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THE OCCULT SCIENCES'

By Colonel Henry S. Olcott

President o f The Theosophical Society, 1875-1907

I n the tenth chapter of his famous work, entitled An En
quiry Concerning Human Understanding, David Hume 
attempts to define the limits of philosophical enquiry. So 
pleased was the author with his work that he has placed 
on record that with the “ wise and learned ”—a most neces
sary separation, since a man may be wise without being 
at all learned, while modern science has introduced to us 
many of her most famous men who, though bursting like 
Jack Bunsby with learning, were far, very far from wise— 
his (Hume’s) postulate must be “ an everlasting check to 
all kinds of superstitious delusions.” For many years this 
oracular utterance was unquestioned, and Hume’s apophthegm 
was laid, like a chloroformed handkerchief, over the mouth 
of every man who attempted to discuss the phenomena 
of the invisible world. But a brave Englishman and man 
of science—who, we are proud to say, accepted the dip
loma of our Theosophical Society—to wit, Alfred Russell

1A lecture delivered at Colombo, Ceylon, on the£15th June 1880. Reprinted 
from The Theosophist of August 1880 by courtesy of the Editor.
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Wallace, F.R.S., has of late called Hume’s infallibility in 
question. He finds two grave defects in his proposition 
that “ a miracle is a visitation of the laws of Nature ” ; 
since it assumes, firstly, that we know all the laws of 
N ature; and secondly, that an unusual phenomenon is a 
miracle.

Speaking deferentially, is it not after all a piece of 
preposterous egotism for any living man to say what is, 
or rather what is not, a law of Nature ? I have enjoyed 
the acquaintance of scientists who could actually repeat 
the names of the several parts of a bed-bug and even of 
a flea. Upon this rare accomplishment they plumed them
selves not a little, and took on the airs of a man of science. 
I have talked with them about the laws of Nature, and 
found that they thought they knew enough of them to 
dogmatize to me about the Knowable and the Unknowable. 
I know doctors of medicine, even professors, who were 
read up in physiology and able to dose their patients with
out exceeding the conventional average of casualities good- 
naturedly allowed the profession. They have dogmatized 
to me about science and the laws of Nature, although not 
one of them could tell me anything positive about the 
life of man, in either the states of ovum, embryo, infant, 
adult or corpse.

The most candid medical authorities have always 
frankly confessed that the human being is a puzzle as yet 
unsolved, and medicine “ scientific guess-work.” Has ever 
yet a surgeon, as he stood beside a subject on the dissecting 
table of the amphitheatre, dared tell his class that he 
knew what life is, or that his scapel could cut away any 
integumental veil so as to lay bare the mystery ? Did any 
modern botanist ever venture to explain what is that
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tremendous secret law which makes every seed produce 
the plant or tree of its own kind ? Mr. Huxley and his 
fellow-biologists have shown us protoplasm—the gelatinous 
substance which forms the physical basis of life—and told 
us that it is substantially identical in composition in plant 
and animal. But they can go no farther than the micro
scope and spectroscope will carry them. Do you doubt 
me ? Then hear the mortifying confession of Professor Huxley 
himself. “ In perfect strictness,” he says, “ it is true that 
we know nothing about the composition of any body 
whatever, as it is ” ! And yet what scientist is there who 
has dogmatized more about the limitations of scientific 
enquiry ? Do you think that, because the chemists can 
dissolve for you the human body into its elementary gases 
and ashes, until what was once a tall man can be put 
into an empty cigar-box and a large bottle, they can help 
you any better to understand what that living man really 
was ? Ask them ; I am willing to let the case rest upon 
their own unchallenged evidence.

Science ? Pshaw ! W hat is there worthy to wear that 
imperial name so long as its most noisy representatives 
cannot tell us the least part of the mystery of man, or of 
the nature which environs him.

Let science explain to us how the littlest blade of grass 
grows, or bridge over the “ abyss ” which Father Felix, the 
great French Catholic orator, tauntingly told the Academy, 
existed for it in a grain of sand, and then dogmatize as much 
as it likes about the laws o f Nature ! In common with all 
other heretics I hate this presumptuous pretence ; and as one 
who, having studied psychology for nearly thirty years, has 
some right to be heard, I protest against, and utterly re- 
pudiate, the least claim of our modern science to know all
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the laws of Nature, and to say what is or what is not possible. 
As for the opinions of non-scientific critics, who never in
formed themselves practically about even one law of Nature, 
they are not worth even listening to. And yet what a clamour 
they make, to be sure ; how the public ear has heen assailed 
by the din of ignorant and conceited criticasters. It is like 
being among a crowd of stock-brokers on the exchange. 
Every one of the authorities is dogmatizing in his most 
vociferous and impressive manner. One would think to read 
and hear what all these priests, editors, authors, deacons, 
elders, civil and military servants, lawyers, merchants, vestry
men and old women, and their followers, admirers and 
echoing toadies have to say—that the laws of Nature were 
as familiar to them as their alphabets, and that every one 
carried in his pocket the combination key to the Chubb- 
lock of the Universe! If these people only realized how 
foolish they really are in rushing in “ where Angels fear to 
tread,” they might somewhat abate their pretences. And if 
common sense were as plentiful as conceit, a lecture upon 
the Occult Sciences would be listened to with a more 
humble spirit than, I am afraid, can be counted upon in 
our days.

I have tried by simply calling your attention to the 
confessed ignorance of our modern scientists of the nature 
of life, to show you that in fact all visible phenomena are 
occult, or hidden from the average inquirer. The term occult 
has been given to the sciences relating to the mystical side 
of Nature—the department of Force or Spirit. Open any 
book on science, or listen to any lecture or address by a 
modern authority, and you will see that modern science 
limits its enquiry to the visible, material or physical universe. 
The combin§tions and correlations of matter under the
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impulse of hidden forces, are what it studies. To facilitate 
this line of enquiry, mechanical ingenuity has lent the most 
marvellous assistance. The microscope has now been per
fected so as to reveal the tiniest objects in the tiny world 
of a drop of dew; the telescope brings into its field and 
focus glittering constellations that—as Tom Moore poetic
ally says—

stand
Like winking sentinels upon the void
Beyond which Chaos dwells ;

the chemist’s balances will weigh matter to the ten-thousandth 
part of a g ra in ; by the spectroscope the composition of 
all things on earth and suns and stars is claimed to be de
monstrable in the lines they make across the spectrum ; 
substances hitherto supposed to be elements are now proved 
to be compounds, and what we have imagined compounds 
are found to be elements. Inch by inch, step by step, physical 
Science has marched from its old prison in the dungeon of the 
Church towards its desired goal—the verge of physical nature. 
It would not be too much to admit that the verge has been 
almost reached, but that Edison’s recent discoveries of the 
telephone, the phonograph and the electric light, and Crookes’s 
of the existence and properties of Radiant Matter, seem to 
have pushed farther away the chasm that separates the con
fessedly Knowable from the fancied Unknowable. The recent 
advances of physical Science tend to mitigate somewhat 
the pride of our scientists. It is as though whole domains pre
viously undreamt of were suddenly exposed to view as each 
new eminence of knowledge is gained; just as the travel
ler sees long reaches of country to be traversed upon 
climbing to the crest of the mountain that has been shut
ting him in a narrow horizon. The fact is iJiat, whether
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regarded from her physical or dynamical side, Nature is a book 
with an endless variety of subjects to be studied and mys
teries to be unravelled. And as regards Science, there is a 
thousand times more that is occult than familiar and easy to 
understand.

The realization of this fact, both as the result of per
sonal enquiry and of conversation with the learned, was 
one chief cause of the organization of The Theosophical 
Society.

