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.ternal goodwﬂl and kmdly feehng toward
all students of Theosophy and members of
Theosophical Societies wherever and how-
-gver- situated. It further proclaims and
avers its hearty sympathy and association
~with such ‘persons and organizations in all
Theosophical matters except those of gov-
. -érnment and administration, and imites
“ then' correspondence and co-operation.”
o So it goes on to appeal to all men and
,' ~women who seek the elevation and advance-
* ment of the human race, and.nothing could
* be broader nor more sympathetic. It is
" published every quarter on the cover. of
‘. The Theosophical Quarterly, and one al-
ways hopes that it will be effective with the
- 'members of the body which that Magazine
_represents, but we may have to wait some
time for this as appears elsewhere. But
" o one can voice this universal appeal with-
- _out doing some good in the world by the
"-dissemination of such an ideal whether it
'is lived up to or-not. It has borne fruit in
_the fine appeal made by Dr. G. de Per-
ucker, inspired as he says by the Master he
follows, and it is accepted by Mrs. Besant,
ghe states, on the authority of the Maha-
Chohan. We have always taken this posi-
~ tion on our own initiative in Canada, and
- we are delighted to find that for any
. 'reason others are now seeing the desir-
> ability of united action, or, at the least,
. concerted action irrespective of organiza-
tion. The organic union of the varigus
. "Theosophical bodies is probably not pos-
“gible at this time. In Canada our con-
stitution is democratic and calls for ‘the
.annual electjon of the General Executive
and the General Secretary. Both the Adyar
and the Point Loma Societies are governed
. by an appointed head, and the autocratic
. principle is strong in most of the Societies.
. We cannot abandon our democratic
* ‘methods in Canada, but there is no reason
'- why we should not cooperate with all and

with which the Society set out upon its
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. any. who cherish the. Theosophical idesls -

enough in mind and sympat

‘spirit to work with any k

phists who are tolerant enou
our good faith,

Even Dr. van der Leenw’
revelation and realization d
us, for as St. Paul says, the
of gifts but the one spirit.
or think they have revelat
careful, however, not to tr
the minds of those who ha
at such maturity that they
reason to bear upon the re
or alleged. When the blind
they both fall in the dit
authority reminds us. We
things to test our sight befor
to rely upon it.

Some have come to this d
of co-operation by the way
We huave come to it as a maj
sense and experience and h
cating it for thirty years at
ters not how people get the
as they get it. And we ma
our eyes be evil when the ]
The difficulty, if not the d
recognized however, and
Leeuw’s strictures are warr

It does not appear that h
revelation. There are two k
One is informative; the otl
No one can have any possik
informative revelation, unle
with a sinister motive, and
would soon be apparent.
tiong and discoveries may b
the head of informative rev
discovery of the key to the
was an informative revelat
place the writing of the S
by Madam Blavatsky in the

Directional revelation is o
It is intended to govern ¢
'mands implicit and immed
Such a revelation was that

" leged to have direeted the



."around the fifteen or twenty years after
. Madam Blavatsky’s death. It was a test
" to many of théir powers of diserimination,
" logs of which, as the Bhagavad Gita re-
minds us, is loss of all.
. The problem always is with directional
 revelation whether its source be genuine
", or not, whether true or false. If it be false,
.. and we have had it so in several instances
in the last few years, it should not be fol-
. lowed. When it has been followed and
© found to be false, the sooner, the student
- gets back to the point where he was misled
the better. Too often, however, he cannot
bring himself to face what he fears will
" be the recriminations of his comrades. If
there be any such recriminations he may
- know he is in the wrong company. No
. reproaches will be uttered by the real com-
. .rades. They too have had their experience
one" time or another.
. - There is another danger, however, even
when the direction is true. Those who
* follow unthinkingly and obey because it is
sy to* obey, may develop within them-
selvies the habit of following, and they are,
- " having failed to cultivate diserimination,
. ‘always in danger of following a' mlsleadmg
- direction. Those who follow always like
- children are not mature enough to stand on
- their own feet, to depend upon their own
", reason and judgment, to be wise enough to
“be,guided by the nght within them and by
nothing else. There is a stage where it 1s
neoessary to follow the shepherd like sheep,
and it appeals deeply to the simple human
to think that the sheep hear and know the
Ome of the shepherd. But we cannot re-

Y i N,
ey >

_ t was the aim of the Theosophical
Movetoent to give men such knowledge as

fight help them to discover the Master
Sar] within themselves. Of Teachers there
‘are many.- The Master Soul is ONE.

