favors, side by side w ith th o  facts  o f  th a t  Spiritualism , 
which, for th e  la s t to n  years, th o  m ost o f h er opponents 
have denounced and p ersecu ted  w ith open con tem p t and  
ridicule ? Spiritualism  is no new  prob lem  w h ich  ought 
to  have tak en  th e  disciples o f  scien ce b y s u r p r is e ; i t  has 
rapped a t  th e  d o or o f ev ery  th in k er th ro u gh ou t th e  ages  
for a  solution. W a n tin g  i t ,  th e  p opu lar th ou g h t, m is
directed by a  th eolo gy  th a t  «-as s to n e  blind, and « In ch  
still rem ains so, has in vested  th e  im m o rtality  o f  its  own 
faith w ith g ra v e  clothes, and converted  i t  in to  a  scare
cro w !— tran sfo rm in g  th e  m ost beautiful and sublime 
process w hereby h u m an ity  is  glorified, in to  a  gh astly  
skeleton, which its  ig n o ran ce  has nam ed death , and co n 
verted  i t  in to  a n  ob ject o f  th e  profou ndest h o rro r. I t  
was for scien ce to  s trip  th ese  rag s  from  th e  im m ortal 
sp irit: W h y  has i t  n o t  been done ?  '

O ne o f  h er n o b lest ornam ents said o f  a  certain  s ta r , ere  
y e t its im age had h o n ored  th e  speculum  o f an y  telescop e—  
I t  must he t h e re ;  tu r n  y o u r glass in a  certain  direction, 
and you will find it . I t  was found. W h y  h ad scien ce  
no L c v c rrie r  co m p eten t, by a u th o rity  o f  in du ction  from  
established fa ct , to  say  o f  th e  hum an S p irit, I t m u s t le  there. 
I t  is th e  b rig h t p a rticu la r  s ta r , w an tin g which, yo u r  
vaunted system  o f  scien ce revolves ab o u t n o cen ter, can  
have no fixed o rb it, is  w ith o u t order, and voicLfcf all con
clusion. H e n ce  i t  m u st  be there, and th e  telescop e o f  
observation shall y e t  reveal it . H a d  she possessed such 
a  m an, th e  g h astly  im m o rtality  o f  th e  popu lar faith , 
fanned in to  h o rro r by a  th eology void o f facts , would  
long since have passed aw ay. H a d  n o t th e  apostles o f  
science b etray ed  h e r  for a  “ c o n s i d e r a t i o n h a d  th ey  
been tru e  to  them selves and to  h e r, su ch  a  one « rould  
have m ade his ad v en t lo n g  ago , w ith th a t  tr u th  stam ped  
upon his in d u ctive b ro w ; and his fellow -apostles, 
from  all h er ob servatories, w ould have been ranging  
th eir telescop es in  a rd e n t exp ecta tio n  o f  its near 
ap p ro ach ; and w hen in terrog ated — “ W atch m an , w hat 
oi th e  n ig h t,”  w ould h av e  answ ered, “  L o ! th e  dawn 
ap p eare th !”

I n  th o  absen ce o f  th is  fidelity, th e  breach  betw een the  
so-called scien ce  and relig ion  ( th e re  n ev er w as any breach  
betw een th e  tr u e ,)  n ecessarily  g rew  w ider and deeper. 
M en tu rn ed  w ith in stinctive disgust from  th e  sim ples she 
" 'a s  Baid to  p resen t as th e  all o f  m an  in th e  final 
analysis. So th e  yo u n g a n d v ig o ro u s  science, which was 
able to  disp ute w ith th e  do ctors o f  th e  tem ple, in th eir  
sanctu m , w hen b u t tw elve y ears  old, cam e a t  la s t to  the

crow n o f th o rn s,”  th e  “ « 'orm w ood and th e  g a ll” o f

riestly  dom ination and ecclesiastical contem p t. H e r  
isciples w ere quite ready (an d  a re  so still) to  nrray  

them selves on h er rig h t hand and on h e r  le f t, in h er king
dom o f  popular esteem , provided bIio ever g e ts  possession 
o f i t  b u t found it  inconvenient to  drink o f  h er cup, o r to  
go down w ith h er in baptism  to  th e  «-aters o f public 
r id icu le ; so in  h e r  h o u r o f tria l, w hen she «’as  ab o u t  
fully to  establish h er divino m ission, one b etray ed  her, 
another began to  cu rse  and to  sw ear, saying ho know  
h er n o t, and a ll forsook h er and fled. N o  m an  o f  them  
all show ed a  friendly face , and when she arose from  tho 
dead, for she has risen , sho was seen first and g ree ted  
first, o f woman. Sh e has since been seen by a t  le a s t J iv e  
hundred . H e r  b etray ers  did n o t destroy h er, th ey  only  
com m itted suicide— th e ir  diplom a-invested skeletons ap
p ear in b u r stree ts , playing th e ir  fan tas tic  tr ick s  “ in 
th e  face o f  Isra e l and th e  sun,” tram p lin g up on th eir  
acknow ledged principles, and , in th e  sacred  nam e o f  
science, se ttin g  th e ir  profane hoofs upon h er very  heart, 
and tram p lin g o u t all h e r  established m ethods o f pro
cedu re. Som e o f  th ese  refu se to  road B uck lan d , for fear  
it will u n settle  th e ir  faith  in M ,oscs! A s  if  tru th  could  
bo divided again st itself, and it  w ere a  d u ty  im posed by 
religion upon science, to  hu rrah  w ith th e  bigger half—  
as if  discord could e x is t betw een physics and m etaphysics. 
O th ers co n v ert th e  lau-s o f th e  solar system  into a  p ro 
p itia to ry  sacrifice to  tho g rea t Joshua , and oiler them  
upon an a lta r  o f  th e  ram ’s horns «-herew ith lie blew 
dow n-the w alls o f  Je rich o . A nd th ey  do i t  to o , on tho  
scientific principle established by th e  H u tch  ju stice , who 
decided th a t a  m au m ight bite o f  his o«-n nose, provided  
i t  was th e  will o f  G od. O thers o f  th em  deem  no object 
o r su b ject w orth y th e ir  special regard , th a t  is o f new er 
dató th an  th e  o ld  r e d  sandstone. I n  lyccum  and h ill, 
in club and convention, you shall see  th em , sitting like  
galvanized m um m ies ; one, rasp ing his in tellectual bumps 
w ith th o  serrated  edges o f  an  ov cr-gro«rn  to oth , sup
posed to  belong to  som e antediluvian sh a rk ; another, 

icking his scientific grinders w ith th e  tail o f  a trilo - 
i t e ; and, in th ese  days, w hen the su b ject o f Spirit 

ualism  .is  m entioned in th eir presence, each , from  
his favorite perch , hoots in co n cert, like a n  au g u st con
clave o f owls disagreeably affected by th e  close p rox
im ity o f  day-light.