Now, it must be agreed that, while the first necessity 
for the candid student is to discover the depth and immensity 
of his own ignorance, the next is to find out where and how 
that ignorance may be dispelled. We must first fit ourselves 
to become pupils, and then look about for a teacher. Where, 
in what part of the world, can there be found men capable 
of teaching us a part of the mystery that is hidden behind 
the mask of the world of matter ? Who holds the secret of 
Life ? Who knows what Force is, and what causes it to bring 
about its countless, eternal correlations with the molecules 
of matter ? W hat adept can unriddle for us the problem how 
worlds are built and why ? Can anyone tell us whence man 
came, whither he goes, what he is ? W hat is the secret of 
birth, of sleep, of thought, of memory, of death ? What is 
that Eternal, Self-existent Principle, that by common consent 
is believed to be the source of everything visible and invisible, 
and with which man claims kinship ? We, little modern 
people, have been going about in search after this teacher, 
with our toy lanterns in our hands, as though it were night 
instead of bright day. The light of Truth shines all the while, 
but we, being blind, cannot see it. Does a new authority 
proclaim himself, we run from all sides, but see only a 
common mag with bandaged eyes, holding a pretty banner
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and blowing his own trumpet. “ Come ” he cries, “ come, 
good people, and listen to one who knows the laws of Nature. 
Follow my lead, join my school, enter my church, buy my 
nostrum, and you will be wise in this world, and happy 
hereafter ! ” How many of these pretenders there have been ; 
how they have imposed for a while upon the world ; what 
meannesses and cruelties their devotees have done in their 
behalf; and how their shams and humbugs have ultimately 
been exposed, the pages of history show. There is but one 
Truth, and that is to be sought for in the mystical world of 
man's interior nature ; Theosophically, and by the help of the 
“ Occult Sciences.”

If history has preserved for us the record of multitudinous 
failures of materialists to read the secret laws of Nature, it 
has also kept for our instruction the stories of many successes 
gained by Theosophists in this direction. There is no im
penetrable mystery in Nature to the student who knows 
how to interrogate her. If physical facts can be observed 
by the eye of the body, so can spiritual laws be discovered 
by that interior perception of ours which we call the eye 
of the Spirit. This perceptive power inheres in the nature 
of man ; it is his Godlike quality which makes him superior 
to brutes. W hat we call seers and prophets, and the Bud
dhists know as rahats, and Aryans as true sannydsis, are only 
men who have emancipated their interior selves from physical 
bondage by meditation in secluded spots where the foulness 
of average humanity could not taint them, and where they 
were nearest to the threshold of Nature’s temple; and by 
the gradual and persistent conquest of brutal desire after 
desire, taste after taste, weakness after weakness, sense after 
sense, they have moved forward to th^ ultimate victory of 
Spirit. Jesus is said to have gone thus apart to  be tem pted;
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so did Mahomet who spent one day in every month alone in 
a mountain cave; so did Zoroaster, who emerged from the 
seclusion of his mountain retreat only at the age of fo rty ; 
so did Buddha, whose knowledge of the cause of pain and 
discovery of the path to Nirvana was obtained by solitary 
self-struggles in desert places. Turn over the leaves of the 
book of records, and you will find that every man, who 
really did penetrate the mysteries of life and death, got the 
truth in solitude and in a mighty travail of body and spirit. 
These were all Theosophists—that is, original searchers after 
spiritual knowledge.

W hat they did, what they achieved, any other man of 
equal qualities may attain too. And this is the lesson taught 
by The Theosophical Society. As they spurned Churches, 
revelations and leaders, and wrested the secrets from the bosom 
of Nature, so do we. Buddha said that we should believe 
nothing upon authority, not even his own, but believe because 
our reason told us the assertion was true. He began by strid
ing over even the sacred Vedas because they were used to 
prevent original Theosophical research ; castes he brushed 
aside as selfish monopolies. His desire was to fling wide open 
every door to the sanctuary of Truth. We organized our 
Society—as the very first section of our original by-laws ex
presses it—“ for the discovery of all the laws of Nature, and 
the dissemination of knowledge of the same.” The known 
laws of Nature why should we busy ourselves with ? The 
unknown, or occult ones, were to be our special province of 
research. No one in America, none in Europe, now living, 
could help us, except in special branches such as Magnetism, 
Crystal-reading, Psychometry, and those most striking phenom
ena of so-called njediumship, grouped together under the 
generic name of modern spiritualism. Though the Vedas, the
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Puranas, the Zend Avesta, the Koran and the Bible teem ed  
with allusions to the sayings and doings of wonder-working  
T heosophists, we were told by every one that the power had 
long since died out, and the adepts vanished from the sight 
of men. D id we mention the name of O ccult Science, the 
modern biologist curled his lip in fine scorn, and the lay-fool 
gave way to senseless w itticism s.

It was a discouraging prospect, no doubt ; but in this, as 
in every other instance, the difficulties were more imaginary 
than real. W e had a clue given us to the right road by one 
who had spent a long lifetim e in travel, who had found the  
science to be still extant, w ith its proficients and masters 
still practising it as in ancient days. T he tidings were m ost 
encouraging, as are those of help and succour to a party of 
castaw ays on an unfriendly shore. W e learned to recognize 
the supreme value of the discoveries of Paracelsus, of Mesmer 
and Von Reichenbach, as the stepping-stones to the higher 
branches of O ccultism . W e turned again to study them , 
and the more we studied, the clearer insight did we 
get into the m eaning of A siatic m yth and fable, and the 
real object and m ethods of the ascetic T heosophists of all 
ages. T he words b o d y , so u l, s p i r i t , M oksa  and N irv a n a  
acquired each a definite and com prehensible m eaning. W e  
could understand w hat the Yogi w ished to express by his 
uniting him self w ith Brahma, and becom ing B ra h m a ; w hy  
the biographer of Jesus made him say, “ I and the Father  
are one ” ; how S'ankaracarva and others could display  
such phenomenal learning w ithout having studied it in 
b o o k s; w hence Zarthust acquired his profound spiritual 
illu m in ation ; and how the Lord Sakya Muni, though but 
a man “ born in the p u rp le /’ m ight nevertheless become 
A ll-W iseiand All-Powerful.

2
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W ould my hearer learn this secret ? L et him stud}7 
M esmerism, and m aster its m ethods until he can plunge his 
subject into so deep a sleep that the body is made to seem  
dead, and the freed soul can be sent, wheresoever he wills, 
about the earth or am ong the stars. T hen  he w ill see the 
separate reality of the body and its dweller. Or let him  
read Professor D en ton ’s S o u l o f  T h in g s , and test the bound
less resources of Psychom etry— a strange yet sim ple science  
which enables us to  trace back through the ages the history  
of any substance held in the sensitive psychom eter’s hand. 
T h u s a fragm ent of stone from C icero’s house, or the 
E gyptian  p y ra m id s; or a bit of cloth from a m um m y’s 
sh ro u d ; or a faded parchm ent or letter or p a in tin g ; or 
som e garm ent or other article worn by a historic personage ; 
or a fragm ent of an aerolite— give to the psychom eter 
im pressions, som etim es am ounting to visions surpassingly  
vivid, of the building, m onum ent, m um m y, writer or painter, 
or the long-dead personage, or the m eteoric orbit from  
w hich the last nam ed object fell. T h is  splendid science  
for w hose discovery, in the year 1840, the world is in
debted to Professor Joseph R. Buchanan, now a Fellow  
of our Society , has just begun to show  its capabilities. 
B ut already it has show n us that in the A k a s a , or 
E ther of science, are preserved the records of every human 
experience, deed and word. N o m atter how long forgotten  
and gone by, they are still a record, and according to  
B uchanan’s estim ate, about four out of every ten persons have 
in greater or less degree the psychom etrical power w hich can 
read those im perishable pages of the Book of L ife. Taken  
by itself either M esm erism , or Psychom etry, or Baron Reichen- 
bach’s theory of t O dyle, or Odic Force, is sufficiently  
wonderful, i n  M esmerism a sensitive subject is put by
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m agnetism  into the m agnetic sleep, during w hich his or her 
body is insensible to pain, noises or any other disturbing  
influences. T he Psychom eter, on the contrary, does not sleep, 
but only sits or lies passively, holds the letter, fragm ent of 
stone or other object, in the hand or against the centre of 
the forehead, and w ithout know ing at all w hat it is or w hence  
it cam e, describes w hat he or she feels or sees. Of the tw o  
m ethods of looking into the invisible world, Psychom etry is 
preferable, for it is not attended w ith the risks of the m agnetic  
slumberer, arising from inexperience in the operator, or 
low physical v itality  in the som nam bule. Baron D upotet, 
M. Cahagnet, Professor W illiam  Gregory, and other author
ities tell us of instances of th is latter sort in w hich the sleeper 
w as w ith difficulty brought back to earthly consciousness, so 
transcendently beautiful were the scenes that broke upon their 
spiritual vision.

