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- Recent Achievements in Science

BY REV. HENRY FRANK.

FELLOW OF THE [LLUMINATL.
Inthe Mrpico-Lecar Jotenan,

JHEN we contemplate recent achievements in science, we
are at once surprised to discover how utterly they have
molished the so-called materialistic conclusions of a quarter
fury ago. At that time it was almost universally believed by
ing thinkérs, along lines of scientific investigation,
matter was the ultimate substance of nature, and

no existence whatsoever.
very true, however, that the multitude were very

as did the philosophers.  For instance, the term
ic” was wholly discounted by such students as
- Tyndal, whilst Haeckel and Buchner, although they
egarded as the most outspoken materialists, refuse

text of Tyndal, which has been quoted a
convince the uninformed that he was avowedly
ist, proves nothing more than that he was
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: ual necessity I cross the
boundary of the experimental evidence, and discern in that
matter which we have, in our ignorance of its latent powers, and
notwithstanding our professed reverence for its Creator, hitherto
covered with opprobrium, the promise and potency of all terres-
trial life.”

Now, to a student who possesses only half the truth of
nature, it must be most apparent that the above declaration is
nothing more than the assertion that the primal force of spirit or
being, from which all things have emanated, and in which or
whom all things abide, must necessarily be inherent in so-called
matter, and can only manifest itself through and in matter.
The above statement is, in fact, nothing more than a scientific
declaration of Saint Paul’s sentiment when he proclaimed to the
Athenians the unknown God by saying, “In Him we live and
move and have our being.”

We are so wont to regard matter as the crude, tangible,
substance that we see and handle, that we are incapacitated to
appreciate the meaning of a genuine scientist when he discourses
on the subject. So long has the burden of theology lain asa pall
on the crude substance of nature, as being the source and em-
bodiment of all evil and degradation, including even the human
form itself, that it came as a shock to the entire race when
science undertook to speak to us of the divinity and eternity of
matter.

The office of the so-called New Thought is, therefor
efficacious in educating the masses in a correct understan
the meaning and mystery of matter, and in demoa
there can be no genuine variance between the
and that of science, for truth is everywhere
And yet, over fifty years ago a great

very
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educator pronounced the same deduction, couched in scientific
terms, and was duly denounced for his pains as an atheist and
materialist.

It was the famous Moleschott who, at that period of theo-
logical autocracy and misguided churchism, declared “that the
times are gone by in which men dreamed of spirit independent
of matter. But the times are also past in which the spiritual
was supposed to be degraded if it was only manifested through
matter.”

Herein is so-called New Thoughtism easily anticipaetd by a
good half century. But only when we give this much abused
New Thought, whose decadence has already set in—by the evi-
dence of cant and the mummery of “vain repetition,”—such a

- scientific garb that it will not repel the honest student of nature
- on the one hand nor the seriously religious soul on the other, will
T acquire such commanding prominence in the realm of
ure as to be of permanent value to mankind.

‘The spiritual triumph of science has come in dissolving the

le manifestations of nature.
old error lay in the fact that there were a certain number
tary units, from whose combinations all the manifest
stantial nature came into being. Now we learn that
1 70 or 80 elements are themselves all reducible to a
ement, from which the variable forms of matter
est, merely because of the infinite involutions or
this primal substance within itself.

| this ether, some regard it as but a gas or rarefac-
atter in dissolution. “ According to Secchi it
f none but the primitive or true atoms of the
er, from which were built up in separate
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sets of groups those we erroneously name elements or *‘rl‘*lml-
matter, so that all forms of matter would thus be constituted of
ether.” (Buchner.)

Although this conclusion was an excellent scientific guess
about a half century ago, it has been outstripped by the exact
experimentation of laboratory toilers, who have in our own day
been actually able to analyze and dissolve the some-time myster'-
ious atom, and discover its origin and system of organization.

From the fact that primal matter is now believed to be
known by science, and that in all probability it is nothing other
than electricity, in principle if not in manifestation, we have
approached nearer to-day to the merging of pure science and
pure religion than ever before in the world’s history. — This fact
discovered, at once demonstrates the long proclaimed absolute-
ness and eternity of matter, no less than it demonstrates the
indwelling, universality, and potency of concomitant spirit. The
two are but different phases of one and the same thing; but
different apprehensions by the human senses of variable im-
pressions of the Universal Energy that moves the Eternal
Substance of space and time.