B E T O N  U  T H E  G R A V E

I s  th o  ti tle  o f  a  very  in terestin g  L e c tu re , delivered a t  
th e  M echan ics’ In s titu te , C astlcm aine, on Sunday, Sep
tem b er 1 8 th , b y G . C . L eech , E sq . In  it , th a t gentlem an  
to  tho supri8e o f  m any o f his aud ien ce, s trik es boldly 
into th e  su b ject o f  Spiritualism , acknow ledges his belief 
in spiritual in terco u rse , and gives to  th e  world, tw o very  
ap p ro p riate  com m unications which h e  says w ere received  
in nis presence. I n  in troducing th e  su b ject o f  S p irit
ualism, M r. L eech  says, “ Therefore I  say unto you and  
th e  w orld, as  I  have said to  m yself: exam ine, in vestigate, 
and weigh. A cce p t noth in g th a t is n o t com m endable to  
y o u r reason, b u t do no re je c t  th a t which is  m ade patent 
to  you as  m en and w om en o f com m on sense. R em em 
b er above all th ings, th a t m aterial n a tu re  alone will n o t  
aft'ord us tru e  happiness. P leasu re  m ay spring from , and  
grow  o u t o f  m aterial th ings, b u t ag e  weakens and su r
feits, and re ite ra tio n  m akos all things insipid. A ll these 
things b lu n t th e  edge o f  app etite. VVlien th e  h air grows 
w hite, whon th e  lim bs grow  feeble, sp iritu al enjoym ents  
will lose none o f  th e ir  pow er, b u t th ey  will becom e pos
sessed o f  th e  fu llest and highest m eans to  m ake yo u r life 
happy. Therefore, re je c t  no op portu nity  o f  cultivating  
‘ Sp iritu al G ifts .’ ”  H e  th en  in trod u ced  th e  com m unica
tions w ith th ese  few  rem arks. “ T hey w ere received in m y  
p resen ce , and I  have n o m ore doubt o f  th e  good faitli o f  
th e  tw o ladies who w ere th e  m edia, th an  I  have o f  the  
honor o f  m y wife.’ ’

W e  w ere aw are th a t  M r. L e e ch  was investigating  
Spiritualism , an d  a r e  n o t surprised a t  th e  resu lt, 
w e only w ish th a t  o th ers, who liko him have becom e  
satisfied o f  th e  re a lity  o f  Sp iritu al in tercou rse, 
w ould b rin g th e ir  ligh t from  u n d er th e  bushol, th a t  
th e ir  less favored  b reth ren  m ay p articip ate  in its  
illum ination.
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\ LETTER TO THE MEMBERS OF THE (ECUMENICAL 
COUNCIL.

(R eprinU d from  "T h e Fortnightly Review.’')

F rom t h e  Council to  God.
One thousand five hundred and forty-four jyears ago, the first 

(Ecumenical Council of believers in the religion of Jesus met to
gether tit Nice. You are now met together^» a new Council— 
your last—in Rome. The first'Council was the solemn and vener
able consecration of the triumph and organized unity of the 
religion needed by the age. The present Council—whatever you 
intend by it—will proclaim the great fact of the death of a  religion, 
and. therefore, of the inevitable and not distant advent of another.

Thirty-seven years ago I wrote certain pages,-entitled, “ From 
the I ’ope to the Council.”  In those pages—misunderstood, as 
usual, by superficial readers—I declared the Papacy to lie morally 
extinct, and invoked the meeting of a Religious Council to declare 
that fact to the peoples. But the Council I desired was not yours. 
It was a Council convoked by a free people, united in Worship of 
duly and of the ideal; to be composed of the Worthiest in intel
lect and virtue among the believers in things.elernal, in the mission 
of God’s creatures niton this earth, and in the worship of progres
sive truth : who should meet together for the purpose of religiously 
interrogating the pulsations of the heart of Collective Humanity, 
and to demand of that prophetic but uncertain instinct of the 
future which exists in the peoples: II hat partialis of the ohl faith, 
arc dead within you.’  What portions of the new faith are waken
ing into life within you ?

At a later period (in 1847), when the same Pope who now bids 
you declare him Infallible was hesitating between the suggestions 
of vanity flattered by popular applause and the inherent tenden
cies of despotic power; when all the Italians, both learned and 
unlearned, frantically endeavoured to make of him their leader in 
their struggle for nationality and liberty : I  alone—in a letter also 
misunderstood—frankly declared to him the truth : that the new 
faith was dest ined to tube the place o f the old :  that the new faith 
would not accept any privileged Interpreter between the people 
and Gad: and that, if he desired to avail himself of the enthu
siasm by which he was surrounded, and become himself the 
initiator of the new epoch and the new faith, lie must descend 
from the Papal throne, and go forth among the people an apostle 
of truth, like Peter the Hermit preaching the Crusades. I  quote 
myself, reluctant,y, that you may know that inythus addressing 
you I am neither moved by the hasty impulse of a rebellious soul, 
nor by foolish anger a t the Pope’s withholding Rome from my 
country. We shall have Rome—even before your fate is sealed— 
so soon as the republican banner is again raised in Italy. I t  is 
from a profound conviction, matured by long and earnest medita
tion, and confirmed by the study anti experience of more than the 
third of a century, that, in the face of a Pope who, by hw syllabus,, 
has thrown the gauntlet of defiance to the idea of the progressive 
mission of humanity, in the face of a Council composed of the 
members of one Church only, without the intervention of any 
imssiblc representatives of the dnwning Church of the future, I 
declare to you :

That your faith is irrevocably doomed to perish : that, whether 
as promoters of a new schism, if you separate on the question of 
the Pope’s pretensions, or ns suicidal destroyers of the primitive 
conception of your Church, if you submerge it in the arbitrary 
will of an individual, you are and will be inevitably cut off from 
ami excommunicated' by humanity ; and that we, who are be
lievers more than you, and more than y A  solicitous of the reli
gious future of the world, reject befortmand your decrees, and 
appeal from your Council to God : to God the Father and Edu
cator of man : to the God you comprehend n o t; you who seek to 
enclose his eternal, progressive, continuous revelation within the 
limits of a  single liook, a single e]x>ch, or the inspiration of a pri
vilege] Intermediate : to the God of life, not of things dead ; to 
the Ood of all men, not of a caste.

