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© m  d D a n i  p a b m e  f t m m !

Sa n t a  Cr u z , Ca l ., U. S. A., Ja n .-Fe b ., 1891. [No.

A D M I S S I O N  I NTO T H E  B U D D H I S T  
B R O T H E R H O O D .

[F r o m t h e  Pa l i .'i

EyHE  Brotherhood having as- 
sembled, the first thing to 

p | be observed is the election 
of a moderator. The next 
thing is the appointment of 

a master of ceremonies. These officers 
having been appointed, the investiga 
tion concerning the alms-bowl and 
robes must then be made, as follows

Ma s t e r  o f  Ce r e m o n i e s  (to candi 
date).—Is this thy bowl ?

Ca n d i d a t e .—Yes, sir.
M.—Is this thy upper robe?
C.—Yes, .sir.
M.—Is this thy outer robe?
C.—Yes, sir.
M.—Is this thy inner robe?
C.—Yes, sir.
M.—Go, stand in that place ! [To 

the Brotherhood.] Let the reverend 
assembly h e ir  me ! Naga wishes or 
dination of [his teacher] the venerable 
Thera-Tissa. I f  then the time of the 
assembly be arrived, I  will introduce 
Naga. H ear me, Naga ! The time is 
now arrived when the truth must be 
declared by thee in the midst of this 
assembly. And if any impediments 
do exist, let them be confessed; if thou 
hast none, let it be declared. Be not 
embarrassed ! Be not abashed ! Thus 
will I question thee. Hast thou any

of the following blemishes, that is to 
say—hast thou :—

1. The leprosy?
No, sir.
2. The goitre?
No, sir.
3. The scab, or any skin disease ? 
No, sir.
4. Pulmonary consumption ?
No, sir.
5. Epilepsy ?
No, sir.
6. Art thou a man ?*
Yes, sir.
7. Art thou a male ?
Yes, sir.
8. Art thou a free-man ?
Yes, sir.
9. Art thou free from debt ?
Yes, sir.
10. Art thou not a king’s soldier? 
No, sir.
11. Hast thou received permission 

of thy father and mother ?
Yes, sir.
12. Hast thou completed twenty 

years of age.?
Yes, sir.
13. A rt thou furnished with a bowl 

and robes ?

*‘'A rt thou a m an ?”
This question refers to  one o f th e  stand 

ing ordinances o f the  Buddhist B rother 
hood, th a t no k ind o f beings bu t m en are 
to be ordained buddhist m onks ; th a t is to 
say, neither sp o o ls , sprites, demons, nor 
illusory or supernatural beings o f any  kind. 
—Tr .
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Yes, sir.
14. W hat is thy name ?
My name, sir, is Naga.
15. W hat is the name of thy teacher?
The name, sir, of my teacher [or-

dainer] is the venerable Thera-Tissa.
M.— (to the assembly) Let the rev 

erend assembly hear me ! Naga re  
quests ordination [properly, admission 
into the Brotherhood] through the 
venerable Thera-Tissa ; he has been 
prepared [instructed and examined] by 
me ! I f  then the assembly be com 
plete [if the appointed number (20) of 
monks, be present] shall I  bid Naga 
advance ?

Mo d e r a t o r .—Command him to ad 
vance.

N a g a  (thrice).—Reverend assembly, 
I request ordination [admission] ! Let 
the reverend assembly out of compas 
sion land me !*

Ma s t e r  o f  Ce r e m o n i e s .—Let the 
reverend assembly hear me ! This 
Naga requests ordination through the 
venerable Thera-Tissa. I f  the assem 
bly be complete, I will question Naga 
respecting the impediments. [Here 
the master of ceremonies repeats the 
questions as above.]

M.— Let the reverend assembly hear 
me ! This Naga desires ordination 
through the venerable Thera-Tissa; he 
is free from impediments, his bowl and 
robes are complete . . .  I f  the assembly 
be complete, shall N aga be ordained 
through the venerable president Thera- 
Tissa ? From the assembly being si 
lent, I  infer that it assents.

Then follow the ordinances to b e  ob 
served by the ordained monk, which 
are delivered to him by the master of 
ceremonies. Namely,—

The mode of ascertaining the hour 
of the day by means of the sun. T he 
seasons of the year. T he divisions of 
the day. The convocations of the 
Brotherhood. The four superfluities. 
And the four great crimes.

*“To be a t sea,” a phrase frequent in  th e  
w ritings o f th e  buddhists, m eans to  be still 
in a sta te  o f transm igration . To be adm it 
ted  in to  the B rotherhood, m eans to  be pu t 
on shore, or in to  the d irect road to  Ni r v a  
n a .—Tr .

T he four superfluities :
M.— 1. By becoming a monk, thou 

engagest to live by begging. This or 
dinance thou must observe to the end 
of life. Hence the following things 
are superfluities :—

Food given in common to the Broth 
erhood.

Food given on particular occasions.
Food given on invitation by house 

holders.
Food distributed by lot.
Food given on the halves of the 

moon.
Food given on the quarters of the 

moon.
Food given on the day after the new 

or full moon.
They are, sir.
2. On becoming a monk, thou en 

gagest to wear a robe made of rags. * 
This ordinance thou m ust observe to 
the end of life. Therefore the follow 
ing things are superfluities :—

Temples. Ardd’hyayogas. Palaces. 
Mansions. And caves.

3. On becoming a monk, thou en 
gagest to use the medicament of cow’s 
urinef This ordinance thou must ob 
serve to the end of life. Hence the 
following things [hindu remedies] are 
superfluities :—

*It is one of the th irty-tw o ordinances of 
th e  Brotherhood, th a t these robes m ust be 
made o f rags found in burying-places, etc., 
w hich have been stripped  from  dead bodies 
before in term ent or burn ing .—T r .

tT h is is supposed by m ost o f the  eastern 
nations to  be a very efficacious m edicam ent. 
The buddhists, however, do n o t a ttribu te  
th e  sam e wonderful properties to  i t  w hich 
th e  hindus do [who hold th e  cow sacred]. 
By th e  buddhists it  is used chiefly on ac 
count o f its cheapness, and  i t  is hence re  
garded as th e  medicine o f th e  poorest and 
lowest classes o f the people. T he m onks 
[am ong the  southern buddh ists] a re  d irect 
ed to  use it  for the same reason.—T r .

T his brahm anic m edicam ent (!) is, a t th is 
day, w holly unknown to, o r ignored  by the 
m ajority  of buddhists. In  E urope and the  
U nited States, anim al (or, hum an) urine is, 
by all classes, held to be a m ost efficacious 
m edicam ent. To il lu s tra te : “ H ealth  and
H om e” (edited by W. H. H ale, m. d., Chi 
cago. 111.), Novemb. 1890, prescribes hum an 
urine for freckles (p. 328] and  for ague (p. 
347) ; and  some Pharm acopoeias contain far 
nastier stuffs. This being th e  case, we 
praise Sam uel H ahnem aun, use his a tten  
uated  m edicaments, and—survive !—E d.



THE BUDDHIST RAY. 3

Clarified butter. Fresh butter. Oil. 
Honey. And the j uice of the sugarcane.

They are, sir.

The four great crimes [which cause 
the irrevocable excommunication of a 
monk] :

M.—A monk that has been ordain 
ed cannot indulge in sexual intercourse, 
no, not even with animals.

If  any monk indulge in sexual in 
tercourse, he is not a son of Sa k y a  
[the Bu d d h a ], he is no longer a monk; 
and as it is impossible to re-animate a 
body that has been decapitated, so the 
monk that indulges in sexual inter 
course is not a son of Sa k y a , he is no 
longer a monk. Thou must as long as 
thou livest abstain from this crime.

C.—I promise, sir.
M.—A monk that has been ordain 

ed must not steal, even so much as a 
blade of grass. If  any monk steal a 
penny, or any thing of the value of a 
penny, or above that value, he is not a 
son of Sa k y a , he is no longer a monk. 
As the withered leaf, after being pluck 
ed from the twig, can never recover its 
verdure, so the monk that steals a 
penny, or any thing of the value of a 
penny or upwards, cannot be a son of 
Sa k y a , he is no longer a monk. As 
long as thou livest thou must not com 
mit this crime.

C.—I promise, sir.
M.—A monk that has been ordain 

ed must not knowingly deprive any 
animal of life, not even an insect, as 
an ant, etc. The monk that deprives 
a human being of life, even by causing 
abortion, is not a son of Sa k y a , he is 
no longer a monk. As a rent mount 
ain can never be re-united, so the monk 
that deprives a human being of life is 
not a son of Sa k y a , he is no longer a 
monk. As long as thou livest thou 
must not commit this crime.

