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The Seventh A3on ends, and the renascent 
Life-forces thrill anew throughout the Spacial 
Infinitude. The Mother of the Worlds 
Expands, unfolding like a lotus-bud.

The vibrant energy of life enquickens 
Concurrently the dorm ant Worlds concealed 
Within the Germ th a t is the Father-M other 
The Germ th a t is the Darkness brooding over 
The waveless W aters of the slumbering Deep.

From sovereign Darkness radiates the Light,
And from the Light a solitary Ray 
Illumines the potential Universe 
Embosomed in the Mother-Deep, wherein 
It is the Virgin and Eternal Egg.
The Ray pervades the Virgin Egg, creating 
A shining counterpart, which then becomes 
The Mundane Egg, the non-eternal source 
Of all Existence.

The Monadic Triad
Falls into the Quaternary. The prime 
Effulgent Essence is transform ed to Seven 
Within, and Seven without. The Mundane Egg, 
Which in itself is Three, and is the body 
Of Light, the soul of all the elements,
Coagulates and spreads in milk-white curds,
The shining s ta rry  stuff, throughout the depths 
Of Space, the Plentitude of ever-growing 
And conscious Life, the Root whereof is Wisdom.
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Wisdom, the One Reality, remains,
The Light remains, the starry  curds remain,
And still the Seven-vowelled Lord is One.
Wisdom, the Root of Being, was inherent
In every drop of that unfathomable
Ocean of Immortality, the vast
Expanse of radiant Light which is the Essence
Of archetypal Fire and Heat and Motion.
The Darkness which for iEons had enshrouded 
The slumbering Worlds dissolved and disappeared 
Into its own Essential-principle,
Supernal Light, which is the very Substance 
Of Fire and Water, the Eternal Parents.
Behold, 0  Learner of the Sacred Science!
Forth from the depths of the Omnific Ocean,
The viewless Waters, Fount of Life, emerges 
The mighty Offspring of the Two, the peerless 
Refulgent Glory, Space divinely Bright,
The Son of Space yet more divinely Dark.
Enrobed in purest Light he represents 
The Seven-vowelled Lord, the Unrevealed,
The Secret Word, the Name Ineffable.
His Splendour, drawn from that diviner Darkness,
Is as the Sun’s resplendence. He is truly 
The blazing Dragon of the Sacred Wisdom.
He is the One, the triune Ray. The One 
Irradiates the Four; the Four and Three,
Conjoined, shine forth as Seven Rays, wherein 
Are Seven Streams of Life which ramify 
To- Three-and-Thirty Orders of existent 
Beings, the countless Hosts and Multitudes 
Of Gods, Half-Gods and multifarious Mortals.
Behold the Seven-vowelled Lord of All 
Raising the Veil and then unfurling it 
From East to West, concealing the Above,
Where bide the Gods, and leaving the Below 
Apparent, verily the Great Illusion.
He designates, the stations of the Stars,
And turns the Limitless Expanse on high 
Into a Sea of F ire; and he condenses 
The One Celestial Element to form 
The shoreless Waters, the Maternal Deep.
Where was the Germ, and where was now the Darkness? 
Where is the spirit of the flame that shines 
Within thy lamp, 0  Learner? Lo, the Germ
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Is THAT, and THAT is pure Primeval Light,
The white Transplendency which is the Son 
Of Darkness, the divinely hidden Father.
Yea; in that Light the Gods, who are the holy 
Progenitors of Men, are garmented.
The Light outshining brilliantly from them 
Becomes cold Flame, the Soul of things, and Fire, 
The Fashioner, Preserver and Destroyer,
The Heat whereof, the vital Warmth, diffused 
Through Space, the Universal Mother, yields 
The Living Water, whence Existence rises.
Thus from Above the Father-Mother Substance 
As on a loom is woven, and the Web 
Extends to uttermost Below, but fades,
In all gradations, from celestial Light
To earthly Darkness; and this shaded Web
Is verily the Universe—a Fabric-
Woven of that Life-Light which is the Twofold
Yet ever indivisible One Substance.
When Fire, the Father, breathes upon the Fabric 
All things expand: Life fondly would embrace 
The limitless Without. But when the cold 
And vaporous breath of the supernal Mother 
Touches the Fabric it contracts: all Life 
Turns Self-ward, seeking the Within. At Dawn 
The Gods, the Demi-Gods, the lesser Beings,
And all the Elements tha t constitute 
The Universe, disperse to undertake 
Their multitudinous activities;
But all return at Eve and are regathered 
Into the bosom of the Mighty Mother.
Yea; when the Great Day ends they rebecome 
At one with the Eternal All: for when 
The cool of Universal Nightfall causes 
The Mother-substance to contract and glow 
Effulgently, the hearts of all her Sons 
Pulsate with Light, and every Self of them 
Has vision to embrace Infinitude.
When first the Fabric of the Worlds is woven 
The Form-producer sends his Messenger,
The God who speeds like whirling Fire, to harden 
The Atoms in the texture of the Fabric.
Each Atom, like a mirror, then reflects 
The Self-existent Lord, and is itself 
A little Universe, a Sun with Planets,



244. THE CANADIAN THEOSOPHIST

THE EVIDENCE
OF IMMORTALITY
B y Dr. J. A. Anderson

(Continued from page 217)

XII.

The Re-Embodiment of the Soul

T he relation of the soul to the body 
and to the disembodied s ta te  can not 
be adequately explained except the fact 
of the repeated re-em bodim ent or rein
carnation be accepted. As th is is an un 
fam iliar belief in W estern lands, it has 
been though t best by the w riter to con
dense the evidence which dem onstrates 
it to be a fact in nature, and the chief 
factor in, or, rather, the very process of, 
evolution, into a brief chapter upon this 
subject.

A n exam ination of the philosophy and 
fact of reincarnation dem ands the estab
lishing of the affirmative of the following 
propositions, viz:

1st. T h a t re-em bodim ent is a univer
sal law in every kingdom  and upon every 
plane of nature, and includes man by vir
tue of his being a part of nature, d istinct 
in bu t not separate from the W hole.

2nd. T h at reincarnation in man is a 
specific retu rn  of the same, distinct, indi
vidualized soul in successive bodies w ith
out loss of conscious identity.

These tw o propositions—the second of 
which is indeed but a corollary of the 
first- are fully capable of proof under the 
most exacting m ethods of scientific pro
cedure. T he la tter has been declared by 
a German philosopher to be only scienti
fic when all investigators can arrive at 
sim ilar results by repeating the processes 
of any alleged dem onstration. T his test 
Theosophy fully accepts in its proof of 
the fact of re incarna tion ; and only de
mands that the steps by which it arrives 
a t th is dem onstration be repeated and not 
set aside w ithout proper exam ination, as 
is too largely the custom of so-called 
scientists of the W est when dealing with 
the spiritual aspect of nature.

T he proofs of reincarnation, then, are

to  be found in the law of evolution, of 
which it is the process, and in the further 
laws of the conservation of force and the 
indestructib ility  of m atter. Certain 
axiomatic tru th s will also be of service 
if kept in mind as we proceed, the most 
im portant of which a r e :

T h a t the lesser cannot contain the 
greater.

T h at the widening of a conscious area 
is the exact equivalent of a physical or 
m athem atical addition upon lower planes.

T h a t any law in nature m ust of neces
sity  be universal.

In illustration of this last tru th  of the 
necessary universality of law, a m om ent’s 
digression may be perm itted in order to 
show why any law  w hatever which ob
tains in any kingdom  of nature m ust be 
a universal law. This is easily accom
plished, for if it be not universal then it 
would conflict with some superior law, 
and cease to exist. And two conflicting 
or opposing forces can not be present in 
the cosmos, however much the. universal 
pairs of opposites would seem to  imply 
this, for either they m ust be equal or un
equal. If equal, then nature would rest 
th roughout eternity  upon an infinite dead 
centre, each force would exactly neu tra l
ize the other and no progression nor evo
lution be possible. If unequal, then in 
the eternities of the past the greater m ust 
have overcome the lesser, and it would 
have become practically and actually 
non-existent. So th a t one single instance 
of reincarnation or reclothing in m atter 
of the inner, spiritual essence establishes 
the universality of the process, even if it 
seems to elude our discovery as a poten
cy in action upon all planes of the cosmos. 
Theosophy claims as a fact th a t the law' 
of re-em bodim ent is an actual and potent 
factor in every process in the cosmos, but 
tha t the cycles required to com plete the 
vaster operations are so immense th a t 
the small portions of their arcs which one 
brief life subtends is so m inute that we 
are unable to perceive tha t it is a portion 
of a trem endous spiral, and not the 
straigh t line we have imagined. I t is to 
such immense cycles th a t we m ust assign 
the re-em bodim ent or re-birth of stars 
and w o rld s ; the sufficient proof of which 
is in the fact tha t upon lower planes we 
have discovered the action pi th is  force
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o r mode of m otion which m ust of neces
s ity  be universal, and so by correspon
dence and analogy we apply the law in 
these h igher instances.

In  the dem onstration of the first post
ulate, th a t reincarnation is universal 
th roughout nature, the law of the conser
vation of force will be first examined, 
a fte r which appeal be had to the facts 
of evolution. A t the very ou tset certain 
self-evident generalizations under these 
laws of evolution and force conservation 
m ust be briefly  defined. T hese a r e :

T h at evolution is continually displac
ing the threshold of consciousness in man 
and in nature, and thus com pelling the 
constan t w idening of the conscious area 
of every en tity  in nature.

T h a t this continuous addition to con
scious experience, and the infinite varia
tion of conscious states, necessitates the 
ultim ate individualization of conscious 
centres of force, or units of conscious
ness, m oving in orbits or along lines 
pre-determ ined by the colouring and limi
ta tions arising ou t of past conscious as
sociation.

T h a t as a result of this individualiza
tion of such conscious centres w ithin the 
whole, atom s, elem ents, and molecules 
are continuously being correlated in 
higher forms of m atter by conscious en
tities  seeking higher expressions of con
sciousness under the stress of evolution
ary  necessities. And, lastly, which brings 
u s  logically and legitimately- to our sec
ond basic postu late :

T h a t the hum an soul has been thus 
individualized, w ithout having been sepa
rated from the whole of nature, and as a 
consequence (reincarnates in successive 
bodies as a distinct, individualized, self- 
conscious centre of consciousness, or soul.

T aking up the exam ination of the first 
generalization, it is evident th a t in its 
correlation of force and conservation of 
energy, m odern science has, unw itting
ly perhaps, laid the foundations upon 
which the s tructu re  of universal, cyclic 
reincarnation may be safely and even 
scientifically reared. F o r w hat is force? 
Science is dumb, except to define it as 
any th ing  which changes the relation be
tween atom s, molecules, and objects. 
F arther than this it refuses to go, al
though  in the assertion tha t it is e ter

nally conserved, it advances it to the 
dignity  of an en tity ; for, if force had no 
real being, then it would be impossible 
for it to be conserved. I t is an aspect 
entity , as Theosophy defines i t ; or, in 
o ther words, it is one side of the m anifest
ed triangle behind whose veil the Abso
lute lies eternally  concealed.

M atter, force and consciousness are 
inseparable and co-eternal, and one can 
not be though t of as existing apart from 
the o ther two. M atter affords the 
vehicle; force (m otion), the m eans; and 
consciousness, the directing intelligence 
for every conceivable m anifestation in the 
universe. Force m ust have a m aterial 
vehicle or basis, and as it cannot be dis
sociated from this, if it be conserved, 
then its m aterial basis is conserved, as 
m ust also be the associated intelligence 
which directs its action. U ntil scientists 
can show pure force unassociated with 
m atter and exhibiting no phase of intel
ligence, the ir proof th a t it is conserved 
carries w ith it the farther proof tha t its 
m aterial base and guiding consciousness 
are also conserved. Science adm its m at
te r to be, like force, indestructible, yet, 
by the strangest inconsistency, it denies 
the perm anence of the one element, in
telligence, which alone renders possible 
the orderly sequence exhibited in the 
m anifestations of its tw o adm ittedly in 
destructible elements.

T he failure of modern science to. recog
nize th is universal reincarnation in na
tu re  arises from its faulty conception 
of the basic principles underlying the 
phenom enal universe. Refusing to recog
nize the absolute one-ness in origin of 
everything in the universe, w hether 
force, m atter or consciousness, W estern 
scientists can not bring them selves to 
apply the law obtaining upon the phy
sical plane to psychic and spiritual realms. 
They can very well see th a t force can not 
escape the grasp of the All-container, 
space, and recognize tha t m atter, too, is 
lim ited by the same inexorable b o u n d s; 
but consciousness, the superior and ruler 
of the o ther two, is m ost absurdly and 
illogically conceived of as capable of 
annihilation. I t is true that th is dilem
ma is sought to be avoided by claiming 
th a t consciousness is only a property of 

m atter, manifested because of certain,
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they  w ould have us believe, en tire ly  
fo rtu itous com binations of force and m a t
te r. B ut th is  claim  is a purely  g ra tu ito u s 
assum ption . T he idealists, w ho look 
upon m atte r as a p roperty  or p roduct of 
consciousness, have even a b e tte r  w ar
ran t for th e ir  position.

T h e  claim  will not stand . W hen  sci
ence shall have presen ted  us w ith  m atte r 
free from  consciousness; unable to  as
se rt a determ in ing  choice, if resolved into 
its chem ical elem ents and placed in the 
presence of o the r sim ilarly  situated  ele
m ents, its property plea will be entitled  
consideration ; un til then , the co u n ter
claim  th a t m a tte r is a p roperty  of con
sciousness is equally valid. T herefore, in 
th is  enquiry, reincarnation  w ill be proven 
by facts and phenom ena capable of scien
tific observation  and classification o n ly ; 
scientific deductions therefrom  being 
set aside as incom plete and incapable of 
th a t un iversal generalization  and applica
tion  which T heosophy  dem ands as a 
sine qua non of any and all law s in the un i
verse. F or, as s ta ted , if m a tte r is inde
structib le , then  the m ateria l base of the 
soul is indestruc tib le ; if force is eternal 
in its action, th is  includes in te llectual and 
sp iritual o r soul force, and hence the 
necessary  preserva tion  of th e  conscious 
factor in all its essen tial in teg rity  as an 
elem ent upon w hich the in te lligen t action 
of both  m atte r and force depends.

T herefore, to  estab lish  the  un iversa lity  
of reincarnation  in na tu re , it is sufficient 
for the  presen t, to  rest upon the accept
ed fact th a t force is co n serv ed ; th a t it 
bu t abandons one m ateria l guise to  re
appear in another. L et us follow it for 
a tim e in its conservations and see if, 
before we proceed far, it does no t prove 
to be som eth ing  m ore than  m ere force, 
and thus estab lish  as a  coro llary  the fur
th e r tru th  th a t th is process resu lts  in 
the necessary evolution  of individualized 
cen tres of conscious force, o r souls.

