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The paper promised by our correspondent, 

Mr. C. W. Pearce, of Kilburn, on the 
Nationality of the Teachings in the Messages 
(supposed) from E. N. Dennys, which appeared 
in the Christian Spiritualist for July, page 105, 
is, by his request, held over for the present.— 
Ed. C.S.

--------- ♦---- —SPECIAL NOTICE.
We shall issue with our next number, 
free of charge, a Title page and Table 
of Contents for Volume one of the 
Christian Spiritualist, which volume 
ends with the present number. Sub
scribers whose orders and subscrip
tions have now “run out,” are 
requested to renew (if they should 
wish to do so) by 15 th inst. Some 
improvements, suggested by the ex
periences of the past twelve months, 
will be made in our next volume. But 
our old key-note—Christ—will be 
struck as firmly as ever !

We may just add that any bookseller 
ought to be able to supply this 
periodical, regularly and punctually. 
Where there is any difficulty, a 
communication of the fact should be 
made, at once, to the' Publisher, 86, 
Fleet Street, London, or—if preferred 
—to the Editor, Rose Cottage, 
Swindon, Wilts. Either would attend 
to the matter without delay.

MR. PEEBLES’ WORK ON -JESUS.
No. 3.

The “ wanity ” of Mr. Stiggins was rum: the 
horror of Mr. Peebles is Christian Spiritualism. 
For Spiritualism, in the abstract, Mr. Peebles 
has the very highest respect; and he is certainly 
one of its most able, consistent, and reliable 
advocates. We would rather take his simple 
word, than the oaths of a great many we could 
name. But, if any of us are so unfortunate as 
to profess ourselves to be Christian Spiritualists, 
and, therefore, believers in Christian Spirit
ualism, Mr. Peebles overwhelms us with his 
criticisms, and does what in him lies to storm 
us out of our position. One would fancy that 
we were nondescripts, unable to give any true 
and particular account of ourselves, and a proper 
mark for the targets of archers more free and 
better informed than ourselves. And yet, after 
carefully perusing our friend Peebles’ book on 
“Jesus,” and honoring him as we have always 
done for his straightforwardness and intellectual 
ability, we still maintain our position, and are 
not afraid to be described by that hated term 
“ Christian Spiritualists.” Why should we ?

In page 36 of this work the author says : “ I 
see no connection, no legitimate relation, 
between the life and teachings of Jesus, and this 
institution in the world, established by Con
stantine, and called Christianity, a Christianity 
that would re-crucify Jesus in some form were 
He physically upon earth to-day.” In accord
ance with this statement, Mr. Peebles, all 
through the book, draws a very marked distinc
tion between things which do certainly differ, 
but which yet may be described by one term, if 
the term be admitted to have a certain elasticity 
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of meaning. The words, the works, and the 
spirit of Jesus of Nazareth may be spoken of, 
with simple correctness, as Christianity, that is 
to say, the Christianity of Jesus Himself; while 
it is equally fair to speak of the various 
embodiments of the Christianity of Jesus 
which have taken place since His day, as 
Christianity also; always keeping in mind 
that the original Christianity is the only 
pure and perfect pattern, and that all its sub
sequent forms have been more or less impure, 
some of them so impure and imperfect as utterly 
to distort, rather than in any degree represent 
the first picture. Always making these dis
tinctions, there can be no impropriety in using 
the common term, Christianity, to describe that 
historical religion which first came into existence 
with what Mr. Peebles calls the “ Asian 
Nazarene,” and which since His day has always 
been described by the one common term. We 
know quite as well as Mr. Peebles can possibly 
tell us that popular orthodoxy, both as to word 
and deed, has often been as opposite to the 
religion of Jesus as hell is opposite to Heaven, 
and wrong opposite to right. But the misrepre
sentation and perversion of any religion are not, 
of themselves, sufficient grounds for giving up 
the use of the term which best describes the 
religion itself. We, therefore, cling to the word 
Christian, and do so because we conceive that 
we are historically and theologically correct in 
doing so ; while we are, at the same time, in no 
degree responsible for any interpretations of the 
term, other than those which we ourselves give 
to it.

And this remark suggests to us a mistake into 
which Mr. Peebles falls. Here are a number 
of people who are, first of all, Christians, 
whether Trinitarian or Unitarian, but who are 
at the same time Spiritualists. But because 
these people are both the one and the other, 
Mr. Peebles appears to make them responsible 
for all the natural varieties of Christian belief 
which may obtain amongst them. In page 30 
of his book, he makes an extract from Mrs. 
Newton Crossland’s book, entitled “Light in 
the Valley,” which extract is said to be a 
“ discourse on the Trinity received through the 
alphabet by raps.” Now, speaking for our
selves, we do not at all question the reality 
of the message. But it does not follow, because 
that message was given by Spirits, that therefore 
the message itself was true. It may be true: 
we do not deny its truth : but at present we are 
unable to believe what it says. The message 
itself is a mild form of “ orthodox Calvinism,” 
and we are not Calvinists, and probably never 
shall be. But when Mr. Peebles has quoted his 
extract, he says, “ Such may be 1 Christian 
Spiritualism ’ through the 1 raps.’ ” We say it is 
simply a message given to, and through a 

Christian Spiritualist, with whose theology we 
do not happen to agree. Christian Spiritualists 
are no more agreed in all the items of their 
theology, than are Deists, Pantheists, or 
Atheists. They are agreed, as we understand 
it, in one principal thing, and that is in their 
allegiance to the Christ as their Divinely 
ordained Teacher and Master. Some of them 
are ordinary Trinitarians, some Swedenborgians, 
some, like ourselves, Arians, some Humanitarians: 
these are their differences : their agreements 
group themselves round the one common centre 
of the one common Lord. (Here we may just 
say that the Medium of Nov. 3, page 358, in a 
letter, signed A. D. Wilson, falls into the same 
general error, when it attributes to Christian 
Spiritualism the peculiarity of the belief of some 
Christian Spiritualists).

In page 90 of this work we find the following 
note : “ Christians, and Christian Spiritualists, 
who show their adhesion to Christianity by 
misrepresenting their fellow men; their humility, 
by lauding themselves; their constructive pur
pose, by undermining the temples of others ; 
their charity, by vilifying their neighbors ; and 
their tolerance by hurling anathemas at all who 
refuse to echo their shibboleth, will find their 
paths jagged and thorny with God’s compensa
tions. 1 As ye mete, it shall be measured to 
you again,’ is a self-adjusting law of life.” Our 
simple remark upon this quotation is that they 
will assuredly do so, and serve them right! 
“ Let the galled jade wince, our withers are 
unwrung,” said Hamlet, and so say we.

On page 93 there begin the following 
sensational sentences : “ Every churchal thread 
impaired, why attempt the fruitless task of 
patching 1 Christian ’ upon this newly woven and 
truly golden garment—the Spiritual Philosophy ? 
It is not forgotten that helps are sometimes 
necessary to weak organizations. The term 
‘ Christian,’ serving in narrow non-enlightened 
circles as a convenient handle, may occasionally 
open the gateway to a questionable May-day 
respectability. The 1 little ones,’ as the Nazarene 
taught, should not be offended. Such as feel 
the need of the appellation Christian as a 
temporary help into what they may consider 
‘ good society,’ are entitled to the advantages. 
.............................. Titles and props, handles and 
crutches, then, for creedal cripples ; but athletic 
limbs and sound well-balanced brains for true 
men and women, and the will-force to use 
them.” We understand all this to mean that 
Christian Spiritualists are “ cripples,” and that 
Spiritualists who do not adopt the prefix 
“ Christian ” are sound of limb, that Christian 
Spiritualists adopt the term “ Christian ” from 
the base and cowardly desire to smooth their 
pathways through the world. We can only say 

[ that the Christian Spiritualists we have known 
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are as self-dependent and free-minded as their 
non-Christian brethren, and that they are quite 
as courageous. If there are any men and 
women, calling themselves Christian Spiritualists, 
from the simple desire to avoid persecution, and 
not from heart-felt conviction, may they be 
subjected to Mr. Peebles’s pelting at them all 
the days they live here, and may they know in 
the world to come what the inevitable results of 
cowardice and hypocrisy are.—Amen.

In page 95, Mr. Peebles says: “No more 
Christian slave holding, Christian witch-burning, 
Christian Indian-murdering, Christian persecut
ing, Christian anathematising, nor ‘ Christian ’ 
Spiritualism. Christian is an adjective of ill 
omen. Words should symbolise ideas. The 
term Spiritualism requires neither prefix nor 
affix.” This is “ piling up the agony,” with a 
vengeance. We have no more sympathy than 
Mr. Peebles has with tyranny, cruelty, and 
injustice ; and we hate them, one and all, with 
a more intense hatred than common, when those 
who are guilty of them shield themselves by a 
reference to Christianity. But we see no reason
able objection to the term Christian as a 
“ prefix,” or to Spiritualism as an “ affix.” Of 
course, all “vaunting talk about Christian 
Spiritualism, all demanding of fixed beliefs, all 
criminations for opinions’ sake,” we at once and 
utterly and always repudiate. (Pages 105, 106). 
It is, as Mr. Peebles says, but the babble of 
“ old wives’ fables.” We agree with him. “ If 
you cannot walk peaceably with your brother, 
good reader, go your own way, kindly leaving 
the road. Heaven, as London, may be reached 
from different directions.” (Page 106).

But a word about this prefix. Is there any 
objection to a man speaking of himself as a 
believer in—say—the Baconian philosophy,, or 
the Newtonian theory of astronomy? Philosophy 
ls philosophy, and astronomy is astronomy ; but 
surely a man may describe that particular phase 
of the one or the other which he himself adopts, 
without justly renderinghimselfliable to the charge 
°f confusing things which differ, and of being 
a bigot. There is a political term well known 
fo Mr. Peebles. In America one man is a 
Republican, another a Democrat; in England 
one man is a Liberal, another a Conservative. 
Again, politics are politics; but any man is 
surely entitled to use a term which best describes 
his particular mental attitude in referenceto them, 
and the side which, as a whole, he is prepared to 
take; We know that Spiritualism A Spiritualism : 
nothing more, and nothing less : but we who 
believe that Spiritualism is entirely in harmony 
with the life and teachings of the Being to whom 
?ur allegiance is given, as the Lord of us all, are 
Justified in speaking of ourselves as Christian 
Spiritualists ; not thereby and necessarily 
denouncing the Spiritualism of those who may 

differ from us, but characterizing our own 
particular form of it. The present Lord Derby 
is as really a politician as Mr. Gladstone, and 
Mr. Gladstone as Lord Derby; but the one is 
a Conservative, and the other a Liberal, the two 
terms defining rather than excluding.