The most remarkable and revolutionary of all scientific
discoveries, not excepting Newton's chef d’ aeuvre—the law of
gravitation—is that of Radiant Matter. ~ That matter, notwith-
standing its apparent solidity, should be in such a state of
invisible activity that it is continually giving forth radiations
which have the power to photograph objects and to a‘ug"ment the

electric conductivity of the air through which they pass, isso

revolutionary a discovery that it completely upsets
theories of dynamics and the nature of matter.

The X, or Roentgen ray, has the power to pe
objects, and the power of photographic activity. -
the human system and photograph the bones.
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stances that may have become lodged therein. But these rays

emanate from the solar ray itself, and are equivalent to what is

called the ultra—or invisible—violet ray. The Becquerel or
radio-active ray, however, emanates directly from the substance
itself, as from radium, polonium, uranium, etc.

Now, it is very apparent that if our eyes were sa made that
they were susceptible to the high velocity of the activity of such
rays, either Roentgen or Becquerel, then an entire universe which
is now concealed from our knowledge would be exposed to our
study and perception. This is the scientific assumption on which
may be based the possibility of clairvoyance or clairaudience,
some remarkable incidents of which powers [ will enumerate in
a later paper.

- Two remarkable scientific deductions that should not be
forgotten may logically be made from these discoveries in the
radiation of matter.

First, they reveal to us the nature and internal condition of
matter. The so-called radiation is nothing more than an
ngly high velocity of the particles of matter that fly off
the surface of these peculiar substances 1 have mentioned.
t particle of radium will give off these radiations for
s of years, it is computed, without effecting any appre-
- diminution of the original quantity. Hence it is very
‘that the so-called atoms of all material substances are in
 of ceaseless agitation and corpuscular warfare, that
)g air is ever bombarded by the offshooting parti-
- Primal Matter is manifestly a state of infinite
ration of some substance that is invisible to the
‘nd in its nature is nothing more than the oscilla-
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proves its essential equivalence with what We ar

o ¢ accusto
call Spirit, and thus proves to us that o

all the universe 18 re

. ducihle
to one simple element or essence,

Hence, inasmuch as what we call phenomena are, in the end
but the conscious impressions upon our sensitive organs of m.
able degrees of activity in universal energy or primal matter, it is
manifest that if we can heighten our sensibility to more delicate
impressions, we¢ may be able to discern phenomena utterly
different from, if not apparently contradictory to, the ord‘mar'y
phenomena of nature.

This brings us to two more deductions:  First, that the old
conception of alchemy, or the corresponding inter-transmutation
between the so-called chemical elements, is now a demonstrable
scientific proposition ; and, second, the proof of the often occultly
asserted auric atmosphere of all substances, which may be clair-
voyantly discerned.

As to the former, it need merely be said in this brief paper
that even the most conservative among the authentic chemists
now admit that in so much as radium has been dissolved into
helium, the former of which is an absolute chemical element, it
is proof positive that Alchemy is a demonstrable scientific
realization.

The latter conclusion presents the most sensational orat
least interesting revelation. For ages it has been edb
those who claim to have psychic sight that they

and even though they were ridiculed by all the v
steadfastly to their amazing dedamtion.




E LT KA 161

whose shadow can be cast on the sensitive plate and

objects, :
imprisoned in the photographic print.
I have not space here to go into a lengthy description of this

the latest wonder of modern sensational science, but it is proof
enough and comfort enough, to those gentle and persistent souls,
who insisted they were declaring the truth and not clinging to a
lie, when they asserted that they saw what no other human eyes,
save those constituted as theirs, could behold.

Perhaps 1 have shown, or at lcast hinted cnough, in this
Iyaper, of the startling manner in which the so-called materialistic
or physical sciences of the day may justly be called into use on
of the students who are investigating the alleged arcana
‘nature and human experience.