C.—I promise, sir.
M.—A monk that has been ordain 

ed must not make unfounded preten 
sions to the possession of the highest 
of all hum an attainments, namely, Ar- 
hathood ; he must not even so much 
as presume to say, “ I claim to live in 
an unoccupied (solitary) house.” If the 
monk whose nature is depraved, and 
who delights in sin, who has not a t 

tained Arhathood, pretend to attain  
ments which he possesses not, neither 
has obtained, such as, profound medi 
tation, emancipation from passion, per 
fect tranquillity, the results or enjoy 
ments of these high attainments (the 
path to N i r v a n a ), and the fruits of 
the Path, he is no longer a monk. As 
it is impossible for a palm-tree ever to 
revive after the top has been cut off, 
so the monk whose nature is depraved 
and who delights in sin, and makes 
unfounded pretensions to Arhathood, 
is not a son of Sa k y a , he is no longer 
a monk. This crime thou must not 
commit to thy life's end.

C.—I promise, sir.

M.—Let the reverend assembly hear 
me ! The assembly will now author 
ize the monk Naga to wear the three 
robes. Does any venerable one assent 
to the monk Naga being authorized to 
wear the three robes, let him be silent. 
Does any venerable one not assent, let 
him now speak.

The assembly authorizes the monk 
Naga to wear the three robes. The 
assembly being silent, I infer tha t it 
assents.

----------H#M----------

L E P R O S Y  A N D  S C R O F U L A .
A meat-diet in a hot climate is sup 

posed to cause leprosy, and this does 
not appear unreasonable. Those that 
live upon a vegetable diet are absolute 
ly free from the attacks of this nasty 
disease. We believe that if an enquiry 
were made of persons suffering from 
leprosy, it would be found tha t the 
majority lived upon meat-diet, and that 
beef formed their chief food. I t  is for 
this reason, among others, that the 
hindu is prohibited from eating beef.— 
Theosophist.

[The Theosophist might have men 
tioned scrofula, the swine-disease, as 
another filth-disease, with which flesh 
eating peoples (except the jews, who 
have hitherto abstained from swine- 
flesh) are infected. Every other per 
son one meets on. the street, especially 
of the Chinese, who are great consum 
ers of it, bears, in one way or another 
the imprint of this nasty disease.— Ed. ]
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Zhc Bubbbtet 1Ra\>
A MONTHLY MAGAZINE

DEVOTED TO T H E  LORO BUDDHA’S  DO CTR IN E  OF 
EN LIG H TE N M E N T.

Terms: 50 cents a  year, in  advance ; single 
copies, 5 cents. To foreign countries, be 
longing to  th e  Postal Union, 12 cents addi 
tional postage.

All comm unications should be addressed 
1o P u b l i s h e r  T h e  Bu d d h i s t  R a y , Santa 
Cruz, Cal., U. S. A.

E n tered  a t  S an ta  Cruz r .  O. a s  Second Class M atter.

“ t h is  a u c ih it t  o it s  [t h h  e d d d h a ] 13 o d e  a h s e l ,
WHOM WE 5EVSP.E A.7S 0BE7.* 1 SWEMMBOIt&,

' h e  buddhists of Japan propose 
i to establish a bank in order 
I to obtain funds for ihe pro 

TS/lESt'-' pagation of their religion.— 
A. A! Bulletin.
—Ac c o r d in g  to the last census

1 we have, in the United States, 
140 religions.

—O u r brother, Krishna C. Choudry 
of the Bauddha Bandhu, Chittagong, 
India, “gives the palm to the Sinhalese 
buddhists for being the most enterpris 
ing of the southern buddhist nations,’’ 
says the Buddhist.

— La P aix, Progres de Lyon, and 
other french newspapers, say that “ M. 
de Rosny is astounded by the enorm 
ous effect (l’effet prodigieux) produced 
by his lectures on buddhism at the 
Sorbonne. ”— Theosophist.

— The Monist is a new quarterly phil 
osophic magazine, published by the 
Open Court Publishing Co., Chicago,
111. Like the Open Court it is not for 
the light-headed public, but for th ink  
ers. I t contains interesting articles by 
Romanes, Binet, Carus, Salter, Des- 
soir, Arreat, and others. Price, $2.00 
a year.

—Shimeiyoka, a japanese magazine, 
has republished our article, the “ Bud 
dhists of Ancient America,” and the il 
lustration. If anyone wish further in  
formation touching this subject, let him 
consult Vining’s “ An Inglorious Co 
lumbus” : an illustrated work of about 
800 octavo pages, containing the re 
searches and opinions of eminent euro- 
pean scholars.

— “ He r m e t i c  Ph i l o s o ph y ,” by an 
Acolyte of the H. B. o fL .” [Hermetic 
Brotherhood of Luxor, U. S. A. ?J 
Vol. i. Lippim ott & Co. 1890. T he 
contents are from the Bible, Plato, P'o- 
tinus, and other ancient western v rit- 
ers, and contain much that is true and 
good. On pp. 15—17 of the preface the 
compiler gives the “ wily tricksters” 
and “ would-be adepts” of the world, 
who pretend to 1 ‘kno ,v more than they' 
are able to tell,” a gentle kick. W hen 
it is remembered that the “ H. B. of 
L .” was set afoot in opposition to the 
Theosophical So.iety, a few years ago, 
by spiritualist • ,. and that herds of dis 
affected theoSophists, who abhorred be 
ing “good” and “paying dues and sub 
scriptions,” and who looked for a short 
cut to practical magic and wisdom, 
flocked to its banners, it is not hard to 
divine whom the compiler has had in 
mind. I.ike everything from the Lip- 
pincotts the dress of this volume is in 
good taste. Price, $1.00.

—’’Amo n g  Lucifer’s many exchanges 
is one with the title, T h e  Bu d d h i s t  
Ra y  published at Santa Cruz, Cal. I t  is 
an 8-page monthly journal, and as the 
name indicates is devoted to the pro 
mulgation of buddhism. Its editor is 
fearless and outspoken in his condem 
nation of frauds, hypocrites and des 
potisms whether of church, state, or 
that intangible and irresponsible ‘third 
estate’ known as St. Custom, or madam 
Grundy. To those who would learn 
what buddhism really is, and how or 
wherein it differs from more modern 
religions, Christianity, mohammedan- 
ism, etc., we would recommend a trial 
trip with the Ra y , price 50 cents per 
year. Elsewhere in this issue of Luci 
fe r , we reproduce a characteristic com 
ment by the editor, on ‘Tolstoi’s Hero 
in the New Jerusalem. . . . ” [It is use 
less to say much in favor of a man, who 
like the editor of Lucifer, will, without 
murmur, go to prison for the principles 
he advocates. Lucifer is a weekly 
newspaper “ devoted chiefly to woman’s 
emancipation from sex-slavery', by and 
through a better understanding of sex 
ology,” etc. Price, $1,50 a year ; one 
month free. Address, Moses Harman, 
Topeka, Kansas.]
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[Concluded, j

B U D D H ' S M  !N T H E  F A R  E A S T .

W ritten for the R a y  by

C. P f o u n d e s , f . r . g . s ., e t c ., e t c .
(Of th e  Jap an ese  B uddhist P ropagation  Society.)

A sealed diploma is bestowed, with 
special ceremony, upon those compe 
tent to transmit these esoteric teach 
ings, and such must enter into the 
spiritualistic state of mind, cultivate 
their intellect, and strive for the high 
est wisdom.

Taramartlia translated the Maha- 
yana sampari grahasastra, in 563, and 
a school was formed to study its teach 
ing.

The Dharma lakshara sect arose in 
China after the return of the celebrat 
ed pilgrim Hiouen Thsang, 645, who 
worked for nearly a score of years af 
terward translating scriptures : the
Mahayana explanation of the meaning 
of Vidya matra, as contained in the 
Avatamsaka and other sutra, of Yoga 
and H ata vidya.

The Mantra sect was founded in 
China in the 8th century, by Subha- 
karasimha and Vagrabodhi, and the 
latter translated the “ Rules of Recit 
ing Yoga,” and is so considered the in  
troducer of the esoteric doctrine to 
China. In the 9th c., Kobodaishi, a 
Japanese, visited China, and upon his 
return to Japan introduced the Mantra 
doctrines there. He had received the 
secret rites (baptism) of sprinkling 
water, as sign of a teacher of the Law.

The very complicated character of 
the teaching precludes detailed expla 
nation at present.

The rules of Mudra, the Mantra and 
Yoga, together with the great secrets, 
of action of the body, speech, thought, 
etc., require elaborate expositions and 
some respectable amount of general 
knowledge of buddhist metaphysics, 
logic, etc., to lead up to any compre 
hension of the entire subject.

The sect that takes for its principal 
teaching the Abhidharma kasa sastra 
a discourse on metaphysics, consider 
this scripture to be “ the intelligence- 
forming.” The Sarvastwada school of 
Hinayana is represented hereby.

The third div'sion of the T ripitaka 
( “Three Baskets”) has been the topic 
of many works, those of Kotyayana 
being the chief.

Hiouen Thsang and other scholars 
translated several of the other indian 
texts.

The numerous arbitrary classifica 
tions, and technical terms, connected 
with the classification of the physical 
and mental, derived from the aryan 
philosophies, bear close analogy to the 
esoteric teaching of the vedic or an 
cient hindu.