A word or two more, and we have done. 
When this Periodical was first of all started, and 
the name of “ Christian Spiritualist ” given to 
it, it was with no desire to shield its Editor from 
persecution, of which he has had plenty of 
experience for many a year past, and which he 
expects to meet with all his mortal life. But it 
was given, and is retained, because he himself 
is a believer in the plenary authority of Jesus to 
teach and command, and because he would lead 
“ all who profess and call themselves Christians” 
to see that they may be Spiritualists without 
forfeiting their allegiance to Christ, or giving up 
one iota of their Christian belief. With many 
things which Spiritualists, not professedly 
Christian, such as Mr. Peebles, teach, we are in 
entire harmony, and when we are not so we are 
free to confess our disagreement. But just as 
others have made their election, we too have 
made ours, and that is to stand by the Lord 
Jesus Christ, first and last and always, and to 
give Him “ the pre-eminence ” which we believe 
He deserves. Convict us of uncharitableness, 
or untruth, and we plead guilty in a moment ; 
prove to us that we have ever refused to work in 
a common cause with those from whom we 
are the most entirely separated as far as 
theology is concerned, and we shall be liable to 
the charge of bigotry. But never, no never 
until Christ Himself resigns His divinely given 
authority, can we ignore it; while it is to us a 
supreme satisfaction to know that we can con
tinue to be Spiritualists, and hold on our way as 
Christians, with a fidelity equal to what we have 
shown in the past, and what we hope to show in 
the future.

All which is commended, in brotherly good 
will and respect, to the attention of our good 
brother Peebles.SPIRITUALISM IN ENGLISH SOCIETY.
There is scarcely a word of vaguer import in 
daily use amongst us, than this word “Society.” 
To define it, is difficult exceedingly; for no two 
or three persons agree in the notion it presents 
to their minds—“ Society ” in the present day 
especially, and “ English Society” beyond that 
of almost any country. Exclusiveness and jea
lous punctiliousness are amongst our national 
characteristics. We shut ourselves up in our 
home, be it castle or cottage, and think it the 
world ; we barricade ourselves behind our pre
judices, and believe them the measure of the 
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universe; and we enshrine ourselves in our own 
particular clique of persons, who share our po
sition, our pursuits, or our peculiarities, and call 
it “Society;” not “a Society,” but “Society” 
par excellence; and out of it we admit small sal
vation. We are full of condescending kindness 
to those without the magic circle ; but there is a 
species of splendid scorn in our very mention of 
their names ; “ a good man, I have no doubt, 
but not in society, you know 1 ” Therein is full 
and utter doom. Hopeless for the person upon 
whom has fallen from lips sublime this terrible 
sentence, to attempt to stand his ground upon 
the foundation of worth or talent. He is 
stamped, and he must bear his lot. A most 
capricious divinity nevertheless is this Jugger
naut “Society;” beneath whose chariot wheels 
so many fall crushed. “ Fashion” is her priestess, 
and she has her favourites arbitrarily chosen; 
money, moreover, moves her to mercy, when 
virtue and genius plead in vain.

But in speaking of the “ Society” of England 
to-day, in its relation to Spiritualism, I include 
in that term all who are sufficiently enlightened 
to take a true interest in the strange things pass
ing around us ; the origin of which is unexplain
able by any visible instrumentality; all the 
thinking portion of the community in all classes, 
and independently of all other distinctions, 
whether real or fictitious. So wide is this field 
of observation, that it will be possible only to 
cast the merest glance around it. In the “good 
old days,” towards which I turned a somewhat 
regretful backward gaze in my last paper, when 
the invisible was recognized and revered, when 
men of fame, and men of learning, were not 
ashamed to profess in it the fullest faith, “So
ciety,” (as I accept the word’s meaning in dealing 
with this subject) was very limited, and its ten
dencies very soon understood. Not only was 
education imperfect and scarce, but population 
was less extensive and class distinctions more 
sharply defined; a kindlier feeling, in conse
quence, pervading all the land. Conversation, 
together with all other results, and refinements 
of civilization, was confined to a chosen few. It 
was, therefore, far easier some centuries—nay, 
even some generations, ago, correctly to esti
mate what “ Society” considered upon any given 
question. Even in the early days of those of 
us who now have passed our youth,?< this was 
more the case than it is now, when cheap lite
rature and newspapers give to all and each 
without limitation, a share in the events, and in
terests, the deeds, and dreams, of the age in 
which we have to work out our lives and des
tinies. Wide-spread and general and continual 
discussion on all questions concerning earth or 
Heaven, is one of the marks of this generation. 
Another, and a very notable one, is intense ear
nestness. The world is wide awake, and stir

ring, and full of purpose and energy. It may 
be mistaken, deluded, wild, wicked; but, at 
least, it is in earnest. Its civilization, its desire 
for knowledge is earnest; so are even its plea
sures and luxuries ; its very wickedness is ear
nest ; its thoughtful scepticism is, for the most part, 
also in very terrible and painful, even agonized 
earnest; differing widely from the careless, 
mocking, incredulity of the last century : and 
its religion, its aspirations, its thoughts of the 
other life, are very anxious and very earnest too. 
Therefore is it that we hear some asserting 
hopelessly that there never was a time so des
perately, so determinately evil; so absorbed in 
the outward, and in selfish materialism; while 
others tell us joyously that never has dawned 
an age so devotedly, so gloriously toiling for 
good, and for God. Both say truly, each ac
cording to his experience. Every pursuit would 
seem to possess the whole soul of the men en
gaged in it; for good or for evil, they do and 
dare all. It is as though they were under the 
perpetual, if unconscious, dominion of the know
ledge that the time is short; and the “ night 
cometh in which no man can work;” and 
driven by it, sinners hasten to fill up the mea
sure of their iniquity ; and holy souls to prepare 
for the kingdom of God. At the beginning of 
this century England was rousing herself from 
the soporific state which our predecessors deemed 
a good, quiet, respectable, solid unexcited con
dition, but she had lost her faith in the invisible, 
and how, therefore, to return to a vital life
influencing belief, was to her a problem hard to 
solve. From the disbelief she had publicly and 
scornfully professed two centuries before in 
Sacraments and in symbols, in Saints, and in 
communion with them, she had gone on to 
doubt and question all spiritual influences and 
existences. She believed indeed in a great 
God, a Holy incomprehensible Trinity, a great 
way off in the dim far Fleaven, and she believed, 
or tried hard to declare she believed, in a long 
ago when God spoke to men, and cared for 
them, and sent them angel messengers, and 
sent at last His Son to walk amongst them, 
healing their souls and bodies ! But that was all 
past, and gone, and over; the angels stayed 
away in Heaven now, gladsome and singing, 
and God expected men to pray; but He came 
not to their_aid, or to feed them with His life. 
Such hopes were delusions of the Church of 
Rome ! Rome indeed had believed in a present 
God, and angels’ visits, and sweet communion 
across the valley of the shadow. But England 
was wiser, and had overthrown all such dreams. 
The past was the past, and the present was the 
present; and they were different. For the past 
in Canaan she had great respect, and thought it 
sacred. For the present in Europe'she had 
small regard, and called it secular, and even 
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profane. That sacred past had left as legacy, a 
Holy Book to guide all remaining time; what 
more did people need ? They had history; 
would not that suffice them? None can wonder 
at the coldness and the doubt, that so negative, 
so chilling a creed brought upon the land. Not 
easy to revive a true and earnest faith out of 
such materials. Impossible, but that God leaves 
not man, when man leaves God. England had 
ceased to believe in God’s immediate rule ; but 
for all that, God’s rule over her ceased not. She 
had left off thinking of the bright angels, and the 
mighty host of the departed; but the angels 
loved her still, and the saints prayed, and the 
poor souls in pain, whom she had sent to the 
world beyond, yearned over her still; and 
mourned and sighed that they were “out of 
remembrance ” in the land of the living. And 
gradually, and imperceptibly, and gently as the 
soft coming of the morning, there began to break 
in her grey skies some streaks of light. Little 
by little, by twos and threes, in small coteries, 
people began timidly to talk about the unseen, 
about angels, about dreams, inspiration, and 
miracles. A great man arose, Irving by name, 
who boldly asserted that God lived and worked 
now as ever; and could, and did shower down 
gifts and graces, as in the early ages of the 
Christian Church. His influence, though it only 
directly affected a comparatively small circle, 
leavened indirectly the whole nation. It was a 
gain even that such ideas should be quietly 
discussed. These became less new and startling. 
The very possibility of “Spiritual gifts,” in this 
apparently desolate and God-abandoned age, 
must have made many hearts leap with joy, and 
start into new faith in God, new charity towards 
men. In negation there is no life; it has no 
quickening power, it chokes and kills all 
aspiration, and all love. Edward Irving would 
seem to have been the first man of note, and 
attracting much attention, who ventured to 
proclaim in Protestant England, that the “ gifts 
of the spirit,” enumerated by St. Paul, were a 
perpetual possession of God’s Church. In this 
sense, he was perhaps the first English Spirit
ualist ; a name he and his followers would 
probably repudiate; but which in its strictest 
meaning, and stripped of all its associations, and 
the prejudices it excites, describes him, and 
those who hold what he did. In the same way 
would Roman Catholics, in general, turn with 
alarm from this suspected name, conveying to 
their minds a dealing with dark and forbidden 
agencies ; but yet is the Catholic Church 
Permeated through and through with Spirit
ualism, and her position as the medium of the 
unseen the one deep condition of her life, and 
the secret of her success, and her continuance. 
About thirty years ago, she began to attract back 
to her fold one by one, men of mark in this 