A t its every tu rn  we perceive th is  em p
ty  abstraction— th is m ere “m a tte r in 
m otion”— exercising  choice as to  its 
m odes of m otion. A tom s w ill only  com 
bine w ith  o ther atom s in certain  definite 
p roportions. T hey  cannot be m ade to 
exercize an ind iscrim inate selection and 
com bination , such as would be th e ir  only 
m ethod if force w ere the non-in te lligen t

246
non-en tity  science w ould have us be
lieve. So w ith  m olecular a sso c ia tio n s; 
they  m ust have selective choice, o r the 
com bination perishes. M an can as 
easily  fill his lungs w ith  n itrogen alone as 
w ith  a m ix tu re of th is  and oxygen, yet, 
in the form er case, w ould perish alm ost 
in stan tly  because of the im possib ility  of 
atom ic in terchange tak ing  place. A ll 
such refusal of atom s to en ter in to  com 
binations, when there  is no o th e r  reason 
than  non-affinity, show th a t there has a l
ready  been such a divergence th rough  
form er conscious experiences am ong the 
atom s th a t each seeks the  line of its 
engendered affinities w ith an alm ost irre 
sistib le tendency.

T h is show s the absolute tru th  of the 
assertion— in rea lity  an axiom — th a t the 
law s of n a tu re  are universal, and th a t 
the addition  of consciousness th rough  
additional experiences is ju s t as tru ly  an 
addition  in m agnitude as is the  adding of 
one m aterial molecule to  another. By 
the la tte r  process the  physical m agnitude 
is increased, rendering  a double am ount 
of space necessary, under the law th a t 
tw o bodies can no t occupy the sam e space 
a t the  sam e tim e; by the form er, the con
scious area is w idened, and can never be 
com pressed back into the old lim its any 
m ore than  can the oak be com pressed 
again  w ith in  the lim its of the acorn in 
w hich it had its physical orig in , and th is 
under the  law th a t th e  lesser can not con
ta in  the  greater. I t is plain th a t, under 
th is law1, consciousness which has im 
pressed upon it the vegetable stam p, can 
never re-en ter the m ineral k in g d o m ; it 
has w idened its area beyond the lim its 
capable of finding expression in th a t k ing 
dom. S im ilarly  conscious cen tres of 
force w hich have reached the anim al can 
not again re-en ter the vegetable plane, 
nor can hum an consciousness ever again 
function in the anim al kingdom .- All of 
these facts depend, prim arily , upon the 
law' th a t the lesser can not contain  the 
grea ter, and, secondarily , upon the neces
sity  of law' upon one plane ob ta in ing  
upon all the  planes of the cosmos. H u 
m an consciousness added to anim al con
sciousness is as veritable an addition  as 
th a t 2 plus 2 equal 4.

If the  law be thus general in its app li
cation  it is also particu lar, for the wrhole



is composed of its parts. So th a t a cen
tre  of conscious force by continual addi
tion to its experience in different species 
of the vegetable kingdom  would slowly 
but surely elim inate its possibilities of 
choice until it would be driven, by the 
final im possibility of finding a suitable 
vehicle in this kingdom , to seek an ave
nue for its w idening intelligence in a 
higher one, or, in this instance, the anim al 
kingdom. H ere the same cum ulative 
w idening of consciousness would in the 
course of ages of successive incarnations 
tend to bring  those conscious centres 
to the same condition, and, indeed, we 
are told in the Secret D octrine th a t some 
of the higher anim als have alm ost reached 
the plane of definitely individualized m on
ads—in other words, the lower margin 
of the hum an plane.

This inevitable w idening of conscious 
area and consequent individualization of 
conscious centres, being plainly the neces
sary  corollary of the conservation of 
conscious forces acting in harm ony with 
and, indeed, guiding evolution, it will be 
evident th a t as a resu lt of th is individ
ualization the sim pler elem ents as well 
as atom s and molecules are of necessity 
continuously bu ilt up and synthesized in 
to higher forms in order to afford ex
pression in foun for conscious entities 
too far progressed to  longer use these 
lower substances. A conception of this 
tru th  will go fai to elucidate the m yster
ious relation our own souls bear to our 
bodies.

The proof of the synthesizing of lower 
entities by those higher rests upon the 
axiom atic proposition tha t the lesser can 
not contain the greater. Hence, if evolu
tion is to proceed a t all, its easiest and, 
indeed necessary, m ethod is for more 
advanced entities to take lower forms of 
m atter and, w ithout annulling, superced
ing, or even distu rb ing  the consciousness 
of entities finding in such lower forms 
their normal expression, to build up there
from suitable vehicles for the ir own higher 
need. And while so occupying the forms 
composed of hosts, it may be, of lower 
entities,which they thus in no way dis
tu rb , the association m ust be helpful to 
the lower lives, for it necessarily infuses 
into their essence a faint em anation from 
th a t of the higher synthesizing entity.

THE CANADIAN
Because of this bestow ing of their own 
purer and more spiritual essence— which 
is also a universal law upon every plane 
of the cosmos—it  is said in the Secret 
D octrine th a t “ Compassion is an a ttr i
bute of the very Absolute itself.”

This synthesizing of m atter occupied 
by less progressed entities into compo
site bodies suited for the use of those 
higher, constitutes, together with the 
fact of their repeated reincarnation in such 
synthesized forms, the com plete key to, 
and the very process of, evolution, as s ta 
ted at the outset. T hat it is conscious 
entities which thus correlate lower into 
higher forms, is proven by the very fact 
of any form in any kingdom of nature be
ing repeated at all. For if not so, then 
every new, production of crystal, plant or 
animal, would be practically a new and 
perfectly fortuitous com bination or cre
ation of form, and all method, or neces
sity for method, would disappear from 
nature. There is no possible reason, ex
cept as the work of an intelligent, con
scious (not necessarily self-conscious) 
en tity  for the repetition of form and the 
preservation of species. And variation 
in form and ultim ate extinction of spec
ies only mark the gradual expansion of 
consciousness forcing the evolution of 
higher types. T he agents of it all in 
the three lower kingdoms are the elemen- 
tals, or nature spirits, from those en
souled in the tiny moss upon its bark 
to  the single m ighty one which builds 
and inform s the giant oak.

Each is an e n t ity ; each on the road to 
ultim ate individualization and self-con
sciousness, and each at a point where it 
has left those relatively lower eternally 
behind it in the scale of becoming. The 
lesser can never contain the greater. 
Nor can any one cell in the oak or in the 
man be shown to be so much superior 
to the others tha t in it lies the synthe
sizing power. T here is absolutely requir
ed a synthesizer. In man, this is a self- 
conscious centre, or soul; in the plants 
and animals, a sub-conscious centre, or 
elemental.

In the m anifested cosmos there can be 
no exception to this universal law of the 
synthesis of lower by higher entities. 
W orlds are bu t the garm ents of their 
chief rectors—garm ents composed of

THEOSOPHIST 247
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m yriads of lower elem ental hosts. Men 
are but units in a th inking body which 
we term  hum anity, and which, by all the 
laws of analogy, is synthesized in some, 
grand, incom prehensible (to  us) H ier- 
archial whole. T h a t we do not realize 
this consciously, is because our conscious
ness is upon a plane so far beneath th a t 
of the synthesizing h o st; ju s t as the cells 
of our body, although so plainly an or
ganism  to our consciousness, are unable 
to  com prehend th a t they are such an or
ganism , or to conceive of the intelligence 
which can use and direct a complex whole, 
formed of such countless and diverse 
units.

ft may be claimed tha t as all organism s 
develope from a germ or seed, herein is 
to  be found the reason for the exact re 
production of form and conscious func
tion. But th is is one of those half- 
tru th s  ; dangerous because it is half true. 
T he seed only furnishes the m aterial ele
m ent and basis for the reincarnating  ele
m ental or soul. And having w ithin it 
of necessity certain cells which have 
never died since the first appearance of 
organic life upon th is planet, these cells 
have the impress of previous form -asso
ciations upon them , and hence, -when they 
are again revivified, the line of least re- 
sistence for the retu rn ing  en tity  would be 
in the direction of, or tendency tow ard, 
the reproduction of the old form. But 
if th is were the sole source of the repro- 
ductisn  of specific forms, then variation 
would be impossible. E xact reproduction 
of th a t form preserved in the records of 
the seed rvould be inevitable, whereas 
variation is as much a law arid a neces
sity in evolution as is its opposite. To 
account for variation there m ust enter 
the. higher conscious factor, exactly as 
the same factor m ust be postulated in the 
production of the very first cell or plant, 
which originated of necessity w ithout the 
aid of any m aterial seed. S ir W illiam  
Thom pson’s hypothesis of seeds having 
been brought to the earth  by some comet 
only rem oves the m aterialistic enigm a 
to still m ore difficult g rounds; it does not 
solve it. I t  were w iser and infinitely more 
logical for all m aterialists to adm it, w ith 
Haeckel, H uxley, Bain, and others, the 
fact of spontaneous generation, and face 
the problem s involved in this fairly.

T heir unw illingness to do so is easily 
explained, for, if adm itted, it will be ap
parent th a t the conscious or spiritual fac
to r m ust be recognized as at the base of 
any and all spontaneous generation and 
evolution of form. Blind force taking 
the direction of least insistence will not 
stand the light of logical analysis, for it 
neither could nor would take this direction 
were it blind. T he power to recognize 
the line of least resistance is a conscious 
one, and never was nor can be exercized 
unconsciously or blindly'.

I t  is thus seen how com pletely the law 
of the conservation of force—necessarily 
conscious, though not necessarily rd f-  
conscious—and the facts of evolution 
establish the tru th  of reincarnation as an 
universal process in n a tu re : and tha t the 
ebbing and flowing of force includes also 
the ebbing and flowing of consciousness, 
and explains the orderly appearance of a 
universe out of apparent nothingness. 
F or that which appears to us as non-being 
is but the subjective arc of Being which 
equally w ith  its objective arc is included 
in the com plete circle and cycle of rein
carnation. By' the la tte r is also explained 
the appearance of any type of form-build
ing by entities upon any plane of being, 
w hether tha t type be the ponderous m ass 
of the elephant or the humble vestm ent 
of a lichen. For the spontaneous genera
tion of the m aterialist is but the returning 
en tity  building for itself the form neces
sary for the objective arc of its existence. 
Recognizing this, the seeming m ysteries 
of both b irth  and death stand unveilqd. 
T hey are but the objective and subjec
tive arcs of the One Life, as expressed 
in the countless scores of (seem ingly) 
separate existences.

T he tru th  of the first postulate being 
thus unequivocally established, it only re
mains to  examine the second, which is, 
th a t the human soul, thus individualized, 
does reincarnate in successive bodies as 
a distinct, self-conscious centre of con
sciousness.

It has already been shown tha t the pro
cess of individualizing centres of con
sciousness begins at the very daw n of 
d ifferen tia tion ; that every experience in 
m atter imposes a widening of conscious 
area and lim itations as to  the choice of 
m aterial vehicles, which gradually force
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no t only a farther differentiation in its 
own kingdom, bu t also compels the indi
vidualized entity  at length to  seek a 
higher one. Therefore, it m ust not be 
supposed th a t in man alone there is spec
ific reincarnation. N ature never leaps. 
T he centres of consciousness, or elem en
tal souls, in all the kingdom s below the 
hum an m ust re in carn a te ; th a t is, each 
specific repetition of form in any kingdom  
is the reincarnation of an elem ental cen
tre  of consciousness which has received 
th is  definite stam p as the result of con
scious experiences in its evolutionary 
past. Such centres do not have subjec
tive cycles of the same nature as the hu
m an soul because they are below  the 
plane of self-consciousness. Therefore, 
the ir subjective arcs are passed in laten- 
cy—a bare potentiality  of again m ani
festing the same form when their sub
jective arc is completed arid environing 
conditions perm it. T h a t there is an 
a c tu a l , re-clothing of the same entity, 
is proven by the repetition of the exact 
form, leafage and flowering of plants 
from roots, rhizom as or bulbs, for here 
the entity  has plainly never abandoned 
its hold upon the m aterial plane. So that 
when we speak of the reproduction of a 
p lan t from a dried, w ithered bulb as a 
grow th, we are but hiding our ignorance 
of w hat has actually occurred behind a 
technical phraseology. T he plant has not 
been d e a d ; it has been living in this bulb, 
which gave no evidence of- its presence, 
the subjective arc of its life cycle.

Similarly, in the m etam orphosis of in
sects, a caterpillar, for instance, passes 
through a com plete cycle of subjectivity  
to re-emerge as the same en tity  clothed 
in the same physical molecules— these 
having never been dispersed—but with 
entirely different form, functions and 
habits. If the inner, elem ental force can 
bring about so com plete and wonderful 
a  change w ithout abandoning the old m a
terial, it is sheer unreason not to  recog
nize that, when the butterfly existence is 
ended, the same entity  is  am ply able to 
rebuild the old caterpillar form from an 
egg after the close of the subjective arc 
between the butterfly and caterpillar 
stages.

If, therefore, we find th a t th roughout 
all the kingdom s below man there is a

plain leading up to and preparation for 
self-conscious re incarnation ; tha t the 
self-conscious subjective arcs in the hu 
man kingdom are a natural sequence and 
corollary of sub-conscious or latent arcs 
in the lower o n es ; and further, that rein
carnation is the process of evolution, we 
may assume th is as a reasonable work
ing hypothesis in explanation of the phe
nomena of hum an existence. And, logi
cally, if we show the absolute necessity 
for the presence of a certain law in the 
cosmos in order to rationalize otherw ise 
inexplicable phenom ena, we prove the ex
istence of tha t law, although we may not 
fully com prehend its real nature nor mode 
of operation. Thus, ether has never been 
dem onstrated other than by the neces
sity for such a medium in order to ex
plain certain natural phenomena, yet no 
one doubts nor disputes its existence. 
Similarly, if, as has been pointed out, 
we find th a t every process in nature 
tends tow ard and leads up to the rebirth 
of individualized hum an souls, we have a 
scientific righ t to assum e th a t rebirth or 
reincarnation is a natural and therefore 
universal law. And if we further find 
tha t in the hum an kingdom itself there 
are num erous phenom ena which can only 
be explained by such a law, its existence 
passes into the domain of certitude and 
exact know ledge; while if we still fur
the r find tha t the very highest and most 
philosophic conceptions of life and of the 
universe require i t ; if the grandest gener
alization of m odern science, the conser
vation of force, the indestructibility  of 
m atter, and the process of evolution, de
mand it, we shall be but blind followers, 
not leaders, of the blind, if we do not 
accept the divine tru th  which it reveals.

A brief exam ination of some of these 
phenomena, as well as philosophic cat
egories, which require reincarnation in 
order to explain them, will constitute the 
rem aining portion of this chapter.