All things that proceed from causes 
(karma) and the immaterial, are alone 
comprehensible by those that have a t 
tained to the perfect knowledge ; and 
the cessation of all consciousness, is to 
be considered the goal of those whose 
longings culminate.in a desire for de 
liverance from the wretchedness of 
human existence.

The division into 3 “vehicles,” of 
the doctrines, refers to the mental ca 
pacity and intellectual vigor of the 
aspirant.

The Sadharma pundarika sutra (the 
Lotus of the Good Law) was taken as 
the tex t of a revival in the middle of 
the 13th c. by ajapanese, but differing 
somewhat from . the older Ten d a 
school. There is the esoteric and ex 
oteric transmission, and teaching, of 
the doctrine. The three chief hidden 
laws must be comprehended by the 
followers of this sect; and the meaning 
of the allusions in the sutra, to the 
supernatural powers of the T a t h a g a - 
TA, are explained.

In recent times the “ Pure Land” 
doctrine has been developed in Japan. 
Salvation by help, that is, through the 
chief of the B u d d h a s , Amida, the Il 
limitable, is a special feature.

This is the protestantism of buddh 
ism, the priests marry, eat and drink 
as other men ; and do not practice the 
self-denials, or prohibitions, of ascetic 
sects.

Prayers or supplications, for material 
prosperity is not taught as efficacious, 
for the reason the inexorable decrees 
of nature are considered to be unalter 
able by such means : the fruit of the 
sown is to be expected, nought else.
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To do our duty here and now, in 
culcate sound ethical practice, keeping 
order, and obedience to the law and 
the executive, is the end in view.

The minor subdivisions that exist in 
several sects, do not call for considera 
tion a t present. T he Dhyana school 
having several such, disagreeing on 
minor points of discipline. The others 
are principally local. Noted preachers 
or teachers founding a temple, and 
gathering a body of followers, who 
adopt some distinctive feature, in ritual, 
or dogma, based on some special book 
or scripture.

T he foregoing may be classified un 
der two headings, the “self-help,” and 
those that hope for help, foram essiah: 
that is, the Holy Path and the Pure 
Land. T he Jo do and Shin Shiu be 
ing of the latter.

Of the several classifications of the 
various sects it may be advisable to 
adopt the following.

First under the Holy Path and Pure 
Land.

T he former comprises all the Minor 
and Major and Middle vehicles or doc 
trines, excepting the Pure Land sect, 
and the modem development thereof, 
the “T rue,” which is theprotestantism 
of eastern buddhism.

T he Holy Path is self-salvation ; the 
Pure Land depending upon super 
human, extra mundane aid.

T he Minor vehicle may be conveni 
ently divided into the Immortality, 
and the. Extinction, together with a 
school of Discipline.

The Major vehicle, includes the 
Moderate or Middle Path, the Tempo 
rary, and the Permanent. The Tem 
porary major vehicle is the. Yoga or 
Union, the positive Middle path, that 
believes in permanent existence, im 
mortality.

The negative, represented by the 
Three sastra sect, or “Negation” 
school, inexplicable in ordinary words, 
only comprehensible by intuition.

T he True middle schools: the Ava- 
tamsaka, Celestial Dais, Mantra, and 
Dhyana, essay to adopt and teach a 
medium doctrine between the material 
ists, the believers in permanency, and 
the nihilists, the believers in imper- 
manency.

T he “Celestial,” and its mediaeval 
offshoot, take the Lotus sutra as the 
basis of doctrine.

T he first three may be called “con 
crete,” and the last, “abstract,” in their 
leading principles.

T he Pure land, the occidental para 
dise of the Extreme Orient, is the goal 
of the religious aspirations of the school 
tha t is at the most salient tangent to 
the other sects.

T he classification of the Pi taka, and 
of the teachings into Discipline, Medi 
tation, and Knowledge, is also general 
and comprehensive.

T he general order of study recom 
mended is Abhidbarma, Yoga, and 
Three sastra ; but the first is very ma 
terialistic ; the second is transcendent- 
ally idealistic ; whilst the third claims 
to hold a moderate balance, although 
somewhat dialectic, almost socratic.

T he minor sects, and the numerous 
sub-sects thereof, diverge on minor 
dogma, that could only be comprehens 
ible to advanced students, so, are not 
entered upon.

The propagation of buddhism in the 
Far East, and the development of the 
several schools, is interesting, though 
somewhat involved ; the later sects did 
not always sever themselves complete 
ly, or take up antagonistic position.

T he Discipline was early in the field 
and speedily followed by the propa 
gandists of the Pure Land ; then the 
Abhidharma, followed by the teachers 
of the Lotus sutra ; within the century 
the Three sastra, the Satya siddhi, the 
Avatamsaka and the Nirvana sutra,. 
followed one another. The Dasa bhu- 
m ika sastra, the Dhyana, the Maha- 
yana samparigraha sastra, succeeded. 
Then arose the early Thibet missions. 
Meantime the spread to the southward 
m et a chequered career, especially in 
Ceylon. The Yoga, Mantra, and others 
arose in the 7th century.

Meanwhile the Good Law spread to 
Corea and to Japan : the Avatamsaka 
(its important chapter the “ foundation 
of the realm of righ t,” or the “setting 
rolling the wheel of the law,” being 
very well known), the Discipline, 
Abhidharma, Satyasiddhi, Yoga, and 
Three sastra (or moderate) middle
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school, being the first sects that ob 
tained permanence. In  the 9th cent 
ury the Lotus of the Daw and the 
T rue Word were established. The
Pure Land, the Contemplative, the 
T rue Pure Land, and the modern Lo 
tus sects followed; and many sub-sects 
have grown up.

The existence of Suffering, the Four 
Truths, the Eight Paths, and other 
classifications of virtues and vices, so 
similar to those of the roman catholic, 
are common to all the foregoing, and 
the ethics diverge, in detail, but not in 
general principles.

I t  is taught that the Universe has no 
beginning in time, and no end; as there 
is no limitation, within human com 
prehension, to its measure in space; 
tha t all things, whether they be con- 

• crete or abstract, comprise causality, 
have no permanence, and the Ego is 
or is not, without paradox; that the 
“ lusts of the flesh” and the passions, 
physical and mental, must be conquer 
ed ; that buddhism is a doctrine of en 
lightenment, intended to instnlct hu 
manity, and lead on the path from con 
fusion and error ; and that there are 
two ways, that of facility and that of 
difficulty.

The religio-philosophical doctrines 
are quite distinct from those of the 
Christian church and its Semitic writ 
ings and traditions, inclining to the 
abstract, not the material; its logic de 
ductive rather than inductive ; its edu 
cation, intellectuality and m orality: 
teaching the method to obtain perfect 
wisdom, and to exercise charity, puri 
fication of mind, sincerity of purpose, 
aud unselfishness of deed ; to do what 
good lies in one’s power ; not to com 
mit any sin, or neglect any duty ; ob 
serving the precepts against

D estruction of l i f e ;
D ishonesty, coveteousness, or gain by 

force or fra u d ;
Falsehood, deceit, m isleading others ;
U ncleanness (sexual), ignoble lu s t; and
Indulgence in  appetite, o f intoxicants and 

narcotics especially.

The disciples of the Minor vehicle 
aspire to become Bodhisattvas. Those 
of the Major vehicle hope for the at 
tainment of complete Buddhahood, or 
perfect enlightenment.

The erroneous ideas prevalent about 
buddhist doctrines, perpetuated by 
writers and speakers, some of whom 
should know better, are numerous ; in 
deed, it is evident that partial knowl 
edge of a local phase, or narrow secta 
rian dogma, form the groundwork of 
misrepresentation, sometimes not above 
suspicion of being wilful.

I t  is doubtless true certain sects are 
atheistic, and to them annihilation is a 
religious theory undisputable ; some 
again believe in re-incarnation, even to 
the extreme of physical re-habilitation, 
—but some little knowledge is essen 
tial before any one essays to dogmatize 
or express opinion. W ith some excep 
tions, critics exhibit their ignorance.

In buddhist philosophy there are cer 
tain ideas transmitted, as to the origin 
of all things ; but there is considerable 
discrepancy in several schools, as to 
“m atter” and “mind.” Some recog 
nize their existence, others view all as 
illusion. Metaphysical problems oc 
cupy some, whereas others seek in me 
ditation the “enlightenment that is 
their hope.” Acquisition of “m erit” by 
good works, is practiced by some. 
Others again depend upon invoking 
the name of the B u d d h a , repeating 
the title of the sacred texts, and by en 
tering into a state of religious ecstacy.

Again, there are schools that prac 
tice ceremonials : some have secret rites 
and doctrines known only to the well- 
proved initiates.

In the present superficial state of 
knowledge in the Occident, of the vast 
bulk of the writings, upon which these 
schools base their doctrine, it is im 
possible that a knowledge of the de 
tails can be generally known ; the re 
finements of buddhist metaphysics, are 
too subtile to be comprehended by any 
than the astute and scholarly student, 
whose intellect is trained to a degree 
that makes it possible to absorb the 
truths embalmed in the technical terms 
that the doctrines are transmitted in ; 
these are only so far secret as to be 
mysterious problems to the unskilled.