. - II.
The 1120 Bishops who met together a t Nice did lawfully repre

sent the multitude of believers: they were the issue of a demo
cratic inspiration, which is the soul of every rising faith : they 
were the elect of the clergy and the people.

'  °u are but a pitiful aristocracy, created and consecrated by 
power; and, like the elements of all falling institutions, without 
root in the heart of the Church, the people of believers. You 
represent nothing hut a hierarchy, the reilex of the thought of 
others, in which every spontaneous thought is regarded ns re- 
bell ion.

The majority of the first Council bore upon their brows the signs 
of sacred sorrow felt for the numberless races of slaves disin
herited of every human right, and the traces of persecutions under
gone for the sake of the faith th at promised them emancipation; 
the greater number of them were poor.

I  ou make display of luxury and wealth—there is no sign upon 
your brows of the sorrows that purify and refine ; nor pallor, save 
that of the constant inertia  and idle case of indifference to the 
nuserics of millions of brothers given to you by God, and to the 
vital questions by which our hearts arc tormented.

In the face of the brute force of the corrupt and tottering empire, 
whose frontiers echoed to the threatening footste|is of the bar
barians, those bislioiw raised the banner of a moral idea, of a  
spiritual ¡tower, destined to save civilisation, and win over the 
barbarinns to its rule.

You worship Force : force which, from Prometheus to Galileo, 
has ever sought to enchain the rcvcnlcrs and precursors of the 
future to the motionless rock of present fact. Before this force 
tlo you bow down and preach to the ¡.copies.blind submission, even 
when it violates the moral law; as you invoke its aid, whether 
proffered by infidels to your faith or not, whensoever you are 
threatened in your usurped temporal ¡tower.

The believers of Nice initiated an era, and blessed the peoples 
congregated a t its threshold. You arc struggling to recommence 
a  worn-out and exhausted past, and you curse the generation which 
will not, cannot, follow you in your lultourof Sisyphus.

I am no materialist. Young men of narrow intellect and super
ficial education, but warm-hearted and irritated to excess against 
a dead past which still would dominate the present; whose vanity 
is flattered by an idea of intellectual daring; who lack capacity 
to discover in that which has been the law of that which shall lie, 
are led to confound the negation of a worn-out form of religion, 
with denial of that denial religion which is innate in the human 
soul ; and in them materialism assumes the as;ieet of a generous 
rebellion, and is often accompanied by ¡tower of sacrifice and 
sincere reverence for liberty. But when diffused among the 
peoples, materialism slowly but infallibly extinguishes the lire: of 
high and noble thought, as wall as every spark of free life, through 
the exclusive worship of material well-being, ami finally prostrates 
them before successful violence, before, the despotism of the fa it  
accompli. Materialism extinguished every spark of Italian life 
amongst us three centuries ago ; as, eighteen centuries earlier, it 
had extinguished all republican virtue in Rome ; as it would—  
should it again lie infused among our multitudes—extinguish every 
germ of future greatness in our new-born Italy.

Morally, materialism is disinherited of all criterion of right, or 
principle of collective education. Between tile idea of an intelli
gent, preordained law. which assigns to human life an aim, and 
the idea of a blind, unreasoning, fatal force of facts, or transitory 
phenomena, there is no middle path ; and materialists, bv. ignoring 
the first, are necessarily driven to the wois'iip of the second, anil 
prostrate themselves, sooner or later, before the despotism (whether 
its method be Bonapartist bayonets qr republican guillotines is of 
little m atter) of force. Admitting neither a provident ial concep
tion regulating the existence of collective humanity, nor the im
mortality of the individual Ego, they may, illogically. utter the 
holy words progress and duty ;  but they have deprived tile first of 
its basis, and thc’second of its source. The senseless, brutal doc
trine cancels from men’s minds the only real virtue, sacrifice: for, 
although individual followers of that doctrine may he urged by a  
religious instinct within them to fulfil it, they cannot, teach it. 
What avails martyrdom for a holy idea, when all pledge of future 
benefit to the race, or even to the individual himself, is  destroyed .’ 
Amid the darkness of a world deprived of all ideal: in a brief, 
tormented existence, ungovemed by any law save sensation and 
the appetites to which it gives rise, the answer of mankind to 
every moral lesson will lie, Egotism. Such has, in fact. Itecn their 
answer in all those periods when a common faith has passed away, 
and given place to the anarchy of cold and sterile negations: 
pattern ct eirrrnscs :  each fo r  himself; Interest, lord o f all.

Scientifically, materialism is based upon a periodical confusion 
in men's minds of the instruments of life with life itse lf: of the 
manifestations of Ego, with the Ego itself ; of the consequences 
and applications of thought, with the thinking being itself ; of .he 
secondary forces revealed in the operation of the organism, with 
the initial force which excites, moderates, examines, and compares 
those operations ; of the limited, transitory, relative, and contin
gent phenomena which alone arc accessible to the organism, with 
the life which links them all to that absolute and eternal truth 
which alone gives value and significance to those phenomena : of 
the application of the human faculties to the external world, with 
the faculties themselves ; of effects, with causes ; of the real with 
the ideal; of facts, with the law by which they are governed.

That Ego which reflects upon the phenomena of the organism, is 
not that organism ; that life which forms the harmony and unity 
of the whole, which, consciously and mindfully directs the special 
functions towards a given aim, is not those functions themselves ; 
the being which ponders of the future, of providence, of God, of 
immortality, of the infinite, of choice between good and evil; 
which resists the impulse of the senses, and denies their sway— 
now in Athens and now on Golgotha; now in the prison of l ’etroni* 
and now on the national battle-field, in sacrifice of self—is not 
those senses themselves. ...................................