All of the higher mental, psychic and 
spiritual phenomena are u tterly  unex 
plained except by reincarnation. Among 
these we may note the sudden appearance 
of a genius in an entirely mediocre fam ily; 
a Shakspere, rising out of the muddy 
stream  of a W arw ickshire tenant-farm ing 
and petty -trad ing  family. Then will a p 
pear a m athem atical prodigy, such as Zera
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Colburn am ong Missouri c lodhoppers; a 
musical wonder, a blind Tom , out of ig
norant, slave paren tage ; a Napoleon, bred 
from a camp follower, and so on, ad in
finitum. No possible theory lim ited by 
one life can explain these. B ut if we 
recognize reincarnation we a t once see 
tha t each instance is bu t the pursuing of 
a line of development by an ego who has 
already brought this particular line to a 
w onderful perfection in preceding lives. 
And the obverse of these instances is 
equally explainable by reincarnation. 
M ental in ferio rity ; stupid sons of wise or 
illustrious parents, are im possible to ac
count for under the law of physical hered
ity, to which, of course, false science would 
relegate them. T rue science confesses its 
inability, except vaguely to conjecture 
tha t atavism  may be the agent. But 
atavism  itself can not be explained except 
by reincarnation. U nder physical law, 
any force m ust dim inish according to 
definite ratios when disconnected with 
its original impulse, and atavism , plainly 
flies in the face of this law, if it be a 
reversion to a rem ote ancestor. Reincar
nation shows tha t atavism  is bu t a soul 
return ing  w ith tendencies so strongly 
impressed upon the eternal cell ( tran s
m itted from parent to offspring physical
ly) by some rem ote ancestor tha t this 
ancestor is copied ra ther than the nearer 
ones. M any of these cases of atavism , es
pecially in this selfish age of violence, 
may be the actual return  of the same ego, 
in which case the tendency to reproduce 
the old form and traits would be alm ost 
irresistible.

And if we enter the domain of logic and 
philosophy, we are, if possible, in still 
greater perplexity unless we accept re
incarnation. Im m ortality  positively de
mands it ;  justice absolutely requires it. 
T he inequalities of birth, of racial, nation
al and social environm ents, represent a 
chaos of injustice unless explained by it. 
Even if we were to accept the theory of 
physical heredity as accounting for one 
child having a vicious and another a lov
able disposition, one a highly intellectual, 
and another a stupid, anim al nature,*we 
are still unable to account for the terrible 
injustice which sends one soul to vicious, 
another to virtuous p aren ts ; one to cul
tured  A ryans, another to African Bush

men, w ithout the unfortunate or fortunate 
souls having any choice in the m atter. 
E ither we m ust accept the reincarnation 
of souls who have lived such lives as have 
unavoidably attracted  them, under the 
law of cause and effect, to the black or 
the white, the virtuous or the vicious 
parents, or we m ust adm it th a t the uni
verse is but a chapter of acciden ts; or, 
if designed and controlled by a God, then 
th a t God m ust be at heart a careless, in 
different monster.

There are absolutely no two individuals 
in the world whose social station, char
acter, and intellectual capacities have 
been the same from birth. This inequal
ity, thus attending the very entrance of 
the soul upon this sphere of action, m ust 
be justly  and logically accounted for by 
any religion or philosophy before the la t
te r is entitled to the slightest considera
tion or respect. I t is in their foolish and 
puerile attem pts to account for original 
sin, and the presence of evil as a most 
paten t and potent factor in the world, 
th a t all one-birth religions and philoso
phic theories break hopelessly down. 
B ut if we recognize in the soul a pilgrim 
through the great Cycle of Necessity, 
s ta rting  pure but undeveloped, and hav
ing to develope all its powers and facul
ties through use alone, we have at once 
in our hands the thread of A riadne; the 
clue which shall guide us safely out of 
the labyrinths of evil in which we have 
become entangled during  our endeavours 
to slay the m onster, ignorance. For a 
perfect knowledge of earth-states requires 
th a t each man undergo every possible ex
perience ; subdue every variety of human 
passio n ; resist every form of tem ptation 
w hether of the physical, emotional or in
tellectual. Only by reincarnation is it 
possible to do th is ; to round out and 
develope patience, fortitude, pity, charity, 
benevolence, and a host of god-like a t tr i
bu tes; all of which have to be refined out 
of the crucible of actual experience and 
suffering. One life is all too short for 
the lessons of sym pathy and love we have 
to learn, ere we develope compassion for 
the woes of others from the fires of our 
own purification, from the ashes of our 
sacrificed passions.

But reincarnation affords am ple oppor
tun ity  for even infinite progression, and
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contem plates man as eventually becoming 
a god compared to  his presen t position 
and pow ers; while before him  Still lie 
vistas, eternal, indescribable, incom pre
hensible !

Yet it is not by soaring into dreamy 
conjectures of the future th a t th is phil
osophy finds its h ighest usefulness, but 
ra ther because it solves the present, every
day problem s of life. I t removes all in 
justice, all chance and all accident from 
every hum an environm ent. A cting un
der the universal law of cause and effect 
it determ ines inexorably every circum 
stance th a t foolish philosophers and more 
foolish theologians call the accidents of 
birth. As has been stated, a soul is born 
to vicious or virtuous parents, to black 
or w hite ones, w ith capacities which cause 
it to become wise or foolish, rich or poor, 
through endless diversities of circum 
stance and seem ing accident, because it 
has created in former lives th a t charac
te r  which causes it to seek race, nation, 
and parent, under the law of cause and 
effect, as surely as atom s of oxygen and 
hydrogen seek each o ther in the crucibles 
of nature to form w ater. T he law is ab
so lu te; like is attracted  to like; sim ilar 
causes produce sim ilar results. Even the 
very diseases of men are karm ic inheri
tances through reincarnation by means 
of diseased parents having presented the 
line of least resisten te or g reatest a ttrac
tion. The insane, the epileptic, the con
sum ptive, would not—could not—come 
to parents having these ta in ts in 
the ir blood had they not deserved to be 
born under such conditions by acts done 
and tendencies originated in form er lives. 
There is no chance; there is no chaos; 
above all, there is no revengeful Deity 
controlling m an’s circum stances or des
tiny and “cursing him unto the fifth 
generation.” Man is his own ar
biter, judge, executioner. U nder the 
law of cause and effect—to which men 
and gods alike m ust bow—he w orks out 
his own salvation or perdition. Every 
act, thought or word is a cause which 
modifies his nature to some extent and, 
taken together, form th a t character and 
those affinities which determ ine abso
lutely, w ithout the possibility of in te r
ference, his every position and power in 
his next life. No cruel fate nor blind

chance has been the slightest factor in 
the production of any evil or any bless
ing which now makes earth  a heaven or 
hell to him.

How can any one-birth theory, front 
the stand-point of justice, account for 
those born diseased, blind, deformed, 
idiotic? Such theories offer only chance, 
or the whim of some im aginary god, in 
explanation of these seeming injustices. 
T he mind revolts against such puerile 
absurdities. If chance can rule in one 
single instance, then the universe is all 
chance, and he who can get the better 
of his b ro ther by robbery, or even murder, 
is am ply justified, for we are then but 
cattle driven helplessly to the slaughter. 
But, realizing th a t we have lived on this 
earth  in the past, and shall do so in the 
future, with every life controlled by the 
acts of former ones, even selfishness 
prom pts us to pursue a line of conduct 
which shall send us into pleasant and 
happy environm ents in future incarna
tions.

Yet, as reincarnation teaches the tru th  
tha t we are absolutely dependent upon 
the function of parentage for our ability 
to return  here when this becomes inevi
table under the law, it is a t once apparent 
how intim ate is the bond which unites 
all souls in a common brotherhood. One 
can not soar aw ay from the r e s t ; he 
m ust use a body furnished by physical 
parents, and the w isest and most evolved 
soul will find his w ings crippled, his 
powers lim ited, if he be compelled to seek 
reincarnation through inferior physical 
progenitors. He is thus violently throw n 
back to partake in the common lot, to 
share in the suffering he has selfishly 
tried to avoid. Only by raising the whole 
of hum anity is it possible for its egos to 
make real and perm anent progress. Thus 
reincarnation, even from the physical 
stand-point, re-enforces and re-declares 
the law of the brotherhood of m a n ; the 
law of his very highest being as well as 
his lowest, and in which is to be found 
his only hope of attainm ent to the ely- 
sian fields of the gods.

W e see, then, true philosophy, true 
science and true religion, all requiring re
incarnation to meet their dem ands; that 
innum erable phenom ena upon every plane 
of nature are alone explicable by it;  that
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it satisfies the heart and intellect alike. 
Let us, therefore, if we be men and not 
babes afraid of our own shadows, ac
cept it, and, accepting it, so live tha t 
hum anity  will one day have progressed 
until reincarnation in those m ortal bodies 
upon the plane of illusion will no longer 
be necessary.

(T o  Be Concluded)

N EW  YEAR REFLECTIO NS

At the opening of the New Year it 
is always wise to take stock, w hether 
one takes any new resolutions or not. 
Theosophists are not specially concerned 
about the beginning of a year on the cal
endar, seeing tha t every day begins a 
new term , a n d .th a t  M arch 22 is more 
nearly  the beginning for some, and D e
cember 21 for others. T he G reat Years 
of Brahm a are more im portan t than our 
little cycles around the sun, and even 
the most petty  outlook should think more 
of the sidereal year of 25,868 solar years 
than of our period of 365 days which, 
th is year, are to have an addition of one. 
T he m ovem ents of the universe are in
dependent of calendars, and our interest 
lies w ith the universe and not w ith the 
almanac.

In th a t vaster m easure Canada has its 
part. W hat the next tw o or three centur
ies may do for Canada can only be im a
gined, but we can surm ise th a t a country 
so rich in resources as the Dominion un
doubtedly is, has not been held back— 
w ithdraw n from circulation w ithout 
cause, so to speak—but only until a fit
ting  season. This is more readily ap
preciated when it is remembered tha t the 
te rrito ry  of Canada is g reater than tha t 
of the United States, while the popula
tion of the Dominion is less than ten 
millions and th a t of the Republic is a 
hundred and tw enty  millions. W hen 
Canada num bers as m any the nation will 
have a strong  voice in the affairs of the 
world.

T hat is where Theosophists have a 
direct in terest in Canada. As the tw ig 
is bent the tree m ust grow. W hatever 
Theosophy is injected into the mind and 
heart of the Canadian nation now will 
affect its future and the future of the

world. T he Rom an Catholic Church 
appreciates th is fact, and is making her
culean efforts to dom inate the whole D o
minion. A cordon of French-Canadians, 
all Catholics, is being draw n across the 
northern p art of the continent, and in 
Quebec the Church has established itself 
more strongly than anywhere else in the 
W estern  Hem isphere. In  the rest of the 
country P rotestantism  of the modern 
variety, part skeptical, part indifferent, 
part fanatical w ith the bigotry of the 
extrem ists of the O range order, an order 
original!)' intended to m aintain perfect 
liberty of speech and thought, represents 
the evolving forces of religion and phil
osophy. Theosophy, as Madam Blavat- 
sky taugh t it, was never a dogmatic sys
tem, but indicated rem ote and lofty ideals 
to be realized in the lives of men and na
tions, with duties and aspirations for pres
ent practice which appeal to the wisdom 
of all true men. In the clash of creeds 
and sects Theosophists m ust necessarily 
be detached, try ing  to assist where assist
ance seems wise or legitim ate, holding 
aloof where deception and illusion lure 
the unwise into paths of danger; giving 
w arning where falsehood and vice pose 
in the guise of innocence and v irtue ; 
above all, pro testing  with all the force 
of which they are capable when the free
dom and the progress of hum anity are 
threatened by organized ty ranny  in any 
form, sacerdotal, political, scholastic, o r 
plutocratic.

There is alw-ays danger of such ty ranny 
whenever mankind is led by any influ
ence, however professedly hum ane or be
nevolent, to place itself under the power 
or direction of any organized body, or 
of any conceivable guidance outside the 
reason and intelligence of the soul itself. 
N othing more unfortunate could have 
happened to the Theosophical [Society 
than to find any of its leading members 
subm itting  them selves to the sw ay of 
any personal or any other influence 
thereby setting  an example which lesser 
minds are only too prone to follow, each 
selecting some outside idol to w orship 
rather than the Inner God whose wisdom 
alone can reach the heart and change the 
life.

This has been the failure of the The- 
osophical Society in large part, bu t there



are many who have not bowed the knee 
to Baal, many who refuse the adoration 
which is counted upon by the official ring 
to support their authority. “The Tao is 
straigh t but people love by-paths,” says 
Lao Tze. People are always ready to 
worship idols. W hen Paul and Barna
bas spoke in Athens, the Greeks m ust 
needs identify them with Hermes and 
Zeus. They were not willing to listen 
to Divine W isdom from ordinary men 
and use their own judgm ent and intuition 
to  discriminate as to its value. Perhaps 
it sounds incredible tha t Divine W isdom 
should come through common men, yet 
all the Divine W isdom we have has been 
spoken by human lips and written down 
by human fingers. I t seems easier to 
some to surrender one’s judgm ent to an 
idol than to think.

“Every human being is an incarnation 
of his God,” and it is from within and not 
from w ithout that we m ust learn to 
judge the truth.

Self-reliance is the necessary virtue 
in a pioneer country or nation. Canada 
needs self-reliance beyond any nation on 
earth, and fortunately the national char
acter is not wanting in this characteris
tic. But there are still many under the 
influence of European tradition, seeking 
to be led by outward leaders rather than 
by the Inner Self. It may be objected 
that the self-reliant man is usually of a 
m aterialistic turn. Better that, than the 
psychic type -which is willing to accept 
everything tha t is proposed to it by its 
idol. And when self-reliance has been 
developed upon materialistic grounds 
there is built up a character which is 
capable of the highest aspiration and 
dependence on its own illuminated judg
ment. As St. Paul says: “The first man 
Adam was made a living soul (psyche), 
the last Adam was made a quickening 
spirit. Howbeit that was not first 
which is spiritual but that which is psy
chic; and afterward that which is spir
itual.” So tha t whether the psychic man 
take the materialistic turn or the earlier 
credulous stage, he will eventually de- 
velope into something worthier.

The rejection of idols is the first sign 
of a spiritual awakening, wdiether social
ly, academically, politically, or spiritual
ly. There can be no true democracy where
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idols are relied upon. I t was the great 
guilt of the Hebrew people that they 
chose an earthly king instead of relying 
upon the Invisible. Saul was not chosen 
as a symbol of national life as the sov
ereign is today, but as an actual leader 
to be looked to as ruler and sage. The 
result must always be disastrous. Can
ada has reached the practical wisdom of 
understanding the true position of an 
earthly king politically, w ithout losing 
the essence of democratic life. The The- 
osophical Society has fallen away from 
this ideal and still worships idols. And 
this, essentially, is the weakness of the 
Society in Canada. The nation, in prin
ciple, is ahead of the Society.