Should circumstances permit, fur 
ther particulars will be given to our 
readers. Our society has now under 
consideration, the publication of pro-
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gressive tex t books : primers and grad 
uated advanced studies. AU that is 
best in the ancient, mediaeval and mod 
ern schools will be collated, and a truly 
eclectic, authentic, thoroughly reliable 
exposition presented to the occidental 
general reader: non-controversial, non- 
aggressive, non-sectarian, and moder 
ate, as exhaustive as the limits of the 
brochures will permit.

W e feel justified, in conclusion, by 
claiming for our “creed,” that it is a 
Doctrine of Enlightenment, and a H u  
manitarian Gospel.

Om Ma x i  Pa d m e  H u m !
Oh, Jew elled Lotus b r ig h t!

Na m u  Am i d a  Bu t z u  !
All H ail, Im m easurable L ig h t!

Finis.
— ------ --------------

T H E  E T E R N A L  L A W .
(F r o m  t h e  [Ch i n e s e ] “ Bo o k  o f  I'o”V ,

The Bu d d h a  hath said,
H ath  proclaim ed it  through farthest space, 
In w ords as strong as the lightning.
In  laws th a t  shall outlast th e  m ountains :

“ E very  one shall possess in beauty,
T h a t beauty  which he possesses in life.

E very  one shall hold in darkness,
T h a t darkness to w hich he clung in life.

E very  one shall ascend unto Me,
W ho tru ly  wills to  ascend unto Me.

F o r I have given him  wings,
And if  he clip these wings 
W ho is in fault ?

[Condon “ D aily N ew s.’I

AN “ A S T R O L O G E R , "

The liindu astrologer pandit Rash- 
math Jotish Vidyaratua of Jh in d in th e  
Punjab, has arrived in Calcutta, and 
is creating no little commotion in that 
city. I t may interest some people to 
know that this great man is a jaghirdar 
of the maharajah of Jhurd  and Jodh- 
pore, and is possessed of great wealth. 
Like some other marvellous persons 
much nearer to our shores, he professes 
to take no money or presents from any 
body, though he is said to be a man of 
great learning, and holds certificates to 
his proficiency in astrology from n u  
merous princes, potentates, and minis 
ters.

The most wonderful thing to which 
Lhese exalted persons testify is that the 
astrologer “can tell a m an’s present, 
past, and future, by merely looking in 
his face.” A political officer in his 
testimonial says : “ H e told me Sindia 
would die at a certain date, which re 
ally came to pass.” Another testimo 
nial, signed by thiity-six europeans 
and hindus, says : “ We thoroughly
examined him, and in spite of our pre 
judice against any such knowledge and 
experience of life, he is the only astrol 
oger worthy of praise. We put him 
questions, and he wrote them down be 
fore we spoke them out.” He intends 
to establish a college of astrology in 
India very shortly.

F o r neither in the h ighest heavens,
N or in th e  earth ,
N or in  th e  waters,
N or in  th e  air,
N or in the fire.
N or in any elem ent,
Can th e  sp irit escape the  consequences of 

its  acts.

I t  cannot be forgiven ; 
I t  m ust purify itself.

I t  cannot be atoned for, or redeem ed ; 
I t  m ust purify itself.
I t  m ust purify itself.

Sacrifices cannot m ake it b eau tifu l; 
I t  m ust purify itself.

Offerings nor prayers can adorn i t ; 
I t  m ust purify its e lf :
I t  m u s t  p u r i f y  i t s e l f . ”  *

[W hether the above is true or not, 
we can not te l l : but, notwithstanding 
every assertion to the contrary, we be 
lieve there are spiritually Great Souls 
among us. Only, they are seldom to 
be found in the highways and in the 
social, religious, literary, scientific, and 
politic circles of the world, but rather 
in byways and deserts. Still, they 
m ight be in the former, and none be 
wiser for i t ; since the sight of men is 
but skin-deep into the mask (persona)  
that hides them. To see a Great Soul 
one needs by force of will to ascend to 
his plane, for only there can he be truly 
seen and known. A Great Soul, says 
Swedenborg, cannot descend without 
losing his greatness.—Ed.]*Bu d d h a .
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[New York “ World.”]

B U D D H A  S E N D S  A P R O P H E T .

A Dis c ipl e  o f  Ga u t a ma  I s  H e r e  t o  
Co n v e r t  Ame r ic a .

C a r e e r  o f  B a r o n  H a r d e n - H ic k e y .

Striking Similarities', He says, Link the Lives 
of the Buddha and the Christ—Buddhist 
Missionaries Were the Forerunners o f the 
Essenes, of Whom John the Baptist Was 
One.
Nobody would have suspected the baron 

Haiden-Hickey of tendencies towards 
buddhism. His family is a very old french 
one, with titles running back to the middle 
of the sixteenth century, and he is a novel 
ist, journalist, politician—a man of the 
world. Moreover, he has been a royal 
ist, and, what is another name for respect 
ability in France, a catholic.

Seated in the cafe of the hotel Martin 
he told a World reporter, over a glass of 
vermu h, why he is a follower of Ga u t a ma .

“ I had lost all faith in the. Christian re 
ligion as a guide for the world,” began the 
baron, leaning his refined blonde face to 
wards the reporter across the table, “ and 
I had drifted into agnosticism. But I 
could not be satisfied with it, and when in 
1888 I saw the alliance of orleanists and 
boulangerists, I gave up the editorship of 
Le Triboulet and embarked on a long sea 
voyage, which finally landed me in Cal 
cutta. I remained in India for several 
months, and being attracted by the Sans 
krit literature, began to see the moral 
beauty of Bu d d h a ’s  teachings.

“ Here was a man who lived six hun 
dred years before Christ, who formulated 
the very highest code of morals. Religion 
is a thing of the past for the most enlight 
ened people. What we want is something 
that will make mankind brothers, and 
teach the way to the highest life that it is 
possible to live on earth.

“ Of course some natures will require a 
visible and tangible religion. They must 
have something mysterious to worship. 
Even buddhism has degenerated in some 
minds into a worship of Ga u t a ma ’s image. 
The true buddhist merely regards the idol 
of the exoteric follower of Ga u t a ma  as 
a representation of the greatest moral 
teacher, and pays it marks of respect, just 
as an enlightened catholic bows his head

to the figure of a saint, or anybody looks 
with admiration upon the statue of a great 
man.

“ There is no mystical system about true 
buddhism. Nothing may be accepted on 
faith. You are especially enjoined not to 
believe unless’ your reason compels you.”

The baron’s slender form expanded and 
he laid aside his bell-crowned tall hat as 
he went on earnestly in the best english:

“ I was astonished to learn as I studied 
the subject how much the life of Jesus re 
sembles the life of Ga u t a ma , and began 
tracing the historical connection between 
the two.

t h e  s pr e a d  o f  b u d d h is m .
“ The West had drawn upon the learn 

ing of the East for several centuries before 
the birth of Christ. Alexandria had a 
large trade with India and Ceylon, and 
buddhist missionaries travelled over the 
world. Traces of them are visible in aztec 
rites and inscriptions; they visited Ireland, 
and one of the three jewish sects, the 
essenes, combined the hebrew with the 
buddhist religion. The essenes had mon 
asteries and convents, practised baptism, 
believed in the equality of woman with 
man, and differed widely from the phari 
sees and sadducees. How widely the 
buddhist doctrines had been spread 
through Western Asia may be imagined 
from the fact that the Mahavanso or old 
history of Ceylon mentions that among 
the 3.0,000 monks who came to Ceylon at 
the opening of a monastery were greeks 
from Alexandria. Philo describes the 
essenes as practising buddhist rites thirty 
years before the birth of Christ, and Pliny 
says that buddhist missionaries had set 
tled on the shores of the Dead Sea ages 
before his time. Josephus corroborates 
the assertions of these other two historians 
regarding the origin of the essenes. The 
nomenclature of the Holy Land furnishes 
more evidence. (Palestine is the indian 
Pale and Stan, the Land of Pale.) The 
Book of Acts has no other name for 
Christians than nazarenes. The relation 
ship of essene and nazarene is close. 
John the Baptist was an essene, and Jesus 
during the thirty years preceding his min 
istry must have imbibed many of the doc 
trines of the Bu d d h a . It was from them 
that he obtained those ideas wnich offend 
ed the orthodox jews.
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“ But the most curious and interesting 
coincidences bear directly upon the lives 
of Jesus and Ga u t a ma . About a hundred i 
of them are recorded in the legends of 
the Bu d d h a . I will give you a few :

SOME COMPARISONS.*

“ Bu d d h a ’s  genealogy is given from 
Mahasammata to Suddhudana, his father, 
although his mother was said to be a vir 
gin. This corresponds with the New 
Testament descent of Joseph from David, 
although Joseph is declared not to be the 
father of Jesus.