The experimentalism of those children lisping science who call 
themselves materialists, is but one fragment of science ; it simply 
verifies through as many facts as it can muster the discoveries of 
intuition; those sudden, spontaneous discoveries made by the rapid, 
intense concentration of all the faculties upon a given point. And

(•) Pctroni. a  distinguished lawyer of Ilologna lias languished la tlic Papal 
dungeons since ISM. Ho was offered a  means of escape, but as his fellow pri
soners were not included, he decided to  remain with them.
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the facts themselves which, being embraced and explained by 
hypothesis and discovery,'demonstrate truth, require, in order to 
he usefully observed, interpreted and classified, the.guidancc of a 
principle, a pro-accepted conception of law. . Synthesis, the innate 
supreme faculty of the human soul, illumines the path of analysis 
from on high ; without its aid analysis could but stumble uncer
tainly and . imnotciitly along a labyrinth of facts, of aspect, and 
bearing constantly differing according to their relation to other 
facts. /  '

There is a harmony Ixdwccn the order of things anil the human 
mind, pre-existent to all experiment: which does but ascertain 
and define that harmony. Equally inaccessible to experiment 
arc, man’s consciousness of himself, the mode of transmission b̂e
tween the inert, inorganic matter and the living and thinking 
matter : the universal, perennial and dominating intuition which 
exists in a limited and imperfect world, ruled (according to the 
materialist theory) by chance, or the blind unconscious sequence 
of facts, of an ideal, a conception of indefinite perfectibility ; the 
power of free activity which exists in m an; the undeniable ex
istence within us-of a something which is not enchained ill any 
special organ, but passes from otic to another, examining, deciding 
U|Kin, and connecting their oiicrations ; and the hourly visible in
fluence of lira:11 force, of will ii|kiii the material world.

Experinuwf may give us the accidents, not the essence of 
things; to reach that essence, science-must maintain its connecting 
link with religion. Without a theory ormcl/inil, all real, true, and 
fruitful science is impossible. The method is furnished by our 

• conception of the aim of life: the aim. once ascertained, affirms 
the relation between man and humanity, between humanity and 
the universe, the universe and God—law and life. Now the aim, 
which is -the discovery and progressive realisation of the design 
according to which the universe is evidently organised, and of 
which material laws are the means, can only be found through a 
philosophieo religious conception.

Science reveals and masters the material and intellectual forces 
given to man wherewith to realise the aim ; but the aim itself is 
determined by the religious synthesis of the period ; and the reli
gious synthesis is the sanction of the duty of each mini to avail 
himself of those forces in furtherance of the aim, according to his 
faculties. To break this union is to render science sterile. Huma
nity pursues a different course, and when the history of science 
shall be rightly written, it will demonstrate that to every great 
religion is attached a corresponding epoch of fruitful scientific 
progress ; and that although during the |icriods of transition ber 
tween the fall of one religion and the rise of another, science may 
discover phenomena and collect facts which offer materials for the 
new synthesis, she will misconceive alike their value and their 
law, as is the case at the present day.

Historically, materialism is inexorably, invariably representa
tive and characteristic of a period of transition between one reli-

E’ous faith and another, when all unity of conception and of aim 
ling lost, and lost, every sense of a common doctrine and true 

philosophic method, human intellect invariably falls back upon 
the mere anatomy of facts, refuses the guidance of synthesis, and 
is left with one criterion of truth only—the J'hjo disjoined from 
Collective Humanity and God.—negation and anarchy. It is but 
a funeral lamp that dimly illumines a bier, and is only extin
guished when, inspired by the breath of the future, the bier is 

s -  transformed into the cradle of the new faith, not ascertained, but 
invoked by the majority, and forefelt to be inevitable and near. 
This moment is approaching more rapidly than is generally be
lieved, in spite of all that you men of the past, and true prolongcrs 
of the disastrous period of transition, can do to prevent it.

Meanwhile materialism denies humanity, in which the religious 
sense, like the artistic and philosophical, is an inalienable clement 
of life ; it denies tradition—the harmony of which with the voice 
of individual inspiration and conscience is the sole criterion of 
truth we possess on earth : it denies history, which tenches us 
that religions are transitory, but Religion is eternal: it denies the 
solemn witness borne in adoration of God and the Ideal, by the 
long scries of our greatest minds, from Isocrates to Humboldt, 
from Phidias to-Michcl-Angefo, from rEschylus to Byron: it 
denies the power of revelation innate in man, in order to date the 
discovery of truth from the meagre labours upon a fragment of 
creation studied by one single faculty of the mind of a Moleschott, 
Buchner, or other.

Not for you do I write this—you are nearly all of you practical 
materialists—but for my young fellow-countrymen, good, but 
misled : and because I hold that no man who assumes to speak of 
the future of our rising Italy, has henceforth a right to keep 
silence ns to his own religious belief, or to abstain from uttering 
his protest against the irruption of the Barbarians of thought who 
rave amid the ruins of an epoch.

I am not ungrateful to that epoch, nor irreverent to those grand 
ruins. I am not forgetful of the gigantic step taken by humanity 
towards its destined aim, through the religious faith in the name of 
which you arc met together. Neither hnve I  forgotten that we. 
owe to it, not only the idea of the unity of the human family, and 
of the equality and emancipation of souls, but nlso the salvation 
of the relics of our nnterior Latin civilization, and the recall of 
my fast-expiring country to the life half extinguished by her bar- 
bnrian invaders, by awakening her to the consciousness of her 
second mission in the world.

The salvation of Christianity, and through it of European civili- 
satum, through the unity of your hierarchy, during a period of 
darkness and annrchy—the spirit of love towards the poor and 
and afflicted outcasts of society, which inspired your early bishops 
and popes—the severe struggle sustained by them in the name of 
the Moral law against the arbitrary power and ferocity of feudal 
lords and conquering kings—the great mission (misunderstood in 
our day by those who know nothing or comprehend nothing of

history) fulfilled by the giant of intellect and will, Gregory VII., 
and the fruitful victory won by him in aid of the rule of mind 
over royal arms, of the Italian over the German element— the 
mission of civilising conquest you fulfilled among semi-barbarous 
peoples, the impulse given to agriculture by your monks during 
the first three centuries, the preservation of the language of our 
fathers, the Splendid epoch of art inspired by faith in your dogma, 
the learned works of your Benedictines, the commencement of 
gratuitous education, the foundation, of institutions of benevolence, 
your sisters of mercy—I remember all these things, and bow down 
in reverence before the image of your past,

But wherefore do you, in a world wherein all things, by Goi.l's 
decree, die and are transformed, seek -to live for ever l Why pre
tend that a i>ast, which has been extinguished for over beneath 
live hundred years of inertia and impotence, should live again in 
the future? How is it that, in the face of three centuries of dis
memberment into an infinitude of Protestant sects, and of a cen
tury of philosophical incredulity ; amid the reappearance of all 
those signs and warnings which characterised the intermediate 
period between the fall of Paganism and the rise of the Christian 
era, you see- not that your mission is "concluded ; that the world 
is urged onward in search of a new heaven and a  new earth ? 
Wherefore, in the face of the grand tradition of humanity, 
throughout the course of which God reveals to us the Law of life 
he gave to a ll : which teaches you through its succession of reli
gions one gradual continuous revelation of a Truth of which each 
historic epoch requires a fragment, and none the whole, do you 
persist ip believing, or asserting—you, whose own religion had its 
beginning, "and who represent but one epoch among many—that 
you hold that entire truth within your grasp? How dare you 
strive to violate alike the Providential design and the free con
science of mankind, by restricting within a  given narrow circle the 
limitless ascending spiral traced by the finger of God between the 
universe and the Ideal it is destined slowly to attain ?