Independence of speech as well as of 
thought is a necessity in those stages of 
national or organized life of any descrip
tion when the principle of self-reliance has 
not been fully established. I t is this 
which is looked upon with such disfav
our by the psychophants and those who 
encourage them. It is a sorry day for 
the Society when the General Secretary 
of the T.S. in W ales has to make an 
apology for speaking the truth. Profes
sions of tolerance are of little avail when 
the reality is absent. In Canada the na
tion has cultivated this tolerance to an 
extent greater perhaps than in any other 
country. The growth together of the 
two great parties already spoken of is 
an indication of this. P rotestant and 
Catholic partake together in the national 
life of the country with a mutual for
bearance which is bound to bear rich 
fruit in the future. Quebec does not 
withdraw from the Dominion because the 
people do not agree with the rest of the 
provinces religiously, as a section of the 
T.S. in Canada did from the majority. 
Brotherhood is a bigger thing than 
opinion. But this fact was obscured by 
the influence of the idols whose advice 
was followed. The nation is wiser than 
the Society in this respect.

Canada has still many of the defects 
as well as the strength and virtue of 
youth. Ignorance in youth is not a de
fect so much as an opportunity. It is 
a vacancy of knowledge, with all the 
better opportunity to learn and to know. 
The only wrong thing about ignorance 
is the lack of desire to be informed. Can
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ada has no such lack, and with an open 
mind, an eager intellect and a pure heart, 
we need not tear the growth of her men
tality.

But there is a real evil in some parts 
of the Dominion. It is the beginning of 
race hatred. Of all the nations of earth 
Canada should be free of this stigma. It 
contains many Irishm en who have suf
fered from it. It has many representa
tives of conquered races of many varie
ties, glad to leave Europe and find a place 
■where they could feel free and equal with 
■any. There is no nation which should 
more fully appreciate the thought that 
Cod made of one blood all nations of the 
earth. Yet we have in Canada much 
feeling, especially in the west, where 
United States influence fosters it, against 
the natural spirit of the British nation 
tha t recognizes all men of w hatever race 
as meriting equal treatm ent according to 
their character and conduct. There are 
white men who have no right, because 
of their character, to expect preferential 
treatm ent. There are men of other hues 
of skin who stand head and shoulders 
above the average white man. Canada 
m ust learn to make it part of her national 
sentim ent and culture to recognize men, 
not by their skin, but by their charac
ter and ability, their hum anity and spir
itual worth.

As the years pass the national con
sciousness will unveil itself more fully 
in the minds and hearts of its thinkers, 
its poets, its artists, its musicians, its 
sculptors and architects. Its politics will 
give way to statesmanship. Its com
merce will begin to understand that it 
is not for Canada alone but for the 
world of which it is an integral part. 
Its  climate will continue to sift out those 
who fear the ardours of its w inters, so 
tha t the national stock will ever grow 
more and more hardy and self-reliant in 
body as well as mind.

And finally, as such self-reliance be
comes innate, it will penetrate the Soul 
of the nation itself, or, rather, that Soul, 
which is always Self-reliant when it is 
perm itted, will manifest through the veh
icle which has been prepared for it 
through long generations,- and a people 
rich in intuition, leavened by Divine W is

dom, experienced in Brotherhood, gifted 
with compassion, will stand forth among 
the nations, to lead and to serve.

A. E. S. S.

TO LEAVEN TH E W HOLE LUMP

“The kingdom of heaven is like unto 
leaven, which a woman took, and hid in 
three measures of meal, till the whole 
was leavened.”

This parable belongs to the Theoso- 
phical Society, f any parable in the Scrip
ture does. The woman is Madam Bla- 
vatsky. The leaven is The Secret Doc
trine. The doctrine, not the book.

I t never was the idea th a t the Theoso- 
phical Society should become a church, 
or anything like a church, or an institu
tion of any kind. I t was hoped that its 
effect would be to create a body of The- 
osophists throughout the world, numer
ous enough and united enough, to be able 
to welcome the new teacher when he came 
in 1975, and to provide him with an un
derstanding public, a language suitable to 
the more advanced philosophy which 
would be presented, a spear-head, in 
short, by which the world might be 
pierced with the newer truths.

This unfortunately, has not been made 
the aim of the Society. Instead of try 
ing to leaven the whole mass, there has 
been a tendency to segregate theosophi- 
cally minded thinkers, and to bring them 
into groups, with the inevitable result of 
drawing lines of separation among those 
who could not see eye to eye, either in a 
choice of leaders, or in the revolt from 
the domination of one leader or another.

The Canadian Theosophist has already 
spoken of the unwisdom of founding a 
Theosophical University, which, although 
well-intentioned, does exactly what is not 
wanted, or would do so if it ever comes 
to anything. I t separates its scholars 
from the rest of the scholarship of the 
world. I t deprives them of the inestim
able privilege of mingling with those en
gaged in the study and solution of the 
great problems of science, philosophy and 
religion, besides preventing the rest of the 
scholars from hearing and understanding 
the views, presumably sane and well- 
digested, which Theosophical Students 
have to present on these subjects.
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Similarly of the Churches. Instead of 

mixing with the churches and other re
ligions of the world, showing apprecia
tion of w hat is noble and enduring in 
them, the Adyar authorities s ta rt another 
little sect, which is abhorrent to all the 
existing churches, and which “queers the 
p itch” for Theosophy everywhere. I t is 
absolutely opposed to Theosophical prin
ciples, not only by its claims to author
ity, its sacerdotalism, its psychic illusions, 
but by reason of the further separation 
which it makes between the Theosophical 
Society with which the public cannot 
help identifying it on account of the in
sistence of its leaders, and the ostensible 
leaders of the Society, of associating it 
with all the Society’s conventions and 
im portant gatherings; but also because 
it separates members from other churches 
and religions and compromises the inde
pendence of members of the Society in 
this respect.

The Order of Service is simply another 
example of the ineptitude of the Society’s 
leaders in separating the philanthropic 
and social workers in the Society from 
such activities in society and the world 
in general where they could do valuable 
work for humanity, and also show the 
public tha t Theosophists are men like 
themselves, of like nature and passions, 
and of similar heart and charity.

In m any other ways this centripetal 
tendency has been encouraged in the So
ciety, instead of recognizing that the 
Society was intended to be the leaven 
tha t m ight leaven the world. Let our 
members belong to and go into the 
churches, not Jesuitically, but openly and 
in friendly manner, as people who seek 
to help in their independent and more 
intelligent way. Let them make it mani
fest tha t they have a deeper understand
ing of the mysteries of life and death than 
the Churches themselves. Let this be 
done in kindly and amiable fashion, and 
there can be no doubt of the result. It 
has been done by many, and with the 
best effect. Students who are Theoso
phists can do far more by going into an 
existing U niversity and studying with 
their own generation, living the Theoso- 
phic life, which is not one of mere as
ceticism, but the middle path, neither 
over-sleeping nor over-waking, neither

feasting nor fasting, but healthy, normal, 
innocent and free, as eager for games as 
for study, but no more eager, as keen 
for tru th  as for honours, with clean heart 
and eager intellect. T hat would do more 
to leaven the educational world than a 
doctrinaire University, Theosophical so- 
called, could ever do.

Open-handed, free, generous, appre
ciative of the work that humanity is do
ing everywhere, recognizing the real 
Theosophy that is behind much of the 
world’s work and learning, taking part 
in its art and literature, careless of labels 
but trem endously interested in the culti
vation of beauty and goodness, Theoso
phists should regard the Society as a 
fountain where they may be refreshed, 
and from which they may carry the sweet 
waters of enlightenment to all others, 
but not as a tank where they and they 
alone may bathe, as though nowhere 
else cleanliness might be achieved.

Let us keep in mind that we have as 
a duty to leaven the whole world. T hat 
we are to go forth into the world, and 
not to restrict ourselves to people of like 
minds with ourselves. T hat it is by our 
conduct in the world and not by our 
professions that we shall exercize influ
ence. T hat a word to a stranger will do 
more good than a sermon to a friend. 
T hat we are not better than other people 
(some of us not nearly so good) but tha t 
we have a vaster responsibility in being 
the stewards of the mysteries for our 
own generation. That there is a woe for 
those w ho.having the keys neither enter 
in themselves nor allow others to enter. 
T hat there are more true Theosophists 
outside than in the Society. T hat the 
great Law of Karma does not judge our 
professions but our actions, not our in
tentions but our realizations. And finally 
that unless we have the leaven in our
selves we ne /er can impart its vital force 
to  others. Also, beware of the leaven 
of the Pharisees. A. E. S. S.

W hatever spirits have come together 
here, either belonging to the earth or liv
ing in the air, let us worship the perfect 
Buddha, revered by Shining Ones and 
men. —Ratansutta, 15.
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OFFICIAL NOTES

Ju d g e ’s “ Echoes of the  O rie n t” has 
been rep rin te d  and m ay be had from  T h e  
T heosoph ica l P ress , W h ea to n , 111., for 
60 cents.

*  *  *

M r. Ju v en a l M eire lle r M esquito , R ua 
P ira tin y  90, R io de Ja n e iro , B razil, w rites 
to  say  th a t  he has been elected  G eneral 
S ec re ta ry  of the  B razilian  S ection  for th e  
period from  1927 till 1929, and sends 
“ m any sincere w ishes of peace and  p ro s
p e r ity ” to  all th e  C anadian  m em bers. 
T h ese  we h ea rtily  rec ip rocate  and ex tend  
the  m o st ea rn est w ishes for th e  ex tension  
of real T h eo so p h y  th ro u g h o u t th e  g rea t 
land of B razil.

* * *
A g ro u p  o f T h eo so p h is ts  has been 

form ed in A m ste rdam  w hich in ten d s to  
s tu d y  M adam  B lav a tsk y ’s w orks and 
sp read  a know ledge of real T h eo so p h y  
in H o lland . In  H o lland , as elsew here , 
says a co rresp o n d en t, th e re  has been m uch 
d issa tis fac tio n  w ith  th e  teach in g s and

tendencies of the  T heosoph ica l Societ 
u n d e r th e  p re se n t A dyar m anagem en 
and  a lec tu re  on “ O rig ina l T heosophy 
a t 178 V a ie r iu ss tra a t, a ttra c te d  an  aud 
ence of 200 and th e  m ovem ent is fairl 
s ta rted . In fo rm ation  m ay be had froi 
T h . F. V reede , K m m alaan 1, W assenaa 
H o lland .

T h e  L a te  A lex. G. H orw ood

T h e  G eneral S ecre tary  w ishes a happ 
and p rosp ero u s New Y ear to all mem 
bers of th e  T .S . in C anada and all read 
ers of T h e  C anadian  T heosoph ist, am 
desires to  acknow ledge th e  m any kin> 
m essages and tokens of friendsh ip  air 
good w ill received d u rin g  recen t week; 
W ith  th e  b eg in n in g  of an o th e r  y ea r m a 
w e hope for renew ed in te res t and activ 
ity  in th e  w ork of th e  M asters, and 
m ost h e a r ty  endeavour to do th e  w ill o 
the  h ig h est Seif w ith in  us. S ince th  
fo rm ation  ot th e  C anadian  N ational Sc 
ciety  nearly  9S0 m em bers have joine- 
ou r ranks. M ay we hope th a t th e  Lodge 
w ill ex e rt them selves by  friendly  in teres 
and ea rn es t p ro p ag an d a— not persona 
p ersu as io n — to reach  the  one thousan  
m ark  before th e  end of June .

* * *
M aria von Szlem enics has been trails 

la tin g  T h e  S ecre t D octrine  in to  I lu n g a r



THE CANADIAN THEOSOPHIST 257
ian. and had made considerable head
w ay with it, when, she states, the Liberal 
Catholics of th a t country, following pre
cedent. have suppressed her work as far 
as possible, sold the house over her head 
in which she was working, and have set 
tools of their own to do the work. She 
gives as an example tha t “they would 
mistake P arabrahm  for their G od-Father 
and  call him so. and Christ would be 
introduced to the unfortunate reader as 
the only begotten Son of Parabrahm . 
T hey  would make a nice Liberal Catholic 
Bible ou t of the Secret D octrine.” She 
in tends to stick to  her translation  until 
it is finished, and asks for m onetary as
sistance to carry on the work of printing, 
etc. A ddress E sterhazy u. 19, Budapest, 
Hungary.

Mr. Dudley W . Barr, the New Secretary
of the T oronto  Theosophical Society

W e have to  acknowledge a charm ing 
souvenir of the new Theosophy Hall 
erected by the United Lodge of Theoso- 
phists in Los Angeles. I t  represents the 
three-fold portals of the new . Temple, 
and is both artistic  and tim ely. The 
“Theosophy” m agazine for January  con
tains an excellent article on Infallibility', 
disclaiming any pretensions in tha t direc
tion. either for them selves or for those 
they profess to follow. T h is is as it should

be. W hatever may he understood of T he
osophy and its M essengers a t the present 
tim e, there is always a danger tha t in the 
future the old hierarchical instinct be
gin to dom inate the minds of any society 
body' or church, and the need for renewed 
understanding and interpretations and 
restatem ents of the tru th  is lost sight of 
in the fight for the le tter of the message.

*  *  *

M any enquiries have been made as to 
where Dr. A nderson's “ Evidences of Im 
m orta lity” could be procured in book 
form. It is entirely out of print. Owing 
to the kindness of two friends the m aga
zine has been enlarged to 32 pages for 
the current months, and th is has perm it
ted the prin ting  th is month of the fine 
chapter of Reincarnation in full. I t is 
one of the finest presentations of the sub
ject to be found anywhere. N ext month 
the last issue of Volume viii. will contain 
the conclusion of the book so that in this 
volum e the whole of Dr. A nderson’s hook 
may be obained complete, in bound up 
form for S2. Those who desire to pro
cure a copy in this form should send in 
their orders early, as only' a limited num 
ber are hound up, and the volumes will 
not he obtainable afterw ards. A few 
copies of Volumes One to  Seven are still
to he h a d 'a t $2 each.

* * *
On page 237 of last m onth’s magazine 

the prin ter mixed up several lines of type 
a t the top of the first column, in the a r t
icle “ From  Zealots to Scorners.” Madam 
B lavatsky’s letter is quoted challenging 
Mr. M. A. Lane to show tha t she made 
any money' ou t of the Theosophical So
ciety, “or th a t even in those rare cases 
when I received from personal friends, 
small sums. I have failed to turn them  
over to the society, notw ithstanding their 
expressed wish th a t T should keep them 
for my own use; or that I have invented 
the M asters, or produced by tricks bogus 
phenom ena; or tha t I have ever asked 
or begged for money not only for myself 
but for the S ocie ty ; or to show on good 
au thority  tha t 1 have one penny in this 
world tha t I could call my own, and final
ly', that the British Section, ‘the Blavatsky' 
Lodge,’ and the esoteric section have any 
of them more than a few' pounds in their 
funds.”
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In his letter Mr. Jinarajadasa gives an 
account of his work in Europe:—

Leaving India in the beginning of 
March, [ presided over the Italian Con
vention at Palermo, and then the French 
Convention at Paris. Afterwards my 
work was mostly in England, including 
three lectures in the Queen’s Hall. After 
the Star Congress at Omtnen came a visit 
to Iceland. Our Iceland National So
ciety claims to be the strongest in the 
whole T.S., as having more members for 
its population than any other Section. 
My visit of three weeks has brought me 
in touch with a remarkably fine National 
Society Except for the visit of one T.S. 
member, no member had been to Iceland 
before me. Especial credit, therefore, is 
due to our Icelandic brothers for develop
ing such a strong Society all by them 
selves.