“ Both virgins, Mary and Maya, were 
greeted previous to their immaculate con 
ceptions by angels and devas respectively, 
the deva being the indian notion of a good 
spirit. Mary had a vision of a white dove 
entering her right side. In Maya’s case 
the vision was of a little white elephant 
also entering her right side.

“ Wise men from the East came to wor 
ship the infant Christ. At the birth of 
the Bu d d h a  gods, devas, princes and 
brahmins visited his parents.

“ As Herod feared Jesus, so king Bim- 
basara, having heard that something un 
usual was to happen, called together his 
prophets, who made inquiries and reported 
that there was about to be born either a 
great warrior or a Bu d d h a , which means 
Teacher [rather an En l ig h t e n e d  On e ,] 
and is applied to many men, but is used 
more frequently for Sa k y a m u n i, or the 
wise man of the Sakya race, that is, Ga u  
t a ma . Unlike Herod, king Bimbasara 
seems to have been an enlightened ruler, 
for he welcomed the birth of the Bu d d h a .

“ Simeon, who was willing to die when 
he had seen Jesus presented in the temple, 
has a counterpart in an aged brahmin, or 
holy man, named Asita.

“ In his twelfth year Jesus astonished 
the jewish doctors by discoursing to them. 
At about the same age Ga u t a ma  was dis 
covered by his father sitting at the foot of 
a tree at a harvest festival talking learn 
edly to a group of brahmins.

“ Jesus and the Bu d d h a  endured a 
forty days’ fast.

“ One was tempted by the devil and the 
other by a mara, or demon. Angels 
ministered to them.

*“  Swedenborg the B uddh ist”  contains 
these, and m any additional comparisons.— 
Ed .

“ The Bu d d h a  bathed in the stream 
Nairanjana, as Jesus was baptised in the 
Jordan. Baptism is not a jewish but a 
bu dhist ceremony. In one case a dove 
descended In the other a shower of roses 
fell from heaven upon Ga u t a ma . There 
are wise men in India to-day who can 
bring down a shower of roses from heaven.

“ Jesus preached his most famous ser 
mons on the Mount. A hill-side was 
Ga u t a m a ’s favorite spot for delivering his 
discourses on morality.

“ Jesus followed at first John the Bap 
tist. The Bu d d h a  had a brahmin teacher 
— Rudraka.

“ A legend tells that Ga u t a ma  walked 
upon the waters and had premonitions of 
his approaching death.

“ The Samaritan woman at the well had 
a double in the chandala, who feared to 
give the Bu d d h a  water because she be 
longed to a lower caste. Bu d d h a  taught 
that there are no castes.*

“ The Magdalen and Ambapali are 
identical in most respects.

“ A rich man came to the Bu d d h a  by 
night as Nicodemus came to Jesus.

“ The triumphal entry into Jerusalem 
has a counterpart in a procession of bud- 
hists into Rajagriha.

“ The missionary command to go preach 
to all the world was given in a buddhist 
spirit. The hebrews were a self-contained 
race, a chosen people, who cared nothing 
for the salvation of the gentiles. Long 
before the birth of Jesus, AsoVa, an indian 
king, who deserves to be called the Con 
stantine of buddhism, made a treaty with 
Antiochus the Great, which is still legibly 
recorded on the rocks of Girnar. One of 
these ancient inscriptions reads : ‘And the 
greek king, beside whom the four greek 
kings, Ptolemaios and Gengakenos and 
Magas * * * (have been induced to
permit) both here and in foreign countries 
everywhere that the people follow the re 
ligion of Asoka wheresoever it reacheth.” ’

* If  we m istake no t it  was Ananda, the 
L o rd  B u d d h a ’s favorite disciple, to whom 
th e  chandala, or low-caste woman, hesitated  
to give w ater a t  th e  well. A nanda belonged 
to a high-caste, and, would, therefore, ac 
cording to  th e  superstitious notions of the 
hindus, be defiled by taking any th ing  from 
a low-caste person—especially a  woman.— 
Ed .
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Ga u t a ma ’s t e a c h in g s .
“ You see,” continued baron Hickey, 

“ how similar the two lives are as they are 
described to us. The teachings of Ga u  
t a ma  seem to be the most logical and 
consistent of any. There is the doctrine of 
the reincarnation of souls, passing from 
one body to another until the ultimate per 
fect and. universal spirit, Nir v a n a , is 
attained. It is a horrible idea to me that 
the Almighty arbitrarily decrees that some 
men shall be good and happy and others 
wicked and wretched. The doctrine of 
reincarnation is at least logical. The 
buddhist says that everybody who suffers 
is responsible for his own misery through 
his sins in some previous state of existence. 
The way to be happy in the next state is 
to be as good’ as possible in this, it is 
Darwin’s idea of evolution, propounded 
2,500 years before Darwin.”

A PAGE OF BIOGRAPHY.

The baron Harden-Hickey who proba 
bly enjoys the distinction of being the 
leading european exponent of buddhism, 
has had a varied and romantic career. 
He was born on Dec. 8, 1854, of an' old 
irish family, long residents of France, and 
firmly attached to the royalist cause.

One of the baron’s ancestors, an officer 
in the french army, was wounded in the 
battle of Fontenoy, in 1745, when the 
french defeated the combined english and 
austrian forces. It was on this celebrated 
occasion that french politeness probably 
reached its most exalted refinement:

'•'■Messieurs les Gardes Francoises, tirezl” 
called out lord Hay, as the french and 

’’english forces halted, about fifty paces 
apart, and saluted each other.

Then out stepped the count d’Auteroche 
and replied in the loudest tones at his 
command:

“ Apres vous, Messieurs les Anglais; 
nous ne tirons jamais les premiers."

A discharge of musketry from the 
- british shot away the first line of the french 
and the battle proceeded.

The present baron Harden-Hickey was 
educated in the College of the Jesuits, at 
Mamur, in Belgium. Afterwards he went 
to Leipsic, spending two years there and 
serving as principal or second in many 
student duels. At the age of nineteen 
years he entered the french military schcoi 
of St. Cyr, but gave up a military life on

the death of his father, in 1875. For two 
years he wrote and studied sculpture. His 
first novel, “ Un Amour dans le Monde,” 
was published in 1876. The baron had 
previouTy translated both prose and verse 
into english for british magazines and was 
beginr.ing to be known as an author. His 
other works a re : “ Pres du Gouffre,”

Sampiero,” “ Un Amour Vendeen,” 
“ Lettres d’un Yankee,” “ Merveilleuses 
Aventures de Nabuchodonosor Nose- 
breaker,” “ Me'amorphoses de Fierpepin,” 
“ Faceties de Trogneville,” “ Le. Miso- 
gyne,” “ Memoitesd’un Gommeux,” “ Ber 
nard de Ventadour,” “ La Theosophie,” 
&c.

A LIVELY JOU R N A LIST.

In 1878 baron Hickey began the pub 
lication in Paris of Le Triboulet; an illus 
trated weekly satirical paper, which soon 
became widely known as a royalist sup 
porter and made itself so obnoxious to the 
government during the ten years that 
baron Hickey remained in control that he 
was summoned to appear in court 114 
times. Finally, under M. de Freycinct’s 
ministry, he was banished. His editorial 
path was not blocked by government ob 
stacles alone. He fought a dozen duels 
in delense of the opinions he expressed in 
his paper. Among his opponents in these 
affairs of honor were the edit ors of the Gau- 
lois, the Etoile Francaise, the Evenement', 
Le Petit Centre, and L’Iniransigeant.

Finally the alliance of the count of Paris 
with gen. Boulanger disgusted the baron 
with the royalist cause and he threw up 
politics to.travel. He is now on the way 
to Ceylon and India for a second time 
with the purpose of studying buddhist lit 
erature. He has brought with him from 
France forty paintings, now in bond, which 
illustrate parallel incidents in the life of 
Bu d d h a  and of Christ. He expects to 
use these pictures in a lecturing tour as a 
buddhist missionary. “America seems to 
me,” said baron Hickey yesterday, “ to 
offer the best field for the growth of budd-. 
hism. In continental Europe everybody 
is either a catholic or an agnostic, and ex 
tremes are not favorable to the introduc 
tion of a new system of thought. Here 
in America the people refuse to accept 
everything on faith, and still they are 

I deeply religious. Buddhism is making 
I progress, however, in Furone.”
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B U D H A I S M ,
By D. P. D e  La  E s c o s u r a .

T ranslated  from the Spanish by Ph il a n g i  
Da s a .

[ I  hav n  tra n s la te d  th e  fo llow ing sk e tch  to 
show  how a Spanish rom an  ca th o lic  tre a ts  th e  
life an d  p h ilo sophy  of the  Lo r d  Bu d d h a . T he 
sp irit of it  is k in d ly : hut fiction ta k e s  n o w a n d  
th e n , u n in te n tio n a lly  m aybe, th e  p lace  of fact. 
T he sp e llin g  of th e  p roper n am es a n d  th e  
ita lics  a re  th e  au tho r'* ; th e  w ords w ith in  th e  
b rackets a re  m ine .—Tr .1

Although it arose in the peninsula of the 
Ganges, and although it adopted, in part, 
or rather, in appearance, the doctrines of 
brahmanism, the [philosophic] sect of the 
Bu d d h a  differs essentially, both in funda 
mentals and in tendencies, from the latter.