land; they were followed by tens and hundreds, 
and their number still increases ; and going to 
her, they stand upon the supernatural plane, and 
become “ Spiritualists of the Spiritualists,” little 
as they think it 1 A large portion of the 
Established Church of England has awaked also 
out of the deadness of the past, and returned to 
fervent piety, and reverent recollection of the 
invisible; angels to them are very real beings, 
and saints also; but fettered by their liturgies 
and laws, they hold no speech with them; but 
stand regarding them from a distance, with awe 
and love. Doubtful also about the “cleansing 
fires of purgatory,” if they murmur “ misereres,” 
it is in the retirement of the chamber, not in 
public, and with the authority of their Church. 
Their creed is, however, with all its uncertainties 
and timidities, far more spiritualistic than was 
that of their grandfathers; and it has had its 
part doubtless in the renewal in this country of 
supernatural beliefs. About twenty, or five and 
twenty years ago, a short time before the 
publication of the work of the American 
authoress, Mrs. Crowe, “ The Night Side of 
Nature,” there appeared a little book entitled 
“ The Unseen World and Communications with 
it, real or imaginary,” by the Rev. Dr. Neale, a 
leading clergyman of the extreme high Church 
party. In it, as in Mrs. Crowe’s volume, are 
gathered anecdotes, all well authenticated, of 
various kinds of “ Spiritual manifestations.” Both 
these books were extensively read, and paved 
the way for the reception of other facts, that a 
few years before could hardly have gained a 
footing, or a hearing. Then came vague 
rumors, and strange stories from America; and 
by and bye “ Mediums” travelled hither across 
the ocean ! the best known, and most talked of, 
being Mr. Home, whose wonderful gifts at once 
drew upon him the attention of “ Society,” from 
the palace to the workshop. Everbody heard 
of this extraordinary man, and his extraordinary 
powers; and everybody discussed them, some 
with knowledge and some without; some with 
curiosity, and some with contempt. Since that 
time, Spiritualism, in various forms and phases, 
has been steadily gaining ground amongst all 
classes, and all religious denominations; and 
that in spite of much mocking, and much 
resistance. I say not that its progress has been 
all for good. If to some it has been a “ savour 
of life,” to others it has been a “savour of 
death.” As are mortals, so are the spirits of 
their sphere; and it is possible for them to 
inflict mutual injury. Of tendencies a.nd results 
I speak not now (though I would say, in passing, 
that to be convinced by any means of the 
certainty of another life must be in itself a 
boon)/I am speaking only of facts. The 
enormous spread of Spiritualism in England, 
within the last ten, and even the last five years, 



182 THE CHRISTIAN SPIRITUALIST. [December, 1871.

is a most indisputable fact. Its bitterest 
opponents admit it; one seldom meets any 
person in any position, who has not heard of it, 
and who has not formed upon it some kind of 
opinion, however ignorant and imperfect. It is 
no longer a forbidden, or a questionable subject 
in “ Society ”; and you are not regarded as 
demented, or even as “ very peculiar,” if you are 
a spiritualist. It is comparatively rare now to 
hear the explanation of imposture, so common a 
short time ago; the facts are pretty generally 
admitted, except by very prejudiced people. 
Amongst the most prejudiced, of course, are the 
men of science, the natural philosophers, who 
object to allow that ought in Heaven above, on 
the earth beneath, or in the waters under the 
earth, can elude their powers of analysis. Not 
content with the admission of its adepts, that 
Spiritualism, like all else in God’s universe, must 
be subject to “law,” albeit a higher and a 
subtler law that we can yet entirely comprehend, 
they not only require to see and touch; but they 
refuse to accept fact itself, in patient, respectful 
silence, and they kick against it irritably, unless 
they can penetrate at once into all its causes and 
operations ! If they could seize and label a 
spirit, as the “ professor ” in Mr. Kingsley’s 
“ Water Babies ” desired to catch and ticket the 
infant fairy of the stream, and keep him for a 
“ specimen,” they would then believe ; scarcely 
till then; because they are assured that their 
philosophy has not only dreamed of, but investi
gated all things in heaven and earth, whatever 
Horatio’s might have done. Neverthless, 
amongst such even Spiritualism has made some 
distinguished converts; but far from their 
learned brethren being impressed by testimony 
so scientific, and so trustworthy, they combine 
to regard their Spiritualism as a little harmless 
monomania; which, while it does not impair 
their general knowledge, and reliability, is a 
subject it is not safe to encourage them to speak 
upon. So, when Mr. Varley or Mr. Crookes, 
give the scientific world the result of their 
researches in electricity, or chemistry, they are 
thanked, and esteemed highly, and entirely 
trusted ; but when they speak on what they have 
seen and known, and attentively examined, with 
regard to Spiritualism, the British Association, 
and the Royal Society, and the Quarterly 
Review, shake their heads with calm superiority; 
refuse to hear, and even try to pick holes in 
their qualifications in other departments. It is 
a proof, however, of the advance of Spiritualism, 
that a periodical of such high and old standing 
as the Quarterly Review, should devote to it an 
article, and be roused to be “ savage and 
tartarly” towards it. Several papers and 
magazines have either followed its lead, or been 
moved by a simultaneous impulse to have a 
fling at Spiritualism. The Church Review, a 

Ritualistic organ, attacked it a few weeks ago as 
all evil, and “ of the devilthe reiterated cry 
of the religious world, both Catholic and 
Protestant, proceeding either from frantic and 
unreasoning fear, or else from a very partial 
knowledge of it, and that under the least 
favorable circumstances, and amongst its least 
admirable professors.

Mock at it as may the professors of 
philosophy; curse and denounce it as may the 
professors of religion ; they cannot kill it, that 
is certain. Its roots have struck throughout the 
length and breadth of the land. It has leavened 
its literature, and its thought, silently and 
noiselessly; but surely and perceptibly. It is 
amongst us as a great reality; and to oppose it 
is a palpable absurdity. To study it, and learn 
through it, and to use it for the highest good of 
all, is the only rational proposition. England 
is to a great extent once more aware of, and in 
conscious “ rapport ” with the spirit-land, with 
all its mysterious powers and influences. What 
she will make of it, and whither it will lead her, 
is a secret of futurity. One speaks but of what 
is ; for what may be, one can only hope and 
pray 1

ALICE E. HACKER.
Birmingham, All Souls’ Day.

[The writer of this article is a member of the 
Roman Catholic Church, which will account 
for her speaking of that Church as “ the 
Medium of the Unseen,” using, as she would 
most naturally, the definite article, instead of 
the indefinite one.—Ed. C.5.]

--------- >---------DARK SEANCES.
By Benjamin Coleman.

I have been asked to express my views as to 
the character, tendency, and desirableness of 
encouraging dark seances.

It is thought, I am told, by many sincere 
Spiritualists, that manifestations obtained in the 
dark are very unsatisfactory, and that the pursuit 
of the enquiry into Spiritualism under that 
condition is a hindrance to the spread of our 
faith. A similar opinion was given to me some 
few years since, when I was closely investigating 
the reality of spirit voices—that is, the ability 
of spirits to speak audibly and fluently through 
specially constituted mediums—of which I had 
the most ample and conclusive evidence under 
the strictest test conditions—but necessarily in 
the dark. I then said—

I entirely dissent from the dictum of those 
who would discourage investigation in dark 
circles, because they afford facilities for fraud. 
Darkness is the condition required, at present, 
with us, for exhibiting this phase of spirit-power ; 
and no earnest investigator would think of losing 
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the chance of obtaining any of the phenomena 
which we have been hitherto enabled to obtain 
only in the dark, by ignoring that condition to 
please the sceptical. We know that every new 
phase of spiritual manifestations has been 
discredited by the Spiritualists themselves ; but 
time and patience have, under new conditions, 
established their reality; and this, of spirits 
speaking to us, is now exemplified by a well 
attested case of their doing so in the light. Mr.
H. L. Thompson, of 22, Congress Street, 
Boston, has recently written to say that whilst 
he was spending an evening with four ladies, 
a spirit voice unexpectedly joined in the 
conversation, when they were seated in a fully 
lighted room. Mr. Thompson was asked by 
the ladies to sing, and he says, “ When I reached 
the second verse a voice at my right hand 
joined in singing to the end of the song. It 
was not the voice of any of the ladies present— 
it was certainly not mine. It was a manly bass 
voice,” &c. Other instances of a similar nature 
have been affirmed by reliable witnesses as 
having occurred here in London, within the last 
year; and although I have not heard a spirit 
speaking in the light, I fully believe the fact, and 
look upon it as a natural result of previous 
experiences, and indeed I said it would certainly 
follow from what had already occurred in the 
dark ; I also said that I believed ere long spirits 
known to us in life would sit and converse with 
us face to face. Such an instance, however, has 
not yet occurred that I am aware of. But from 
what I, and so many others, have witnessed of 
Spiritual manifestations, it is a logical conclusion 
to my mind that such events—under a special 
combination of harmonious conditions will 
occur. From the first small rapping sounds 
that were made by the invisibles, their power 
has gone on progressively developing in perfect 
accordance with one article of our faith, illustra
ting the wisdom of the words of Christ, “ I 
have many things to say unto you, but ye 
cannot bear them now.”

Incidents which have become quite familiar to 
us, could certainly not have been calmly 
witnessed at the outset; they have grown 
gradually with our growing faith, and now we 
are realising the astounding fact that wooden 
doors and stone walls are no barriers to 
spiritual forces ; that living animals and human 
beings, too, can be carried great distances, 
and through all material obstructions with the 
speed apparently of an electric spark. These 
most important teachings have been brought to 
our knowledge no doubt by a combination of 
special conditions ; and one is that darkness shall 
prevail at the moment of their accomplishment. 
Would it have been wise of us to lose the 
opportunity of acquiring the knowledge we have 
gained, by rejecting that condition ?

Was not darkness a necessary condition, or, 
at least, the condition adopted by the Divine 
Mind at the creation of the world? Is not 
darkness a first condition in the production of 
trees, fruits, flowers, and all the great operations 
of nature ? Does not the chemist require the 
special condition of darkness for the success of 
some of his most important and delicate 
laboratory experiments ?

Let us not delude ourselves with the idea 
that we can conciliate the materialistic sceptic, 
and advance the truth of spirit-intercourse by 
yielding to his scientific tests and educated 
prejudices. Let him understand, at once, that 
if he desires to acquire a knowledge of 
Spiritualism and its phenomena, he must lay 
aside his presumptuous self-sufficiency, and come 
to the enquiry humbly, and “ as a little child.” 
If the great facts brought out in our experiences 
are true—and we know they are—they are facts 
in nature, and will not yield to man’s philosophy ; 
they are revealed apparently for a purpose to 
the “ humble fishermen ” of this age by an all
wise Providence; and thus Spiritualism, being 
God’s Truth, will and does force its way, despite 
the misrepresentations of a time-serving press, 
and the opposition of all the learned bodies of 
the world.

I, who have received so much light in the 
dark, cannot, therefore, object to this method 
of obtaining knowledge ; although I object to, 
and condemn the abuse of the power, and the 
wild fanaticism with which some too excitable 
people carry on these dark meetings from the 
mere love of the marvellous.