I do not accuse you, as do our copyists of other (French or 
German) copyists of the eighteenth century, of having—impostors 
from the earliest times—built up a religion in order to attain to 
power. Humanity docs not tolerate a  lying fable for eighteen 
hundred years. If the majority amongst ourselves were believers 
as fervent and sincere as were the men of your faith during the 
first thirteen hundred years, God’s new truth—of which a t present 
we have but the faintest glimpses—would already unite the mul
titudes in harmony of belief.
,1  do not accuse you of having disseminated errors, which for long 

years past have impeded or misled mankind upon questions which 
have become of vital moment a t the present day. Every religion 
is the issue of the times, and the expression of an essentially im
perfect stage in the education of the human race ; but each con
tains a truth destined to live for ever, although overshadowed by 
passing error ; and that amount of truth which i t  was possible for 
the age to accept and to incarnate in action, was widely and bene
ficially diffused by you.

I do not accuse you—though I might with better foundation—of 
having been the inexorable persecutors of all who differed front 
you. I remember how terror was erected into a  system, only sixty 
years back, by the advocates of liberty ; and I  know, moreover, 
that every religion founded upon the belief in an immediate, 
direct, and superhuman revelation, cannot fail to be intolerant.

I do not accuse you of persisting in the attempt to nail us down 
to a conception of God and of the relation between God and man 
belied by science, and against which every faculty of heart and 
mind granted to man for the discovery of truth, and matured by 
eighteen hundred years of aspiration, study, suffering, and victory, 
protest a t the present day.

I do accuse you of maintaining a divorce between faith and 
science—the two wings given to the creature wherewith to elevate 
himself towards the divine Ideal—which must inevitably result 
in mental slavery or materialism.

I do accuse you of insanely pretending that a beacon kindled 
cigliteeu hundred years ago to illumine our journey across a 
single epoch, is destined to be our solo luminary along the path 
of the infinite.

I do accuse you of destroying the unity of Collective Humanity 
by dividing mankind into two arbitrary sections; one devoted 
to error, and the other sacred to tru th ; and of blaspheming 
against the eternally creative and revealing power of God, by 
imprisoning the Word within an insignificant fraction of time and 
space.

I  accuse you of having utterly misunderstood the holy soul of 
Jesus—superior to every other in aspiration and fraternal lovo— 
by transforming him, in despite of his sublimest presentiments, 
into an eternal and vulgar tyrant of souls.

I accuse you of having closed your eyes in vanity and lust of 
power, and refused to perceive that, even as one existence suc
ceeds another, so does one mission succeed another, and each and 
all are governed and sanctified by a religious synthesis.

And, above and .before all, I  accuse you of living no real life ; 
of having no other existence than that of the phantoms seen 
wandering among tombs to delude mortals into superstition, or 
degrade them by terror; but doomed to vanish a t  the first blush of dawn.

Life is love. You know no longer how to love. The voice of 
your chief is only heard in groans of discouragement; tho formula 
of your declarations is an anathema.

Life is movement, aspiration, progress. You deny progress; 
snnnk in terror from nU aspiration; crucify humanity upon Cal- 
vaiy; rojcct every attempt to detach the idea from the symbol, 
and strive to petrify the living Word of God. Yon reduce all 
History (which is the successive manifestation of th at Word) to a
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single moment; you extinguish free will (without which no con
sciousness of progress ran exist) beneath the fatalism of hereditary 
re.qumsibility, and cancel all merit in works or sacrifice by the 
omnipotoncc'of grace.

Life is communion: communion with nature and with man, 
wheresoever lie loves, struggles, or hopes, and with God. You 
have attempted, by denying the continuity of creation, and the 
universal diffusion of the creative spirit, to imprison the Deity in 
one sole corner of the universe, and one brief period of the iinmcn- 
sjtv of lime. You seek even now, by the immoral antagonistic 
dualism you establish between earth and heaven, to banish from 
men's minds all reverence for nature (which is a form of the 
divine thought); and you refuse, in the name of an individual sal
vation to be achieved through faith and prayer, all communion 
with the great collective sorrows, the holy battles, and the eman
cipatory hopes of mankind. Kepler, when he taught mankind 
how the universe opened upon the field of the infinite on every 
sitle, felt God more than you; and Ilyron—whom you condemn as 
a sceptic—worshipped him more truly than you, when he sacrificed 
wealth, genius, and life for the cause of liberty in Greece.

Life is production: increase of that already gained; and you 
- have for upwards of five centuries been struggling, with ever 

les-ening power, merely to conserve.
When a religion no longer either creates, determines, or directs 

action: when it rouses no power of sacrifice; when it no longer 
harmonizes and unites the different branches of human activity; 
when its vital conception ceases to inform new symbols, or new 
manifestations in art, science, or civil life,— that religion is ex
piring. You may still, by help of the deceptions of yourmihistcre 
and the |simp of your rites, gather a numerous concourse of ap
parently devoted followers around you, and yotfwill continue to 
do so, so long ns their sole choice lies between the records of a 
faith once grand and fruitful of good, and the arid negations of a 
brutalizing materialism; but. demand of these followers that they 
should die for you tinti for the faith you repr'Éscnt, and you will 
not find a martyr among them. You tlid not find one when we 
confronted your banner with our own in Home, upon which was 
inscribed tile Word of the future, Orni unii the People, and pro- 
clnimed—through the unanimous vote of the very men who, the 
day before, declared themselves believers in you—the abolition of 
yoiir tem|ioral ; lower and the Republic.