Budhaism acknowledges a first, single, 
immense, Infinite Spirit, which has pro 
duced [or evolved] the Universe, and 
which animates it. It styles all forms— 
“ works of illusion’1 [maya]; and it re 
tains the gods of the [hindu] Trimurti 
[trinity], as inferior [cosmic] agents. It 
believes in three (fundamental) colors, 
three epocs, and lastly, in chaos as the 
generator of the earth and its beings.

If the difference between these mys 
teries and the cosmogony of the hrah- 
mans, does not appear striking, it is 
nevertheless, in our opinion, so. We cite 
this of the moral and social doctrines [of 
budhaism],—those indubitable traces of 
the (jewish) decalogue [?],—that, in com 
parison with those of the brahmans, they 
are liberal and civilizing; since, in fact, 
they reject caste, which even at this day, 
in India, is an obstacle to all progress,— 
and it concedes the possibility of the 
[ultimate] salvation of the whole human 
race : something which the sectarists of 
Brahma, Siva, and Vishnu limit to the 
[inhabitants of the] sacred territory of 
India.

The life of the Bu d h a ,—whom, here, 
according to the most general opinion, we 
may look upon as a moral being composed 
of the attributes of many other beings,— 
is in no respect like that of the deities 
[of the western and eastern religions], 
which have hitherto occupied our atten 
tion,— though the worshippers of Siva 
allege that He is an avatar of that deity, 
and the worshippers of Vishnu, that He is 
the ninth avatar of their idol.

Indeed, the Bu d d h a , whatever may 
have been His divine origin, was born of 
a virgin, and saw light only after 360 days 
of uterine life. The king Esroun-Tingri, 
one of the avatars of Brahma, adop ed 
Him, and 70 virgins devo ed themselves 
exclusively and simultaneously to His 
nurture*. Up to the age of 15, He re 
ceived instruction in philosophy, music, 
scier.ce, poetry, and rhetoric, of the most 
learned; and developed intellectually with 
a rapidity so great that He was scon able 
to teach His masters. He grew also in 
personal beauty and attractions so that 
those who saw Him began, at leng h, to 
offer Him flowers and precious gifts, as 
tokens of adoration and as tributes.

In the meantime, Mahamaya, for this 
was his mother’s name, was married to 
Suddhodana, a king of certain provinces 
washed by the waters of the Ganges; and 
both began to beseech the Bu d h a , 
[rather, the Bodhisatva, as He had not 
yet attained Buddhahood], — who now 
desired to devote Himself exclusively to 
contemplation of the Divinity [in Him 
self], to get married to some damsel, as 
perfect as He could find.

At twenty-one He became father of a 
son, afterward of a daughter, and still 
later, of three other sons.f But, though 
He tenderly loved them, and lived in per 
fect harmony with His spouse, He could 
not withstand the [inborn] urgent impulses 
of His calling; and, hence, in company 
with some of His sons and servants (from 
that time His disciples),}: He left His 
home,—permitting no entreaties, prayers, 
or threats to stay Him,—and went to a 
place, on the shores of the river Narazana, 
belonging to the kingdom of Oudipa. And 
this was His first station: or, the place of 
the rejection of all ornaments.^

Here He exchanged His first name, 
Ardaquidhi, for Go t a m a ; and, after a * * * §

*All th is  is legendary . An o rth o  (ox b n d d h ls t 
gives as m u ch  cred it to th e  b ir th  of h is  Ma s t k r , 
of a  v irg in , as to th e  b irth  of Je sn s , of a  v irg in . 
—Tr .

f  The B odhisatva had b u t one son, nam e 
ly, R ahtila , who in tim e becam e a  buddhist 
m onk.—T r .

t H e left H is home in the  company of 
H is chario teer, C hanna, and  H is favorite 
horse, K an taka .—T r.

§ T his savors of rom anism . The idea of 
“ sta tion”  (estacion), —like “ sta tions of the 
cross,” —in connection w ith  the Lo r d Bu d  
d h a , is an  absurdity .—Tr .



THE BUDDHIST RAY. *3

voluntary novitiate of 6 years, conferred 
upon Himself the priesthood* During 
these years, so great was His abstinence, 
and so many were His self rnoriideations, 
that His disciples began to fear a fatal 
issue; but He rallied scon, thanks to the 
milk of 50 cows sent by His father.

Among friends that visited Him in Hi? 
seclusion was Khakho Mar.su, prince of 
the monkeys : who, full of joy at seeing 
Go t a ma  besprinkled with holy water, and 
seeing his presents accepted, lept nimbly 
into the air, and fell into a well near b ), 
and was drowned, f This was the second 
station : or, the place o f the monkey's food 
offering.

Soon upon this, an enemy of the peni- 
tant, j: incited agains: Him a furious ele 
phant, to have Him trampled to death; 
but Go t a ma  made a sign with His hand, 
and the beast prostrated itself at His feet. 
This was the third station : or, the place of 
the. furious and subjugated elephant.

But, to escape annoyances like this, 
which distracted Him from His pious 
meditations, He resolved to withdraw to 
a more lonely and desert place: which 
accordingly He d d, with two disciples, 
taking at the same time the name [rather, 
title], Bu d h a .

In the new retreat His virtue was sorely 
tried by four damsels, as lustful as beau 
tiful, who, to smite Him exhausted all 
their resources of beauty and voluptuous 
ness. But the inspired Bu d h a  withstood 
them; and, having compelled § the tutelar 
genius of the Earth, Okien-Tingri, to pro 
claim Him the saint of saints, and the 
sum of all virtues, the unchaste beauties 
worshipped Him, and asked His forgive 
ness. This was the fourth station : or, the 
place o f the holy victory of chastity over the 
senses.

The Bu d h a  dwelt uninterruptedly fifty 
and nine days in the wilderness; from * * * §

* The Lo r d never had the priesthood con 
ferred upon Himself, nor did He confer it 
upon Himself. He was radically opposed 
to priests.—T r.

t Purely legendary.—Tr .
i A Christian term: He, who, like the 

Budha, believes in cause and effect, per 
forms no penance; for he knows that what 
he has sown that he will mow—no matter 
how much penance he performs.—Tr.

§ Not a fortunate statement: for a Bu d h a  
never compels anyone to anything.—T r.

which, yielding to the entreaties of rela 
tives and friends, He came forth to go to 
Benares; where He now occupied the 
primitive throne of all saints—which stood 
at that place. This was the fifth  station.

And here, in the presence of multitudes 
of people of every caste and condition, — 
win anxiously came to hear the Word of 
Peace, and of Equality of men before 
God, which fell from His lips, and which, 
carefully collected by His disciples, fur 
nished material for the 108 volumes, called 
Gandjour, i  e., Verbal Instruction,— He 
began to teach His doctrines.

In vain did His enemies seek to over 
come H im : in knowledge, eloquence, 
virtue, and inspiration, He excelled them 
all. His converts grew daily in number, 
and His doctrines in credit, as well as in 
fame ; until the end of His mortal career, 
in the 80th year of His age.

But before His spirit was absorbed in 
the Mahanatma, or, the Universal Soul, 
the Bu d h a  foretold, that, from the time of 
His decease, and for .5,000 years, His dis- 
cioles would suffer cruel persecutions,— 
the first effect of which would be, that 
they would have to leave the shores o' the 
Ganges, to seek refuge in the high moun 
tains of Thibet,—until the time when a 
new Go d -M a n , the Ma it r e y a  Bu d h a , 
would descend to complete the regenera 
tion of the Earth.

I he first part of this prediction, though 
not prophetic, since any man, of ordinary 
intelligence, could have made it, came 
literally to pass. For the brahmans of the 
three sects [castes], and the kings; in fact, 
all the powerful, interested in the perpetu 
ation of the absurd caste-system, which 
made one class of the people slaves, and 
the other masters, rose against the reform 
atory doctrine, — which proclaimed all 
men equal before the tribunal of the 
Creator,—and the Bu d h a ’s  disciples had, 
indeed, to give way to them.