R eichenbach’s discovery— the result of several years’ 
experim ental research wdth the m ost expensive apparatus and  
a great variety of subjects, by one of the m ost em inent 
chem ists and physicists of modern tim es— w as this. A 
hitherto unsuspected force ex ists in Nature, having, like 
electricity and m agnetism , its positive and negative poles. 
It pervades everything in the mineral, vegetable and animal 
kingdom s. Our earth is charged w ith it, it is in the stars, 
and there is a close interchange of polar influences between  
us and all the heavenly bodies. Here I hold in m y hand a 
specim en of quartz crystal, sent m e from the G astein M oun
tains in Europe by the Baroness von Vay. Before R eichen
bach’s discovery of the O dic F o rce—as he calls it— this would  
have had no special interest to the geologist, beyond its 
being a curious exam ple of imperfect^ crystallization. But 
now it has a definite value beyond this. If I«pass the apex,
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or positive pole, over the wrist and palm of a sensitive person, 
thus, he w ill feel a sensation of warm th, or cold, or the 
blow ing of a thin, v e ry  thin pencil of air over the skin. Som e  
feel one thing, som e another, according to the odic condition  
of their own bodies. Speaking of th is latter phenom enon, 
v iz . ,  that the odic polarity of our bodies is peculiar to our
selves, different from the bodies of each other, different in the 
right and left sides, and different at night and morning in 
the sam e body, let m e ask you whether a phenom enon long  
noticed, supposed by the ignorant to be m iraculous, and yet 
constantly denied by those who never saw it, may not be 
classed as a purely odic one. I refer to the levitation of 
ascetics and saints, or the rising into the air of their bodies at 
m om ents when they were deeply entranced. Baron Reichen- 
bach found that the odic sensib ility  of his best patients  
greatly changed in health and disease.

Professor Perty, of G eneva, and Dr. Justinus Korner tell 
us that the bodies of certain hysterical patients rose in the  
air w ithout visib le cause, and floated as light as a feather. 
D uring the Salem -W itchcraft horrors one of the subjects, 
Margaret Rule, w as sim ilarly levitated. Mr. W illiam  Crookes 
recently published a list of no less than forty Catholic 
ecstatics w hose levitation  is regarded as proof of their peculiar 
sanctity . N ow  I m yself, in com m on w ith m any other modern 
observers of psychological phenom ena, have seen a person, 
in the full enjoym ent of consciousness, raised into the air 
by a mere exertion of the will. T h is person was an Asiatic  
by birth and had studied the O ccult Sciences in Asia, and 
explains the remarkable phenom enon as a sim ple exam ple of 
change of corporeal polarity. You all know the electrical 
law that oppositely electrified bodies attract, and sim ilarly  
electrified ones repef each other. W e say that w e stand
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upon the earth because of the force of gravitation, w ithout 
stopping to think how much of the explanation is a mere 
patter of words conveying no accurate idea to the mind. 
Suppose we say that we cling to the earth’s surface, be
cause the polarity of our body is opposed to the polarity 
of the spot of earth upon which we stand. T hat would  
be scientifically correct. But how, if our polarity is reversed, 
whether by disease, or the m esm eric passes of a 
powerful m agnetizer, or the constant effort of a trained self- 
will. T o classify : suppose that w e were either a hysteric 
patient, an ecstatic, a som nam bule or an adept in Asiatic 
O ccult Science. In either case if the polarity of the body 
should be changed to its opposite polarity, and so our elec
trical, m agnetic or odic state be made identical w ith that 
of the ground beneath us, the long known electro-polaric law  
would assert itself and our body would rise into the air. It 
would float as long as these mutual polaric differences 
continued, and rise to a height exactly proportionate to their 
intensity. So much of light is let into the old domain of 
Church “ m iracles ” by Mesmerism and the Od discovery.

But our mountain crystal has another and far more 
striking peculiarity than mere odic polarity. It is nothing  
apparently but a poor lum p of glass, and yet in its heart can be 
seen strange m ysteries. There are doubtless a score of persons 
in this great audience, who, if they would sit in an easy posture 
and a quiet place, and gaze into m y crystal for a few m inutes, 
would see and describe to me pictures of people, scenes and 
places in different countries as w ell as their own beautiful 
Ceylon. I gave the crystal into the hand of a lady, who is a 
natural clairvoyant, just after I had received it from Hungary. 
“ I see,” she said, “ a large, handsom e room in what appears 
to be a castle. Through an open window (¿an be seen a
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park w ith sm ooth broad walks, trim m ed law ns, and trees. A 
noble-looking lady stands at a m arble-topped table doing up 
som ething into a parcel. A servant man in rich livery stands 
as though w aiting for his m istress’s orders. It is th is crystal 
that she is doing up, and she puts it into a brown box, 
som ething like a sm all m usical box.” T he clairvoyant knew  
nothing about the crystal, but she had given an accurate 
description of the sender, of her residence, and of the box in 
w hich the crystal cam e to me. H ow  ? Can any of the self- 
conceited little  people, w ho say smart little  nothings about the 
absurdity of the O ccult Sciences, answer ?

R eichenbach’s careful investigations prove that minerals 
have each their own peculiar odic polarity, and th is lets us 
into an understanding of much that the A siatic people have 
said about the m agical properties of gem s. You have 
all heard of the regard in w hich the sapphire has ever been 
held for its supposed m agical property to assist som nam bulic 
vision. “ T h e sapphire,” according to a B uddhist writer, “ w ill 
open barred doors and dw ellings (for the spirit of man) ; it 
produces a desire for prayer, and brings with it more peace 
than any other gem  ; but he w ho would wear it m ust lead a 
pure and holy life .”