Dark seances are, however, not necessary to 
establish the truth of Spiritualism ; and may, 
be avoided by those who object to them. 
I, who rank among the earliest converts 
in this country, did not obtain my faith from 
attending dark stances; and this I believe is 
the case with the great majority of Spiritualists. 
It was not until my convictions had been 
settled that I desired to sit in the dark ! My 
most interesting experiences have indeed been 
obtained in the full light of day. /need no 
more of that class of phenomena which can 
only be obtained in dark circles, and I do not 
seek them, but to increase my knowledge by some 
new phase which may present itself. Were I a 
medium, I certainly should be very chary of 
giving seances in the dark.

Powerful physical manifestations seem to 
draw upon the vital forces of mediums tending 
to disturb the nervous system and possibly to 
shorten the natural lives of those who are 
constantly engaged in the work. Unfitted for 
worldly pursuits, and in most cases poor and 
dependent, these “ gifted ” persons have no 
alternative but to go on even at the sacrifice of 
life itself. It is indeed an unenviable lot whicn 
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claims for them our warmest sympathies. But 
happily there is a bright sight to cheer them 
onward. If this be the work of God and they 
be His chosen workmen, let them but live 
worthily and fear not when their labor here has 
ended. Let them remember that—■

“There is no death—what seems so is transition, 
This life of mortal breath

Is but the suburb of the life elysian, 
Whose portal we call death.”THOUGHTS BY THE WAY ON SPIRITUALISM.

No. 2.*
While a belief in spirit-communion is rapidly 
spreading, there are still numbers who denounce 
it, at once and unhesitatingly, as delusion, and 
seem afraid of investigating it. This may, 
sometimes, arise from an instinctive shrinking 
from what appears to them to contradict their 
ideas of a future state, long cherished, and 
believed as fundamental truths. It may, 
therefore, be useful to see what the spirit
teachings on this momentous subject are, and 
how far they are consistent with reason and 
Scripture. By spirits, as a distinctive appella
tion, we mean men, women, and children, who 
have passed through death, and entered the 
spirit-world. And as Spiritualists, we under
stand, that when man dies, that is, when the 
spirit emerges from his fleshly body, he passes 
at once into a different state of existence with a 
bodily form of more ethereal substance than his 
earthly tabernacle, and entirely free from any 
blemish or infirmity that might have appertained 
to that tabernacle, but still bearing a 
resemblance to it, and with exactly the same 
character, dispositions and affections, the same 
individuality that he had on earth, freed, of 
course, from the fetters of his earthly body, and 
with increased powers, and acuter sensibilities, 
suited to his more refined Spiritual existence. 
But with all this the peculiar character of the 
spirit, when he enters the spirit-world, is exactly 
the same as it was on earth, and so continues, 
until gradually modified by the discipline of that 
higher world ; but, being surrounded by different 
circumstances, and endowed with superior 
powers, he has, if he has been faithful on earth, 
greater advantages for overcoming whatever evil 
he retains, and increasing in goodness, in the 
spirit sphere, than he had while a denizen of 
earth. The sense of sin becomes more acute, 
as the idea of holiness is enlarged and purified. 
If the individual has been unfaithful, to 
conscience and duty in this world, he will find 
his upward path difficult and toilsome, or 
fearfully painful, mentally painful, according to 
the degree of guilt incurred. But the ever
loving, and infinitely compassionate heart of 
God, our Heavenly Father, has no eternity of

* No. 1 in Christian Spiritualist for July,(Page 104. 

torment for any, even the most depraved, but 
seeks, even in the bitterest suffering He inflicts, 
only the amendment and purification of the 
sinner. Thus literally, “whatsoever a man sows, 
that shall he also reap,” whether in joy or 
sorrow. Spirits, therefore, like mortals, are of 
all characters, and of all shades of character, 
serious and devout, humble, benevolent, and 
kind, studious and active; and also idle and 
frivolous, conceited and selfish, mischievous and 
wicked; and sometimes playful and merry. 
And that this variety exists should always be 
kept in mind in relation to sfmt-communion, 
because the intercourse of spirits with mortals 
appears confined to no class of character (though 
by what rules it is regulated we do not know), 
and we should, therefore, be constantly on our 
guard against deception; whilst the character 
of the communication does not militate against 
the fact of its coming from a spirit, though it 
may serve to confirm or contradict the identity 
of the spirit professing to communicate. Strong 
mediums can generally detect at once the 
character, whether good or bad, of the com
municating spirits ; while those with little 
mediumistic power are liable to be deceived, 
and should be extremely careful how they seek 
for messages themselves. In the spirit-world 
there are children of all ages to be reared and 
instructed, men and women of all grades of 
imperfection, from the lowest depths of sin and 
infamy upward, to be helped on in their spirit 
life, and in the offices of tuition and reformation, 
helping on repentance and amendment, many, 
many spirits are employed, according to their 
own advancement and special capacity for the 
work. Praise and adoration are by no means 
the only employments of Heaven any more than 
of earth ; but all spirits are employed according 
to their capabilities, and the incessant activity 
and usefulness of the good, appear to be the 
great sources of their enjoyment. In the 
language of some lines given us from the spirit
world, they can say :—

“We art never, never weary, 
For we wait upon the Lord, 

Life for ms, is never dreary, 
For we do His lightest word.”

We must not suppose that even good spirits, 
those who have been among the excellent of the 
earth, are free from sorrow, temptation, and 
trial, even in Heaven. They are, and must be 
still, imperfect beings; they sorrow for their 
own sins, and for the sins of others whom they 
love ; they have, even there, to keep a strong 
guard against besetting sins and infirmities; and 
have still to encounter trials of faith and 
patience. If these views are correct, what is 
there unreasonable in loving, affectionate spirits 
coming to visit their loved ones on earth, and 
talking to them, and striving, if really good 
spirits, to help them in their daily duties and 
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trials ; giving them words of advice, warning, 
and encouragement? Ties of sympathy are 
amongst the strongest in God’s creation, and 
surely there is nothing unreasonable in their 
continuance beyond this transient earthly life ; 
on the contrary, they are likely to be a more 
powerful agency among spirits than here, not 
only uniting kindred spirits in Heaven, but 
bringing them down to their loved ones on 
earth.

Are not the views now stated much more in 
conformity with our reason, and the character of 
God as revealed in Scripture, and in His 
dealings with us on earth, than any of the views 
of a future state, which they contradict ? Of 
course, they are at variance with some popular 
beliefs. They utterly contradict the idea that 
the soul sleeps in unconsciousness from the 
moment the body dies, till it is awakened by the 
dread trumpet call—ages, perhaps, to come, 
when Christ will summon all souls to His 
judgment seat; this figurative Eastern language 
has deceived many, who attend more to the 
letter than to the spirit. But Stephen could not 
have believed this sleep of the soul, when he 
cried, at his martyrdom, to Christ who appeared 
to him, “Lord Jesus, receive my spirit.” 
Certainly it was a living, conscious spirit he 
resigned into his Saviour’s hand, and not a 
sleeping one ! Neither could St. Paul have 
believed it, when he wrote (2 Corinthians, v., 
6th and 8th v.) “ Whilst we are at home in the 
body, we are absent from the Lord.” “We are 
willing rather to be absent from the body, and 
to be present with the Lord.” And in 
Philippians 1, 21 v., “For to me, to live is 
Christ, and to die is gain.”, and in verse 23, “ I 
am in a strait betwixt two, having a desire to 
depart, and to he with Christ, which is far 
better.” And when St. Paul spoke of his 
converts as those who would be “ his crown of 
rejoicing,” “ his glory and joy” (1 Thessalonians 
1, 19, 20 v.), in the eternal world, he plainly 
showed that he expected his earthly sympathies 
would continue there.

The fatherly character of God Himself, and 
that love for sinful humanity which led Him to 
give His own beloved Son to redeem it, must 
be sufficient proof, one would think, that the 
doctrine of an endless hell of torment is false, 
and of sufficient power to overbalance the few 
figurative statements in the Scriptures, which 
have been adduced in its support. No! it 
cannot be true, though many persons seem to 
cling to it with an inexplicable pertinacity, as if 
it were a most delightful picture of eternity. 
Do they ever consider what a monster of 
iniquity a human father would be, who should 
treat his child so inexorably, and consign him 
to life-long pain and anguish ? And what is the 
duration of this life compared to eternity ? The 

doctrine of Purgatory, as held by our Roman 
Catholic brethren, contains the elements of 
truth, but truth blended with error. All need 
purification, and all will have to suffer in some 
degree for whatever sinfulness they carry with 
them into the spirit-world; but it will be mental 
and not physical suffering, and no separate 
locality is allotted to all spirits during their 
purification, which may extend indefinitely with 
some. There is one great lesson to be derived 
from this knowledge, and that is, that we must 
try our utmost to free ourselves from sin, even in 
the smallest things, both for our own sakes, when 
we pass into the spirit-world, and for theirs, who 
are already there, and who grieve for our sins 
and follies far more than they did on earth, 
because they know from experience what the 
consequences will be. Surely, instead of the 
tears so copiously shed over those we love, who 
have gone before us, a better tribute of regard 
would be, an additional struggle after righteous
ness, that we may not cause sorrow to them by 
our sins, but add to their joy by our increasing 
goodness ; feeling that they watch us with 
anxious, loving hearts, and are often with us 
when we know it not.