I have ever believed and declarcd that nothing must be ac-
°d as final until it has been demonstrated scientifically. |
€ 80; only we may now sce how, if we believe not
 and bigotedly, but with simple faith, that our deeper
. and penetration of nature will yet be objectively
e world. We may enjoy inward peace while uni-
is moving onward toward its distant goals.

erse indeed is one-—one in substance, one in spirit,
, one in progress and evolution, one in consciousness.
hall learn to come into unison with this infinite unity
ged to come into the consciousness of God, which
. of all substances and all personalities into the
iousness of Life, [.ove and absolute Identity.

‘dedicates his life to knowledge becomes
e which carries with it no reproach ; and
hat he will never love that pleasure which
. heart—his pleasures are all cheap, all
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dignified, and all innocent : ang

| oA Laras any hyny,, heiy

expect permanence in this changing Seene,  he Cin { oy
happiness which no malignity of fortune can evey “k‘m"'“
—Sydney Smith -

True Brotherhood.

BY M. ADELE THIEMAN.

Frrvow or vus Leeosminars,

ECIPROCITY is the Law.
“ Freely ye have received, freely give.”

You who stand at the dark abyss of despair, a yawning gulf
of uncertainty before you, pause and consider. You totterat the
brink of a seemingly unmeasureable chasm which you know not
how to cross.  You are lost in the great wilderness of supersti
tion and ignorance.  You grope in the darkness for guideposts
and you find none. You stretch out your hand for a support, 4
brother’s hand touches yours and you cast it from you. You are
fearful of being dragged farther down ﬁm)ﬂ*mﬂ dupnir
You think not to help him on towhercym
thereby you might make his foothold firm
and leave you behind, for the time is wi
an eye, a tooth for a tooth.” And so
you conceive of more sorrow, more
and more distress than to be alon:
loved, unknown !
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hood, the only one in the annals of Bistary  upon whiehan iy g0

necessary Lo hang a danger signal

|
i as Lmed with precepts and vy e,

! Nay, more than this,
! Ao cross, M Do unto others as ye wottld that others do unte, S
appears in living Jetters.  You cannot destroy the Bridge
Brotherhood for it is part ol the universe, and indestrgegil)e
ﬁ&iﬁhﬁr can you open the draw 1o alloy passage down the i
ayhich it spans,  The foundation 15 laid deeply. You canno
uproot it It is built of the myriads of souls of the materia) g,
spiritual world.  But you yourself must lay the pavement g,
vour own thoroughfare,  And how waill you po about thys s

our hand to others, for the payement 1s mide of
: | e
And the beue un

you draw upon the capital of chanty
from the other shore throw their gleam upon your patlivay
beacon lights are those who have left you fur the shores of
y. Would youtrim these lights 2 Then make yoursell yoy,
s keeper.  The darkness and st of the greal chasm e,
that the lights from the other shore cannot peneirag
ou set about 1o trim them Dare you stand 10 reach 5,
our right hand and hold out the left ready 10 gras,
may pobsibly come to yous  If you stand thus, you
sreasing the darkness of despair and misery. et not
in.é know what your right hand doeth. This 1s the
brotherhood.  You are a yital sprark of the won
and the future is in your hands. ~ Will you work
will you work youy salvation?  As you have r¢
you must sustain and give life. This is the work
You pass through life here as though walking
labyrinth, you come to a stop. Do you yeCog,”
"€ you, hideous and distorted. 50 do you
. ﬁth the unkind action of yesterday. 59
face beaming with happiness, 1t 1% YO
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reaping the reward of the hand given in ¢}
WY to a needy by
rother.

Can you sow chaff an o
recetved '\ kind word, a hl((l?.s:tz-l*m-\ l::ll\“ i “m‘
: : ) & en, but what you have

earned it.  Neither have you borne the brunt of trouble some
burdens but what vou drew them to you

You say “I did not know.  How can I be held responsible
for what I have not been taught.”  You did know, you do know
Youneed not be taught.  The knowledge was born wilhin you. So
also was born within you selfishness and greed.  You have wit.
nessed selfinterest in vour neighbor.  You took self-interestas your
aim. You have allowed egotism to reign until it has almost
annihilated charity.  Therefore your disappointments, Now is
your time to begin. Realize the Brotherhood of Man and your
duty to life.  Once upon the Bridge of Brotherhood your breth.
ven will form about you a body-guard of themselves.  They are
drawn to vou by the irresistible love-force which you have
created.