N ow  a series of investigations by Amoretti into the 
electrical polarity of precious stones (which w e find reported 
in K ieser’s A r c h ia , Vol. IV , p. 62) resulted in proving that the  
diam ond, the garnet, the am ethyst, are — E , w hile the sapphire 
is + E .  O rpheus tells how by m eans of a load-stone a w hole  
audience m ay be affected. Pythagoras, w hose know ledge was 
derived from India, pays particular attention to the colour 
and nature of precious stones ; and Apollonius of T yana, one of 
the purest and grandest men w ho ever lived, accurately taught 
his d iscip les tj?e various occult properties of gem s.
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T hus does scientific inquiry, agreeing with the researches 
of the greatest philosophers, the experiences of religious ecstat- 
ics, continually— though, as a rule, unintentionally— give us 
a solid basis for studying O ccultism . T he more of physical 
phenom ena we observe and classify, the more helped is 
the student of occult sciences and of the ancient A siatic 
sciences, philosophies and religions. T he fact is, we, modern 
Europeans, have been so blinded by the fum es of our 
own conceit that w e have not been able to look beyond  
our noses. W e have been boasting of our glorious en lighten
m ent, our scientific discoveries, our civilization , and our 
superiority to everybody with a dark skin, and to every 
nation east of the Volga and the Red Sea, or south of the  
Mediterranean, until w e have com e alm ost to believe that 
the world wras built for the Anglo-Saxon race, and the 
stars to make our bit of sky pretty. W e have even m anufac
tured a religion to suit ourselves out of Asiatic m aterials, 
and think it better than any religion that was ever heard 
of before. It is tim e that this childish vanity were done 
away w ith. It is tim e that w e should try to discover the 
sources of modern ideas ; and com pare what, we think, we 
know of the law s of Nature with what the Asiatic people 
really did know, thousands of years before Europe was 
inhabited by our barbarian ancestors, or a European foot 
w as set upon the American continent. T he crucibles of 
science are heated red-hot, and we are m elting in them  
everything out of w hich w e can get a fact. Suppose that? 
for a change, w e approach the eastern people in a less 
presum ptuous spirit, and honestly  confessing that w e know  
nothing at all of the beginning or end of Natural Law, 
ask them  to help us to find out w hat their forefathers knew. 
T h is has been the policy of T h e Theosophi^al Society, and
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it has yielded valuable results already. D epend upon it, ladies 
and gentlem en, there are still “ w ise men in the E a st,” and 
the O ccult Sciences are better worth studying than has 
hitherto been popularly supposed. (The lecture w as loudly  
applauded, and at the close, a vote of thanks was, upon the 
m otion of Mr. Jam es, S cience M aster in the Colom bo College, 
adopted.)
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MANUSCRIPTS NOTES

By C. Kunhan Raja

T H E  COMMENTARIES ON T H E  AITAREYA BRAHMANA

By

i. Govindasvamin
ii. Bhattabhaskara
iii. Sadgurus'isya

The commentary on the Aitareya Brahmana by Sayana is 
available in print. Besides this now well-known commentary 
there are three more commentaries on the Aitareya Brahmana. 
Transcripts of these works are available in the Adyar Library. 
Similar transcripts are kept in the Government Oriental Manus
cripts Library, Madras.

i. C om m entary by G ovin dasvam in . The manuscript of 
this work is complete for the forty adhyayas. It covers about 
4500 Granthas. The work begins with some benedictory verses :

yenadhikarthetaras'abdajalpana- 
pras'okataptambumanahprasadina 

adrstapurvas'rutir abhyudiritS
tam aitareyam s'irasa nato’smy aham

Then there is an apology :

sarvajHenapi yat kartum as'akyam tat punar maya 
alpajnenapi sammohac chraddhaya ca ciklrsyate

Then there is some information about the author : 

atmajenaravindaya visnoh sankrtijanjnana 
govindenaitareyasya vyakhyanam kriyate ’dh îna 
3



18 THE ADYAR LIBRARY BULLETIN

After this there are a large number of stanzas which give the 
content of the Brahmana and the section is called Bhasyarthasan* 
grahakarika. The section begins :

kvacid vidhih pras'amsa ca kesu cid vidhir eva ca 
kesu cit stutir eva syad evam nindanisedhayoh

brahmanamnayasamarthyad gavamayaniko vidhih 
dvadas'ahavidhir va syat prasarigad anyad ucyate

yad vagnistoma ukthyas' ca sodas'itySdikalpana 
a caturvims'ad ity asmat prayanlyo vidhlyate

esa evatiratrah sann ante tudayaniyabhak 
agnistomas tathokthyas' ca sodas'y apy atra kalpita

satraprakrtibhutatvat samsthantaram anadrtam 
caturvims'am ahah p a s ' c a ........................................

yad vàbhijidvis^vajitau tad yad ity atra nirdis'et

sodalo ’bhiplavah pas'càn màsak|ptis tatah para 
triyaho ’bhiplavah purvah svarasàmàna eva hi

ayanena gavàm ukte àdityangirasàm tatah 
diva kirtyam aharmadhye dvayor api ca paksayofc

bharatadvàdas'àhas tu gàyatryà stuyate tatah 
dvàdas'àhapras'amsà ca vyudhatà ca tathocyate

prsthyas' ca sadahah purvas tryahas' chandomasamjnitah 
vis'vajic capi sasthah syàd apivàkyam atah param

tad etad das'aràtram syàd vyudhas'chandobhir uttaram 
pràyaijLiyodaniyàbhyam dvàdas'àho bhavisyati

samudhadvàdas'àhasya klptir atra na vidyate 
àksidhaih sadahais' caiva gavàmayanam àpyate

etàvat sàtrahauntràkhyam yajnagàthà prakirtyate 
pràyaniyas' caturvims'ah prsthyo ’bhiplava eva ca

abhijitsvarasànjàno visuvàn vis'vajit tathà 
chandojnà das'aman càhur uttaman tu mahavratam
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iti prasiddhahautrasya s'esartvigvisayàh kriyàb  
¿1 trim s'àdhyàyanirvrtter agni hot rapurassarah

agnihotram  svatantram  syàd vyàhrtipranavàtm ake 
brahm atve tasya nirdes'o vyàhrtlnàm  pras'arpsayà

brahm agràvastutis' caiva subrahm aijyasya cottaràh  
sfastrinàm  hotrakànàfi ca satre vais'esiko vidhih

unniyam ànasutràni pras'àstrvisayàni hi 
«ekàh prasthitayàjyàs tu gotràdinàm  udiritàh

hotrà ha m aitràvaruno bràhm anàccham sy athàparah  
pota nestà  tathaivàcchàvàko ’gnit saptam as smrtah

età  hotrà iti proktàs strivat pum vac ca kutracit 
kartrkàlaviparyàsàd devatàdes'ayor api

laksanàguijavrttyà ca codyànàm  uttaram  tatah  
astà n à n  tàyam ànànàm  hotus' catvàry adhim ahe

adhyàsan càpy atipraisam  tàrksyam  yàjatavedase  
àram bhaniyàh paryàsàt tadvato ’har ahah stutim

s'astrinàm hotrakànàn ca tàyam ànàny adhim ahe 
stotriyàn anurupàms' ca pragàthàm s tadvato ’pi ca

aram bhaniyàhar ahah s'asye càhinasuktakam  
m àdhyandiniyas'astrànàm  klptim  àhàs'valàyanah