Your J'oire lied in disguise; and all of you vanished utterly: 
the constant intrigues with which yoiffcndcnvoured when at Gaeta 
to raise up internal enemies amongst us, were fruitless. You ivcre 
reduced to beg the aid of bayonets, the instruments of the tortuous 
l>olicy and ambition of a  vulgar pretender, whom you well know 
to be as infamous as he was unbelieving in your doctrines. Our 
men died—they still die for the sake of the glimpse vouchsafed 
them of llmt new faith which, ere it has enlightened their intellect, 

, hns fired and warmed their hearts—in dungeons, or upon the 
scaffold or the battle-field, with a smile of defiance upon their lips; 
hut around you I  see none but mercenaries greedy of rank ór gold.

lie not deceived: faith is perishing around you. Evch as linger
ing sparks still issue from a  dying lire, the expiring faith of the 
day finds its expression in the prayers muttered before your altars 
through the force of habit a t stateti brief moments: i t  evaporates 
a t  the church door, and no longer rules nnd guides men’s daily 
life: they give one hour to heaven and the day to earth—to its 
mnterial interests and calculations, or to studies and ideas foreign 
to every religious conception.

Science proceeds onward; regardless of your doctrine, heedless 
of your anathema and of your councils, destroying qt every step 
another line of the Book you declare infallible. Art wanders in 
the void: now retracing its steps toward the pagan ideal, now 
doubtfully pursuing religious aspiration other than yours; and 
new, ns if in despair of finding any other God, reduced to wor
shipping itself; but always apart from the Christian synthesis, al
ways-irresponsive to the conception which inspired your architects 
and painters in ages past.

The iniquitous Governments of the day, to whom it is a neces
sity to maintain your authority in order to prop the tottering 
foundations of their own, deny it, none the lesi in tho practical 
exercise of their the lam" for them " ‘is atheist,''—the
separation of the temporal from the spiritual )>owcris their supreme 
rule of guidance; and the very king who implores your benediction 
in secret, affects before his subjects to despise it the day after.

The men of highest power, whether of intellect or eloquence, 
belonging to your creed, from Lnmcnnnis down to l’èro Hyacinthc, 
detach themselves from you one by one. Not a  single one of the 
vast strides made upon the path of progress in our age was either 
suggested or consecrated by your faith.

Two nations, once sisters—the Greek and Italian—have burst 
asunder the walls of the tomb wherein they had laid buried for

X and they have neither asked nor could obtain one holy word 
ptism from you.

Four millions of black slaves have been emancipated—in pledge 
of other emancipations—across tho Atlantic, in the name of tho 
immortal human soul within them, and they owe i t  to no crusnde 
of yours, but to a war of an exclusively political character, fought 
by men whoso sole idea was one of national unity.

Like the great German family a t the downfall of paganism, and 
as if as a  warning of the approach of a  similar epoch, the Slavonian 
family is in movement upon a zone extending from the North Sea 
to the Adriatic, and eager to proffer ita word a t the fraternal Eu
ropean banquet; while you—the sometime distributors of distant 
lands among the monarchs—appear scarcely conscious of the fact. 
They ask for aid in their work, not from you, but from us.

Mute, and disinherited alike of inspiration and affection, having 
abdicated all power of intervention in the events that transform and 
improve God's earth, you, who were once the world’s centre, are 
gradually being driven back to its oxtremest orbit, and are destined

to find yourselves a t last alone in the void beyond. Motionless 
sphinxes in the vast desert, you incntly contemplate the shadowof 
the centuries as they pass, Humviiiity, whom you should have 
guided, has gone otherwhere. Faith is perishing among the 
peoples, because the dogma that inspired it'no longer corresponds 
to the singe of education which they, in fulfilment of the providen
tial plan, have reached.

iv.
The Christian dogma is perishing. The arch of the Christian 

heaven is too narrow to embrace the earth. Beyond that heaven, 
across the fields of the infinite, we discern a vaster sky, illumined 
by the dawn of a new dogma;* and on the rising of its sun your 
own heaven njli disappear. We are but-the precursors of that 
dogma: few as yet, but earnestly believing; fortified by the collec
tive instincts of the peoples, and sufficiently numerous to convince 
you—had you sense to comprehend it — that when the tide of 
materialism shall recede, you will find yourselves confronted by a  
far other foe.

We worship not anarchy: we worship Authority; but not the 
dead corpse of an authority the mission of which was concluded 
in a now distant past, and which can therefore only perpetuate its 
power through tyranny and falsehood.

The authority we revere is founded upon the free and deliberate 
acceptance and popular worship of the truth conquered by our 
epoch; upon that conception of life which God reveals to mankind 
in time and measure through souls devoted to Him arid to his 
Law.

Your dogma may lie smhmcd up in the two terms, FACT, and 
ItKDKMITION: our own in the terms, Got) and PROGRESS. The 
intermediate termJictwectl the Fall and Redemption is, for you, 
the [nenmation, a t a.given moment, of the Son of God.

The intermediate term for us, between God and his Law is, tho 
continuous and progressive incarnation of that law in Humanity, 
destined slowly and gradually to discover and to fulfil it through
out, the immeasurable, indefinite future.

The woid PROGRESS, therefore, represents to us, not a mere 
scientific or historic fact, limited, it may lie, to one epoch, one 
fraction, or the series of the acts of humanity, having neither root 
in the past, nor pledge of duration in the future. It represents a 
religious conception of life radically different from yours: a divine 
Law. a supreme-formula of the eternal, omnipotent creative force, 
universal as itself.

The root of every religion is a definition of life nnd its mission. 
For you that definition of life is tho doctrine of Original Sin, and 
of resurrection to God through faith in a Divine Being who des
cended upon earth to sacrifice Himself in expiation of that sin.

Our definition of life asserts the imperfection of the finite creature, 
and its gradual self-correction by virtue of a capacity of progres
sion, give to all men, through'mirls\ through the sacrifice of the 
egotistic instincts for the sake of the common improvement, and 
through faith in a divine Ideal, which each is bound to incarnate 
in himself.

God, the Father and Educator,— the law prefixed by Him to 
life—tlie capacity, inborn in all men, to fulfil it,—free will, tho 
condition of merit,—Progress upon the ascent leading to God, the 
result of right choice,—these arc the cardinal points of our faith.

In the dogma of Original Sin, which is the keystone of your 
edifice (except the presentiment it contains of that human solidarity 
which you do not comprehend), we sec nought but Evil profanely 
made the baptism of life: the absolute impossibility of accounting 
for the inequality of evil tendency manifested among men,'and an 
hereditary iloom which denies alike human free will nnd responsi
bility. it

In the Redemption through flic incarnation of the Son of God 
(except the symbol it, contains, by you neglected, of that aspiration 
which impels the finite towards union with the infinite) we only 
sec substruction made of the divinely educating force; the substitu
tion of an arbitrary fact for the majesty of a  divine law; a solution 
of the continuity of the collective life of humanity, nnd the sanction 
of an unjust dualism between the generations anterior nnd posterior 
to the Cross.