On my way to India, my wife and I 
visited Portugal and Spain. Our P ortu
guese brothers have, in the short period 
of their work as a National Society, done 
much in the held of humanitarianism. 
They are well-known in Lisbon for work 
for the protection of animals, and a cli
nic and hospital for animals is conducted 
by them. In addition, they have started 
an orphanage, where there are now 15 
children, and work has also been done 
with the poor in visiting their homes.

The purely adm inistrative difficulties 
of the Spanish Section have, I believe, 
been smoothed but by now, and work 
will be begun again with fresh enthusi
asm. In Spain we visited Seville, Madrid 
(where the Convention was held) V alen
cia and Barcek na, and two brief visits 
also to two Lodges near Barcelona, Tar- 
rasa and Sabadell. The work of the 
Golden Chain and the Round Table, 
especially the former, is well developed in 
Spain. A “New Education” School has 
ju st been started in Barcelona under The- 
osophical auspices.

Both in Portugal and Spain, I was 
much struck with the number of young 
people who arc coming into the work. 
There can be no greater testimony to the 
efficiency as workers of elderly T.S. mem

bers in Lodges than the presence of 
young workers keen to develope the work.

After the work in Spain, at the request 
. of the French General Secretary, I visited 

four towns in the south of France. On 
the 13th of October, at Marseilles, Dr. 
Besant, Mr. Krishnamurti and others ar
rived, and all of us then left by steamer 
for India...............

C. Jinarajadasa.
Advar,
Nov. 17, 1927.

AMONG T H E  LODGES
Mrs. M. E. Dean has been elected 

Secretary of the Edmonton Lodge and 
inaugurated her accession to office by 
sending in two applications for member
ship. These resulted from attendance on 
the Elementary classes.

*  ; *  *

Two applications from the London 
Lodge open the new year with satis
factory evidences of activity in tire cen
tral CJntario district. Mr, Charles La- 
zenby recently held a Secret Doctrine 
Class there which attracted much atten
tion.

* * *
The annual meeting of the Hamilton 

lodge took place at the beginning of De
cember, when the following were elected 
officers: Mr. H. H. McKinney, president; 
Mr. C. Dumbray, first vice-president; Mr. 
Casey, second vice-president; Miss N. 
Gates, secretary-treasurer; Miss A. Rob
inson, assistant secretary; Miss M. Carr, 
publicity secretary; Mr. Cecil Williams, 
librarian; Mr. Robert Hughes, assistant 
lib rarian ; Miss A. Ribinson, convenor 
of musical and social committee. Dur
ing the month three lectures on Funda
mentalism were delivered by Mr. A, E. 
S. Smythe on week nights, which a ttract
ed good crowds and brought many 
people into contact with Theosophical 
ideas and ideals for the first time. The 
experiment of holding week night meet
ings can be fairly said to have justified 
the efforts put forth. By a happy coin
cidence Mr. Sm ythe’s series of lectures 
on Fundamentalism was followed imme
diately by one on a Sunday, entitled, 
W hat is Theosophy? a splendid exposi
tion of the subject. Mr. Leslie Floyd 
Toronto, gave an interesting Sunday ad
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dress entitled T h e  Singing M essengers, 
T he  T roubadours’ Ideal. T he o ther tw o 
lectures were by local members Mr. W . 
R. H ick on H. P  B lavatsky, and Mr. Cecil 
W illiam s on Yoga.

FEL LO W S AND FR IE N D S
Mrs. W alters, San Francisco, w rites 

“ I enjoy the m agazine very much indeed, 
and am happy to  note th a t you are re
prin ting  articles of Dr. Anderson. He 
was a clear th inker and teacher.”

* * *
E rnest Nielsen, Oslo, Norway, w rites: 

“ By the presen t I beg to renew my sub
scription to your m agazine......................
A t the same tim e I beg to send you my 
heartfelt thanks for the past year, and 
w ish you a happy new year w ith great 
progress of the cause of Theosophy in 
Canada.”

* * *
Mr. M ark Dewey, another of the oldest 

members of the Society in the United 
S tates, w rites, sending for a copy of the 
December issue, “send copy a t earliest 
convenience. 1 like it so well tha t I feel 
I cannot afford to miss one num ber, 
T he one you sent probably got lost in 
the holiday shuffle.” 
v. '-'V-.'' *  *  *

W m . A. M cM aster w rites from British 
Colum bia: “ I appreciate the m agazine 
very much. There is none better, to say 
the least. Jam es Morgan P ryse’s article 
in O ctober was the best of the year. The 
m ajority of F. T. S. are like a nest of 
robins, m ouths open, ready to swallow 
anything th a t drops. I ’m sticking to the 
Secret D octrine and the M aster’s Letters, 
and doing my own in terpreting .”

* * *
Mr. John W . Lovell, probably the old

est associate of M adam Blavatsky on the 
continent, w rites: “I am glad to see 
you had Claude Bragdon w ith you and 
Mr. and Mrs. Bailey. T he la tte r  are 
good friends of mine. I have known them  
both  since the}' came on from California 
a num ber of years ago. M rs. Bailey is 
doing a great deal of good work. I have 
been very sorry  not to have been able to 
attend  her lectures regularly .”

* * *
Miss Aileen M. Faulkner and Mr. 

Christm as H um phreys were m arried on

Decem ber 17 at the Buddhist Lodge 
headquarters in London, 121 St. George’s 
Road, S.W . 1. T he ceremony, which 
lasted about half-an-hour, was presum 
ably in the Buddhist form which has been 
printed in “ Buddhism in England” for 
December. An announcem ent of the m ar
riage was sent out w ith a copy of the 
play, “The Conversion of the King,” as 
a souvenir of the event. Mr. H um phreys 
when president of the Youth Lodge, 
T.S., was instrum ental in having the play 
produced. “ I t was w ritten ,” says Mr. 
H um phreys, “shortly  after the founding 
of the Buddhist Lodge in an attem pt to 
spread the Dham m a in a novel form and 
to bring back into the Theosophical So
ciety some of the principles for which 
such avowed Buddhists as H . P. Bla
vatsky and If. S. O lcott lived and died. 
T o w hat extent I succeeded in my former 
project let my readers judge. In the 
la tte r attem pt I failed.” But why did he 
fail? I t appears to us in Canada tha t he 
simply quit. Injecting  Theosophy in 
anything is a lifelong task. If we have 
real faith in Theosophy we stick and see 
it through. T he useful members are 
those who cannot be shaken out.

* * *
“The P ath ,” the organ of the inde

pendent Sydney Lodge in Australia, an
nounces a change of policy, by which it 
is hoped to cater to  the needs of new as 
well as more advanced students. An 
article by the Late Dr. W . W ynn W est- 
cott on “The Religions of Ind ia” is an 
excellent introduction of this policy. The 
P ath  announces a visit from Mr. and Mrs. 
M artin Bckins of San Francisco. Mr. 
Bekins will be remembered in Canada as 
having accompanied Mr. B. P. W adia 
some years ago. I t is announced also 
tha t Mr. r.rnest W ood, after a lengthy 
stay in Sydney, is leaving for New York, 
and surprise is expressed that such self- 
sacrificing services as he has given in 
in itiating  and organizing various educa
tional institu tions, have not been more 
fully recognized by Adyar. In connection 
with the death of Dr. Mary Rocke The 
P ath  pays tribu te to  her work in reviving 
the O rder of the S tar when it was prac
tically defunct, by fitting up a  cottage 
at A dyar as the S tar centre. Subsequent
ly she “squandered her physical and finan
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cial substance” in building the am phi
th ea tre  a t Balm oral, and was broken
hearted over the postponem ents of the 
“Com ing” and the refusal of the “ Chosen
O ne” to  “advent” at Balmoral.

* * *
T he Theosophical Society in Toronto  

has lost tw o great figures in the closing 
days of the year, when its second and 
th ird  presidents both died. Mr. A lex
ander George Horwood passed aw ay on 
C hristm as Eve after an illness of tw o 
m onths, in his 71st year. In  1895, a t the 
tim e of the form ation of the Theosophi
cal Society in America, M r. Samuel L. 
Beckett was president of the T oronto 
Theosophical Society, and when the new 
Society was formed, Mr. Horwood suc
ceeded him as president. Mr. Beckett 
died of a stroke on December 27, the day 
of Mr. H orw ood’s funeral. Mr. H orwood 
was an earnest and devoted m em ber of 
the Society up till the year 1918 so th a t 
he carried on the duties of his office for 
23 years. D uring th a t tim e he was a 
faithful studen t of M adam B lavatsky’s 
w ritings and a loyal supporter of Colonel 
O lcott, the first president of T he T heo
sophical Society. H e was also a great 
adm irer of Mrs. Besant, bu t disagreed 
with her over the re-admission of Mr. C. 
W . Leadbeater to the Society in 1908. 
Mr. Horwood was a man of strong will 
and fine executive capacity. F or some 
years he had been a m em ber of the Gen
eral Executive of the American Section 
of the Theosophical Society. H e was a 
T heosophist by conviction, and while 
deeply interested in psychic research his 
inner in terest followed the teaching of 
St. Paul, of whom he was a  m ost de
voted adm irer. H is addresses on St. 
Paul and his teaching were frequent re
m inders of the fundam ental Theosophy 
of the great A postle to  the Gentiles. His 
work in the Society will always be re
m em bered w ith affection and respect, and 
a host of friends will sym pathize w ith 
his widow, son and daughter in their 
g rea t loss. A t a private service at the 
residence, 215 Raglan Avenue, Bishop 
W illard  Brewing, of the Reform ed Epis
copal Church, of which Mr. Horwood was 
a member, officiated. A public funeral 
was held in the Central Technical School 
a t which Rev. W  B. Caswell of Eglinton

U nited Church conducted the service. 
Tw o large m otors were required to  con
vey the great wealth of floral tributes. 
T he service w as largely Masonic, Mr. 
Horwood having been a prom inent mem
ber of the Order, past grand superinten
dent of the Royal Arch M asons of T or
onto, and a past grand Lodge officer of 
the Grand Lodge of Canada. He was 
also a member of the K nights of M alta, 
and of Loyal O range Lodge, No. 804. 
Rt W or. Bro. R. B. D argavel, deputy 
grand m aster of the Grand Lodge of Can
ada, A.F. & A M. paid tribu te  to the 
m emory of the late brother. W . S. K irk
land, principal of the Technical School, 
recalled the long service of 37 years in 
which Mr. Horwood had been connected 
with the school. Loftus Reid, chairm an 
of the Board of Education, also spoke 
of his em inent m erits. Burial was in 
M ount P leasant with full Masonic ritual. 
A m ong the floral tributes was one from 
the T oronto  Theosophical Society.

* # *
Samuel Leonard Beckett was born in 

1850 near St. Catharines, bu t spent m ost 
of his life in Toronto. He graduated from 
the U niversity  of T oronto in the same 
class as Mr. W . F. M aclean, so long 
F ather of the H ouse of Commons, who 
w as born in 1854. Mr. Beckett was
much attached to the Greek tra 
dition and, am ong the addresses he
gave, Grecian subjects m ost appealed 
to  him. H e was one of the early 
m em bers of the Toronto  Theosophical 
Society, having joined in 1892, and was 
always a m ost faithful adherent of the 
esoteric teachings. For over a quarter of 
a  century he conducted the Secret Doc
trine Class on Sunday mornings, to which 
all were welcome, but com paratively few 
realized how valuable was the opportun
ity afforded. In the early days of the 
nineties he was the backbone of the prop
aganda work done in the city, and sup
ported the publication of “The Lam p” 
m ost generously and with the warm est 
appreciation of the work of the editor. 
No tribu te tha t could be paid to his mem
ory in this connection could be too strong 
or too laudatory. D uring the visit of 
Mr. Jam es M organ Pryse to  Toronto 
th irty  years ago Mr. Beckett and he form
ed a lasting  friendship, and another great
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friend was Mr. Charles Lazenby who 
always entertained the highest estim ate 
of Mr. Beckett’s exalted mind and spirit. 
The passing of these two outstanding 
members of the Theosophical movement 
in Toronto surely marks the close of an 
era. A whole generation has passed away 
since they took up the work of this 
greatest task of humanity. Many now 
prominent in the work of the Society 
have never met them and scarcely heard 
their names, but in the Hall of the Gods 
there are rejoicings over those who have 
turned again to rest bringing in their 
sheaves. The funeral service was held at 
H opkins’ m ortuary on Yonge Street, the 
president conducting the service, which 
was after the form customary in Toronto. 
Mr. Lazenby spoke of the late Mr. Beck
e tt’s personality, and mentioned some in
cidents which indicated the wide-spread 
nature of his reputation. Burial was in 
Prospect Cemetery. The pall-bearers 
were Messrs. George M cM urtrie, Lawren 
Harris, K artar Singh, Dudley W. Barr, 
Fred Housser, C. Freeman, L. Sinden and 
C. Hale. The chief mourners were Mr. 
Beckett’s adopted daughter, Edith, and 
her husband, Mr. George K ion ; his 
brother Mr. Bernard Beckett, his brother- 
in-law, Mr. W in. L. Brown, and his two 
sisters, Mrs. W hite and Mrs. Brown. A 
fine portrait of Mr. Beckett appeared in 
The Canadian Theosophist for February, 
1926.

They who worship the Shining Ones 
go to the shining O n es; to the Ancestors 
go the A ncestor-w orshippers; to the 
EJementals go those who sacrifice to the 
E lem entals; but My worshippers come 
to Me. —Gita, ix. 25.

THEOSOPHICAL, OCCULT and 
METAPHYSICAL BOOKS FOR SALE

Books of this nature traced, inquiries are 
invited. Large stock on hand.

J. E. Mecredy, Vancouver Lodge Theo
sophical Book Concern, 337 Hastings 

St. W., Vancouver, B.C.

AN INTRODUCTION to PATANJALI
By Edith Fielding

IV.
Book ii.

W e now come to the purely ethical 
teachings of Yoga, and if these seem to 
be unduly stressed, it is not that the met
aphysical and philosophical aspects are 
despised. Those interested in the meta
physics and philosophy of Yoga will find 
Surendranath D asgupta’s book a fruitful 
study: “ Yoga as Philosophy and Relig 
ion.” But w ithout the ethical basis, even 
the acquiring of knowledge is dangerous 
and the perils that await one who at
tem pts to develop occult powers, w ithout 
this preliminary cleansing, are truly awe
ful.

The mystic who through sheer devo
tion reaches a state of union with the 
divine, has really only done half the work. 
Not having trained his intellectual facul
ties to the full he is unable to relate his 
experiences in such term s as will make 
them of practical value to others. Yet, 
in his purity of life, he has a much surer 
foundation for further advancement along 
the lines of occultism than has the one 
w'ho is determined to acquire knowledge 
first a t all costs.