’ekaikasyartvijàm  esàm  sam pàtàs tu trayas trayah  
sthàne càhìnasuktànàm  navadhà sodas'e viduh

uttam asyàtha prsthyàhna ukthànàm  s'ilpaklptayah  
vàlak h ilyà  vrsàkapyah pra va  ity evayàm arut

sdipani vikrtàny àhur eke tv api tu tàny api 
dvipadàstutyupàdhitvàd vikàrasyànyathàpi ca

nityas'ilpam  idam  proktam vis'vajic ca tayor yadi 
dvipadàstutyupàdhitvàd agnistom àntatàpi ca

urdhvam àrambhaijlyàbhyas' s'ilpàny avikrtàni ca  
acchàvàkas tu taddes'e dyaur na yali suktabhàg bhavet

ekàhasuktopacayam  s'amsanena giro viduh  
diksato ’pavratàdes'aprasangàt pas'ubhaktayah^
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tadvyapattinimittarthaprayas'cittaprasangatah 
bhagitvac capi sarvesam iha naimittiko vidhih

uktatvat sarvavarnanam avis'esena karmanam 
naimittikaprasangena rajanyasya vidhiyate

rajanyasya vis'eso ’yam a brahmanasamapanat 
athabhisecaniyasya s'aunas's'epo vidhiyate
brahmatvam yajnadlksayam ksatram apnoti tavata. 
varnadvayasamaves'at kin katham va virodhisu

ity etat sarvam adhyaye catustrimsre nirupitam 
vrddhil? ksatrasya somena phalair ahutibhaksane

stotras'astre ca tasyokte abhisekavidhih punah 
indrasya cabhisekasya pras'arnsa tadvidhih parab

itihasab purakalpa naras'amso ’tha gathikah 
pras^nasyottararupena padyagathah prakirtitah

karmani yabhih kathitani rajnam 
danani coccavacamadhyamani 

naras'amsir ity rcas tah pratiyad 
yabhis stutir das'atayisu rajnam

paurohityavidhanan tad abhidhane ca pas'cimab 
samksiptam aitareyasya brahmanasyarthavastu yat

brahmananukramenaiva gatarthasya samasatah 
s'uddhanuparamad vyastavyacikhyasa vijrmbhate
diksa ca diksanlya ca diksayas sthapanani ca 
yajyanuvake samyajye vis'esaphalasammite

Here there is the colophon : iti aitareyabrahmaijabhasye govinda- 
svamini bhasyarthasangrahakarikS samapta.

There are many mistakes in the manuscript and as such in 
some places it is difficult to reconstruct the correct reading.

The commentary is called Govindasvamin as well as the 
author of the commentary. In all the colophons, we see the 
expression aitareyabrahmaiiabhasye govindasvamini and not go- 
vindasvamikrte. As $ matter of fact, in many other places, the 
term used is ¿iot bhasya but vyakhyana. The term bhasya is.
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found in the colophon at the end of the seventh adhyaya and the- 
eighth adhyaya. At the end of the third adhyaya the colophon 
sa y s : aitareyaranyavyakhyane instead of aitareyabrahmaijavya- 
khyane. This must be a scribal error either in this transcript or 
even in its original. At the end of the thirtieth adhyaya there is 
the colophon : ity aitareyabrahmanavyakhyayam govindasvaminyam  
trimso ’dhyayah. The colophon at the end of the work i s : ity 
aitareyabrahmanabhasye govindacaryapranite govindasvamini cat- 
varims'o ’dhyayah samaptah.

Thus the name of the commentary is govindasvamin after the 
author, who is Govindacarya. The commentary is styled as a 
bhasya, as a vyakhyana and as a vyakhya ; and according as the term 
is vyakhya in the feminine gender or vyakhyana or bhasya in the 
neuter gender, the name appears as govindasvamin or govindasvamini*

The commentary is complete. But there are some breaks in 
the middle. The commentary starts from the very beginning and 
goes on to the middle of the eleventh adhyaya (in the middle of the 
8th section). Then there is a long break. This is on Page 227 in 
the transcript in the Library. Then on the same page begins the 
commentary on the beginning of the ninteenth adhyaya. Then the 
transcript proceeds right up to the thirty second adhyaya. In the 
middle of the adhyaya there is again a break. In the middle of 
the commentary of the second section in that pancika the manus
cript breaks and the verses found in the beginning of the work from 
the benedictory one up to atrims'adhyaya are repeated. Then the 
commentary continues. This repetition is on Pages 507 to 510* 
There is a small break in the middle of the story of S'unas's'epa 
but this is a very small break. Except for these breaks the work 
is complete.

The work begins, as has already been stated above, with a 
large number of stanzas. In the beginning of the chapters also 
there is a stanza. The second adhyaya begins:

prayaniya tadangam yad devatady adjiyagismahi
tathaivodayaniya ca tadvis'esas' ca kalpitafr. •
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T h ird  a d h y a y a  b e g in s :

som apravahanlr a g n im a n th a n iy a  rcah  punah  
a tith y a  ca  tadarigaiii tr tiy a d h y a y a co d a n a t  

F o u r th  a d h y a y a  b eg in s :
a b h ista v o p a sa tta n u n a p try a p y a y a n a n ih n a v a h  
k a lp ita  gh arm asam b h ara  v ra to p a y a n a m  ev a  ca  

F ifth  ad h y a y a  b e g in s :

rajak rayab rah m an alagn am  adau  
vah n ip ran ltipratipad ik as' ca  

ta th a  h av ird h an av ivard h an arth a  
a gn esr c a  so m a sy a  ca  y a  rcas syu h

S ix th  a d h y a y a  b e g in s :

y u p o  *tha yu p an jan am  apriyas' ca
p aryagn yu p ap ra isam  athadhrigus' ca  

pas'oh purodas'avidhir m an o ta  
v a n a sp a tih  sa s th a  ila stu tis ' ca

S e v e n th  ad h y a y a  b e g in s :

p aryagn yad er v is;esam s' ca  sto k a h  svah ak rtlr  api 
v a p a n  ca d h iy a te  p ra ta ra n u v a k a v id h is  ta tah

E ig h th  a d h y a y a  b eg in s :
a p o n a p tr ly a ta cch esa  up am s'vad igrah a  api 
sa v a n iy a h  purodas'ah  p a v a m a n a y a  sarpanam  

N in th  a d h y a y a  b e g in s :
r tu y a ja  d v id e v a ty a s  tad v is'esa  ila s tu tih  
tustjim s'am sapras'am sa ca  n a v a m a d h y a y a co d a n a h

T e n th  a d h y a y a  b e g in s :
a h a v a m  n iv id a m  su k ta m  a c c h a v a k a sy a  cod an at  
y a ja m a n a p u n a rja n m a  b ru v a te  ’th ad h id a iva tam  

E le v e n th  a d h y a y a  b eg in s  :
ekadas'e ’th a  p raugapras'am sa  

ta to  v^gatkaram  a n u stu tin  ca
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tatkartur atmany anumantranan ca 
tato nivitpraisavis'esam ahuh.

At the end of the eleventh adhyaya, there is no colophon. 
The manuscript breaks in the middle of the adhyaya. Usually 
when an adhyaya begins, there is the statement like : govindasvami- 
bhasye das'amo ’dhyaya arabhyate. But here there is no such th in g; 
the break is also not noted in the manuscript. There is a stanza 
which must be the beginning of the ninteenth adhyaya :

jyotismatyo bharato dvadas'aho 
diksakalo yajanam pas'ukan ca 

vyulhachando dvadas'ahapras'amsa 
prsthanan ca chandasan ca praklptih

From the middle of the eleventh adhyaya to the end of the 
eighteenth adhyaya there is a break. The twentieth adhyaya 
begins :

bhinn&ny ahur devatastomasama-
chandamsy ahus tasya tasyapi sattvam  

vidvadvakyad uttarasyah samanam 
sva s v a ............................ hassu

siddhantas'astraiji sad eva hotrany
ajyena s u k t a m ..................................