From this diversity in the foundations of faith, follows a scries 
of consequences which affect both heaven and earth—the Dogma 
nnd the Moral Code.

You believe in the divinity of Jesus. I  can well understand the 
origin of this belief in times when it  alone was able to secure the 
doubtful victory of Christianity; when the idea of Progress was 
unknown, nnd consequently unknown the conception of the gradual 
manifestation of God through his Law. You could not void attri
buting to the Announcer of truth a character which would com
pel mankind to obey his precepts.

We, who a t the present day believe in the continuous revelation 
of God throughout the collective life of humanity, hnvc no need of 
a sole immediate Jteecaler to tench us either to adore his power, 
or to feel liis love.

The divine incarnation of both these attributes is perennial in 
the great facts which hear witness to the collectivity of life; in 
the great intellects, sanctified by virtue, who prophecy or Interpret 
that universal life; and in the grand aspirations of individual con
science, which foretell or accept truth.

We venerate in Jesus the Founder of the epoch that emancipated 
individual man; the Apostle of the unity of the divine law, more 
largely understood thnn in times nntcrior to his own; the Prophet 
of the equality of souls: we reverence in him the Man \pho loved

(•) By this word dogma—now generally misunderstood, because usurped and 
accepted exoluslvely in  tho Christian sense—I mean a  truth of tho moral order, 
which, usually perceived in  tho Unit instance by philosophy, or prepared by the 
progress of science, and still more by tho civil condition of one or more pooplcs, 
becomes Incarnate In the life of one or more Individuals privileged In lovo and 
virtue, and wins over the mind of the multitude and gradually transforms ltaclt 
into a  religious axiom.
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more than nnvother: whose life—an unexamplpd instance of har- 
moifv bclwceii thought and action—promulgated as the etcrtlnl 
liasis .if every future religion, the sacred dogma of Sacrifice; but 
we do not eaneel thoAVniiiaii-lwirn in the find: we do not elevate him 
to a height wlierennju we mav not hope to follow hint: we love him 
as the best of onr human brothers: we do not worship and fear him  ̂
as the inexorable Judge. «V intolerant Ituler of the future.

Von believe—thiPi depriving yourselves r»f every basis of intel
lectual certainty and'oHlcrion of truth—in miracles; in the super-, 
natural: in the’pissible violation of the laws regulating the uni- 
verse.

We believe in the Unknown; in the Mysterious—to. bo one day 
solved—which now encompasses us on every side: in the secrets 
o f  a nintiiitinn inaccessible to analysis: in the truth of nur-Rtrange 
presentiment of an Meal, which is the primitive father-land of 
the soul: in an unforeseen |>owiir of notion granted to man in 
Cerlian rare moments of faith, love, and supreme concentration of 
all the faculties towards a determinate and virtuous aim, deserved 
therefore,—and analogous to the power of revelation which the 
increased concentration of rays in the telescope communicates to 
the human eye: but we believe all these things, the pre-ordained 
consequence "of laws hitherto withheld from our knowledge. We 
do not believe in the miraculous, as you understand it; in the in
fringement of laws already known and accepted by arbitrary will; 
in contradiction to the general design of the'creation, which 
would, we consider, shiiplv testify to a want of wisdom or of justice 
in God.

You appeal in support of your theory to an idea of divine Free 
Will. We.deny it. We are free, because imperfect: called to 
ascend, to t /m m , and; therefore, to choose between good and evil ; 
between sacrifice and egotism. Such free will as ours is unknown • 
to God, the perfect Heine whose every act is necessarily identical 
with the True and Just: who cannot, without violation of oui 
every conception of his nature," be sup|M»sed to break his own law.

You believe in a God who has created and reposes. We believe 
in continuity of creation:, in a God the inexhaustible source of the 
LifediltiiM'd perennially throughout the infinite: of thought, which 
in Him, is inevitably identical with action: of concept ¡uns, realised 
in worms.

You believe in a heaven extrinsic to the universe: in a deter
minate portion of creation, on ascending to which'we shall forget 
the past, forget tile ideas and affçclioiis which caused our hearts 
to beat on earth. We believe in Ont: llrarni, in which we live, 
and move, and love: which embraces -as an ocean embraces the 
islands that stud its surface—the whole indefinite series of exist
ences through which we pass. We believe in theconti unit g  of life; 
in a connecting link uniting all the various periods through which 
it is transformed and developed; in the eternity of all noble affec
tions. maintained in constancy until the last day of our,existence; 
in the inllncuceof each of these life-periods u|K.n the others; in the 
progressive sanctifications of every germ of good gathered by the 
pilgrim soul in its journey upon earth and otherwhere.

You believe in a divine hierarchy of natures essentially distinct 
from our own and immutable. From the solemn presentiment en
folded in the symbol of the angel you have deduced no better con
ception titan that of a celestial aristocracy—the basis of tho con
ception of aristocracy on earth—and inaccessible to man. We re
cognise in the angel the soul of the just man who hits lived in faith 
and died in hope; and in the inspiring, or guardian angel, the soul 
of the creature most sacredly and constantly loving and beloved by 
us on earth, having earned the recompense of watching over and 
aiding us on earth. The ladder 'twixt earth and heaven of Jacob's 
dream symbolises, for us, the ascending and descending series of 
man's transformations on the path of initiation in the divine.Ideal, 
and the bénéficient influence exercised over us by the beloved 
beings who have preceded us upon that path.

You believe in an Eden surrounding the cradle of mankind, and 
lost through the fault of our first parents; we believe hi an Eden 
towards which God anils that humanity—traversing the path of 
error and sacrifice—shall constantly advance.

X 0,1 believe that the soul can pass at one bound from its human 
existence to the highest beatitude, or to absolute, irrevocable per
dition. Wo believe the human period of our existence too distant 
from the highest idcnl; too full of imperfections to allow that the 
virtue of which we are capable here below can suddenly deserve to 
reach the summit of the ascent leading to God. We believe in an 
indefinite series of re-incarnations of the soul, from life to life, from 
world to world; each of which represents an advance from the an
terior; and we reject the possibility of irrevocable perdition ns a 
blasphemy against God, who cannot commit self-destruction in the 
person of the creature issued from himself; as a negation of the 
law prefixed to life, and ns a violation of the idea of love which is 
identical with God. I t  may be that we shall traverse the stage 
over which we have already passed, if we have not deserved to 
ascend beyond it, but we cannot, spiritually, either retrogress or 
perish.