However, expelled the so-called Centre 
of India, they spread themselves, in turn, 
toward the north-east, and founded there 
several cities. In Ceylon they dislodged 
sivaism, whence their doctrines passed tc 
Further Ind ia: Siam, Annam, Malacca, 
Burma, Ava, and Pegu; thence to China, 
Japan, Thibet, and Kashmir (once a 
stronghold of brahmanism); and further, 
until they encountered the Scandinavian
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cults in Bactria. So '.hat there are at this 
day 139 millions of souls that follow the 
standard of the Bu d h a , whose religion 
[philosophy}, afie. that-of Jesus Chris*, 
which numbers 260 millions of worship 
pers, is the most wide-spread on the Earth.*

Budhaism consists of many sects (or 
schools); of which the most important is
  hat which has for its head the Grand 
Lama, the Supreme Abbot of Thibet, in 
whom it is believed that the spirit > f the 
Bu d h a  is enfleshed: also, in whose five 
chieflamas, the souls of the Sons of God, 
and in whose five sub-ordinate lamas, the 
souls of the Grandsons of God, are be 
lieved to be enfleshed.f

These lamas are divided into a yellow- 
robed and a red-robed school. And the 
difference between the dogmas of these, is 
of a nature far too metaphysic, for dis-; 
cussion here. Suffice it to say, that the 
Grand Lama, who represents the Bu d h a  
on earth [among the northern buddhists], 
resides at Lhassa; that he is the object 
of a veneration that borders on worship: 
that he governs Thibet as a spiritual sov 
ereign, and, until recent years, governed 
also as a temporal; and that he has under 
him a large number of lamas, distributed 
in hierarchic orders, and spread, like a 
vast net, over all the state—without prej 
udice to an infinity of other religious or 
ganizations, which also obey and subserve 
him.

The image of the Bu d d h a  is always that 
of a man seated cross-legged upon a 
sphere [rather, lotus-flower]; upright, and 
in an imposing attitude: indicating at 
once meditation and instruction. 'It is 
most often dark-colored, half-clothed ; with 
female breasts (?); now with flowing hair, 
now with a pointed cap ; or, with a lamaic 
yellow band, or a mantle; always with 

.enormous earrings, whose weight seems to 
have lengthened the lobes of the ears};

* The au thor has been misinform ed. The 
buddhists num ber nearly 500 m illions; th e  
Christians, 327 m illions. — R hys-D avids’ 
“  Buddhism ,” p. 6.—T r.

t  The in telligent and  learned among the 
lam as, say, th a t the B rand Lam a is over 
shadowed by th e  BunHA-like S pirit.—T r.

  i The L o r d  Bu d h a  d id  not wear earrings, 
, nor any o ther o rn am en ts : the. ears are
made large to symbolize His clairaudience; 
and a th ird  eye is som etimes represented on 
the lorehead ,to  symbolize H is clairvoyance. 
—*-Tr. . . . - . • . ~ _ ........

and lastly, having either on th e  b ieast o r  
in the hand  a k ind  o f cabalistic (m ystic) 
plate of m etal, called  the magic picture. 
S urrounding  the im age a re  usually figured 
groups of pacific-anim als, sym bolizing th e  
gentleness o f th e  B u d h a : who, in opposi 
tion to the b rahm ans, who frequently sac 
rifice hum an  beings [suttee ?] to  their gods, 
prohibited every k ind of .cruel sacrifice.->»

T H E  B U D D H A . *
By An d r e w  J a c k s o n  D a v is .

The Bu d d h a  comes next upon the stage. 
He appeareth like Luther among the 
priests and receivers of Brahma. He, too, 
spoke from the “ delectable mountain” of 
inspira'ion and ideas. His temperament 
and his thoughts corresponded, it is true, 
but they do' not very deeply concern His 
posterity.! Yet it is but just to mark the 
steps of His stupendous influence and 
valiant reform.

The faithful brahmins held the Shaster 
and Vedas as sacred authorities, from 
heaven sent to the earth’s inhabitants. 
The Bu d d h a  imperiously said, “ I tell ye 
nay,” and thus influenced vast numbers to 
reject the venerated volumes. The fol 
lowers of Brahma believed in and com 
mitted most soul-revoliing, bloody sacri 
fices. The Bu d d h a  said, “ The old deeds 
of darkness shall no more be done;’7 and 
His disciples refused to obey the supposed 
commandments of Brahma, the great 
creator of all things 1 The party distinc 
tions and institutional castes, which came 
of Brahma’s thoughts and systems, were 
uncompromisingly assailed and abolished 
•by the courageous Bu d d h a . The divine 
spirit, in the religion [philosophy] of this 
protestant idealist in ancient Hindostan, 

j swept through the Shoomadoo sanctuary,
| or temple of the images, like the summer 
wind that lovingly creeps from flower to 
flower. .The Bu d d h a ’s  vehement invoca 
tion to the holy spirit in the air [in Him 
self] and the belief which then prevailed 
respecting its manner of visitation, is some-

* A t the request of a p rom inent sp iritual 
is t, a subscriber, we publish  th is sketch 
from th e  “ G reat H arm onia”  of the noted 
m ed ium .—E d . .

t A radical mistake.—Ed .
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what suggestive of Bryant’s call,—

”‘FTe h e a r s  m e  ! S ee , o n  y o n d e r  w oody b rid g e . 
T h e  p in e  is  b e n d in g  h is  p ro u d  to p , a n d  n o w  
A m o n g  th e  n e a r e r  g ro v e s , c h e s tn u t  a n d  o a k  
A re  to s s in g  th e i r g r e e n  b o u g h s  ab o u t. H e c o m e s !  
Lo! w h e re  > h e  g ra s sy  m e a d o w  ru n s  In w av es  I 
T h e  d e e p , d is tre s s fu l  s i le n c e  o f  th e  s cen e  
B re a k s  u p  w ith  m in g l in g  o f u n n u m b e re d  s o u n d s  
A n d  u n iv e rs a l  m o tio n  H e is com e ,
S h a k  in g  th e  s h o w e r  o f b lo s so m s  from  t  h e  s h ru b s  
A n d  b e a r in g  o n  th e i r  f r a g ra n c e ;  a n d  h e  b rin g s  
M usic  of b ird s ,  a n d  ru s t l in g  of you n g  b o u g h s , 
T h e  s o u n d  of s w a y in g  b ra n c h e s ,  a n d  th e  v o ice  
O f d s ta n t  w a te r fa lls !”

No hing is more sweet and soul-charm 
ing than the Bu d d h a ’s  vision of this holy 
spirit that visits pagodas, and also. the 
faithful people who, in silence and perfec 
tion of devotion, repair to the Shoomadoo 
and other great temples to worship. The 
ministers of the new dispensation—that is, 
the buddhistical priests [monks] of the 
last testament—werr not only required to 
be as moral and just as the common peo 
ple and believers, bu' far more: they were 
bound “ to celibacy and chastity, and, if 
married before their initiation, the marriage 
•was dissolved. They must not do so much 
as touch a woman, or even a female infant, 
or any female animal."* ITiis reference 
for the purpose of developing the Idea, 
within the many useless " thoughts” and 
ordinances of the Bu d d h a . !  It >s the 
same impersonal, indwelling inspiration 
that cropped out in the words of another, 
in after ages: “ Straight is the gate, and nar 
row the way, which leadeth unto life; and 
few there be that find it” (Jesus). On this 
principle of strict devotion to spirit, cruci 
fying and degrading the material form, 
the world has developed several classes of 
ascetics. While the Idea itself is immortal 
and universal, and is the spiritual prop 
erty of every man, the thoughts and ac 
tions of its many conscious receivers have 
been egotistic and absurd.

Although the Idea of perfect righteous 
ness is one’s allegiance and conduct to 
whatsoever is good, true, divine, or beau 
tiful—to the pure, just, loving, wise and 
merciful—is a principle of the Spirit, ever 
present and influential with the conscien 
tious and poetical in religion, yet, when 
any one person or a company of persons 
accept its rules of life, with the egotistic

* V ide G oodrich’s H istory, p. 547.
t  A loose sta tem en t. We are confident 

th a t w hen Mr. Davis penned this, he knew 
very little , if any th ing , about the thoughts 
and ordinances of our L o r d .— E d .

by laws and provisions and'prescriptions 
of the chieftain thereunto affixed;-the-re 
sult is short-sighted formalities and blirfd 
devotions. In proof-of this-, behold the 
liuddhists, both priests [monks] arid the 
common pcople'at their long-penalties and 
worshipful prayers.* - Because ?i£i is,; trtie 
that “ straight is the gate and narrdwis 
the way which leadeth unto life,”'am"!‘to 
assume as equally true the Bu d d h a ’s  
propositions and “ thoughts,” respecting 
its application to my individuality; or the 
egotistic prescrip'ions of;-any other spiritual 
physician? Each, as an individual ex 
istence, must solve the divine riddle for 
himself faithfully and thoroughly— must 
take the jewel from its hindu setting, the 
diamond from the perturbated Ganges of 
specialties, place it upon his own breast, 
wherein by inheritance it secredy shines, 
let its full light fall upon the throne of 
Reason, and then do what conscience 
orders, f