As for good spirits becoming instantly, on 
their entrance into eternity, gifted with know
ledge equal to that of the highest Angelic 
Intelligences, as I have seen it stated, but not 
by a Spiritualist, it is so entirely opposed to the 
usual course of the Providence of God, Who 
takes countless ages, if geology be true, to form 
a world, that one cannot imagine that He would 
depart from it so marvellously, with a spirit, who 
has grown so gradually here, and who has an 
eternity before him in which to advance in 
knowledge, wisdom, and goodness. If spirits 
have the same affections and sympathies which 
they had on earth, surely it must be a pleasure, 
not a privation, for them to visit those they love, 
and especially to strive to help them in their 
earthly labors and trials, as far as they are 
allowed to do so, and without depriving mortals 
of such personal efforts as may be needful for 
their own advancement in goodness and 
strength. This is part of the enjoyment of their 
higher sphere, not a privation of their celestial 
pleasures, for their powers of locomotion appear 
so marvellously great, that they can go to and 
fro between heaven and earth almost instant
aneously. Perhaps one cause of the objection 
people feel to examine into Spiritualistic 
communications, is from the idea so generally 
entertained about ghosts ; that they are always 
unhappy spirits, wandering about in restlessness 
and misery, and that, therefore, communications 
from departed spirits must partake more of hell 
than of heaven ; for that good spirits are too 
happy to leave their heavenly home, and come 
down to earth, the bad alone visit the scenes of 
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their crimes. This is assuming a great deal. 
God sent His own Beloved Son to labor, suffer, 
and die for His sinful children on earth, and 
why should He not permit the spirits of the 
departed righteous men and women of earth, 
to come with messages of love and mercy, of 
warning and encouragement, to their relations 
and friends still in the flesh, and thus aid them 
in their path to heaven, as well as allow only 
wicked and suffering spirits to walk the earth ? 
Angels appeared with messages from God in 
ages past; why should they not still come as 
agents of the risen Christ, to remove the 
materialism of the present day, and help to 
extend the knowledge of Himself, and the 
practice of truth and righteousness which such 
knowledge ought to inspire ? Surely such 
visitants communicating with mortals must help 
them to realise immortality, as they never did 
before, and give a definiteness to their belief, 
removing the shadowy vagueness respecting 
futurity which will sometimes creep over the 
minds even of the good, and weaken their 
energies in the pursuit of holiness. To many, 
very many, these Christian spirit messages 
have proved one of the greatest blessings of 
their lives, which they prize most highly, and 
which they naturally wish to extend to others, 
even to those who ridicule and sneer at them, 
knowing full well how much these scoffers lose 
by their refusal to examine seriously and 
candidly, and with open min is, into the facts of 
spirit communion; and what might be their 
gain, if they became believers in Spiritualism, 
and could receive communications from the 
higher spirits. Would that every one would 
examine seriously, candidly, and carefully, 
into the evidences of spirit communion !

MARY WREFORD.
Rose Cottage, Swindon.

------------>-----------
MODERN SPIRITUALISM :

Is it Worthy of Serious Investigation ?

Mr. Edward T. Bennett, of Reigate, delivered a lecture 
on the above subject, at the “Friends’ Institute,” 
Manchester, on Friday, Nov. 10th, John Hodgson, Esq., 
in the chair. There was a numerous attendance.

Mr. Bennett said there was a material world, in which 
they lived, and moved, and had their being; and there 
was also a spiritual world, which they were accustomed to 
describe as beyond the material one. In the same way 
man had a spiritual and a material nature ; they must 
realise the truth that the outward man was not the real 
man • and that when the ontward man dies, the inward 
man really begins to live ; and they might then realise the 
fact that it is possible for spiritual bemgs to hold 
communication with them here.. The word Spiritualism 
was the expression of a belief in the possibility and 
actuality of this communion with spirits in the other 
world. By “ Modern Spiritualism” he meant that series 
of facts and phenomena which commenced^ with the 
“ Rochester Rappings,” something less than 25 years ago. 
The question before them was whether these phenomena 
were worthy of serious investigation. In speaking of the 
theological objections to Spiritualism, Mr. Bennett said 

that when they had examined all that the Bible told them 
about the subject, they were obliged to confess that they 
knew very little. The Bible was not intended 
to teach us all about the future life, or to tell us all about 
the other world. The true work of the Bible was to 
teach us our relations and our duties to God. He should 
avoid speaking of the religious side of the subject. 
Spiritual beings were not, in their essential nature, con
nected with God and religion any more than matter and 
material beings. He wished to impress upon them this 
idea, because he believed it was no more irreligious to 
search into these spiritual phenomena than it would be to 
search into the nature of the inhabitants of the sun. It 
was impossible to demonstrate the truth of Spiritualism 
on a public platform, and therefore he had put the title of 
his lecture in the form of a question. To answer that was 
the utmost he could attempt. He would look for a 
moment at the progress of the human race. They had 
made the most wonderful advances in science, and in 
mechanical skill; but science had led to materialism, and 
scientific thought had declared that the universe was 
mat er Here they had the reason for the existence of 
Spiritualism. If Spiritualism were true, they had the 
proof of spiritual existence brought home to the reason of 
every man and woman. This proof proceeded from beings 
who said they had lived upon this earth ; who testified to 
the existence of God, and who said they had a spiritual 
body built up by the actions of their life here. Spiritualism 
did not ask for their belief on the testimony of others ; but 
its proofs were brought home to their own doors, although 
not to be gained by some without labor and even sorrow. 
Was it not worth while to spare time from the ordinary 
business of life to investigate these phenomena? Many 
still testified to its having been the means of bringing 
them from darkness into light, and they could almost 
exclaim with Elisha that they saw the “chariots and 
horses ” in waiting. Alluding to the frequent charges of 
triviality and nonsense brought against spiritual mani
festations, Mr. Bennett asked, whether, if a spiritual 
being were communicating in the city of Manchester, it 
would be listened to ; or whether, if it were to make 
itself visible, and show itself in the Exchange, it would be 
believed ; or if their friends would believe them, if they 
said they had seen a spirit ? How could a spirit manifest 
itself best?—that was a simple physical manifestation, if 
not by ordinary mechanical laws ? He claimed for 
Spiritualism that it was a new revelation of nature and of 
God. There were three classes of phvsical forces to which 
these phenenorna had been attributed ; the blood, the 
nervous force, and animal magnetism It was possible 
that the mesmeric force might be the connecting link 
between the material and the spi.itual world. It was this 
force which enabled the orator to achieve his triumphs, 
and the warrior his victories ; and it might be this force 
which was employed to bring spirits into sympathy with 
men. Mr. Bennett then spoke of the different phases of 
mediumship, and said that it was not always the mentally 
or morally exalted who were susceptible of the mediumistic 
influence; but oftener persons of weak organisations. 
Some communications carried upon them the evidence of 
their Spiritual origin. He might supply them with 
numberless instances. Perhaps the most interesting 
class of Spiritual phenomena were direct writing, draw
ing, and painting. Direct writing was the most wonderful 
and convincing proof of Spiritualism. A sheet of 
paper and a pencil were placed upon the 
table, and. the lights turned out. Soon a 
hard scratching noise was h eard, and on turning 
on the light, the paper would be found full of writing, 
generally of a very minute kind. He had with him an 
example of direct Spirit writing received by him some few 
evenings previously, and purporting to be from the spirits 
of George Fox and Isaac Pennington. A friend of his 1 ad 
a book, the margins of which were filled by notes and 
explanations of the text, all of which had oeen written 
directly by Spirits. Spirits had also executed drawings in 
pencil, water-colors, and oils. A lady in Loudon (Miss 
Houghton) had had the courage to take a Gallery, solely 
for the exhibition of pictures execute! I through her 
mediumship. After giving several more instances of 
phenomena occurring in connection with writing and 
painting, Mr. Bennett spoke of trance mediumship, and 
noted the remarkable instances of the identification of 
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Spirits, occurring through the mediumship of Mr. Morse, 
of London, and said th «t one of two things wis evident; 
either these communications cune from the Spirit World, 
or there was an ingenious conspiracy between the medium 
and the persons who verify these m^ssvges. Mr. Bennett 
said he believed we were surrounded by an atmosphere of 
magnetism, and the density of that atmosphere determined 
the success of the spirits who co mnunicated. If the 
persons forming a circle were of inferior organizations the 
communications would partake of the nature of their own 
minds, and it would be difficult for Spirits from higher 
spheres to communicate. They all knew people to whom 
it was impossible to communicate certain feelings and 
ideas, which were quite natural to themselves. That 
like, associated with like, was the law of the universe. 
“Aspiration is always answered by inspiration,” 
were the words of the greatest of living Spiritualists. 
He then referred to the almost simultaneous awakening 
of Spiritualism in the works of the later poets, and said 
that 40 or 50 years ago a new inspiration seemed to fall 
on the poets of the age. Shelley, Southey, Tennyson, 
Elizab eth Barrett Browning, Whittier, and Longfellow 
were all prophets of Spiritualism. Mr. Bennett then 
read Longfellow’s “Bridge of Life,” and asked them if 
they believed in the sentiments expressed ; or whether 
they believed Mrs. Browning when she spoke of the 
“pure door of opal?” Let them look at most of the 
people by whom they were surrounded ; at the ordinary 
people with whom they rode in the omnibus, and on the 
railways, for evidence of the need of these teachings. 
They were taken up with the mere materialisms of this 
world; and Modern Spiritualism came to assert the 
reality of the other. It was as much their duty to 
investigate these phenomena as it was to inquire into 
the facts of every-day life. His closing sentence should 
be from one of Baron Bunsen’s letters to his wife : 
“ Nothing is near in this existence but the seeming 
distant; nothing true but the highest; nothing credible 
but the inconceivable ; nothing so real as the seeming 
impossible; nothing clear but the deepest; nothing so 
visible as the invisible; and no life is there but through 
death.” (Bunsen’s Works, Vol. 1, page 486). After the 
lecture there was a long discussion, in which Mr. Bennett 
was subjected to much criticism; to ail of which he 
replied in a lucid, if not convincing manner. In reply to 
the complaint that Mr. Bennett had not furnished his 
hearers with a sufficient number of facts, a gentleman rose 
and said he was one of the eleven persons who were pre
sent when Mrs. G-uppy made her remarkable transit, the 
whole circumstances of which he narrated.
[The above report has been prepared by a correspondent 

of ours in Manchester, who heard the lecture. Would 
the gentleman who certified to “ Mrs. G-uppy’s remark
able transit” kindly favor us with a statement, append
ing his name thereto, and giving names of persons, names 
of places, and dates ? We are always willing to publish 
narratives of facts, provided they comply with all the 
conditions of Nos, 1, 2 and 5 of our Standing Notices. —- 
Ed. C. S.J

-------- -------------PERCY BYSSHE SHELLEY.
No. 2.

Of English poets, Shelley is the most earnest, 
as well as the most impassioned. His earnest
ness is more youthful and fervent than that of 
Milton ; and more universally sympathetic than 
that of Wordsworth. He is always passionate, 
and always sublime ; yet his passion never sinks 
into bathos, nor his sublimity into the mock- 
heroic. He takes firm hold of the world as it 
lies before him, and moulds its forms and images 
to his will. His brain is a wonderful revivifier; 
it takes in deformity, and clothes itwith beauty ; 
it takes in chaos and death, and changes them 
into order and life.

The ideal philosophy of Berkeley has had few 
more earnest disciples than Shelley, and none 
have carried its principles to a greater length. 
The natural bias of his mind would incline him 
to a theory which taught that the materials 
which compose the visible universe only seem 
to be ; and that mind is the only thing which is. 
That Shelley was a passionate lover of the 
Berkleian philosophy is evident from the whole 
of his writings—his essays as well as his poems ; 
and nowhere does he more clearly betray this 
belief than in the half-sad and half-playful 
conclusion to the “ Sensitive Plant ” :

It is a modest creed, and yet 
Pleasant if one considers it, 
To own that death itself may be 
Like all the rest, a mockery.