niskevalye stotriyah prsthayonir 
yonisthane svas' ca samapragathab

tarksyam suktat purvam atyetu nitye 
svat svat suktaj jatavedasyam anyat 

chandomanam vais'vadevan purastad 
ayahlman babhrusuktani caiva

rathantaram ayugmam syad brhatsametarad bhavet 
vairupadi dvitiyam syat trtiyadisv anukramat

athendrapurvo nihavah pragatho
dhayyas' ca tarksyas' ca samanam ahnam 

svam svan tatha jatavedasyam agre • 
chandoma a d y a ............. trtlyab



THE ADYAR LIBRARY BULLETIN24

There is no verse in the beginning of the twenty-first adhyaya, 
nor in the beginnings of the twenty-second, twenty-third and twenty- 
fourth adhyayas. The twenty-fifth adhyaya begins :

athagnihotram payasah pras'amsa 
taddohanapattisu niskrtis' ca 

tasya pras'amsapy udite ca homo 
brahmartvijo vyahrtayo ’py adhitah

Twenty sixth adhyaya begins :

gravastotosnlsasamavestitamurdha 
mantrair arbudasuktam viprnakti 

kiyato ’bhistavanlyah katham etah 
subrahmanyahvanam iti pravadanti

Twenty seventh adhyaya begins:

pratahsavanikas'astratLy anurupo 
yasmin . . . .  stautyastuvate stotriya esah 

arambhakhya avapanlyah paris'ista
urdhvam tasmat svad atha paryasatrcas' ca

Twenty eighth adhyaya begins:

pras'astusuktany unnayanarthany anusavanam 
hotradinam prasthitayajya api sapta 

kartrchandodaivatayogasya ca codyad 
gaunya vrttya laksanaya va pariharah

There is no stanza at the beginning of the twenty-ninth 
adhyaya. The thirtieth adhyaya begins :

............. retah praptijanmapratistha
klptim s'ilpair yajnasamskararupam 

agnistome s'ilpas'astrapraklptim
naras'amsyady aha kuntapas'astram

There are no stanzas in the beginning of the remaining adhya
yas of the work. In the commentary on the Aitareya Brahmana by 
Sayaija there are similar verses in the beginning of the adhyayas. 
The verses are m o^ly identical. But the verse given in the 

xommentary of Govindasvamin in the beginning of the second
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adhyaya is given in the beginning of the third adhyaya in the  
commentary of Sayana. This shift is found throughout. There are 
many places where there is no verse in the commentary of Sayaiia 
while there is a verse in the commentary of Govindasvamin. Ia  
some cases the reverse also happens. In some places there is a 
verse in both the commentaries; but the verses are different in the 
two commentaries. On account of this variation I have given 
all the verses here that are found in the manuscript of the 
commentary of Govindasvamin.

After the colophon at the end of the fortieth adhyaya, there is  
a verse which runs :

badhva mudran karena tribhir api nayanaih kvapi pasfyat 
prabhata-

pronnidrambhojalilaib kimapi ca manasa vastutattvam vivi- 
cyat

pas'callambaih kapardaih ksanarucikapis'air indulekhasana- 
thair

vyakhyavyaparas'ali pradis'atu manasas' s'uddhim ais'am 
vapur vab-

Then there is another work in the original from which the 
transcript was made. This last verse must have been written by 
the scribe who wrote the original from which the transcript was 
prepared for the Adyar Library. It is not the composition of 
Govindasvamin the author of the commentary.

The manuscript bears the shelf number X X X V III— G. 3. In 
the Government Oriental Manuscripts Library, Madras, their 
transcript is described under R. No. 3806. The original is a palm 
leaf manuscript in Malayalam characters belonging to the Naduvil 
Matham, Trichur, Cochin State.

I will add further details about this commentary after giving  
a general description of all the three commentaries.

(T o  be con tin u ed )

4
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M A N U SC R IPT S E O T E S  

By Dr . V. Raghavan 

T H E  ‘ N A R A Y A N O PA N ISA D  B H A SY A '

On p. 326 of the Adyar Catalogue, I, is found the entry 
** snw lN litoflw ra— JflW Ipfem . XXX. G. 14.” This MS. was 
examined by me, with a view to find out who this author Madhava 
was, whether he was Mayana Madhava, the elder brother of 
Sayana, or Cavunda Madhava mantrin (the author of the Suta- 
samhita-tatparyadlpika and the Governor of Goa) or Sayana 
Madhava, the son of Sayana and the author of the Sarvadars'ana- 
samgraha. On examination, however, I found that the author is 
none of these. The MS. represents Sayana’s Bhasya on the 
Narayaija or Purusasukta Anuvaka, the Narayaniya or the 
Yajniki Upanisad and the Mantras to Rudra and Jatavedas,—all 
forming part of the Taittiriyaranyaka. Portions of the MS. were 
also compared with the printed text of the Sayana bhasya on 
the Taittiriya Aranyaka in the Anandas'rama Series : There were 
a  number of very minor variants, most of which agreed with the 
4 «B 9 readings noted in the footnotes in the Anandas'rama edn.

T H E  SA N D H Y A V A N D A N A  BHASYA BY  

T IR U M A L A  YAJVAN

The same codex above noted (XXX. G. 14) contained an 
unidentified gloss on the Sandhyavandana mantras, which has 
not been noticed also ¿n its proper place on p. 336 of the Adyar 
Catalogue, I. Tche work opens thus :
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S?w?Icî qq?5noTT ^*TJ«Ijg<ÍIÍci: I 
a n ^ a N lí  VM f ò f e ? 2 R T  II

This shows that the work is identical with D. No. 2883 in 
the Madras Government Oriental MSS. Library (Descriptive 
Catalogue, V, pp. 2130-1). From another MS. of this same work 
in the Madras Government Oriental MSS. Library, Triennial 
Catalogue R. No. 22586, we come to know the following details 
of our author, Tirumalayajvan :

Tirumala belonged to the family of one Madhava Somayajin 
and was the son of one Malluyajvan. Tirumala was a Sarvato- 
mukhayajin.

ppnf^RT fM fàà ASPRI ”  (Madras. Govt.

At the end of the MS. there is the informing post-colophon 
scribal note that on the Sandhyavandana, there are the Bhasyas 
of Sankara, Krsna Paijdita and Sridhara, but that Tirumala’s is 
the easy commentary. There are a large number of MSS. of 
Krsijta Paridita’s Bhasya; Adyar Catalogue, I, p. 156, and the 
Mysore Catalogue, I, p. 18, notice MSS. of S'ankara’s com- 
mentary, but the Sfridhariya Bhasya mentioned seems to be rare.

The O ther W orks o f  T iru m ala  and the works o f  h is fa th e r  

and gran dfa th er .
The Madras Government Oriental MSS. Library contains 

MSS. of some other works of our Tirumala also. R. No. 2148 
is Tirumala’s Apastambas'rautamantrabhasj'a. R. Nos. 1664 (a) 
and 1966 (a) are MSS. of Tirumala’s Dars'apurnamasamantrabhasya. 
From the introductory verses in the latter work we learn that 
his father Mallayjvan wrote:

1. a Tika on the Tattvacintam a$yaloka (of Jayadeva-

a

Ori. M SS. Lib. Trien. Cat. R . No. 22586)*

Nyäya)
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2. „ „ „ Tattvaviveka (Nrsimhas'rami-Advaita)
3. „ „ „ Kaiyata, i .e ., Kaiyata’s Mahabhasya-

pradipa (Vyakarana).

qfcqqi sW  q<rqrete*q I 
qqr %q£sqift fecqfoj: II

that his grandfather, not named, wrote :

1. a Dars'apur$amasa mantrabhasya like that of Tirum ala;
2. a Krsnabhyudaya kavya, and
3. a treatise on the Prabhakaramlmamsa probably called 

Gurumatanuvada.

q  I

3 * ^  II

And that Tirumala himself wrote :

1. a Tika on the Mahabhasya called Anupada, and
2. a Tika on the Sandhyavandana for the Vaisnavas, (which 

is the work we noted first), besides the two other works, the 
Apastambas'rautamantrabhasya and the Dars'apuranamasa mantra 
bhasya.