N E we reed have no fear. Such revela-

<When we can trace our revelations to that -
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AN APPE

In the early 'nineties of la
soon after the death of M:
there occurred a very defir
of energy in the Theosophic
a growing vagueness of aix

‘that had. been laboriousl;

and directed into definite «
this time onward began to be
dispersed, and, with a decl
energy, lost-themselves in a
emotional pseudo-philanthr
In other words, the member:
rapidly became—and rece:
couragement to become—w
days aptly termed “Uplifte:

There was still a good de
the Society, it still had the
the original impulse, but this
less and less spiritual, and
kamie. It was deflected fr
far-reaching purposes and d:
turbid channels of pseud
with its tawdry but emotio
activities, This prepared
veritable psychie debauch v
veded the whole Society, mq

_look by means of a new anc

ature—a sort of hybrid spir
liberal use of Theosophice
deleterious effect of this
was threefold. It was, throu
advertising and the urgent r
of travelling lecturers (ther
in the “new Theosophy’),
members of the growing ]
thus at once obscured the
reliable literature, and i
whole Society with teachis
with, and subversive of, the
taught by Mme. Blavatskv 8
Teachers.

Further, by its psychlc
appeal, ‘it drew. into the L
able percentage of immatu

1nhalancad nanmla-c nannle



rovxded for them by the Socxety 8 new
dérs; the psychie tittilation was supplied

“been expected, TheOSOphy became, in the
eyes of intelligent people, a subject for ir-
revetent merriment and amused contempt.
. Some of the ablest scientific and literary

decided spiritual leanings, might well have
" beéoome powerful allies of this ancient phil-
. Qsophy, have had but passing words of de-
-'rision for the debased version of it which
" they eneountered in the current Theosophi-
-'._cal literature. This is only one of the mis-

' movement when the Parent Society was
" diverted from its true aims.

" Tt 'must be conceded that after the death
:of Mme. Blavatsky, the tide of energy
: ﬂowmg into the movement was bound to
. slacken, -and this for reasons which will be

- of the laws of the occult, and need not be
_ stated here. It was nobody’s fault that the
. great drwmg force had ceased to flow with
" its -original impetus: this was mev:table
. But who shall measure the heavy responsi-
._..bzhty of those who through personal ambi-
- -tion dllowed themselves to become the tools
_‘and agents through whom the far-reaching
- alms of the Society were frustrated and its
teachmgs debased ?
+ Tt is no easy task at the best for the
. -student of Theosophy to win to an adequate
.. conception of this profound, austere phil-
' pbophy ; but for those unfortunate students
who have been immersed for vears in the
udy of much of the later literature put
1th by the Parent Society, with its baf-
mg and appalling mixture of true and
teaching, the. difficulty becomes
'mseparable The first strong im-
‘the esrly years of enthusiasm
ery difficult to eradi-
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in’ fnll measure and soon, as might have.

"amen of this generation, who, from their .

_-':':fortunes which befell “the Theosophical -

- perfectly well understood by all students

- philosophy.

_.and seémmigly hOpeIess to uphold the 8
- i ., )