Shelley always had a sort of intuitive belief in 
immortality ; and he even cherished the hope of 
holding communion with the departed. It is an 
amusing instance of the natural peculiarity of 
his mind, that, at the time when he was defying 
the learning of Oxford to refute his “ Plea for 
Atheism,” he was the passive subject of such a 
wondering belief as that of which he speaks in 
the “ Hymn to Intellectual Beauty”:

While yet a boy I sought for ghosts, and sped 
Through many a listening chamber, cave, and ruin, 
And starlight wood, with fearful steps pursuing 
Hopes of high talk with the depart -d dead.

Nothing could better illustrate the opposite 
tendencies of his mind at this time—the reason 
rebelling against the cold, conventional Deity of 
the schools ; and the spirit longing infinitely for 
proofs of kinship with another world. The 
immaterial philosophy of Berkeley would 
naturally strengthen such longings as these, and 
transmute his idea of spiritual existence from 
an intuitive, to a logical belief. That which had 
been a thing to be hoped for, now became, at 
least to him, a reality; which quieted, if it did 
not satisfy, his feverish longings. To what 
sublime altitudes of vision this belief raised 
him, only a careful and appreciative study of his 
works can inform us. In tender song, in lofty 
epic, and in sublimest ode, we see constantly 
reappearing, as in dim vision, the spiritual 
imaginings with which his mind was filled. He 
lived for the spirit; and no thought was dearer 
to him than that of being absorbed by slow 
gradations into that Infinite mind, of which, he 
believed, he was a part.

Yet with all his spiritual insight and poetic 
force, Shelley was only a possibility—a faint 
promise of “ what might have been.” His 
attempt to build a philosophy out of chaotic 
fragments, was in all parts a failure. He died 
too soon, and the structure was left broken and 
incomplete ; yet its ruins are like those of the 
Eternal City—a monument for ages, and glorious 
in their decay.

The manner of Shelley’s death has cast a 
mysterious gloom over his life ; and there are 
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those who have not scrupled to intimate that 
they saw in that death the hand of an offended 
God. Perhaps the most cruel attack on Shelley’s 
character is contained in an essay on his writings 
written by the Rev. Charles Kingsley. It is 
needless to characterize these attacks as strain
ings at a gnat. It is much easier to see the 
hand of God moving in another direction, and 
taking home an earnest but erring child ; to give 
him back his lost dreams, it may be, and so 
place him amongst the foremost of his singers in 
Heaven.

AARON WATSON.
80, Bury Street, Salford.

■-------- -♦--------- ■
THE APPARITION OF DESFONTAINES 

D’ABAGUENE TO HIS FRIEND 
BEZUEL.
[From Histoire de la Magie, by Elipha Levi.]
A good priest of the town of Valogne, named 

Bdzuel, being invited to dine, on January 7th, 
1708, with a lady, a relation of the Abbe Saint- 
Pierre, to meet this said Abbe, related to them, in 
compliance with their express desire, an account of 
an apparition which had appeared to him in broad 
daylight, of one of his companions, twelve years 
previously :—

“ In 1695,” said Beznel, “ being a young scholar 
of about fifteen years of age, I made the acquaint
ance of the two children of Abaguhne, a lawyer, 
who were scholars like myself. The eldest was 
nearly mv own age ; the younger some eighteen 
months less ; he was called Desfontaines. We took 
many walks together. Whether it was that De's- 
fontaines was most attached to me, or had a more 
gay, agreeable, and intelligent nature than his 
brother, I know not; I only know that I loved him 
the most.

“ In 1696, we two friends were walking together 
in the Cloister of the Capuchines, when he related 
to me that not long before, I10 had been reading a 
history of two friends, who had made a promise to 
each other that the first of them who died should 
come and give the other news < f his condition ; 
that the one who died in course of time did return, 
and related surprising things. Cpon this Desfon
taines told me that he had a favour to ask me, 
which he would ask at once. It was this : th 11 I 
would make the same promise to him ; and that he, 
on his side, should make it to me. I told him that 
I did not wish to make such a promise. He con
tinued during several months to speak to me re
garding this matter ; and very seriously too. I 
always refused to comply with his request. At 
length, about the month of August, 1696, when he 
was5 leaving in order to go and study at Caen, he 
again, with tears in his eyes, begged me to consent. 
A°t the same moment, he drew forth two little 
pieces of paper already prepared ; one signed with 
his blood, in which he promised in case of his death 
that he would come and give me intelligence of his 
state ; the other, in which I promised the same 
thing. I pricked my finger, and, making a drop of 
blood come forth, signed my name to the paper. 
He was delighted to have my agreement ; and em
bracing me, gave me a thousand thanks. A short 

time after this he left with his brother. Our sepa
ration caused us much sorrow ; every now and then 
we sent tidings to each other. It was about six 
weeks since I had heard news of my friend, when the 
circumstance happened that 1 am about to relate.

“ The 31st of July, 1697, one Thursday, the lato 
M. de Sortoville, near whom I lodged, and who was 
always very kind to me, asked me to go to a mea
dow near to the Cordeliers, and help liis people to 
get on with the hay. It was about a quarter past 
two o’clock when I suddenly felt myself stunned, 
and seized with a sort of weakness. I in vain 
tried to steady myself upon my hay fork ; and was 
obliged to sit down upon the hay ; and it was a full 
quarter of an hour before I could recover my spirits. 
The thing passed over ; but as nothing similar had 
ever occurred to me, I was much surprised, ’ and 
feared the commencement of an illness. Never
theless, no great impression of it was left upon my 
mind daring the day ; it is true that I slept less 
well than usual the following night. The next 
day, precisely at the same time, when I was walking 
to the meadow with ML Saint-Simon, the grandson 
of M. do Sortoville, who was then about ten years 
old, 1 felt myself upon the road seized with the 
same kind of weakness ; and was obliged to sit 
down upon a stone in the shade. This, however, 
also passed over, and we continued our road ; and 
nothing more occurred that day. The night fol
lowing I did not sleep well.

“ At length, on the morrow, tho 2nd of August, 
being in the barn where the hay was being stacked, 
precisely at the very same hour, 1 was seized with 
a similar weakness ; but greater than before. I 
fainted, and lost consciousness. ( ne of the ser
vants perceived this, and 1 am told that when I 
was asked what was the matter with me, I replied, 
‘ I have seen that which 1 should never have be
lieved but I did not remember either the ques
tion put to me, nor yet my reply. Nevertheless, 
this quite accords with what I seem to remember to 
have then seen, a person naked to the waist ; but 
whom I did not seem to recognize. 1 was assisted 
to descend the ladder. I kept good hold of the 
rounds of the ladder ; but seeing Desfontaines, my 
friend, at the ladder’s foot, the faintness seized me 
once more ; my head fell between two of the ladder 
rounds, and I again lost my consciousness. 1 was 
lifted down, and placed upon a large beam, which 
served as a seat upon the great Place of the Capu- 
chines. I no longer saw there either M. de Sorto
ville, nor yet his domestics, who were present; but 
perceiving Desfontaines near the foot of the ladder, 
making a sign to mo that. I should approach him, 1 
moved upon my seat as if to make room for him ; 
and those who looked at me—although I did not 
see them, though my eyes were open —observed this 
movement on my part.

“As he- did not come to me, I rose to go to him ; 
he advanced towards me, and took my left arm 
with his right arm, and conducted me thirty paces 
from thence, into a street apart ; still holding me 
thus tightly. The servants imagined that 1 had 
recovered from my faintness, and went each one 
about his work, except one lad, who told M. de 
Sortoville that I was conversing to myself. M. de 
Sortoville thought that I must be intoxicated. Ho 
drew near, and heard me ask various questions, and 
return various answers, which he afterwards men
tioned to me.
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“ I remained, about three quarters of an hour in 
conversation with Desfontaines. ‘ I promised you,’ 
he said, ‘ that if I died before you I would come 
and tell you so. The day before yesterday 1 was 
drowned in the river at Caen. About this time in 
the day I was walking out with some of my com
panions ; it was very hot, and we felt a great desire 
to bathe. Faintness seized me in the water, and I 
fell to the bottom. The Abbe de Menil-Jehn, my 
companion, plunged to save me, and 1 seized hold 
of his foot; but whether he was afraid that a sal
mon had caught him, because I seized his foot very 
tightly; or whether he wished immediately to 
ascend to the surface, he so roughly shook his leg 
that he gave me a great blow upon the chest, and 
threw me to the bottom of the river, which there is 
very deep.’ Desfontaines then related to me all 
that had happened during their walk, and told me 
of what they had conversed. It was in vain that I 
asked him questions as to whether he was saved, 
whether he was damned, whether he was in purga
tory, or whether he was in a state of grace ; and if 
I followed near him, he continued his discourse as 
if he had not heard me ; or as if he did not wish 
to hear me.

“ 1 approached several times to embrace him ; 
but it seemed to me that I embraced nothing ; I 
felt, nevertheless, that he he d me tightly by the 
arm and that when 1 endeavoured to turn aside 
my head, so as to no longer look at him—the sight 
of him only causing me distress—ho shook my 
arm as if to oblige me to look at him, and listen to 
him.

“ He looked to me taller than he had ever ap
peared to me, and even taller than he was at his 
death ; although he had grown during the eighteen 
months in which 1 had not seen him. I always 
saw his figure naked to the waist; his head bare, 
and a white scroll twisted amongst his beautiful 
fair hair upon his forehead, upon which was writ
ing, of which, however, I could only read the words 
' In ste.’

“He had his own voi.e ; he appeared to me to 
L>e neither gay nor sorrowful, but in a calm con
dition. Ho besought me, when his brother returned, 
to tell him certain things to be repeated to his 
father and mother. He prayed me to repeat for 
him the seven Psalms which had been given to 
him as a punishment on the preceding Sunday, 
and which he had not as yet repeated ; but above 
all, he besought me to remember to speak to his 
brother. He then bade me adieu, as he departed, 
saying, as was usual with him when we separated 
after a walk together, ‘ Jusques ! jusques !’ that is 
to say, ‘ Till we meet again ! Till we meet again !’ 
He told me that when he was drowned, his brother 
ivas at home writing a translation ; and repented 
much that ho had allowed him to go this walk 
Unaccompanied by him, fearing that some accident 
Fould take place. He described quite distinctly 
to me where he had been drowned and also the 
tree in the Avenue of Louvigni where he had 
Written some words ; and when, two years later, I 
^as there with the late Chevalier de Gotot, one of 
those who were with him when he was drowned, 
and I pointed it out to him, and counting the trees 
°n one sido as specified by Desfontaines, 1 wont 
straight up to the tree and discovered the writing ;

gentleman also confirmed what Desfontaines 
said about the seven Psalms ; his brother also 

assured me that whilst making his translation, he 
had much reproached himself for not having 
accompanied his brother.