But the Perfect One m ust be both 
Mystic and Occultist, and to be of defi
nite service to humanity, such an all-round 
development is to be desired.

Through this development Patanjali 
takes us in the second book, and each 
stage is very clearly marked.

Some various translations of the first 
Sutra are as follows:
II. 1 (a) Self castigation and study and

a devotion to Isvara are the 
Yoga of action. Woods.

(b) Mortification, study and sur
rendering fruits of work to 
God are called Kriya Yoga.

f Vivekananda.
(c) The practices which make for 

Union w ith the Soul are: fer
vent aspiration, spiritual read
ing, and complete Obedience 
to the Master. Johnston.

(d) Prelim inary Yoga (consists 
of) mortification, study and 
resignation to Isvara. Dvivedi,
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W hile, as was explained before, Isvara 

m ay be though t of as the collective Souls 
o f the G reat Ones, o r the O ver Soul, or 
o n e’s own H igher Self, it will be found 
also of g rea t aid in th is early train ing  
to  th ink of Isvara as Justice, or H arm ony, 
o r Law. T his will prevent a tendency 
tow ards a purely sentim ental attitude, 
which it is fatally easy to acquire.

Every action, every thought, m ust be 
m easured by the rod of Justice. Think 
wrhat th is m ean s! I t is m uch more dif
ficult than it appears to be on first read
ing. O nly one who is really striv ing  to 
fulfil the Law, can realize how difficult 
it really is. And this is only the very 
first step on the way.

S tudy refers to the reading of books on 
the subject, and the repetition of holy 
phrases. This repetition may be m ental. 
In  M antrika Shakti, the loud repetition 
is the low est form, the inaudible is the 
next highest, and the mental is the h igh
est.

M ortification, or self castigation means, 
on  its negative side, a ceasing from self 
indulgence. On its positive side, it may 
m ean anyth ing  which entails sacrifice, 
all work which is done for the All Self, 
as against the personal self.

The aims in these practices is the “a t
tenuating ’ or “w earing aw ay’ of the hin
drances, and these hindrances are five; 
II. 3 (a) The darkness of unwisdom, 

self assertion, lust, hate, a t
tachm ent. Johnston.

(b) Ignorance, the sense of being, 
desire, aversion, attachm ent.

Dvivedi.
This ignorance is not ignorance as we 

usually th ing  of it, a lack of knowledge, 
b u t ra ther the possession of the w rong 
kind of knowledge, which leads us to mis
take th ings for som ething other than w hat 
they are. I t is the m istaking of tha t which 
is unenduring for th a t which is eternal; 
taking the reflection for the rea lity ; be
com ing absorbed in the life of the person
ality  to the detrim ent of the spiritual man. 
All th is is the source of the other hin
drances, the soil in which they grow.
II. 6 Self assertion comes from thinking 

of the Seer and the instrum ent of 
vision as form ing one self.

Johnston.
In o ther words, the personality, or low

er self, is the instrum ent, but we have so 
attached ourselves to this lower nature, 
th a t we do not distinguish between it 
and our selves, the actual realization of 
the distinction between the two, the defin
ite placing of the “ 1” consciousness in the 
Ego as against the personality, marks 
a distinct stage in evolution, and is a 
necessary step tow ards a realization of the 
All Consciousness. M any people know  
the difference intellectually but their 
actions prove tha t th is  knowledge is not 
yet their own. W hen it is, the H igher 
Self will control the lower.

T h is discrim ination m ust be made at 
every m om ent to be of value. Doubts 
will arise, even as to the value of making 
th is discrim ination, bu t all doubt and 
w'orry comes from the lower self, arid is 
very often prom pted by the quality of 
Tam as.

“ L ust is the resting  in the sense 
of enjoym ent.’’ Johnston.
T h a t is, resting in the pleasure Of the 

sensation, and this covers all physical 
activities.

“ H ate is the resting in the sense 
of pain.” Johnson.

“A ttachm ent is the desire tow ards 
life, even in the wise, carried forward 
by its own energy.” Johnston.
W hen these hindrances have been re

cognized, they are to be removed by a 
“counter curren t.” “Their active tu rn 
ings are to be rem oved by m editation.” 
T hat is. by tu rn ing  the whole attention 
tow ards the spiritual life.

The chief obstacles to this are the Three 
Gunas, or three qualities of m atter. All 
th a t which is not Spirit, all tha t which 
is not Self, is m atter, and is subject to the 
various aspects and arrangem ents of these 
three, which are Satva, Rajas, and Tamas, 
previously translated , as T ru th , Passion, 
and D ark n ess ; sometimes spoken of as 
reason or knowledge, emotion and sensa
tion. T he following explanation is taken 
from the “ Dream  of R avan” :

“T he Satva is the characteristic of 
s p ir i t ; spirit, still in antithesis* to body and 
soul, to m atte r and life; and therefore 
though bright, luminous and glorious, 
still partak ing  of distinction and bound 
in the chains of individuality and lim ita
t io n ; .............  the feeling soul (Rajas)
. . . .  has risen into reason and know-



ledge. Self knowledge reasoning o u t
w ards progresses into universal sym 
pathy .............  Thus, as sense (Tam as)
w as wakened into passion or s e n t im e n t-  
sentim ent itself (R ajas) has risen into 
eternal principle . . . .  Satva. Still be
yond the isolated Satva quality is a 
sphere called the pure Satva . . . .  when 
the Satva, re-entering predom inant into 
the R ajas and Tam as, and penetrating  
them with its influence, all three isolated 
prism atic rays, coalesce into pure univer
sal light, and a consciousness of divine re
union.”

I t  is our absorption in m atter, the d is
tractions of the life of the senses and the 
intellect, which bring us under the Law 
of Karma, and K arm a is either pleasur
able or painful according to the cause. 
B ut “to the enlightened all is m isery” 
because there is ever change and rest
lessness, and th is misery is to be “warded 
off.”
II. 17 “The cause of tha t which is to  be 

warded off, is the junction of the 
Seer and the sigh t.” Dvivedi.

This was dealt w ith in 11.6, but again 
the attention is draw n to  the danger, and 
particular em phasis is laid on the m is
take made of confusing the Seer w ith in
tellect. It is the m ost difficult illusion 
to overcome, chiefly because it is as neces
sary for the Seer to' associate himself 
with things seen in order to understand 
all things, as it is for him la ter to  “ ward 
off” th is junction or association; th is is 
done through continuous discrim ination. 
II. 26 (a) “A discerning which is carried 

on w ithout w avering is the 
means of liberation.”

Johnston.
(b) “T he means of dissolving is 

continuous.” Dvivedi.
This means looking for the E ternal in 

everything and a t all times.
The enlightenm ent wdiich follows is 

sevenfold, and “each of these stages, has 
for its end the entire cessation of each 
of the seven states of the mind conscious
ness, viz. (1 )(  Desire of knowledge, (2) 
Desire for freedom, (3) Desire for bliss, 
(4) Desire to do one’s duty, (5) Sorrow, 
(6) Fear, (7) D oubt.”

These really need some explanation, 
but it m ust be remembered th a t at this 
stage of the instructions the aspirant is
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supposed to have followed the previous 
instructions, and thus should have 
reached tha t degree of development 
which will enable him to understand what 
follows, in a way in which the mere 
reader can never hope to.

In  “The T ransparen t Jew el” Mabel 
Collins gives these seven as follows:

1. I have known all tha t was to be 
known and nothing further re
m ains to know.

2. I have freed myself from all bonds 
of every description.

3. By attain ing the isolation of the 
soul I have attained everything,, 
and nothing more remains.

4. I have done the whole of my duty.
5. My mind is at rest.
6. The qualities or m anifestations of 

m atter have all dropped away, even 
like stones from the m ountain top, 
never to rise again.

7. Being free from these m anifesta
tions and their effects, “I am what 
I am .” ever free and all-bliss.

I t can be seen tha t each of these stages, 
is som ething which has first to be ac
complished and conquered before there 
can be any idea of cessation.

This is such an im portant point in all 
instructions given for following the Path. 
The novice seems to jum p first a t R e
nunciation, and forgets he m ust have de
veloped som ething w orthy of sacrifice.

In  quoting th a t oft-quoted verse from 
“The Voice of the Silence,”

“T he Mind is the great slayer of 
the Real.

L et the Disciple slay the Slayer.” 
there is seldom any mention made of the- 
previous verse, wdiich com mences; “H av
ing become indifferent to objects of per
ception.”

This in itself represents for m ost of us, 
a whole lifetim e’s struggle, ye t repeated
ly it is passed over by the average student. 
In this struggle the intellect will be devel
oped and used as a means of discrim in
ation, but it will be found tha t to be of 
service along th is road, the intellect m ust 
be free, that is, free from the prejudice 
and preconceived ideas which are created 
by the psychic nature.

I t  m ust not be forgotten that ‘m emory’ 
is a subtle distraction, and may bias our 
present judgm ent a t any given moment.
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T he psychic nature is concerned only 

w ith th ings of the senses, and these at 
best are bu t tem porary and d istract the 
Ego from his real work, that of unfold
ing  his spiritual powers.

T h a t is why the very first exercise 
given to the asp iran t is self-castigation, 
o r mortification, and for the practice of 
th is there is no need to retire from the 
world, it can be done at any time, and in 
any  place, and will eventually  have to  be 
practised a t all tim es, and in all places.

By these means the spiritual man will 
eventually  emerge, and the “association 
of the Seer w ith things seen,” together 
with its cause, be conquered.

“T he bringing of th is association to an 
end by bringing the darkness of unw is
dom to an end, is the g rea t liberation ; this 
is the Seer’s attainm ent of his own pure 
being.”

(T o  Be Continued)

C O M M E N T S AND M E M O R A B IL IA

As the Editor succinctly says, “W e 
shall never get anyw here w ithout full, 
free and open discussion.” B ut let me 
add th a t a discussion designed to bring 
to light the tru th  should be unruffled 
by the ebullition of odium theosophicum, 
be free from personalities and innuendoes, 
and from perversion and discolouration 
o f  facts. Because I have refuted the 
charge of literary Vandalism brought 
aga in st the two editors of the revised 
edition of the S.D., have shown that 
neither Mrs. B esant nor Mr. Judge was 
gu ilty  of the penal offence of stealing 
valuable m anuscripts (said m anuscripts 
never having existed save in the im ag
ination of those who framed the accusa
tion). and have defended H .P .B .’s lite
rary  reputation against the fetich-wor
shippers who ascribe to  her the Infalli
bility of Omniscience and overpraise her 
w ritings in an extravagant vein which 
any cultured reader of her works m ight 
m istake for irony, I am accused of d is
parag ing  H .P.B . and depreciating her 
literary  work. O ther unkind things are 
said of m e ; bu t I shall ignore all these, 
even the paroxysm s of odium theosophi
cum, as they are not pertinen t to the dis
cussion, and do not in any way disturb 
tny  peace of mind. I freely forgive my
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detractors, and am sorry ab imo pectore 
because of the th ings which the Inescap
able Goddess will do to them.

Mrs. Cleather quoted, in her “Great 
B etrayal.” p. 78, Mr. Bertram  Keightley's 
statem ent, in “Reminiscences,” tha t he 
and Dr. K eightley laid before H .P.B . a 
plan “ to make the work (the S.D.) con
sist of four volumes.” She failed to 
quote the concluding clause of tha t same 
paragraph, “and finally, to speak of P rac
tical Occultism  in a fourth volume should 
she ever be able to w rite it.” Also she 
overlooked Dr. K eightley’s statem ent, on 
a preceding page, “T he fourth volume
.............has been outlined but not yet
w ritten .” I amended her oversight by 
giving these statem ents in exienso in the 
Jan. Canadian Theosophist. And now 
comes Mrs. H . H enderson and informs 
us tha t according to the statem ents quo
ted by M rs. C leather in her “G reat Be
traya l” the two K eightleys “assert that 
they them selves divided the MSS into 
four parts, of which tw o were published, 
iii. wras ready for the printer, and iv. 
nearly so.” Are we expected to believe 
th a t “w ork” and “ M SS” are synonymous, 
and tha t a volume “ not yet ivritten” is 
“nearly so?”

Such appears to be Mrs. H enderson’s 
argum ent, and she clinches it by setting 
forth the “in teresting” fact tha t Mrs. 
C leather “was a member of H .P .B .’s In 
ner Group of twelve personal pupils, 
trained by H .P.B . for O ccult W ork—to 
which Inner Group Mr. Pryse. up to the 
day of H .P .B .’s death, never belonged.” 
A nother point in her argum ent appears 
to be th a t I am so very untheosophical 
as to retain  a warm personal regard for 
Mrs. Besant and Mr. Mead. 1 confess 
tha t am ong m y friends arc Presbyterians, 
Lutherans, M ethodists, Baptists and other 
P ro testan ts, both laymen and clergymen, 
also Catholics, Buddhists, Agnostics, and 
then some. If I were to exclude from 
friendship all persons wffiose views are 
not in exact agreem ent w ith my own I 
fear 1 would be u tterly  friendless.

In creating the E.S., and later the 
I.G.. H .P.B . could have had bu t two 
main objects: to train  the members to 
become efficient helpers in her work, and 
to have select ones adm itted to the Se
cret R etreat—outside of which no one



is ever “trained for O ccult W ork ." As 
she herself stated, the original E.S. was 
to have been a sm all b o d y ; but when 
m any Theosophists applied for adm is
sion she let down th e  bars, and gave out 
only some prelim inary Instructions which 
are less esoteric than the “Voice of the 
Silence.” Then, retu rn ing  to her orig i
nal plan, she formed the I.G., which was 
simply th a t which the E.S. was a t first 
intended to be. H .P .B . called herself the 
“O uter H ead” of these organizations, in 
dicating tha t her M aster was the Inner 
Head.

All the Instructions received by the 
E.S. and the I.G., saving a few unim 
portan t passages, are printed in vol. iii. 
of the S.D. As Mrs. B esant has stated, 
H .P .B . intended to incorporate them  in 
vol. tv.

F ar from ever d isparaging H .P.B ., 1 
was from the first contact I m ade with 
the T.S. so profoundly im pressed by her 
w ritings and the indom itable spirit with 
which she had tackled the seemingly 
impossible task  set for her by the M as
ters th a t I gave up far better opportuni
ties for the study of Occultism  and took 
up, instead, the more uncongenial work 
which II.P .B .’s M aster told me to do. 
T hat Mr. Judge and H .P.B . approved of 
my hum ble efforts is shown by the fol
lowing le t te r :

O ctober 25, 1888 
London

17 Landsdow ne Rd., 
Kensington.

Jam es M. Pryse, Esq.,
89 E ast Pico S treet,

Los Angeles, California.
D ear Sir:

My best friend, W . Q. Judge, has w rit
ten me m entioning the excellent work 
you are doing on the Pacific slope. I 
therefore ju st send you a word or two to 
express my appreciation (and gratitude) 
of your efforts in the cause of our M asters.

W ould th a t all Theosophists could 
realize the im portance of the duty en
trusted  to them , as you do; and work 
in real earnest for the advancem ent of 
the only m ovem ent which can save the 
world from another cataclysm  of “A tlan- 
tean” black magic.