ism of the human mmd confronted with -~
new values, nor even the hostility of mater -
ialistic science; still legs is it the increas- - .-
ingly futile ecclésiastical opposition. These ' -
are all natural obstacles and offer only a
necessary resistance to the healthy growth
of a great life-furthering philosophy.
Undoubtedly the most formidable enerny - .
of Theosophy is to be found within the .~
movement itself—its foes are those of its. .~ -
own household. Indeed it is Pseudo- . =
Theosophy - that is the arch-enemy—those, ~ 7.
emasculated doectrines, skilfully tinctured .
and attenuated to suit the taste of pale ..
people. Thus, instead of bhaving to deal
with homest, healthy, sincere - opposition |
we are confronted with the very diffieult. -
and baffling task of attacking and unmask- -
ing the true nature and purport of doe- .
trines which superficially look like our " "
own! Thus we find in the Society today = - .
a vast amount of moral and intellectual =~ ;.if
a weak, emotional, spurious idea of 77
Brotherhood a tawdry philanthropy and " ;
eownrdlce hldmg behind a sham “Tolera— L
tion.”
Many Theosophical students who heve: -
giined a redsonably intelligent grasp of the -
philosophy and its Implieations, and have . .
thus perceived the dreadful mtellectual‘_;'
and’ moral chaos, and the formidable ele-
ment of degradahon which began to per-
vade the Society, abandoned it, and either-
formed new alliances or remained un--
attached to any organization. :
The present writer has never had any.
hard words for those who have chosen this
course. There is much good reasoning to
support it. But yet!—some of us have
viewed the whole matter from a somewhat
different angle. We have felt and wished
to acknowledge the deep debt we owe to the
Society through which, after all, we re+
newed our contact w1th the great Arya
And so we have laboured”in
the midst.of much that was dlsheartenmg
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- tiong in our lives. It was those transform-
- ations which we were expected to accomp-

*. Hsh; it ‘was this for which alone Theosophy
.~ was given us—this and no other thing!

N Why, ‘then, should we waste the passing
' days with the rare opportunity they offer
‘in’ a pre-occupation with trifles; irrelevan-
. eies and absurdities! Why should the in-
. .voluntary flush have to mount to our cheek

- when some intelligent and too-candid
brother refers iromically to our “weakly
- Lodge Meetings?’ Shall we not see to it

. that those meetings shall partake of the
dignity, the vitality, the absorbing interest
"~ which an intelligent study of the Aryan
. Wisdom confers ¢
: Let us be content with nothing less than
- .'to ‘make our Lodges centres of intellectual
‘and spmtual vitality—each in its own eity
. Or community, - This aim should certainly

’ precede any efforts at propaganda at a

_tlm& like the present, and in view of the
© éxisting chaotic, devitalized state of the

Society. Let us ask ourselves what we have

‘to offer intelligent prospective members at

our Lodge meetings. Is there a reasonable

percentage of our members who have at-
tained to an adequate understanding of

,the Theosophical Philosophy, so that they

can justify the large claims we make for
' it on the face of intelligent criticism? If

we cannot meet this requirement, let us set
earnestly about becoming able to do so, and
- in the meantime set aside our misguided
" emotional desire for propaganda. Lodges
whose members have fed for years on “The-
osophical” slop are wholly unfitted to en-

. gage in any propaganda which will not

“* further injure the Society and through it

. the Theosophical Movement.

._-Surely our first. and highest duty is to
1t_" ourselves individually and as Lodges
» present to the intelligent and spiritually-
inded: portlon of the race a high, austere
- ‘philosaphy-—tlie 'hoblest yet achieved by

the nohlest mmd of ‘man—a phxlosophy_

: he igrioble craving

: aloof from thé Soclet '
atn e for a8ense - :
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will call forth from the obscure and unex-
plored depths of man’s nature unsuspected
powers of courage and endurance and .&
resolute will to evoke and bring under his
conscious control the latent forces of his
own mysterious being. In a word, this
philosophy adequately presented, will draw =~ : =~
the v

i

together by its own secret power

noblest, the strongest, the most diversely- — *
gifted members of the race into a trne -3
spiritual Brotherhood which will oppose’to
the disintegrating influences of our eivil- =

ization & positive resistance, and keep alive . *
a philosophy and a tradition, higher and - .
holier than which is not known on earth! - -
Do we feel equal to this task? Are we '
willing to at least attempt it? If not, let -
us bonestly admit it, and fall to the rear . '
and take our place among the non-combat-
ante. We shall at least be entitled to the = 3
satisfaction of knowing that we refused to
hamper and impede those who were willing
to take their place in the firing line. This
were no disgrace, but an honourable ac- - 3
knowledgment of defeat which will bring
us the karma of a new opportumtv in t.he :
future. -
But if we shrln,k from the task with its
need for high conrage and endurauce, and
seek to cover our weakness under a pre:
tence of a high but vague idealism—an-
idealism Whlch we are secretly resolved .
shiall never be allowed to seriously interfere * .
with our comfort or our vanity—then woe -
will follow us, and the karma of our base-
ness will draw us downward deeper into .
the sphere of matter. L
The task before the members of thse N
Society today when clearly realized, might’
well appal all but the most resolute. The -
evil, the folly, the desecration of our noble
philosophy constitute a foul stain on the
history of the movement-—a stain which'
must inevitably be expiated. - It is useless,
as some foolish ones have thought ‘to try to
elude our share of the expiation by holdtng
-The Socmty has -
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'GREAT QUESTIONS
(Concluded from Page 169)