¿t«RT wswrareq titan i
yraTI5F̂ mr5lT0Tf iroiqRi q RT $31 ||

T H E  KUCARA GRAM A D A N A  PATRA

On p. 25a  of the Adyar Catalogue, II, is found the interesting 
entry "  JTTU ^TJiqqq (qqeRIHfe:) ” , 8. H . 37. On
enquiry it was found that this MS., as well as the other historical 
record noted onnbid., p. 266, s'ilas'asana patrika, 8. H . 36, was lost.
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What this Kucara grama dana patra is, is however learnt from 
the Journal of the Bombay Branch of the R.A.S., IV, Old Series, 
pp. 97-116, where this inscription of which the Adyar MS. is a 
copy, is edited. The inscription is dated in A.D. 1391. It was 
issued during the time of King Harihara II of Vijayanagar. The 
donor is the Madhava mantrin, the governor of Goa, who wrote the 
Tatparya dipika on the Sutasamhita. The donation is of the 
village of Kucara, renamed after the governor, as Madhava pura, to 
24 scholars. The grant refers first to King Samgama, Bukka and 
Harihara; then to Madhava’s capture of the Aparanta territory 
from the Turuskas and his establishing Hinduism in those parts ; 
to Madhava’s reign as Governor of G o a ; and then to Madhava’s 
death and his successor, Narahari, son of Brahmarasa and Mambam- 
bika, elder brother of Bhaskara, pupil of Vidyas'ankara and of the 
Atreya gotra.

From this we are able to know that Madhava, the author of 
the Sutasamhita vyakhya, died in or about A.D. 1391. W e have 
inscriptions of Madhava with the dates A.D. 1344, 1347, 1368 
and 1384.

T H E  KRSNA CARANA PARICARYA VIVRTI • • • • •

In the Vrata Section we find in the Adyar Catalogue, 
I, p. 1616 a work called Krsna carana paricaryä vivrti, with 
an index attached to it. The Catalogue gives Vidyäranya Tirtha 
as the author.

On examination I find both the work and its index to be 
not MSS, but litho-prints produced at Käs'i.

Rajendralal Mitra’s Notices describe Vidyäranya Tirtha’s 
Krsfla carana paricaryä vivrti, No. 226Q. See Aufrecht also, 
1, p. 1196. This Vidyäranya Tirtha was of Benares and was
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perhaps the same as the Guru of Vis'ves'vara datta or Devatirtha- 
svamin who wrote the Samkhyataranga, etc. and passed away 
in Benares in 1852. (Aufrecht, I, p. 588a). Hall says he knew 
Devatirtha (p. 2, H all’s Index).

The MS. noticed by Rajendralal Mitra contains only the last 
part of the material contained in the Adyar codex titled Krsna 
carana paricarya vivrti. On examination, I find the following to 
be the contents of the Adyar copy. It is true Vidyaranya Tlrtha’s 
work is only the Krsija carana paricarya vivrti, a gloss on a 
Krsna Carana paricarya. The work, the whole of it, was printed 
at Benares by the order of the Kas'i King, Narayaijasimha. 
The date in chronogram given at the end evidently means A.D. 1830. 

Vidyaranya Tirtha’s gloss has a verse on this King, at the end.
At the instance of the Kas'i King Narayapasimha, one Cidghana 

wrote the work called Paddhati; one Hariharananda wrote the 
Paddhati paricarya. Both these writers seem to be the pupils 
of one Vis'ves'varayati. In the Paddhati paricarya we find dealt 
with Dharma, classification of Literature, Vedanta, yati-acara» 
worship of Rama and Krsna, devotion, etc.

This codex does not contain any of these sections completely. 
On p. 72, the Paddhati paricarya ends abruptly. Then worship of 
Rama is taken up and this ends abruptly on p. 12. Then follows 
the incomplete Radhamadhava pada paricarya. The Krsna stotra 
from the Gopalatapani is found here and the Bhagavata is also 
deified here. Then starts Krsna carana paricarya vivrti by Vidya
ranya who mentions the Guru Umarama Pandita. There is first a 
resume of the books of the Bhagavata, and within it, a resume of 
the Ramayana.

Therefore, this Vidyaranya Tirtha, of the last century should 
not be confused with the celebrated Vidyaranya.
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M A N U SC R IPTS N O T E S

A N O T E  ON T H E  D A T E  OF KAUS'IKA  

BH A T T A  BH ASK ARA

B y  K . M a d h a v a  K r i s h n a  S a r m a

In most of the available MSS. of Bhatta Bhaskara’s JSanaya- 
jna on the Taittiriya Brahmana, the colophon at the end reads :

I?* $(*& ) |

«HHTFfitfiraoT ; srafei: II

is the name of a plant (Phaseolus radiatus) called Anu- 
mulu in Telugu, and as Anumula (genitive) still obtains as a family 
name in the Telugu country, Burnell infers that Bhatta Bhaskara 
was a Telugu Brahmin. (Cat. of the Tanjore Library, p. 7). Shama 
Sastri and others interpret 311% as ‘ in the S'aka year 1410 ’
(A.D. 1489). (Vide Shama Sastri, Upodghata to the T.Br., p. 4 ; 
Bhagavaddatta, a History of Vedic Literature, Vol. II, pp. 43-47 ; 
Seshagiri Sastri, Report for 1893-94, pp. 3-4). But as this date 
is inconsistent with the tradition which assigns Bhatta Bhaskara 
to the latter half of the 10th century and as Bhatta Bhaskara is 
quoted by Madhava who flourished about the middle of the 14th 
century, Seshagiri Sastri in his Report for 1893-94 suggests the 
alteration of the expression to the latter being
rendered=S'aka 1110 (1189 A .D .)—a date which roughly agrees with 
the known chronological datum and tradition. “ Unless such a 
correction is made ” observes Seshagiri Sastri “ the stanza becomes 
unmeaning; for what is meant by saying that Bhatta Baskara 
-composed the Bhasya ‘ in the plant phaseolus radiatus,”. Professor 
Keith accepts this date and says that “ it must be regarded as 
realy proved”. (See Cat. of the Sanskrit*MSS. in the Library 
o f  the India Office, Vol. II, Part I, No. 4399). •
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Though Seshagiri Sastri’s suggestion is a plausible one, he is 
not able to support it by MS. evidence. I find that the colophon 
in one of the MSS. of the Adyar Library (XXII-H-51) contains 
the clear reading The MS. is at least a century old. It

seems that % in lieu of <T in certain MSS. is a scribal error (as both 
of them are somewhat alike in Telugu and Grantha).

If the reading contained in the MS. of the Adyar Library 
be the correct one, the date of Bhatta Bhaskara is settled beyond 
'doubt. Though there are some MSS. which read instead of

(Madras 189, Adyar XXXIV,C.5, etc.,), it has to be noted that 
these are comparatively very few and this reading (sfti) calls for 
some investigation before it can be accepted. The variant

found in the MS. of the A.S.B. (No. 456) neither 
conforms to the metre nor makes any sense. It is undoubtedly a 
scribal mistake. There are also a few MSS. which substitute 

for sftfgtl: the former not making any important difference
in the sense.

It has thus to be stated that in the light of the reading found 
in the MS. of the Adyar Library and the available chronological 
data (Vide Bhagavaddatta, ibid.) which point out that Bhatta 
Bhaskara cannot be later than the 12th century, the obinion of 
Shama Sastri, Vaman Sastri and some others cannot be accepted.
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K rish n asw am i A iyan gar C om m em oration Volum e, Pub* 
lished by a Committee, 1936. Price Rs. 10.