Hoping you will accept my gratitude as 
som ething more than a simple act of
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politeness, and tru sting  tha t the present 
will find you well and in full success.

Believe me, dear Sir,
Yours ever fraternally  and truly,

H . P. Blavatsky.
H aving  received private inform ation 

from the New York H eadquarters tha t
H . P.B. was about to form an inner group 
of students, I sent in my application for 
m em bership in it before notice of the E.S. 
was given out. H .P .B . prom ptly accepted 
the application, and la ter on sent me the  
printed forms to fill out and sign. A fter
ward she w rote me as follows:

Decem ber 23, 
London

Landsdowne Road.
My dearest B rother:

May the Powers we believe in help and 
give you strength  to carry  on your work. 
Such’letters as yours are the only beams 
of sunlight th a t reach me in my heavy 
Theosophical work—yes, as rare as the 
rays of the London sun through the eter
nal fog of the Island, may you be b lessed!

Ask Judge for the confidential rules (a 
pam phlet) issued for those of the Esoteric 
Section, and send him your Number. Ah, 
if you could send me one one day of your 
sun-lit California w eather w hat luck for 
my old aching body alm ost crippled with 
rhuem atism .

Excuse this short note. I am over
whelm ed w ith work.

Y ours fratrnally and gratefully,
H. P. Blavatsky.

In copying H .P .B ’s letters I have re
tained the superfluous “d ’ in ‘Landsdowne 
Road.” Far be it from me to  correct her 
spelling and thereby throw  myself open 
to the charge of m aking “unw arranted 
changes in the text.

W hen I was transferred  from the New 
York to the London H eadquarters the
I . G. was taking an enforced vacation, so 
to  say, and it did not get to work again 
till after H .P .B ’s death. Hence I could 
not be adm itted to it for the time being, 
as was duly explained to me. As m eet
ings could be held only in a room tha t 
had never been contam inated by any bad 
influences, a room had been built especial
ly for the I .G .; bu t—well, I m ust not tell 
tales out of school. However, th a t room 
could not be used any m o re ; so meetings 
wrere suspended until a new' room could
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be added to the H eadquarters building. 
I t  was finished ju st before H .P .B ’s d e a th ; 
and  about the last th ing  she did on earth  
was to consecrate it, spending several 
hours in th a t chilly room, in which the 
plaster was yet dam p—and she, dying! 
T he pathos of it! N ext 1 was helping 
lift her out of the chair in which she died.

W hen Mr. Judge and Mrs. Besant, the 
tw o O uter Heads, separately asked me 
to  join the I.G., each claim ing to have 
received independently a m essage from 
the M aster in the m atte r—and both spoke 
tru ly— I at first declined ; for already I 
saw on the Theosophical horizon the 
first faint clouds of the storm  th a t la ter 
on disrupted the Society, and I did not 
care to join a group, all friends of mine, 
which J knew —as I told Mr. Judge— 
would soon be broken up. B ut when the 
M aster personally intim ated th a t it was 
m y duty  to join it anyw ay, I cheerfully 
■obeyed. I t w as a good group, while it 
lasted. Peace to  every surviving m em 
ber of i t ! And now because I oppose the 
substitu tion  of an “ infallible” waxen idol 
of a Goddess for the heroically hum an 
personality  of H . P. B lavatsky, I am ac
cused—by whom ?—of “disparag ing” the 
gracious Old Lady for whom at any in 
s tan t I would unhesitatingly  have laid 
dow'n my life.

Jam es M organPryse.

GODDESS OF DREAM S

Goddess of dream s, th is boon I ask, 
W hen present things your magic m ask 
H as banished quite—O let me lie 
’Mid scented bracken, warm and dry, 
T he sum m er softness of the night 
A gainst try  cheek, the little light 
O f fireflies’ b righ t, elusive spark 
A  tiny lantern in the dark.
And overhead th a t w ondrous arch 
W here other worlds for eons march 
In ordered paths.

O  lift my heart,
T ill of ail beauty I am part 
And God incarnate in me cries 
To that same God th a t w aiting lies 
In  this H is world. I am not me,
B ut ju st a quivering harp for th e e !

—M ary E. H ayhurst in the H am ilton 
Spectator, Dec. 7.

T H EO SO PH IST
T H E ASTROLOGICAL HOUSES

IV.
House No. 7 is always a captivating 

one for all persons. W ho is to be the 
life partner? It is not strange tha t the 
type of the m arriage partner is the oppo
site to that of yourself. If you are a 
tall, fair, lackadaisical Libra, small w on
der th a t your taste tu rns to a dark, active 
A rie s ; if you are a bright, artistic, if 
som ew hat ingenuous or wilful Taurus, 
your choice may be a quiet, calculating, 
but passionately loyal Scorpio. These 
m arriages of opposites seldom take place, 
and it may be th a t these are the ones 
which are made in Heaven, for although 
the attraction  to opposites is general, in 
nearly all cases it works out only parti
ally.

Take notice the next tim e you see 
tw o boys and two girls together, walking, 
a t the theatre or concert, or more often 
when having tea in a restaurant. The 
boys are friends; one is fair, the other 
d a rk ; the girls likewise, one is fair, one 
dark, and invariably the fair boy is a t
tendant on the dark girl, and vice versa, 
at least four tim es out of five.

Sad it is th a t these boy and girl arrange
m ents so often fail to last, for the pres
sure of Karm ic law, (shown by the weak
ness of ru ling  planets or the lack of pro
per sym pathy between the two figures) 
drives the native into the stream  of cir
cum stances which links him or her with 
others to whom they are bound until the 
K arm a is fulfilled.

More frequently than not the m arriage 
partner is indicated by the position of 
the ru ling  planet. In a certain horoscope 
M ars ruling was heavily afflicted by 
Saturn, so the m arriage was greatly de
layed, arid la ter brought many difficulties. 
In another case Aries occupied the 
seventh house, and the m arriage partner 
had the Moon in Aries which greatly mod
ified the character of the sign. Jupiter 
ru ling  in another horoscope was in 
Aries, and the type preferred by this na
tive was exceedingly active and verttur- 
some.

Some authorities say that the m arriage 
partner is indicated by*the Sun in a female 
figure and the Moon in a male figure, this 
is shown by the planet tow ards which
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the Sun or Moon is d irecting its course. 
Horoscopes examined show in the female 
Sun directing tow ards M ercury; the life 
partner has M ercury in the ascending 
sign. So the male has the Moon direct
ing tow ards a conjunction with* Ju p ite r ; 
the life partner has Jup iter in the rising 
sign. Such configurations while they do 
not show sym pathy, and indeed may indi
cate great uncongenialty, certainly show 
the presence of unexhausted K arm a, and 
much could be discovered by  a course 
of investigation into these facts.

B ut there is ano ther characteristic of 
H ouse No. 7, th a t is, to tell you som ething 
of business partners and associates. A 
sterile sign on the cusp of H ouse No. 7 
may m ean th a t people will not be w illing 
to co-operate with you, and tha t your 
enterprises m ust be carried through 
alone, or it may mean th a t your type 
of mind reluses to co-operate w ith others, 
being averse to help, suggestion, or ad
vice. The ruler of the sign being badly- 
placed or afflicted by bad aspects, will in
dicate th a t your endeavours to secure co
w orkers will result in your being deceived 
and defrauded.

A lm ost any sign could be either good 
or evil placed on H ouse No. 7 ju st as any 
sign m ay be good or evil on H ouse No. 
1. These two houses are the balances 
w'hich ought to harm onize the individual 
with his fellow men. Good conditions 
will establish harm ony and good will, 
while selfishness will inevitably result 
in discord and unhappiness. No man 
liveth to lumself alone.

H ouse No. 8 gives an index to the 
death of the native, tha t final enemy to 
whom we m ust subm it so long as the 
Zodiac rem ains unconquered, and we are 
forced to retu rn  to  incarnation. W ill the 
death be delayed or hurried, will it be 
quiet or violent, a t home surrounded by 
loved ones, or far away and alone ? There 
is a means em ployed by some to fix the 
time of life term ination by com bining the 
influence of H ouse No. 8 and its ruler, 
With that of the Sun the giver of life. 
I am inclined to think th a t H ouse No. 
8 has an occult affinity with the incarna
ting  Ego, giving a t least an inkling as to 
how and when the Ego determ ines to 
w ithdraw , bu t th a t inkling is so small 
it is difficult to discover.

All things surrounding death are pos
ited by H ouse No. 8.

“‘L et’s talk  of graves, or worms, of 
epitaphs.

L et’s choose executors and talk of 
w ills”

for executors, w ills and inheritances are 
to be found here. Goods of the dead be
queathed, or tangles and quarrels over 
deceased’s estates, are indicated by the 
sign, the  ruler, o r the  ru ler’s position in 
the figure. Jup iter is always the Greater 
Fortune, and even Saturn may tell of be
quests of land.

H ouse No. 9 is a quiet and unobtrusive 
locality. I t  tells of your religious in
clinations or philosophy of life. Should 
you have a fiery sign on your house, you 
are liable to be passionately religious, and 
Leo Would direct you to gorgeous ceremo
nials and vestm ents. Should, however an 
airy sign be here, then is your religion 
more of philosophy or may even be 
mysticism. Libra will show a balanced 
mind on religious m atters with little of 
dogm atism  and more of toleration, while 
Scorpio tells us tha t you may be dog
m atic and bigoted even to the verge of 
vindictiveness. These signs will be g rea t
ly modified by the position of the ru ler 
for with Scorpio on the H ouse and Mars 
ru ling  placed in Leo, w ith a good aspect 
to Jup iter or Venus, the whole religious 
disposition would be much broadened 
and ennobled, losing much of its bigotry 
and prejudice.

There may be a good reason for the 
quietness and unobtrusivenes of th is  
H ouse No. 9. H ere in the quiet of this 
location may be born of purified and 
broadened religious feeling, th a t philoso
phical conception of Brotherhood which 
raises the whole plane of the native’s de
velopment, helping to  make his next jour
ney through the long round of the Zodiac 
one of greater honour to himself as well 
as of greater service to mankind.

H ouse No. 9 is said to govern long 
journeys, bu t I have not found it so, un
less it refers to th a t homeward journey 
of the P ilgrim  of the Ages alluded to in 
the preceding paragraph, otherw ise its 
influence in th>s direction has not been 
clearly explained. H ouse No. 3 looks 
after all journeying.

George C. M cIntyre.
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ECONOMIC TH EO SO PH Y

XI.

“L iberty  of action being the first es
sential to exercize of faculties and, there
fore, the first essential to happiness; and 
the liberty  of each lim ited by the like 
liberty  of all, being the form which the 
first essential assum es when applied to 
m any instead of one, it follows th a t th is 
liberty  of each, lim ited by the like liberty  
of all, is the rule in conform ity w ith which 
society m ust be organized. Freedom  
being the prerequisite to norm al life in 
the individual, equal freedom • becomes 
the prerequisite to  norm al life in society. 
And if th is law of equal freedom is the 
prim ary law of right relationship between 
m an and man, then no desire to get ful
filled a SEC O N D A R Y  law can w arran t 
us in breaking it.”—H erbert Spencer.

U nder our existing economic system  
we reap w ar, strikes, crime, disease, in 
sanity , etc. These are all effects, both 
of suppressed individualism  and selfish 
individualism , consequent on th a t sys
tem  ignoring the fundam ental N atural 
Law so well enunciated by H erbert Spen
cer. Since the close of the recent world- 
war, would-be politicians and would-be 
financial experts have constantly  asserted 
th a t another such w ar will sound the 
death-knell of the present civilization. 
B ut instead of bread, however, they can 
only offer stones, since they insist, tha t 
we m ust get back to normalcy, i.e., to 
the mythical “gold standard” and profit 
system . " T hey fail to grasp th a t this 
desire is the cause of w hat they dread.”

T he Biblical injunction that “out of the 
m ouths of babes and sucklings came 
forth wisdom” passes beyond their com 
prehension. T hey are wedded to  o rtho 
doxy and shun its opposite as they would 
a plague. T o apply the “golden rule” 
instead of the “golden standard” is ou t
side their philosophy.

It is a natural law that freedom m ust 
be equal. Because of our perversion of 
th is law we have an abnorm al social 
state. Suppressed freedom destroys tha t 
chief characteiistic of man which has 
placed him at the head of physical nature, 
i.e., individualism.

T he normal desire of man, w hether as

an individual or in the mass, is to seek 
happiness, and where a social system  de
nies th a t inherent right, the outcome can 
only be strife and the inevitable decay 
of tha t system. W e are w itnessing to 
day the decay of Anglo-Saxon civiliza
tion. I t is perishing because like its pre
decessors it has dism ally failed to  grasp 
righ t knowledge from which right action 
can alone follow'. T he agent of destruc
tion is an economic system  which per
m its m onoply or som ething for nothing.

As man is a gregarious anim al his 
individualism  can be best expressed by 
no t tak ing  advantage of other individuals. 
H e can not obtain som ething for nothing 
ad eventually profit by it, as that is con
trad ictory  to natural law, w'hich stipulates 
that freedom m ust be equal. Ruskin, w ith 
his far-sighted grasp of economics, clearly 
stated th a t “ for every plus there m ust 
be a corresponding m inus.” This means 
th a t under the profit system equal freedom 
is an im possibility economically, for 
everyone willy-nilly m ust strive to out
do his fellowmen if he is to survive at all.

T hat great m ovem ent for the estab- 
lshing of brotherhood which started  with 
the French revolution—to go no further 
back than modem tim es—is not yet fully 
completed. I t is destined to work stead
ily onward until it finally gives birth to 
Democracy. No democracy can exist 
which is not accompanied by economic 
equality.

In the opinion of the w riter the mes
sage given to the world through H.P.B . 
was an attem pt to  hasten this altruism  or 
enlightened self-interest and displace the 
selfish self-interest which still dominates 
hum anity. Bui the Theosophical Society 
has fallen into evil days and lias degene
rated. From  the sublime heights of al
tru istic  brotherhood, it has descended to 
psychic m ongering where it is not an in
tellectual gorm andizing repast.

T his lost sta tus can only be regained 
by individual desire to live up to the 
idealism of the original message, and by 
striv ing  for physical action in accord 
therew ith T he doubtful pleasures of 
psychism and still-born intellectuality 
m ust be resigned. The members of the 
society m ust be prepared actually  to a t
tem pt to live the life to the best of their 
ability. T hey m ust attack and expose the
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sham s and mockery of our social sys
tem. And the best attack is a full ex
posure of the economic system which 
alone makes these errors possible.

In this series of articles 1 have attem p
ted, in a brief and, possibly, somewhat 
lame fashion, to place a few of the facts 
and errors of our economic system be
fore the members of the Canadian sec
tion. If tiiat effort becomes the means 
of turning their attention to the econ
omic problem and its perils it will not 
have been a vain one.

“Oh, sometimes gleams upon our sight 
Through present wrong, eternal righ t; 
And, step by step, since time began 
W e see the steady gain of m an.” 