-SUPPLEMENTARY
. 1.
- Theé Poets of Pre-Existence

. ’I‘o the honour of the great poets, whose
keen insight into the heart of moral and
spiritual truth exceeds even that of the
philosophers and men of science, it may
be said that many of them have expressed
in, some form their belief in the pre-exist-
. gnee -of the soul. A few extracts from
these poets are quoted here:

Rudyard Kipling, in “The Neolithic

'-"I_n the neolithic age, 'savage warfare did I
.. WA .
«..For food and fame and two-toed horses’
o pelt;
* I was singer to my clan in that dim, red
- dawn of man,
-And T sang of all we fought and fearcd
and felt.

* L

Then the sxlenCe closed upon me till they
put new clothing on me—
-‘Of whiter, weaker flesh and bone more
frail ;
And I stepped beneath Time’s
' once again a tribal singer.

finger,
 Wordsworth, in “Intimations of Im-
“- mortality :”
Our birth is but a sleep and a forgetting;
The soul that rises w1th us, our life’s
star,
Hath had elsewhere its setting
"' And cometh from afar.
-Tennyson, in “De Profundis:’
it of the deep, my child, out. of the deep,
Vhere all that was to be, in all that was,
af 'a million eons.through the vast
f- multlmdmous eddymg

And every phase of ever heightening life,
And nine long months of antenatal gloom,
Thou comest.

Goethe, in “Faust:”
The soul of man
Is like the water—
From heaven it cometh,
To heaven it mounteth,
And thence at once
Tt must back to earth,
Forever changing.

Shelley, in “The Cloud:”

I am the daughter of earth and water
And the nursling of the sky;

I pass through the pores of the ocean and

shores ;

I change, but I cannot die.
Whittier, in “A Mystery:”

A presence strange at once and known
Walked with me as my guide;

The skirts of some forgotten life
Trailed noiseless at my side.

Bayard Taylor, in “The Metempsychosxs "
of the Pine:” .
All outward vision ‘yields to that w1thm :

Whereof nor creed nor canon holds the

key;
We only :feel that we have ever heen:

And evermore shall be.

Longfellnw, in “Rain in Summer:”
Thus the seer, with vision clear,
Sees forms appear and disappear
In the perpetnal round of strange
Mysterious change - '
From birth to death, from death to blrth ,
From earth to heaven, from heaven to
earth, ' o
Till glimpses more sublime
Of things unseen before
Unto his wondering eyes reveal
The Universe as an’ 1mmea=urab1e wheel"
Turning for evermore

In the rapid rushlng river of time. .

Walt Wh_lt_man, in “Leaves of Grés:s




e '_Ax'ld, whether I come to iy own to-day or
“in ten thousand .or ten million years,

I can cheerfully take it now, or with equal
eheerfulness 1 ean wait.

»* * L *

.As to you, Life, T reckon you are the leav-
- ing of many deaths.
" Nq doubt T have died myself ten thousand
“ times before.
" Vietor Hugo, in “To the Invisible One:”
S Before I came upon this earth
IR I know I lived in gladness
For ages as an angel; birth
_ Has caused my present sadness.
* Dryden, in the translation of Ovid’s
© “Metamorphosis:”
Bouls cannot die.

Ty

They leave a former

home, .
And in new. bodies dwell and from them
. roam,
Nothmg can perish, all things change
below,

For spirits " through all forms may come
~-and go.
"B ~Aldrich,

in “The Metempsyeh-

'I wag a°spirit on the monntain tops,
A perfume in the valleys, a simoom
On arid deserts, a .nomadic wind
‘Roaming the Universe, a tireless Voice.
I was ere Romnlus and Remus were;
I was ere Nineveh and Babylon;

- X was, and am, and evermore shall be,
- Progressing, never reaching to the end.