Brotherhood is the strongest indissoluble tie in existence.
Will you weaken it by being weak, or will you strengthen it by
standing steadfastly for the great cause of universal kinship?

A man becomes just by doing what is just, hel
temperate by doing what is temperate, and
act he would not so much as have a chance
But most people, instead of doing such actio
thnwiling They imagine that they are ph
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roduced by this kind of medical treatment. A man acting
morally should know what he is doing—then he should deliberate-
Jy choose to do it and to do it for its own sake, and lastly he
chould do it as an instance of a settled and immutable moral

sﬂte.—A ristotle.

The Individual in Eternal Life.

N, BY O. O. BURGESS, M. D,

Frirow or s luoesivar

E cosmos itself “has a continuity of existence in all its
changes,” which constitute both individuality and eter-

- nal life.

Does this greater contain any lesser individuals which also

?

is ceaseless activity—and cternal life is no exception to
But, while we can gain no definite conception of

2ept as the motion of something, yet this is evidently

ch comprises only the life activity of material forms—

h are impermanent.

while it is true that our knowledge of material forms is

d seem—if unlimited powers could be given—
1 infinity of forms of which we know nothing now,
pfident that they could never define any point of
the material ends in the immaterial.  Never-
the fact that all material forms are subject to
ably destroy them, it would seem a logical
- form of life to be eternal must at the same
. 1t follows as @ legitimate corollary that an
form of activity, and not a form of sub-
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reaping the reward of the hand given in charity to a needy brother,

Can you sow chaft and garner wheat?  You have never
received a kind word, a Dblessing, a token, but what you have
carned it.  Neither have you borne the brunt of trouble some
burdens but what vou drew them to you

You sav “1 did not know.  How can [ be held responsible
for what I have not been taught.” You did know, you do know.
You need not be taught.  The knowledge was born within you. So
also was born within vou selfishness and greed.  You have wit-
nessed self-interest in vour neighbor. You took self-interestas your
aim.  You have allowed cgotism to reign until it has almost
aunihilated charity,  Therefore your disappointments. Now is
vour time to begin, - Realize the Brotherhood of Man and your
duty to life.  Once upon the Bridge of Brotherhood your breth.
ren will form about you a body-guard of themselves.  They are
drawn to vou by the irresistible love-force which you have
created.

Brotherhood is the strongest indissoluble tie in existence.
Will vou weaken it by being weak, or will you strengthen it by
standing steadfastly for the great cause of universal Kinship?

A man becomes just by doing what is just, he becomes
temperate by doing what is temperate, and if a man did not so
act he would not so much as have a chance of becoming good.
Rut mast people, instead of doing such actions, take refuge in
theorizing. They imagine that they are philosophers and that
philosophy  will make them virtuous: in fact they behave like
people who listen attentively to their doctors b'ut never do
anything that their doctors tell them.  But it is as improbable
that a healthy state of the soul will be produced by this kind of
philosophizing as that a healthy state of the bodv will be
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produced by this kind of medical treatment. A man acting
morally should know what he is doing—then he should deliberate-
ly choose to do it and to do it for its own sake, and lastly he
should do it as an instance of a settled and immutable moral

state.—Aristotle.

The Individual in Eternal Life.

BY O. O. BURGESS, M. D.

FRLLOW oF Tun luresiNare,

HE cosmos itself *has a continuity of existence in all its
changes,” which constitute both individuality and eter-
nal life,

Does this greater contain any lesser individuals which also

live forever?

Life is ceaseless activity—and eternal life is no exception to
this rule.  But, while we can gain no definite conception of
activity except as the motion of something, yet this is evidently
an idea which comprises only the life activity of material forms—
all of which are impermanent.