O ttawa. C. V. Craik.

A REINCARNATION CAMPAIGN

The National Society of England has 
resolved to inaugurate a Reincarnation 
Campaign during the year 1928, and has 
sent to the Canadian Headquarters copies 
of the resolutions and suggestions of 
which we append the latter. There is 
no doubt that if people are made famil
iar with the idea of reincarnation, all the 
rest follows in the intelligent mind. 
People who are so materialistic, or who 
have not the brains to be able to apprec
iate the fact that Christianity teaches 
that Jesus Christ came down from heaven 
and became incarnate, and that what He 
did once He could certainly do again, 
and that in this he set an example for 
all humanity, may reject reincarnation 
at first hearing. But when they begin to 
understand incarnation they will soon 
be able to understand a repetition of the 
process.

The general suggestions for the reincar
nation campaign follow :
1. To provide four or six booklets on 

Reincarnation applied to individual, 
national and international problems and 
to send them out as a fortnightly series 
during 1928.

2. Special leaflets for free distribution.
3. To enlist the services of the Theo- 

sophical Review and other publications, 
(a list of books on the subject would 
be useful.)

4. Ask competent members to arrange 
a correspondence discussion on the

subject, and to prepare paragraphs 
for newspapers.

5. To arrange special series of weeks or 
three day courses of Lectures covering 
the country.
(where possible taking an empty shop 
for a week’s propaganda)

6. To invite other organizations to ar
range discussions on Reincarnation.

7. To consider the possibility of caravan 
or motor tours in the summer round 
the country.

8. To arrange a series of lectures in the 
Queen’s Hall, London.

9. To ask for names of interested individ
uals and organizations who may be 
invited locally or by the General Sec
retary to take part.

10. To display a big Reincarnation 
poster, and other posters for advertis
ing lectures as may be needed.

11. To ask for serious thought to be de
voted to the discovery of new opprtun- 
ities and new methods of approach.

269

REVIEWS

The Theosophical Quarterly for Jan 
uary offers one of its finest issues for the 
New Year’s consideration. The first ar
ticle is a notable rendering of one of the 
great Buddha stories in which the foolish 
seeker after so-called “occultism” is shown 
up for what he is worth. The story with 
its accompanying comments covers this 
point for the real student. Mr. Henry 
Bedinger Mitchell contributes a valuable 
criticism of H. G. W ells’ “Outline of 
H istory” in which Mr. Hilaire Belloc’s 
recent retort to Mr. W ells is brought 
under analysis also. “The sectarian spirit 
will not brook the thought that ‘the faiths 
are all brothers, some older, some young
er.’ It m ust have all or nothing. ‘I am 
of God, none else is of God.’ I t  is easy 
to understand, therefore, why, since each 
such ‘religion’ could not be given all at 
the hands of our school boards, it has 
been given nothing. But the effect has 
been to surrender the instruction of the 
youth of our country to such ‘science’ 
as Mr. W ell’s. For let it be clearly noted 
that it is not, and never can be, science
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itself which is taught in our schools, but 
only w h a t purports to be sum m aries of 
science; and it is im possible to sum m arize 
except by pu tting  forth conclusions and 
in terpretations of fact, ra the r than the fact 
itself, so th a t it is always the teacher’s 
own philosophy and outlook upon life 
which his sum m ary reflects.” And Mr. 
M itchell rem arks th a t it is unnecessary 
to “underscore the difference in tone and 
tem per, and the still wider differences in 
spiritual significance, between (the) first
hand account by Sir A rthur K eith and 
the second-hand ‘report’ of his ‘conclu
sions’ which Mr. W ells purports to give.” 
M r. M itchell confesses himself “less pre
pared” for the profound pessim ism  of 
Mr. Belloc’s final w ords: “ Men hesitate 
to say i t ; thej' are afraid of facing the 
tru th  in the m atter, bu t tru th  it i s : the 
foundations have gone.” H e means 
“T hat Christian m orals and doctrine, and 
all th a t they m eant, are, in our English- 
speaking world, much m ore than in any 
other part of contem porary w hite civil
ization, in d issolution.” A very good 
thing, too. “W hen the half-gods go, the 
Gods arrive.”

*  *  *

M embers of the Theosophical Society 
in the presen t generation have so fallen 
into the Ijabit of accepting everything 
issued by the A dyar presses or signed by 
prom inent m em bers of the Theosophical 
Society th a t it becomes necessary for 
some one to raise a pro test or a w arning 
in connection w ith m any of the books 
printed and statem ents made. O utside 
the Theosophical Society, and still, for
tunately, to some extent w ithin it, there 
are plenty of people w ith independent 
minds who are unw illing to swallow every 
freakish assertion th a t is put into circu
lation. Madam Btavatsky declared tha t 
the three requisites for a Theosophist 
were common sense, first, common sense 
second, nd then more common sense. 
W ith  th is element in one’s make-up all 
th ings are lawful, but it is soon found 
th a t but few are expedient, and in no th
ing is th is more true than in the judg
m ent of Theosophical literature. The 
Theosophical presses are constantly pour
ing forth a flood of literature which ap
pears to require no o ther recom m endation 
than  the endorsem ent of some “revered

and beloved” one to  be taken as inspired 
Gospel. This has already made the 
Theosophical Society a  laughing stock 
as no doubt was the intention of those 
who misled the “revered and beloved” 
ones aforesaid. One cannot help enter
taining these reflections on taking up 
the new- edition of Mrs. Cooper O akley’s 
book on “T he Comte de St. Germ ain?” 
not that it is any worse, nor, indeed, half 
so bad as may others which m ight be 
mentioned, Mrs. Besant writes a  “Fore
w ord” in which she says th a t “ Mrs. 
Cooper-Oakley’s painstaking research is 
so well known, and so highly appreciated 
am ong students, that it is not necessary 
for me to recommend her work.” T hat 
settles it for all the goslings of the move
ment. Tn Mr. A. E. W aite’s voluminous 
and really painstaking work on “The 
Brotherhood of the Rosy Cross,” he de
votes a page to Mrs. Cooper-Oakley in 
which he rem arks: “There are other un
critical persons, and Mrs. Cooper Oakley 
is am ong them , who take the Comtesse 
d ’A dhem ar’s Souvenirs sur Marie-Antoin- 
ettc seriously, instead of as an exaggera
ted and largely fictitious narrative, no im
portan t statem ent in which can be accept
ed, unless it has been checked indepen
dently .” This is the Theosophical a t t i
tude. No statem ent, not even Madam 
B lavatsky’s, as she constantly affirmed, 
should be accepted until it is checked by 
the student, or unless it tallies with his 
own wide experience and close study. 
Any other course in study means sloppy 
credulity, and almost invariably a fall 
into psychism and the hells that lie be
yond. The airy way in which psychics 
u tte r  the m ost astounding assertions, as 
though there could be no possible doubt 
of their veracity, or any explanation in
volving their im aginative excursions into 
the A stral Light, is one of the things that 
have driven a long-headed public to doubt 
everything tha t comes out of Adyar. 
W hile saying this, one does not for a 
moment intend to  be understood as de
claring tha t there is no tru th  or no value 
w hatever in these publications. On the 
contrary, they are excellent exercizes for 
the student who may use them  to com
pare with the careful reservations made 
and as guides to subjects which are wor- 
by Madam B lavatsky in her w ritings,
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thy  of study, b u t which need to be ap
proached with the utm ost caution of 
scholarship and investigation. N othing 
is more serviceable than the sifting of 
these w ritings for the grain of w heat in 
the bushel of chaff. T his may apply to 
three exhaustive volumes compiled by 
M ajor A rthur E. Powell, “T he Etheric 
Double,” “T he A stral Body,” and “The 
M ental Body,” which includes all the 
contributions to psychic lucubration made 
by  the alleged clairvoyants of the Thc- 
osophical Society during the past quarter 
of a century. T he student will find them 
invaluable, after carefully checking them 
over w ith P lato, St. Paul, Pythagoras, 
P atanjali, and o ther sages of the east and 
the west, as a storehouse of things to be 
avoided, theories to be disbelieved, and 
generally to be classed w ith the literature 
of spiritualism , Swedenborgianism , 
Thom as Lake H arrisism , and all the 
o ther revelators whose work has done 
nothing more than to divide those in
terested in other-w orld affairs into sects, 
no two of which agree. Does it ever 
strike m embers of the Theosophical So
ciety that it was intended to gather the 
people of the  world together by a dis
covery of the agreem ents am ong the great 
religions, and th a t w hat the Society has 
done in recent years has been to erect 
new barriers between the Society and the 
rest of the world ? This is the “sand
bank” Madam B lavatsky w arned her 
generation against. This is the sand-bank 
on which we are like to be stranded. 
S tudy these volum es by all means, but 
let the study be done with a view to find 
o u t in w hat respect they agree w ith the 
trad itions and wisdom of the ages', so 
th a t in th is agreem ent they m ay be hon
oured ; while in their novelties and freak
ishnesses they are only to be regarded as 
examples of w hat is to  be shunned or as 
opportunity  for the developm ent of d is
crim ination and intuition.

T H E  R EV ISED  PRAYER BOOK

The agitation  in England following 
the rejection by the H ouse of Commons 
of the Revised P rayer Book may be a 
fore-runner of dis-establishm ent of the 
C hurch of England T here is nothing 
to be feared, spiritually, from such a

course. A trem endous storm  was raised 
in Ireland in 1870 when Gladstone dis
established the Church of Ireland. T hat 
Church has been more vital and active 
since then than ever before, and it has 
the earnest loyalty of its people to  a 
larger extent. No doubt the same would 
be true  in England. T he real difficulty 
is the camouflaged Sacerdotalists who 
wish to adopt all the practices of Rome 
while rem aining nom inally in the Church 
of England. Exactly the same situation 
exists in the Theosophical Society where 
the Liberal Catholic Church is doing its 
best to d ivert the Society from Theosophy 
to sacerdotalism . The debate tu rns chiefly 
upon the nature of the Communion. The 
New T estam ent teaches nothing sacer
dotal about the L ast Supper, which the 
Church now insists upon celebrating be
fore breakfast. Joseph John M urphy, 
long an honoured official of the Church 
of Ireland, once w rote th a t he had always 
regarded the presence of the Christ in the 
Communion as based on the promise that 
where tw o or three were gathered to 
gether in His Name, there H e would be 
in the m idst of them. T he command 
tha t whenever bread was broken or the 
cup received tha t the act should he per
formed in rem em brance of him is simply 
the sanctification of all food and drink 
to the service of man and the divine in 
man. Every meal should be a sacram ent, 
and every meal is a sacram ent to the true 
Theosophist. Mrs. Besant was nearer 
the tru th  on this m atter fifty years ago 
than she is today following the ex-curatc 
of Sydney. T he choice is between Rome 
and Reason, between the M asters of W is
dom and the psychics and sacerdotalists.

“PEACE BEG INNING  TO B E ”

As we go to press a despatch from 
W ashington states that France has been 
asked by the S tate D epartm ent to share 
with the U nited States a mission to unite 
all the principal nations in “Renouncing 
w ar as an instrum ent of national policy.”

The proposal springs from the sugges
tion of M. Briand for a Franco-Am erican 
trea ty  outlaw ing war, and is put forward 
by Mr. Kellogg as offering an opportunity 
for “a more signal contribution to world
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peace by joining in an effort to obtain 
the adherence of all of the principal pow
ers of the world.”

W ith the offer to France went a draft 
treaty to replace the Root Arbitration 
T reaty which expires on February 27. 
Its  preamble includes a proposed declara
tion against resort to war, and copies have 
been sent to the British and Japanese 
governments. It will be sent to all other 
powers with which the United States 
has Root treaties, and will serve as a 
model on which the S tate D epartm ent 
hopes to base multi-lateral facts of per
petual friendship.

Canada will loyally support any move
ment of this kind, her century-long peace 
with her neighbour and constant resort 
to arbitration presenting a guarantee of 
good faith in this respect. I t will be the 
test of Great Britain’s integrity, and the 
high hopes of the world look to London 
to accept and to further in every pos
sible way the consummation of this plan, 
japan  had already approved the principle, 
believing that a general declaration re
nouncing wai as an instrum ent of interna
tional policy would be a great step to 
world peace. I t is suggested the League 
of Nations might be embarrassed by this 
movement. The League of Nations was 
organized to create peace in the world, 
and in this has won almost universal 
sympathy. No technical, nor any other 
difficulty should be raised by the League 
or its supoorters that would block this 
present effort for peace.

ARE W E SAVED BY GRACE?

A correspondent asks, “Are we saved 
by our moral acts or by the grace of 
God? A great preacher recently said that 
no m atter how we multiplied and refined 
our moral acts, we could not wipe out our 
debts, and that it was the grace of God 
that lifted the burden and forgave. If 
this be so, how reconcile it with the law 
of cause and effect?”

The question involves a whole volume, 
but briefly let us examine it. The grace 
of God is quite a different idea in Greek 
than in English. Grace is charis, which 
is translated “favour, grace, thanks,” and

grace carries the idea of gracefulness in 
the Greek, the sense in which we associ
ate it w ith beauty. God, in Greek, is 
never what we usually mean by God. It 
is always The God, that is, the Immortal 
Self in each one of us. The orthodox 
way of regarding it carries us away from 
ourselves to something outside of our
selves, and we lose the real sense of a 
Divine Presence always with us. The 
preacher’s statem ent has a basis of truth 
in it, in so far as it is true that our hu
man mortal selves can never, unaided, 
achieve the perfection which we are ex
pected to aim at. But we are not mere
ly human and mortal. The God within 
us is always ready and waiting to lift us 
up to any height to which we wish to 
aspire. This depends upon ourselves. 
W e must asp ire ; ask, to receive; climb, 
to attain. Always when we make the 
effort. The God is there with us to help.

Unfortunately, the whole of Theology 
is twisted with the conception of an out
side personal God. W hat is real is the 
inner Personal God in each of us. The 
unity of consciousness of these Gods on 
their own plane is one of the Mysteries 
about which w'e have little information. 
I t has to be realized to be understood. 
. Then, as to forgiveness. The God 
within us, who is our real Self, must 
always be ready to forgive or pardon in 
the ordinary sense. But the word trans
lated forgiveness in the Greek is derived 
from an old word which had to do with 
the taxation system, and meant giving a 
man time to pay. This is the Grace we 
are accorded. The banks give one three 
days of grace. N ature gives us uncounted 
incarnations. W e may have sinned, been 
wicked, broken the Law, are still unre
pentant, but The God gives us time to 
change our minds and hearts. All the 
time we ask, in fact, for we live life after 
life, and if it be not in one incarnation it 
will be in another, when the prodigal 
comes to himself and desires to return 
to his father’s house, to be as one of the 
hired servants. He is willing then to pay, 
and he is given the opportunity. Every 
jot and tittle m ust be repaid, but we do 
it willingly once we understand. The 
God lends all his grace and favour to as
sist us in discharging the debt.

A. E. S. S.