- Rebert Browning, in “Evelyn Hope:”
Delayed it may be for more lives yet

.- few—
u_cl_i is to learn and much to forget
Ere the time be come for taking you.
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Through worlds I must traverse, not a

Cdlei'ldge, in “On a Homeward Jour-

Mixed with such feelings as perplsx the

soul
Self-questioned in her HIeep and some have?'
said

We lived, ere yet this robe of ﬂesh we

waore.

Lowell, in “The TWIllght e
Sometimes a breath floats by me,
An odour from Dreamland sent,
Which makes the ghost seem nigh me
Of a something that came and went,’
Of a life lived somewhere, I know ot
In what diviner sphere: '
Of mem’ries that come not and go not;
Like music once heard by an ear
That cannot forget or reclaim it; :
A something so shy, it would shame it
To make it a show;
A something too vagne, conld I name it,
For others to know;
As though I had lived it and dreamed it,
As though T had acted and schemed it
Long ago.

ERa Wheeler Wilcox, in “To an Astra- :

loger:” .

Before the solar systems were concer.ved
When nothing was but the Unnamable; °
My spirit lived, an atom-of the Cause. -

Through countless ages and in many forms

Tt has existed ere it entered in
This human frame to serve its little day
Upon this earth,

W. W. Story, in “Cleopatra:”
That was a life to live for!
Not this weak human life,
With its frivolous, bloodless passwns,
Its poor and petty strife!
Come to my arms, my hero! _
The shadows of twilight grow, -
And the tiger’s dricient fierceness
“In my veins begins to flow.
Come not cringing to sue me!
Take me with triumph and power,
As 2 warrior storms a fortress!
. I wdll' pot shrink or cower. .
"Come as; you cpme. in’ tihe; d.eaert




g .

 Brahmanism and Buddhism,

" Wkhen the tiger passions were in us,
, And love as you loved me then!
2. '

Sckopenkauef oit the Sources of, and the
Wide Extent of the Belief in,
: Metempsychosis

échopenhauer, in “The World as Will

,\~smd Tdea,” -gives an admirable, brief ac-

eount of the gources of, and of the wide ex-
. tent of the belief in, the doctrine of Metem-

psychoms, from thh a few paragraphs

are quoted here:
. “We find the doctrine of \[etempsycho-

o 5 315, gpringing from the earliest and noblest

-dges of the human race, always spread
~abroad in the earth as the belief of the
great majority of mankind—nay, really
" as the teaching of all religions, with the
exception of that of the Jews and the two
which have proceeded from it: in the most
. subtle form, however, and coming nearest
" to the truth in Buddhlsm

“With reference to the universality of the
belief in Metempsychosis, Obry says right-
ly in his excellent book ‘Du Nirvana In-
dien,” p. 18, ‘This old belief has been held
all round the world, and was spread in the

~_remote antiquity to such an extent that a
learned English ehurchman has declared it
_.1o be fatherless, motherless and - without
genealogy.’ T‘au'ght- already in the ‘Vedas,’
as in all the sacred books of India, Metem-

- psyechosis is well known to be the kernel of

It accord-

ingly prevails at the present day in the
whole of non-Mohammedan Asia,

- among more than half of the whole human

race, as the firmest convietion, and with an
1ncred1b]}' strong practical 1nﬂuence It
was.also the belief of the Egyptians, from
~whom it was received with enthusiasm by

Orpheus Pythagoras and Plato. The Pyth-

agoreans, however, speclally retained it.

' ‘That it was also taught in the mysteries of

the Greeks undemgbly follows from the
mnth book of Plato’s Yaws. ‘The ‘Edds’
especi allv m the ‘Voluspa

.osophy can hearken to. o
belief is Judaism, together with the two -

thus -

.ence a parte post.

te_aches _
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Mctempsyehosts, Not less was it the foun-
darton of the religion of the Druids, Even
a Mohammmedan sect in IHlindustan, .the -
Bohrahs, of which Colebrooke gives a full
account in the ‘Asiatic Researches,” believes
in Metempsychosis, and accordingly re-
frains from all animal food. Also among
American Indians and negro tribes—uay,
even among the natives of Australia, traces
of this belief are fgun*d.