Buddhistical consecration and self-ab 
negation were not, as I am perfectly aware 
by impression, more imperative and sacri 
ficing to selfish interests than those of 
the antecedent brahminical orders of re 
ligionists, against which, like Luther, the 
inspired B u d d h a  uplifted His mighty 
voice and fixed His wide-distributed 
power. The tedious devotions of the 
ancient brahmans, their baptismal and 
parental sacrifices to the god of the Gan 
ges, their loyal performances before the 
lifeless Krishna (in the temple of Jugger 
naut), and beneath the ponderous wheels 
of other mighty images of creative power, 
the martyrdom by burning of beautiful 
and sacredly-related persons upon the 
blazing altar—all goes to establish that 
the brahminical religionists were ignoran'ly 
formal and in need of reform; in short, that 
the Bu d d h a  was to Brahma what Jesus 
was to Moses, or Luther to catholic Rome; 
and nothing is more palpable in the back-

* Mr. Davis is here  confounding b rah  
m ans and buddhists. The buddhists do not 
“ p ray ,” nor do they  inflict penalties upon 
them selves. The Bu d d h a  d ec la red ' such 
things useless.—E d .

t  H ad Mr. Davis, when he wrote th is, 
known th e  cen tra l idea of the Bu d d h a ’s 
teaching, he would also have known th a t 

i w hat he is here contending for, is th a t very 
[idea; “ each m ust solve the divine riddle 
for h im self.” —E d.
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ground of this history than that, just as 
Luther retained many opinions, and per 
petuated, as sa ’red, certain ceremonies of 
the papal development; or as Jesus nulli 
fied a few parts and endorsed more of the 
mosaic dispensation of faith, so the 
Bu d d h a  rejected a great number of Brah 
ma’s doctrines and requisitions, but, at the 
same time, He adopted and enforced a 
greater list of the hindu faiths and forms 
as true and binding upon each priest 
[monk] or devotee. Yet, in one principle 
or impersonal Idea, the Bu d d h a  was, 
in expression a new revelation. All over 
the immeasurable universe, it is equal 
ly true — “ straight is the gate, and 
narrow is the way, which leadeth unto 
life,” and no person ever attained “ Life ” 
upon any other or less imperative princi 
ple. No soul ever became self possessed, 
and related consciously to i s Infinite 
Parents in love and wisdom, on terms less 
or different. Therefore, as already urged, 
while we can not adopt the hindu crystal 
lizations and egotistic orientalisms which 
enfold and linger about this truth, we in 
tuitively accept the Idea itself; because, 
in short, it is an element of all Spirit, and 
teaches the sovereign law of all youth. 
Hence we welcome this reformer to 
the Pantheon of Progress.

[ “ The Voice.”]

P R A C T I C A L  C O M M U N I S M .

Practical Communism, as we advocate 
and apply it, is based on the idea that we 
should love each other as ourselves and do 
tc each other as we would be done- by. 
This requires that all our property should 
be held in common for the use of all alike, 
and that all should work according to their 
ability for the common good—from each 
according to his abilty, to each according 
to his wants, with no wages or separate 
property in any way—an ordinary family 
being a model Community, except that 
‘he control and management of the prop 
erty and labor should be common, by 
majority vote, the same as its use is par 
ticipated in equally by all.

Each individual should be left free to 
regulate his own personal affairs, but the 
Community should decide by its majority

vote on all matters which it considers to 
be of common interest.

In carrying out this idea we do not need 
to wait for any legislation or political ac 
tion, but any two or more petsons can at 
any time unite and co-operate accordingly 
with equal ease and benefits as in ordinary 
partneiships, or even in ordinary families. 
— A Lo n g l e y .

A T  S E T  OF S U N .

If we sit down a t set of Sun 
And count the things th a t we have done. 

And counting find 
One self-denying act, one word 
T hat eased th e  heart of him  who h e a rd ;

One glance most kind,
T h a t fell like sunshine w here it  went,
Then we may count the  day well spent.

B u t if th ro ’ all the livelong day 
W e’ve eased no hea rt by yea or n a y ;

If tho’ i t  all 
W e’ve done no th ing  th a t we can trace. 
T hat brought the sunshine to  a  face;

No act most small,
T hat helped some Soul, and no th ing  cost, 
Then count th a t day as worse th an  lost.

— E l l a  W .  W i l c o x .

Whenever any great cause or useful re 
form demands workers and iconoclasts, 
there are always timid people who fear 
there is “a lion in the way,” and, therefore, 
shrink back with fear and trembling, as if 
the cause was lost and no effort of theirs 
would prevent inevitable defeat. But, 
thanks to the gods, there is almost always 
somebody—some one, two or three or 
more—ready to buckle on the armor and 
rush into the thickest of the strife, fearless 
of all danger, lions or no lions, and deter 
mined to win victory at all hazards. Such 
men do not live in vain; their works 
follow them, and they accomplish some 
thing for their fellow men that comes 
back in rewards and blessings.— National 
View.

“SW EDENBORG T H E  BUD D H IST
OR, T H E  H IG H ER  SWEDENBORGIANISM , ITS 
SECRETS, AND THIBETAN ORIG IN .’' By Phi- 
lan g i Dasa. 322 octavo-pages.

“ An in te re s tin g  a n d  v a lu a b le  b o o k / ’— The Path. 
“ A very  ex ce llen t co m p en d iu m  o f  th e  E so teric  

D octrine ."— The Theosophist.
“ In teres ting , sp irited  a n d  in s tru c tiv e .”—Religic- 

Philosophical Journal.

T H E  BUDDH IST RA Y.—Unbound
copies o f  th e  2d (1889) an d  3d (1890) vols. can  be had  
a t 50 cen ts  a  vol. T h e  1st vol. i s  o u t  o f  p rin t .



[C ontinued from  th e  2d p. o f th e  cover.]

§ The secret or esoteric doctrine of the B u d d h a  has not been published : 
it is a m atter of the H igher Mind of man, and can be found only there, by the 
disciple himself. The M a s t e r  diverted the attention of His disciples' from 
the materialisms and idolatries of religion to the truths of their own Inner Self 
—in which alone the solution of the mysteries of life and salvation are to be 
found.

§ The Three (Exoteric) “ Guides” of the buddhists are : •
I follow the Bu d d h a  as my guide.
I  follow th e  D octrine o f E nligh tenm en t as my guide.
I  follow th e  Brotherhood of the Select as m y guide.

(The first as the T eacher; the second as the W ritten T ru th  ; and the third as 
the Virtuous Example.)

§ The Five Vows of the buddhists are :
I vow not to  take  the life o f any man or anim al.
I vownot to  steal.
I  vow not to com m it unlawful sexual intercourse.
I  vow not to  lie.
I  vow not to  use intoxicants and narcotics.

These are taken by a l l : a few additional are taken by householders on 
special occasions ; and many other, more stringent, by monks, for the regula 
tion of their daily life.

§ The earliest’buddhist writings ate the following: i. Vinaya Pitaka :
rules for monks. Sutta Pitaka : instructive discourses for householders. And 
Abhidhamma Pitaka : metaphysics. These scriptures have been summarized 
thus,.—

1. “To cease from all sin (selfishness),
2. “To get virtue, and

'3. “ To cleanse one’s own h e a rt1;—
“This is the doctrine of all the Bu d d h a s .”

The later writings are very numerous, and treat of other beings, conditions, 
and worlds ; of mental m agic; of saints and their wonderful works, etc., etc.

§ A buddhist Upasaka is one who believes in the Bu d d h a ’s  teaching, but, 
who, because of natural ties, cannot in all things follow Him ; a Bhikshu is 
an ascetic mendicant buddhist monk ; an Ar/ian is a monk of great enlight 
enment and psychic power : a Bodhisatva is an aspirant for Buddhahood ; a 
Pacceka-Buddha is an Arhan that has enlightened and saved himself, but is 
not able directly to contribute to the enlightenment and salvation of others ; 
and a B u d d h a  is a fully self-enlightened and self-saved Bodhisatva, develop 
ed at long intervals of time—when the path to N i r v a n a  has been forgotten,— 
a rare flower on the human tree, a Teacher and Guide of mankind.

§ There are many schools of buddhists : mystic, symbolic, metaphysic, 
“ atheistic,” ritualistic, etc.—exoteric and esoteric ; but each of these breathes 
more or less of the spirit of the system out of which they alike have grown : 
that of the L o r d  Bu d d h a .

§ The B l e s s e d  O n e  has many disciples in A sia : still, it is incorrect to 
speak of any one country there as “buddhistic” : idolaters, materialists, and 
religionists being generally in the majority, the true sons of Sa ic y a , in the 
minority.

§ Certain teachings and practices of some modern buddhist schools are not 
sanctioned by the well-known principles of the Ma s t e r , nor by Reason : they 
are accretions from the eastern or western religions.

§ The buddhists do not worship the L o r d  Bu d d h a , in the sense the va 
rious religionists worship their respective gods,—in Him they only revere the 
greatest of teachers. »

S From the day of the L o r d  Bu d d h a  to this, the attitude of His sons, even 
when in power, toward the various “believers” and “ unbelievers” about them, 
has been to leran t: they have never been “everything to everybody” (cring 
ing and jesuitic), nor despotic; and, as they have always cherished good-will 
to unbelievers, and discouraged and withstood cruelty, persecution, and war, 
they have been the Great Peace Society of the World.