As nearly a month elapsed before I was able to 
fulfil my promise to Desfontaines as regarded his 
message to his brother, he again appeared to me 
twice ; the first time before dining at a house in 
the country, a league from here I did not feel 
quite well, and L requested to be left alone, saying 
that I should soon feel better. I then retired to a 
corner of the garden. Desfontaines having appeared, 
reproached me for not having as yet spoken to his 
brother; and again conversed for a quarter of an 
hour without however, replying to my questions. 
The next morning, going to Notre-Dame-de-la- 
Victoire, he again appeared ; but for a shorter 
time ; each time pressing me to speak with his 
brother, and left me again saying ‘ Jusques, 
jusqu.esand without replying to any of my 
questions It is a curious circumstance that £ 
always felt a pain at that spot on my arm where 
Desfontaines had first seized me by the arm, until 
after £ had conveyed his message to his brother. 
It was three days and nights before I could sleep ; 
so filled with astonishment was I, all through. 
After my first conversation with Desfontaines, I 
told M. de Varvuville, my neighbor and school 
comrade, that Desfontaines had been drowned ; 
and that ho had appeared to me and told me of this 
accident. My acquaintance had then listened to 
the relations of Desfontaines, to ascertain whether 
or no the sad thing could be true ; tidings of the 
accident had been received, but through a 
misunderstanding my friend believed that it was 
the elder brother who had been drowned. He 
assured me that he had read the letter written by 
Desfontaines himself. Nevertheless, I maintained 
th it it was Desfontaines who was drowned ; and 
that Desfontaines h id appeared himself to me. He 
returned, made fresh enquiry, and came back to 
tell me with tears, ‘that it was only tootrue 
Desfontaines was no more.’

Nothing of the kind has happened to me since 
this time ; and here is my adventure in unadorned 
truth. It has been variously related ; but I 
myself have always told it as it stands here. The 
late Chevalier de Gotot told me that Desfontaines 
also appeared to M de Menil Jean, but I do not 
know him ; he lives twenty leagues from here, in 
the direction of Argantan, and I know no more of 
the matter.” CORRESPONDENCE.

To the Editor of the Christian Spiritualist.
Dear Sir,—No doubt you will be glad to 

know how the proposed Exhibition of Spirit 
Drawings is progressing. I regret to inform you 
that up to the present date I have received the 
names of only three guarantors of ^5, and not 
one single offer to contribute either pictures or 
drawings. I doubt very much whether it is 
from a want of interest in the project that this 
is the case, but that it happens from the would- 
be exhibitors thinking there is plenty of time 
before next year, little imagining that in getting 
up an exhibition there is so much preliminary
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work as there is to attend to. I can assure you 
it would be considered an act of kindness if the 
various drawing mediums and others would 
make known their intentions as early as 
possible, and if you will kindly use your 
influence you will greatly oblige, dear Sir,

Yours obediently,
R. F. McNAIR.

Egyptian Hall, Piccadilly, Nov. 16, 1871.

Io the Editor of the Christian Spiritualist.
Dear Sir,—Referring to my letter which 

appears in this month’s (October) number of 
your paper, I then wrote as an inquirer into 
Spiritualism. I have now a few remarks to 
make, as a believer, respecting the matter of that 
letter, which I feel it a duty incumbent on me 
to do, in case anything in that letter might tend 
to deter any earnest souls from investigating the 
Heaven-born truths of Spiritualism for them
selves.

First, then, our sittings had been up to the 
time of receiving those communications from our 
departed friend more of a common-place than 
devout character ; hence our Spirit-friend’s low 
estimate of the fruits they would bear, and 
caution to us against them. She even com
municated that she would not continue to come 
to us if we continued to sit, on being asked that 
question. But for the encouragement of those 
who may be seeking, and strange as it appears 
to us (though true), she has practically with
drawn her opinion, and has become one of the 
most frequent visitors, and the hardest workers 
we have, attending our sittings ; and among 
some of the reasons which might cause this 
alteration (in our opinion) may be mentioned 
our plan of singing hymns at the commencement 
of our meetings ; for after the first time we did 
so, she wrote by the hand of the medium to 
Mrs. H., “ My dear H——, this is pleasant 
and also to another friend present, against whom 
we thought a little prejudice was entertained by 
her, she wrote : “ Dear ■ ----- , I am growing out of
that state ” (‘ state’ four times underlined) “ and 
am your friend.” In reply to a remark I made 
about her being a kind good creature to 
correspond with us thus, she replied, “ My 
dearest friend I am not GOOD yet; but am 
progressing;” which throws some light upon 
that remark of the Saviour “ Why callest thou 
me” (as a man) “good;” and also upon the 
truth taught by Spiritualism that death in no case 
changes the character; but we must progress 
after as before it. Another of the reasons for 
the above noted change of opinion, we think, 
is the good she sees that Spiritualism is 
accomplishing, and has accomplished among us. 
Some among us have had their faith strengthened 
in the things that are unseen and eternal; their 
zeal fired in the advancement of all that is 

lovely, gnod, and true ; for some of us have had 
proofs of the fruits of our labors 111 Christ, where 
some doubt existed as to the happiness of one 
whom we find we were instrumental in leading 
to a knowledge of the truth; though distance 
and want of opportunity prevented us from 
visiting our friend as the evening shades of 
earth-life closed, to usher in the morning of a 
glorious immortality. And that proof we have 
had in the return of the spirit to communicate 
the joyful news. I think that such things as 
these cannot but advance the cause of truth, 
and the glory of Him who is the Giver of every 
good and perfect gift. Hoping I have not 
trespassed too much upon your pages,

I remain, yours faithfully,
G. R. HINDE.

1, Ridsdale Street, Yarm Road, 
Darlington, 25th October, 1871.

BOOKS, &c., RECEIVED.

Banner of Light, for October 21, 28 ; Novem
ber 4. 11. Thank you, It. Newton.

Spiritualism : A Narrative and a Discus
sion. By P. P. Alexander, M. A. Price one 
shilling. Edinburgh : W. P. Nimmo. We shall 
notice this clever book next month

Moral Difficulties Connected with the 
Bible, being the Boyle Lectures for 1871. By J. 
A. Hessey. D.C.L. No price given. London : 
Christian Knowledge Society, 77, Great Queen 
Street, W.C.

Bath Journal, October 14. Containing a 
notice of Proft ssor Zerfli’s volume on “ Spiritual
ism and Animal Magnetism.” See Christian 
Spiritualist for November, page 175.

Freelight, a Monthly Magazine, No. 1. 
Price one shilling. Containing articles by Messrs, 
Conway, Heraud, Maccall, Sexton, J. P. Hopps, 
Douglas, Miss Heraud, Miss Eyton, B. T., W IL,
G. V. W., R. B., etc., and Mr. Voysey's Inaugural 
Sermon at St. George’s Hall. London : Burns, 
15, Southampton Row, W.C. “ Freelight ” bows, 
at a very respectful distance, to Spiritualism ; but 
they are not friends.

The Manchester Guardian, for November 8, 
containing a “Leader” on Spiritualism and the 
Quarterly Review.

The Halstead Times, for November 11. As the 
Editor has quoted so much of our article, he 
might, in such a case as this, have quoted all of it. 
See Christian Spiritualist for June, page 82.

The Weekly Times, for November 11, contain
ing a letter by “Littlejohn,” on *' Spirit-rapping 
and Insanity.” Alas, poor “ Littlejohn 1” a pint 
of “ Cooper,” or a “ glass of Scotch hot,” with the 
inevitable “ screw of bird’s eye,” can work wonders. 
We forgive you. Au revoir.

The Surrey Comet, for November 18, contain
ing a letter by Mr. Champernowne Kingston.

OUTLINES OF SERMONS.
No. 12.

“ But when the fulness of the time was come, God sent 
forth His Sou, made of a woman, made under the law, to 
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redeem them that were under the law, that we might 
receive the adoption of sons,” 4 Galatians, 4, 5v.

1. The key-note of this epistle is to be found in 2nd 
Chapter, 16v. The Apostle taught that the justification 
of a sinner in the sight of God is grounded, not upon 
obedience to the Mosaic law, not upon mere obedience to 
law of any kind, but upon the heart’s trust, or faith, in 
Christ, such trust or faith proving itself to be genuine by 
its fruits, ju<t as you know an apple-tree from a bramble
bush by its bearing apples.

2. The text speaks oj a fact—** God sent forth His Son.” 
This fact proves that Christ was dependent upon God, 
but it proves just as clearly that He was authorized by 
God (17 Matthew, 5v.).

3. The text speaks of the conditions of the fact.—Christ 
made His advent into this world in the form of our 
humanity. His humanity was real (8 John, 40v.) - need
ful (2 Hebrew, 17v.)—smless (see Dr. Ullman on the 
Sinlessness of Jesus)—assumed (8 Bomans, 3v , 2 Phil., 
7, 8v., 8 Hebrew, 14v.). Another condition of the fact 
was that He was ‘‘made under the law.” In other words, 
that He was a Jew, and, as a Jew, the Jewish law was 
binding upon Him. Why was He “ made under the 
law ?” The Jews were the people through whom the true 
God was revealed, and the great Deliverer was announced 
to come.

4. The text speaks of the purpose of the fact.—See 5th 
verse. There is a special reference here to the Jews, who 
by Him were redeemed from the law of Moses. But there 
is a reference also to us, the Gentiles. The purpose of 
Christ’s Advent was to deliver man from the dominion of 
mere law as a motive to action, and to bring man into a 
state of filial obedience (14 John, 23v.).

5. The text speaks of the period of Christ's Advent.—The 
fitness of the time of His Advent is seen in the following 
facts. “There was at that time a general expectation 
throughout the world of the advent of some Prophet and 
Deliverer, who should change the aspect of human affairs. 
It was the time predicted in prophecy. The peculiar 
circumstances and character of the nation rendered that 
period ‘the fulness of the times.’ The intellectual 
progress which the world had then made was such as to 
demand the introduction of such a religion as Christianity. ” 
Add to these facts another, namely, that moral evil, 
through the abuse of man’s free will, had risen to its 
greatest height. Man had rendered himself incapable of 
saving himself. It is historically true that since the 
Ad/ent of Christ, moral evil has been decreasing, and 
moral good has been increasing. Had Christ come before, 
human nature would not have felt its fall so profoundly. 
Had He come at a late1’ time, it would, humanly speaking, 
bave seemed too late.