-

“According to all this the belief in
Metempsychosis presents itself as the
natural eonvietion of mun whenever he re-
fleets at all in an unprejudiced manner.
It would really seem to be that which Kant
falsely adserts of his three pretended ideas
of the reason, a philosopheme natural to
human reason, which proceeds from its
forms: and when it is not found it must
have been displaced by positive religious
doctrines coming from a different source,
T have also remarked that it is at once
ohvious to every one who hears of it for the
first time. Let any one only observe how
carnestly Lessing defends it -in the last
seven paragraphs of his ‘Erziehung des
Menschengesehlechts.”  Lichtenberg also
says in his ‘Selbstcharacterisiik,” ‘I cannot
get rid of the thought that I died before I
was born.” Even the excessively empirical
Hume says in his skeptical essay on im-
mortality, ‘The Metempaychosis is there-
fore the only system of this kind that phil-
What resists this

religions which ]mxe sprung from ‘it, be-

canse they teach the ereation of man out -

of nothlng, and they have.the hard task of
linking on to this belief an endless exist-
They certainly have
sueceedod, with fire and sword, in driving
ont of Enrope and a part of Asia that con-
goling primitive belief of mankind; it is .

still doubtful for how long. Yet how diffi-

ceult thiz was is shown by the oldest church .
Most of the heretics were at-
‘tathed to this belief. For example, Simon-
Liate,

histories, .

Baﬂl:d:lans,

¥ alenhmam M.Iarcm_n-ai
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ists, Gnostics and Manicheans. The Jews
themselves have in part fallen into it, as
Tertullian and Justinus inform us. In the
Talmud it is related that Abel's soul
passed into the body of Seth, and then into
that of Moses. Even the passage of the
Bible, Matthew xvi., 18-15, only obtains a
National meaning if we understand it as
spoken under the assumption of the dogma
of Metempsychosis.”

3.

The Closing Words in Lessing’s Last Con-
tribution to Literature

Lessing has been ealled “the Luther of
German literature, of the German drama
and of German art.” The seven para-

"'graphs 'to which Schopenhauer refers in
the foregoing section, are the closing words
in Lessing’s last contribution to literature;

fsi'ma' t and hence they may be accepted as the

JH ,./; 'ripest product of his thought, while the

m prominence given them would indicate that

X1 -

i-V,”-;  h" held them to be his most important
' message to mankind. They are reproduced
%V. here:
v* “The very same way by which the race
f:L W ' reaches its perfection must every individ-

Hal man-—one sooner, another later—have
travelled over. Have travelled over in one
and the same life* Can he have been in
.one and the selfsame life a sensual Jew
:and a spiritual Christian ? Can he in the
selfsame life have overtaken both ?

“Surely not that: but why should not
every individual man have existed more
than once upon this wotm ?

“Is this, hypothesis so laughable merely
because it *is tbe oldest? Because the
human understanding, before the sophis-

. tries of the schools had dissipated and de-
LmMilitated it, lighted upon it at once ?
“Why may not even | have already pen
-rLpymed those steps of my perfecting which
Ardhg to men only temporal punishments
y.hnd rewards?  And once more,, why not
yir~pther time all those steps to perform

rJ AR,

wd, 1

[ '8
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which the views of eternal rewards so
powerfully assist us?

“Why should | not come back as often
as | am capable of acquiring fresh know-
ledge, fresh expertness ? Do | bring away
so much from once that there is nothing to
repay the trouble of coming back?

“Is this a reason against it? Or because
I forget that | have been here already?
Happy is it fof me that | do forget. The
recollection of my former condition would/
permit me to make only a bad use of the
present. And that which even | must for-
get now, is that necessarily forgotten for-
ever ?

“Or is it a reason against the hypothesis
that so much time would have been lost to
me? Lost? And how much then should
1 miss? Is not a whole eternity mine \

» » »

To sum up all in a few words, Magic is
spiritual Wisdom; nature the material
ally, pupil and servant of the magician.
One common, vital principle pervades all
things, and this is controllable by the per-
fected human will. The adept can stimu-
late the movements of the natural forces
in plants and animals in a preternatural
degree. Such experiments are not obstruc-
tion of nature, but quickenings; the condi-
tions® of intense vital action are given.