Now, while it is true that our knowledge of mateﬁal forms is
limited only by the reach of the telescope and the microscope,
which it would seem—if unlimited powers could be given—
would reveal an infinity of forms of which we know nothing now,
yet we feel confident that they could never define any point of
demarcation where the material ends in the immaterial.  Never-
theless, in view of the fact that all material forms are subject to
changes which inevitably destroy them, it would seem a logical

necessity that any form of life to be eternal must at the same

time be immaterial. 1t follows as a legitimate corollary that an

eternal form of life is a form of activity, and not a form of sub-
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stance as distinguished from ecnergy.  This is not saying thy
substance in itself is not purely a manifestation of activity, which
we call material when it becomes aspreciable to the senses.

Apparently, a true conception of eternal life would involvea
conception of activity wholly independent of anything acted
upon—something in the way of conception which is not easly
mastered.

\While cosmic or eternal life possesses an individuality
which cannot be other than \mique-——that it is also a conscious
individuality becomes evident in the fact that it is the beginning,
the end, and ‘the sum of definite purpose—and purpose is the
dominance of activity by intelligence. Itisa well-known fact
that human individuality is endowed with an intelligence compe-
tent to formulate purposes of almost unlimited reach, and to
incite and direct the activity necessary to their accomplishment.
And yet, what human intelligence can do is but a tithe of what
is being constantly done by a higher inteiligence.

Just here let us ask the question of all questions that interest
humanity: Does the conscious, all-comprehensive and unigue
individuality of eternal life embrace other lesser individualities
whose consciousness of self shall also be eternal?

The human is the only one of such possible individualities
of which we have any practical knowledge—and its conscious
ness of existence is seemingly as transitory as the brain func:
tion which operates it.  But however transient or permanent
human individuality may be, there can be no question but that
it forms an integral part and a notable feature of cosmic life itself
from the moment it enters upon its allotted term of existence.

It would seem a fruitless task to seek elsewhere than in the
ways and means through which human consciousness is awakened
and kept alive for a solution of the question of its permanency
of existence.  All of the manifestations of consciousness with
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which we are familiar are apparently dependent upon some physi-
cal function of the human brain: and a consideration of this
fact, taken by itself, leads naturally to the reasonable conclusion
that consciousness must die with death of the brain that creates
and sustains it.  But when in this connection we take into con-
sideration the purposeful activity of cosmic life, governed by
that superlative gradation of consciousness, which must of neces-
sity be essential to the direction and accomplishment of its
omnipotent and wonderful designs, we are incontinently forced
to admit that consciousness, at least in some of its forms, must
be independent of any and every function which could, in any
contingency, be subject to suspension or stoppage.

This places squarely before us the question as to how far
human consciousness is actually dependent upon brain function
alone; and this question becomes especially interesting in view
of comparatively recent developments of knowledge as to the
independency of existence of what is becoming variously known
as the subliminal, the subjective, or the sub-conscious mind.
But if it can be in any way proved that human consciousness is
perdurable, it matters little by what means its continued exist-
ence is supported.

Right here we confrent the curious fact that usually, when
scientific men set about secking proof of the destiny of the hu-
man soul, they are exceedingly prone to taboo a fundamental
tenet of science by decrying any and all observational methods
of investigation.  But the tide is turning, and there are now men
of eminently recognized ability and experience who are ready to
admit that the probable demenstration of human immortality by
more than a single observational method is fast becoming
merged into absolute certainty.

The able and in every way admirable address of President
F. W, 1. Mvers, recently delivered at Londoen before the Socie-
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ty for Psychical Research in memory of Professor Henry
Sidgwick, his close friend and the first president that socicty
ever had, cannot fail to prove profitable reading at any time, and
especially so in connection with the subject here under consider-
ation. It will surely appeal to every receptive intelligence as
remarkable for its felicitous expression of erudite and carefully-

matured thought upon the historv and present status of the
Psychical Society’s work, so greatly improved and advanced
by the noble example and the untiring, self-sacrificing labors of
the cxceptionally endowed man whose career had just been closed
—a work which has for its principal object the development of
psychical knowledg= upon a strictly scientific basis, in which the
value of observational experience shall be properly recognized.