6. To those who are wishful and able to study this 
subject, in extenso, we would recommend the careful 
perusal of “ The state of man before the promulgation of 
Christianity,” and, “ The state of man subsequent to the 
promulgation of Christianity” (Longman)—“ Coquerel on 
Christianity” (Whitfield)—“Buckminster’s Sermons.” 
Ho 1. (Boston, U.S.)—“ Peabody on Christianity the 
Religion of Nature” (Gould and Lincoln, Boston, U.S.)— 
“ Christian Evidence Society Lectures” : No. 10 (Hodder 
and Stoughton)—“ Farrar’s Testimony of History to 
Christianity ” (Macmillan).

F. B. YOUNG.
(Preached at Trowbridge, Swindon, and Malvern.)

------------*-----------
Holloway’s Pills.—Depression of Spirits, Debility.
Some defect in digestion is generally the cause of 

mental depression. On rectifying the disordered stomach 
the long list of gloomy thoughts retires, and is succeeded 
by more hopeful and more happy feelings. Holloway’s 
I ills have been renowned far and wide for effecting this 
desirable change without inconveniencing the morbidly 
sensitive or most delicate organism. They remove all 
obstructions, regulate all secretions, and correct depraved 
humors by purifying the blood and invigorating the 
stomach. Their medicinal virtues reach, relieve, and 
stimulate every organ and gland in the body whereby the 
entire system is renovated. No medicine ever before dis
covered acts so beneficially upon the blood and circulation 
as Holloway’s celebrated Pills.
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Heaven opeved; ot, m«;<sagfrom 
our LITTLE ONES IN GLORY. Sold by J. 

Burns, 15, Southampton-row, W.C., and the Author, 
F. J T., at Mr Pearce’s, 6, Cambridge-road Junction, 
Kilburn, London. Price, post free, 6d. ; cloth, Is. 
Critique —“ ‘ Heaven opened’ has especially interested 
m ■. It is wonderful I extraordinary ! beautiful! I had 
always thought Spiritualism against Religion contrary to 
Scripture, and denying Christ's Divinity. Now I see this 
is a great mistake.”
Foolscap 8vo., cloth. Published at 3s-, now offered at 2s.; 

post free, 2s. 3d.

rHB MENTAL CURE: Illustrating the In
fluence of the Mind on the Body, both in Health 

and Disease, and the Psychological Method of Treatment, 
by Bev. W. F. Evans, author of “The Celestial Dawn,” 
“The Happy Islands,” “The New Age and its Messen

ger,” &c., &c., &c.

The design of this Treatise is to explain the nature and 
laws of the inner life of man, and to contribute some light 
on the subject of Mental Hygiene, which is beginning 
to assume importance in the treatment of disease, and to 
attract the attention of physiologists The author has 
aimed to illustrate the correspondence of the soul and body, 
their mutual action and reaction, and to demonstrate the 
casual relation of disordered mental states to diseased 
physiological action, and the importance and mode of 
regulating the intellectual and aff cticnal nature of the 
invalid under any system of medical treatment.

Glasgow : James M’Geachy, 89. Um on-street.

A
304 pp , 8vo, cloth gilt, price 5s., post free.

LYRIC OF THE GOLDEN AGE. Thomas
L. Harris

Glasgow: John Thomson, 39, John-street.

New and Cheaper Edition, thoroughly revised, in One 
Volume, Demy 8vo., pp. 780, price 12s. 6d.

Emanuel swedenborg: his life & 
WRITINGS. By William White. Wherein 

the History, the Doctrines, and the other-world Expe
riences of the great Swede are concisely and faithfully set 
forth : Also the singular Origin and Condition of the 
Swedenborgian Sect. The Volume is illustrated with 
Four Steel Engravings, by Mr. C. H. Jeens—I. Jesper 
Svedberg, Bishop of Skara. II. Emanuel Swedenborg, 
aged 46. III. Swedenborg’s House, Stockholm. IV. 
Swedenborg, aged 80.

“It is by the profusion of his extracts, the honesty of 
his comments, and the picturesque detail with which he 
crowds his pages, that Mr. White at once captivates 
attention. The work may b« described as a long ex
haustive gossip about Swedenborg,_ his writings, and his 
disciples ; pleasant thoughtful gossip from a mind which 
impresses you as being kindly and truthful above th. 
common. We can with confidence assure thoughtful 
readers that there is more to interest them in Mr. White’s 
biography than in any work of the year whose professed 
object is to entertain.”—Pali Mall Gazetie.

London : Simpkin, Marshall, and Co.
RULES

TO BE OBSERVED WHEN FORMING
SPIRITUAL CIRCLES.

BY EMMA IIABDINGE.
We have never seen better or more comprehensive rules 

laid down for governing spiritual circles than are contained 
in this little booklet It is just what thousands are asking 
for, and coming from such an able, experienced, and 
reliable author, is sufficient guaranty of its value.

4®- Price 5 cents.
For sale wholesale and retail by the publishers, Wit. 

White & Co., at the Banner of Light Bookstore, 158, 
Washington Street, Boston, Mass. May be had of James 
BubNS, 15, Southampton Row, London. W,C.
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Advertisements. STANDING NOTICES.

rPHE RISE AND PROGRESS OF SPIRIT- 
J UALISM in England, by Benjamin Coleman, 

recently published in the Sfiiritwi-list, r printed in pamphlet 
f'fm, on toned paper, with colored wrapper. The dis
cussion is also included in th" pamphlet. Copies may be 
had at one shilling each, of Mr. E. W. Allen, 11, Ave 
Maria lane, E.C., and are of especial value for presenta
tion to those who are uninformed on the subject of 
Spiritualism.

DR. J. R. NEWTON,
PRACTICAL PHYSICIAN FOB CHRONIC DISEASES, 

No. 35, HARRISON AVENUE, 
(One door north of Beach Street), 

BOSTON, MASS.

H. J. R. NEWTON is successful in curing 
Asthma, effects, of Sunstroke, Softening of tile

Brain, Jaundice, Neuralgia, Heart Disease, Nervous 
Debility, Diabetis, Liver Complaint, Dyspepsia, Weak 
Eyes, Fallin/ of the Womb and all kinds of Sexual 
Weakness, Weak Spines, Ulcers, Loss of Voice 
Rheumatism, Bronchitis, Hemorrhoids, Felons, and all, 
kinds of Lameness and Weakness of Limbs.

TO INQUIRERS.

Persons who desire to inform themselves of the 
fundamental principles and evidences of Modern 
Spiritualism, are recommended to read, first of 
all, the following works:—-

Howitt’s “ History of the Supernatural!’
“ From Matter to Spirit.”
Epes Sergeant’s “ Planchette; or, the Despair of 

Science.”
Brevior’s “ Two Worlds.”
Owen’s “ Footfalls 011 the Boundary of the Other 

World.”
*Homds “ Incidents in my Life.”
Phelps's “ Gates Ajar.”
* Ballou’s “ Glimpses of the Supernatural.” 
*“ Confessions of a Truth Seeker.”
* Wilkinson’s “ Spirit Drawings.”
“ Does Spiritualism Demand Investigation t” By 

William Carpenter. London: Pitman, 20, 
Paternoster Row. Price 6d.

Judge Edmonds’ Spiritual Tracts.
Mr. Janies Burns, Publisher, ip, Southampton 

Row, London, writes to tell us that the items in 
the above list marked with a star *, are “ out of 
print.” We are very sorry to hear such bad 
news. But we re-publish the whole list, never
theless, in the hope that persistent search after 
those “ out of printf by our own readers as well 
as by others, may, at length, be the occasion of 
11 out of print” being exchanged for “ second 
edition now ready.” There are none in the list 
that should cease to be published. The Editor 
of this periodical does not, of course, pledge him
self to every single statement made in any one of 
these books; but he still considers them to be 
worthy of perusal, and invaluable aids to those 
who do really wish to know what Spiritualists 
have to say for themselves, and the grounds 
upon which their belief reposes.

I 30'

1. When correspondents send Articles relating 
to sittings, entrancements, or Spiritual phenomena 
of any kind, they must, in the communication, 
give dates, names of places, names of persons, 
and residences, in full, and for publication. Un
less they do so, their communications will not 
be inserted. It is due to the public, who, from 
whatever cause or causes, are more or less scep
tical about Spiritualism, that they should be fur
nished with details which they can trace and 
verify ; and if Spiritualists are not willing to sub
mit their statements to that ordeal, they will 
please not to send them to the Christian 
Spiritualist.

2. The names and addresses of contributors 
must be sent to the Editor, for publication. The 
rule by which anonymous contributions will be ex
cluded will be absolutely obeyed; indeed all 
communications, of whatever kind, which are of 
an anonymous nature, will be at once consigned 
to the waste-paper basket.

3. The Editor will not undertake to return any 
rejected MSS., or to answer letters unless the 
return postage be enclosed.

4. A copy of the Christian Spiritualist wi\\ be 
sent by the Editor to any address in Great 
Britain and Ireland, for 12 months, on pre-pay
ment of 2s. fid. in stamps. Where any difficulty 
is experienced in obtaining it, it is hoped that 
the Editor, Rose Cottage, Swindon, will be 
written to at once.

5. Contributors will please to write as brieflyas 
is consistent with explicitness, write on one side 
of the paper only, and number each page con
secutively.

6. Books, pamphlets, tracts, &c., sent for Re
view will be noticed, or returned to the Publisher.

7. Readers who may know of persons who 
would be likely to be interested in the circulation 
of this periodical, would very much oblige the 
Editor by sending him lists of names and ad
dresses, tvhen the parties indicated will be com
municated with.

8. The Editor will be glad to receive newspaper 
cuttings, extracts from books and periodicals, 
and any useful matter bearing upon the general 
subject of Spiritualism. Friends sending such 
information" will be pleased to append names 
and dates, as the case may be.

9. In the event of any article in the pages of 
this Periodical having no name and address 
appended to it, it is to be understood that the 
Editor is responsible for its contents as well as its 
appearance.
Printed for the Proprietor (Frederic Rowland Young) 

at the North Wilts Steam Printing Works, Swindon ; 
and published by Frederick Arnold, 86, Fleet Street, 
London.- December, 1871.
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