O at-of-Print Books

Every month a dozen or more catalogues
come to me from England, Scotland and
the Continent sent by dealers in out-of-
print books on all sorts of subjects. If
there is any item you wish to get | will be
pleased to search for same and report, at
no cost; to you.

mMy “ Suggestions for Eeading” sent on req

N., W. J. HAYDON
564 Pape Ave., Toronto (8) '
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0 VEXED QUESTIONS
By James Morgan Pryse

" Onee when discussing Cosmic Evolution
awith Mr. Richard Harte, who wrote the
krilliant article “Lucifer to the Archbishop

of Canterbury, Greeting!” which is often
. mistakenly credited to H.P.B., he asked
‘me, in: all seriousness, “Well why did
arabrahm do it, anyway?” Is that a
" Jarghable question, coming as it did from
¢ mnold-time and highly intellectual student
“'of Theosophy?- I think not. A variant
" 6f the same question as applied to strug-
gling and“suffering humanity (that being
‘what Mr. Harte also had in mind, his
‘query implying pessimistically that‘ it
would have been better if the world had not
" wome into existence) is raised by a corres-
' --pondent signing himself “A Student,” in
- The Canadian Theosophist, June, p. 124.
- He usks, “For what purpose and to what
~end?” does the Divine Self of man manifest

" physical worlds? Since the Macrocosinte
. and the Microcosmic processes are analog:

t}ms “Why does the Changeless, Eternal ~
: 'A.bsolute manifest this ever-changing and
- transitory Universe, and the beings who
" inhabit it ¥

Nothing can be added to, or subtracted
. from the Absolute ; nothing can be exterior
toit. Tt follows, therefore, that the objec-
tive Universe is the Absolute manifested
" by Itself and within Itself. The Manvan-
- “taras and the Pralayas are the successive
. phases of Parabrabm, the alternating
. periods of activity and repose of the One,
.~ the Universal Life, in which the Many, the
countless Lives, pass through their lesser
.eycles of objectivity and subjectivity. Thus
he All-embracing Universe alternates
ternally between Conditioned Being ‘and
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. & Jower “individuality” in the psychic and

- ous, the two questions may be conjoined

Jney ndltloned Bemg, and Exxstence is the
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Maker and Builder” of the Cosmos; the
Cosmos, Conditioned Being, is Parabrabm -
expressed as Life, Existence. When a -
Theosophist asks, “Why did Parabrahm
do it ¥’ or “why is man manifested in the
lower worlds#’ - he shows by asking the -~ '-
question that he has not completely rid his ..
mind ‘of the Theological belief that an . "
“extra-cosmic Deity “created” the Universe. .- -
The Esoteric Philosophy is based on pure
Pantheism: Deity and the Universe are .
one and the same, and not disparate. The - :’
Universe, both when latent and when mani- - ...
fested, is orgamic, conscious Divine Life. = .
Wken modern Phllosophers term the Abso- ="
lute ‘“the Unconscious,” or “Non-being” -
they are only using idle worda. Absolute |
Unconsciousness, or Non-being, would be -
Absolute Death, Nothingness—the Nihility - -
of both Parabrahm and the Cosmos.
While Theosophy teaches the esoteric
doctrine of the Reality of the Universe
and the Eternality of Life, the doctrine of .-
the Madhyamika School, the most pessi- =
misttc of the Buddhist seets, is that the -~
Universe does not exist and the Absolute -
_is Universal - Voidness, Sunyata.  Nir-
vana, says the Mﬂdhyam1kas is Absolute
Nothingness, to be attained by him wko by' ' .
meditating upon it gains the kmnowledge
Shunytaivaham, “I am nothing, a nullity.”s
Such irrational theories follow naturally’
upon the teaching that the objective Um-
verse 1s an illusion. i
True philosophy, which is ever allied to
common-géense, teaches that the world is .-
real. Man is real, and he cannot escape .-
from the burden of hfe, with its sufferings
and sorrows, which ever outweigh its joys."
and pleasures, by crazily affirming :that
the Universe is & void-and that he hunaelf &
is a nullity, an “illusion,” a nothingness.
- Even as the external Universe is- th
Commg-forth of Divine Nature from Tteelf
yot.within Ttself, so of each man on earth,
his Divine Belf, forever one with Divh
’\Tature Bas' from. iteelf and within it
ed-itself pro; 9selvely in the desceﬁfi