For example, one of the late Professor Sidgwick’s careful,
conscientious, and conservatively phrased conclusions, founded
upon a vast, but well-digested mass ofexperimental reports reads
as follows : “Between deaths and apparitions of the dying person
a connection exists which is not due to chance alone. This wehold
as a proved fact. The discussion of its full implications cannot
be attempted in this paper; nor, perhaps exhausted in this age.”

This dictum of Professor Sidgwick’s would, probably, be
dismissed by Professor Haeckel with the compassionate comment
that here was another fine intellect gone astray, for it should be
well known that apparitions of the dead or dying can have but
a fancied existence in the minds of the living.  Both these radi-
cally antagonistic opinions are based upon critical analyses of
two widely differing series of observations, each looking toa
solution of the question: What becomes of individual human
existence? and neither of them complete in itself.

On the one side, it is claimed that observation has secured
ample evidence to prove that human life ends always and abso-
lutely in death; while the other side claims to prove, also by

N
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extended observation, that life is sometimes continued after
death.

Because the first of these claims is in this way invalidated
and disallowed, in part; and because a decision upon the counter
claim (by inference) that, since human life is sometimes continued
after death, it is, therefore, always continuous, is temporarily
held in reserve, the question at issue between the contestants is
reduced to this present status: Is Human Life a/ways and
Jforever continuous?

But the data are insufficient and no final decision upon this
question can be reached without further evidence of a positive

character—no decision which shall absolutely preclude appeal.
Such evidence is fast accumulating in the hands of careful

and competent observers and will soon be satisfactorily complete.

After all, we need only Professor Sidgwick’s conclusions
quoted above, in conjunction with many others of similar import
and authority, to create the not unreasonable belief that in the
near future observational methods will have fully demonstrated
the truth that man’s animal existence is but a passing phase of
his conscious individuality in eternal life.

What is Successr

BY L. W. BILLINGSLEY.

FrrLow oF THR [LLUMINATI.

E hear a great deal about success in life, but few
know what real success is.  You ask the average man
whom he deems the most successful persons, and he

would probably name those who had piled up more money
than they could use, or those who had wonr fame and whose
name was on the lips of many men. These attainments would
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be counted as evidence of superiority over the rest of humanity.
To gain money or glory is credited with larger share of brai
power than those who fail in their strivings for these things.

Most people deem wealth the greatest prize, because it
gives power. Wealth brings a fine house, elegant furniture,
rich wardrobe, superior carriages, automobiles and equipment,
and permits traveling into foreign parts.  Yet all these do not
make sure health or happiness, they are not the natural products
of either riches or poverty.  Yet money is looked upon as the
great source of possible enjoyments, and its abseqce brings
restlessness and discontent.  In these days, when many have
piled up many millions and vast numbers of people are penniless,
discontent is greatly on the increase.

A remedy for this discontent is one of the vital puzzling
questions of the age. Fame comes next after dollars, and to
some more. To hold some dignified office, or to receive the
plaudits of people, or to see one’s name often in the papers for
some great attainment, this is glory. Into such a life the world
cannot see enter any thought of failure. ~ Back of all these out-
ward results lies the true answer to the question—what is suc-
cess—is it wealth or fame? ~Wealth does afford means for the
gratification of the senses that are ever clamoring to be satisfied.
It brings beauty to the eye, harmony to the ear, flavor to the
taste, fragrance to the nostrils, but to the inner self, the real
self, the Divine Ego, it mostly brings nothing.

Wealth in and of itself is not evil, for it may be made of the
greatest good to its possessor, to be used to give him spiritual
growth.  But few realize the increased responsibility to their
fellows with each dollar gained, because his power is greater.
- The same is true of fame. ~ When ones name carries wide influ-
ence, then the responsibility for the way in which that influence
is exherted is increased. The possession of these powers is

'
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pleasant to contemplate only in the light of self-gratification;
but they deaden the moral sensibilities and retard the evolution
of the soul upward. The sage of Concord says thereon, ‘“Every
man takes care that his neighbor does not cheat him. Buta
day comes when he begins to take care that he does not cheat
his neighbor.  He has changed his market cart into a chariot of
the sun.”