You believe in the resurrection of the body, such ns it was at the 
termination of our earthly existence; we believe in the trantforma- 
tio/i of the body (which is naught other thnn an instrument adapted 
to the work to be achieved) in conformity with thé progress of the 
Ego, and with the mission destined to succeed the present.

All things are, in your creed, definite, limited, immediate; bear
ing the stamp of a certain immobility, which recalls the character-, 
istics of the materialist conception of life. In our creed all ¡b life, 
movement, succession, and continuity.

Our world opens upon the infinite on every side. Your dogma 
humaniste God: our dogma teaches the slow, progressive divinisa
tion of man.

Yon believe in grace: we believe in justice. You, by believing 
in grace, believe—more or less explicitly, but inevitably—in pre
destination; which is but a transformation of the.pagan and arista-,

cratic dogma of the two natures of man. Grace, according to you, is 
neither granted to all, nor to be achieved through works; it is 
arbitrarily bestowed by the Divine Will, and the elect are few. We 
believe tliat God called us. by creating us; , and the call of God can 
neither be impotent nor false. Grace, as we understand it, is the 
tendency and faculty given to us all gradually to incarnate the 
Ideal; it is the law of progress which is his ineffable baptism 
u¡Kin our souls.

That law must be fulfilled. . Time, and space are granted to 11s 
wherein -to"exercise our free will. W e can— through our action 
and endeavour—hasten or delay the fulfilment of the law in time 
and space; multiply or diminish the trials, struggles, and sufferings 
of the individual; but not, as the dualism taught by your dogma 
would do. eternise evil, and render it victorious. Goad only is 
eternal: God only is victorious.

Meanwhile, that dualism which dominates your doctrine of grace, 
of predestination,of hell, of redemption half-way upon the historic 
development of humanity, and every portion of your Dogma in
spires and limits your Moral Code, and renders it irremediably 
imperfect and inellicacious to guide and direct human life at the 
present day.

9
V.

Your dogma .is expiring. Your moral code is therefore rendered 
sterile anil expires with it. It is deprived of its origin and its sanc
tion; of that faith in the duty and necessity of regulating human 
life by its precepts, whence it derived its power to govern men's 
individual instincts, ppssions. and free will. You have but to look 
around you in order to pfcreeivc this.

Thelnoral code is eternal you say, and you jMiint. to the precepts 
of love towards God and man, of sacrifice,-of duty, of preference 
given to the salvation of the soul over the desires and interests of 
a day.

Yes: those precepts spoken by the lips of Jesus do live, and will 
live; they arc as undying as our gratitude towards Him. His 
cross, as symbol of the sole enduring virtue,—sacrifice of self for 
others,—-may still be planted, without any contradiction, upon the 
tomb of the believer in the new religion; but a moral code which 
is to have a fruitful, active influence upon mankind, requires far 
more than-this.

The precept of love, which is inborn within the human soul, is 
the basis, more or less apparent, of all religions; but each religion 
gives a different value and larger interpretation to that general 
formula of Duty. The moral problem, the solution of which pro
gresses with the epoch, is the problem how we are to worship God, 
how we are to-lpvc man, how we arc to work out the soul's salva
tion. and it is the mission of the religion of each epoch to give the 
force of a law, supreme over all and equally binding upon all, to 
the definition of the How, and to compel the fulfilment of the duty 
thus defined by linking i t  with heaven, tracing it back to the 
Divine conception of the creation. Even if yourmoral code were 
sufficient for the intelligence and the aspiration of tlie epoch, it 
would still remain sterile; a mere inert, inefficacious dead letter, 
because this link is lost. Your heaven exists no longer, your con
ception of creation is proved false. The telescoi>c has destroyed it 
for ever in the fields of the infinite; geology has dcstroycd’ it on 
earth; the recently-recovered tradition of the past of humanity 
has destroyed it in the kingdom of intelligence, and the presenti
ment within us of a new law of life has destroyed it  in our hearts. 
Hut your moral code, holy as it was before it had become adul
terated by your corruption, intolerance, and cowardly compromise 
with the atheistic powers of the world, is unequal to the obliga
tions imposed upon ns by God.

The dualism of your dogma, transferred into your moral code, 
generated that antagonism between earth and heaven, m atter and 
spirit, body and soul, which, no matter to what grade of the doc
trine you belong, essentially narrowed your conception of the unity 
of life, and of its mission here and elsewhere, rendering it impos
sible that the great social questions of the day should be solved 
through help of your religion.

In the face of an empire believed to be omnipotent, and founded 
upon the prestige of material force placed between a religion which 
sanctioned the dogma of the two human natures (freeman and 
slave) and a philosophy which consigned mankind to the dominion 
of fatality, in a world in which there existed no conception of the 
collective life of humanity, or of an innate faculty of progress in 
individual man—having to address himself to men cither intoxi
cated with tyranny and lust, or crushed by poverty and the abject 
servility induced by despair of a  better future—it was impossible 
for Jesus to conceive uny other mission for the benefit of the brother 
men he loved so well, thnn that of effecting their moral regenera
tion, or any other consolation for their wickedness on earth than 
that of creating for them a country of freemen and equals in heaven. 
It was his purjKise to teach men how to 6ave, to redeem themselves, 
in spite of, and against, the earth.

From the legend of the temptation, in which tho earth is evid
ently the heritage of the evil spirit, down to the “ render unto 
Caisar the things that are Cfesar's" of the three first Gospels; from 
the opposition between the law of God and the flesh, of Paul 
(Horn, vn.), down to the “ love not the world,” of John (2  Ep. ii. 
IB), the teachings of Jesus and the Apostles constantly insist upon 
our divorce from nil terrestrial things, as a  condition of moral im
provement, of salvation. In their eyes.our earthly abode is over
shadowed by the curse of sin and temptation; and our sole hope 
of salvation from this curse lies in our suicide of the man within 
us. As Tell even in the midst of the tempest spurned from him 
the bark that boro the oppressor, each of us is held bound to spurn 
from him the earth, to cast loose every tie that binds him to it, in 
order to raise himself on the wings of faith to heaven.

(T o  ho concluded in-our next number.)