- materlal world in which he is now going

* “through the cycle of reincarnations, rein-
'~ fleshments. It may be objected that this
. statement runs counier to the teaching of
- the .Book of Dzyan, according to which (if
- read with undiscerning literalness) there
eame to the making of man divers Dhyanis,

Pitris -and Spirits, each of whom contribut-
- ed-some portion of his own particular en-
, " : tity and quiddity toward the fashioning of
~ the human creature, so that komo sapiens

ia a composite of their respective donations.
- But the Book of Dzyan is a poem, and
~.".should be read as such, with due allowance
- for poetie imagery, and not as if it were a
: selentific treatise written in plain matter-
" "of-fact prose. All those man-making hier-
-‘archies of the Macrocosm are represented
in gqach Miecrocosm, or individual man; he
himself is the tham Buddha, the Dh) an
.Chohan, the P1tr1, and all the rest. Even
‘45 the Macrocosmic Hiranyagarbha, the

*worlds, 'so each Microcosmic Hiranyagar-
bha brings the man into being on every
-ansanifested plane. He is not an Omnium
atherum of donated principles, a patch-
ork creature fabricated with seraps furn-
d by other beings. It is only on the
Tovrest p}ane, the animal-human stage of
ce, that he needa a little outside
Ap’ to: get- clothed in the body of flesh;
{ _.'at_"that stage it is truly said of hun,
an born of wowan is of few days and
ull of trouble.”

Having descended to the nethermost
‘point of his evolutionary cycle, man has
bafore him the steep and toilsome ascent
46 ‘fhe sublime heights whence he set out
m his Msnvantaric journey through the
3yén ‘worlds. . Of the seven rounds on the
7én globes. of the earth-chain he has com-
. ple d three, and is now in the fourth rou.ud
1 the fourth globe, being thus at the

ars many, Jlls, and is beset by the great’
ioulties and dangers. Few indeed

‘the -wa}g of return to ﬁhe .su.pe
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"Golden Germ, evolves all the manifested

ing‘point of his evolutlon, where. he_-.

gnen in their dark age who see) ean__._.
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nal heights, while the great mass of man—l L
kind see it not at all, even when itis -
pointed out to them, and,ha\e forgotten = -
whence they came. For over half a century - "
the Way, the Path, has been pointed owt - :
to thousands of Theosophists. How many. -
of them have really found it and are faxth-

fully following it? _
In tackling the problem of why man got -
down to this mundane sphere and how he is 7
to get back to the higher spheres;, “A " -
Student” encounters difficulties—which ..
seem to me to be mainly of his own mak- ' . -
ing. In quoting the Master M. he makes . '
him say that “man’s immortality is econ- - -
ditional.” I do not find that in any of - *.
the Master’s letters; if he indeed wrote it -~ '
I think his pen must have slipped. For . . -
immortality is beginningless as well. as
endless. Demonstrate to me that between
two points there is a shorter way than a
straight line, and I’ll admit that it may = ...
be possible for a straight line to have only
one end, and that immortality may like- . .
wise be one-ended. “A Student” quotes’a- ,
brief statement by the Master M. about . °
uniting certain of man’s principles, " i
“fourth, fifth, seventh with the sixth’ and =~ .
adds, “whatever that may be.” W}nle thus =~
confessing that the Master’s statemenmt = .
conveys no meaning to him, he yet intim- g
ates that what I said (in “Worship and. -4
Immortality”) about the Monadie Triad =
is inconsistent with it! Here the difficul- .
ty, the apparent inconsistency, is ome ' -
created by “A Student” himself. If he - i
had read carefully the whole passage which ;.. -
he partly quotes from the Master’s letfer
he would not have asked, “What is the ‘in< ..\
dividuality’ that has to assumla.te to itself . -
the seventh #” For his question is answered -
in. that passage, which- begms as follows:. . "
“The whole’ mdwiduahw is centred in thé -,
three middle or third; fourth: and fifth. = /.
principles.. Durmg ea.rthly life it is all int -
0 energS’ '-_'volitmh'r-#-"
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