When the sense of brotherhood is awakened, man turns the
light on his own conduct; he has a recognition of the unity of
the race. He has a wider vision and a wider love. He has a
love of service for his brother man. He has a love that em-
braces the largest charity, broadest tolerance, and an unceasing
cffort to show ways, means and methods for a better and strong-
er living. The grasping selfish love of power in money or fame
brings ultimate dreariness. Go back through the pages of history
if you want to know who the successful men are. They are not
Napoleans of finance who can sway the politics of a people.
Such men were counted the successes of their day, but are not
the successes of history.

The men who live in the hearts of the people, were those
whose success was the success of service, and not of dominance ;
those who live and are enshrined in history are the saints, mas-
ters, philosophers and self sacrificing heroes.  On the highest
pinnacle of glory we find the Buddhas, Isaiahs, Christs, Pauls,
Spinozas, Brunos and other cosmic souls of service, who gave up
everything that men might grow, and suffered that humanity
might evolve. ‘

Our newspapers are running a squib descriptive of the circle
of man’s ambitions. It ends, of course,—as it should —in the
« The Simple Life.” Itreads: Every farmer boy wants to be
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a school teacher, every school teacher hopes to be an editor every
)

editor would like to be a banker, every banker would like to be

a trust magnate, and every trust magnate hopes some dayto

own a farm and have chickens and caws and pigs and horses to
look after.
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$§§ HE spiritual ideal is not an end to be
’kﬁ;’vgzﬁ sought in itself, as if there were a spirit-

ual quality or realm distinct from every other.
The ideal 1s tolift all conduct, purify all thought,
carry the spiritual consciousness into every-
thing. The spiritual realm which we are in touch withis, in
deepest truth, the creative life of all planes. There is no point
where the spiritual ceases and somewhat else begins. ~ Genuine
spirituality is an almost unconscious accompaniment of the life

of service, the growth of peace, the dominion of love.—Horatio
Diesser.

—
o 5

eSS\

—{ Purity.}—

Keep your thoughts pure; talk only of pure and beautiful
things, for your thoughts govern the different parts of your body.
In your body you have bones, muscles, nerves, cells, glands, etc.,
controlled by your thoughts.

Various glands secrete more or
less according to our thoughts.

“Your thoughts are armies sent
out by you, organized or disorganized. ~ They make you or rend
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you.” “Sift the thought until wheat is found.” Read only
pure, clean thoughts, for from impure books and papers you may
defile your thoughts, also your body, which you must remember
is the temple of your soul. We must keep a clean building for
God to work in and throdgh. You will say we make much ado
over such a trifling thing as thoughts, but you will surely agree
with me that a spark is 2oz a trifle dropped into a keg of powder
or a bunch of shavings.—Anna M. Pennock.

—[ Love. |—

Love is the central light of the soul, and all the virtues we
may possess center 'round it.—Aay L. Davidson.

—{ Personality.]—

That personal charm or power by which one man controls
and blesses another man is the evidence that we are living in a
common life. In other words, we are all children of one God.
The moment a true man really opens his heart to me, I accept
what he shows me of himself as almost a revelation of my own
nature, and my own possibilities. He does reveal to me some-
thing of God’s nature which he inherits, and that nature I can
share with him. It does not do, then, for me to leave all my
work of charity or public spirit to this or that well-knit organi-
zation, however wise may be its plans.  The world wants not
m'm‘e, but me, and besides directing soldiers how to fight, I must
throw myself somewhere into the battle. Personal presence
moves the world, and only personal contact carries with it the
promised gift of the majestic triumph of the Holy Spirit. Because
I employ one man to make the head of a pin, and another to
polish it, it does not follow that I can appoint yet another to “do
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my charaties "’ while I sit at home by the fire and read Thackeray
I have my own personal part, and that part I must bcar.-[;‘,{..
ward Everctt Hale.

—[ Equality.]—

This idea of equality has had a tremendous growth in the
life of the world during the last hundred years, but it is as small

dust in the balance compared with the growth of the sentiment
that we are to witness within the next twenty-five years. All

the signs of the times point to the wonderful awakening of the
social conscience of the world. We are to see in the near future
a wave of revival that shall sweep over this country and, indeed,
the civilized world, that shall be, in the best sense of the word,
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