This Commemoration Volume of essays and papers written by 
the friends, pupils and admirers of Dr. S. Krishnaswami Aiyangar 
was presented to him on the occasion of his Sixty-sixth birthday 
in appreciation of his services to the study of South Indian history. 
Dr. Krishnaswami Aiyangar occupied the Chair of Indian History 
in the University of Madras for fifteen years and retired from 
the services of the University in 1929. A chronological bibliography 
of his writings is supplied at the end of the volume as an Appendix- 
While the bulk of his writings are scattered over the learned 
journals of the day he has published over a dozen books in his 
own name. The Jou rn al o f In d ian  H isto ry  is run on his personal 
responsibility. As the Editor of the Madras University Historical 
Series, his Introductions to them form a part by themselves- 
It is but fitting that a scholar of his standing should receive the 
homage of his friends and co-workers. This is not the first occasion 
when such appreciation has been shown in India. We have the 
Commemoration Volumes of Sir R. G. Bhandarkar, Sir Asutosh 
Mukherji, Pandit Madan Mohan Malaviya and others which have 
led the way on earlier occasions. A similar volume with the name 
of Professor S. Kuppuswami Sastri was published from Madras, 
only recently. (See Vol. I. part 3 of our Bulletin pp. 99— 101. for 
a review of this volume).

This volume represents a collection of papers specially written 
for the purpose and published by an Editorial Committee consisting: 
of Professors V. Rangacharya and C. S. Srinivasachari. with 

5
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Mr. V. R. Ramachandra Dikshitar. The papers are arranged in six 
sections. The Editors have also added a short and informing 
sketch of the career of the Professor and of his work in the various 
spheres of activity. This is followed by A pprecia tion s  from 
Dr. V. Swaminatha Aiyar, Principal Tait of the Central College, 
Bangalore, Sir Shafat Ahmad Khan and Mr. Sardesai.

In the section on General Indian History, Dr. Bhattacharya 
of Baroda leads, writing on the R o ya l P rero g a tive  in  A n c ien t In d ia . 
The list of prerogatives are merely catalogued quoting passages in 
support of the prerogatives stated. Dr. Charpentier, writing on the 
S a sa n ia n  C onquest o f  the In du s R egion  tries to clear the obscurity 
shrouding a clear understanding of the connection of the Indus 
region with the Persian kingdom. H e sums up his views regarding 
the rise and fall of the Sasanian dominion in Western India in 
page 17. They are by no means conclusive, as expressed by the 
author himself in his concluding remarks, as part of the evidence 
depends for corroboration from Greek literature not well-known 
to  the author. Dr. A. K. Coomaraswami writes on V edic M ono
th e ism  and points out that the views of Edgerton that “ Everything 
contained in at least the older U panisads, with almost no exceptions, 
Is not new to the Upanisads, but can be found set forth, or at 
least very clearly foreshadowed in the older Vedic texts.” As 
Bloomfield has pointed out “ the m a n tra  and the B ra h m a n a  are 
for the least part chronological distinctions; that they represent 
tw o modes of literary activity and two modes of literary speech which 
are largely contemporaneous.” Dr. Coomaraswami further states 
that it is precisely this fact of the Vedic incantations being liturgi
cal that it makes it unreasonable to expect from them a systematic 
exposition of the philosophy they take for granted (p. 24). In the 
Brahmaijas, in the Upanisads, in the G ita  and even in Buddhism 
nothing but an ultimate recension of what had already been taught 
alw ays is found, (p. 25). The S a tiy a p u tra  o f  A&oka's E d ic t I I  
discusses the question of identity, extent and location of the country 
named. Mr. Gevind Pai concludes that so long as the southern limits
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of the Asfokan Aparanta could not be fixed with exactness it is hardly 
• possible to be exact as to the province or provinces that were 
contained in the Satiyaputra Edict II. H e is sure about one 

i point and that is that Satiyaputra included South Kanara (p. 47).

Dr. Shama Sastri's paper on the date of the A rth a s 'a s tra  
re-examines the position from internal evidence as compared with 
the passages of the V  edañ gajyo tiqa  and comes to the conclusion 
that it is a work of the pre-Christain period and belongs to the 
epoch of the commencement of the Mauryan period B.C. 327 
to 330 (p. 136). Sardesai emphasizes on the importance of the 
Poona Residency Correspondence to complete the information to  
the historian as they contain much invaluable material. The paper 
on the B la n k s  in  M iddle In d ia n  H is to ry  is stimulating and a 
problem for the historian to solve. An interesting remark makes 
Mahakala of Ujjain as established by the Scythians. R ecen t A d 
van ces in  In d ia n  H is to ry  a n d  H isto rio g ra p h y  by Dr. Venkatasubba 
Sastri of Mysore surveys the position from 1919 with the publica
tion of the O xford  H is to ry  o f  In d ia  by Vincent Smith. The date 
is a convenient point from which to look backward and forward. 
The period of individual research as represented in the works 
of Professor Rao Bahadur K. V. Rangaswami Aiyangar and 
Dr. Krishnaswami Aiyangar and others who were conducting 
research in addition to teaching students for the Degree courses 
of the University, is followed by collective work from that date. 
A change in the spirit of the people for whom books on Indian 
History are intended and the work in India by Indian scholars 
is now bearing fruit.

The second section devoted to South Indian History contains 
thirteen articles. Of these I ra i , lr a ik a v a l an d  I r a iy i l i  of by 
Professor Nilakanta Sastri discusses the exact significance of some 
land revenue terms so often mentioned in the inscriptions. The  
article on the poets of the Diijdima family has not used all the 
available material on hand as the Descriptive and Triennial 
Catalogues of the Government Manuscripts Lilyary have not
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l>een laid under contribution. Pagdit Raghava Iyengar brings out 
interesting inferences on the comtemporaneity of Jnânasambandar 
and Tirumangai Àlvâr. The title of m ehan  was common 
in the Pallava family and therefore Vairameha need not neces
sarily be identified with Dantivarman Pallava or his Ràstrakïïtà 
^grandfather Dantidurga. It is quite likely that V airam eh an  
referred to by the Âlvâr is Nandivarman Pallavamalla who might 
have had the name as one of his many titles. It is significant to 
note that the stanzas praising the Pallavas should have been 
placed together in the P e r iy a  T iru m oli.

The section on Religion and Philosophy has six papers for 
its share ; that on Language Learning and Literature, fourteen ; on 
Art and Archaeology, ten ; and the last section on Greater India, 
three papers. Professor Suryanarayana Sastri discusses the special 
contribution of the Tamil genius to the philosophy of S'aivism. The 
Kali cult in Kerala is explained as being based on the legend of 
the destruction of Dàruka an asura of great prowess by Kâli as 
the daughter of S'iva. Dr. B. C. Law writes on South India as a 
centre of Buddism and the interesting data furnished may with 
profit be used in reconsidering the date if the M a n im ek h a la i.

Professor Subrahmanya Sastri, writing on the R âm âyana>  is 
•of opinion that the view of the Indologists in holding the epics as 
-containing large accretions which were not present in the original 
work, cannot be taken at its face value. The tradition as recorded 
in the south, records all the 24,000 verses, also preserving the 
tradition of the recital of the R a m â y a q a  by Kus'a and Lava before 
fir! Rama for twenty-five days. H e therefore concludes that the 
original R tzm a ya n a  contained the 24,000 verses in seven Kândas.

Dr. Kunhan Raja’s observations on the view of Itsing attribut
ing the V a k y a p a d iy a  to Bhatrhari clears a mystery and is a plausible 
explanation causing confusion in the minds of foreigners.

The Editors deserve to be congratulated for bringing out this 
useful collection of essays and in overcoming the many difficulties 
that confront a person in editing a heterogenous collection of this
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character. Useful notes and suggestions are added here and there 
by the Editors, just to draw the attention of the scholars.

A. N. K r is h n a n

V a d a m o zh i S r u t i  S u k ti-M a la i  of Haradattacarya with the 
Commentary of S'ivalinga Bhupati, with the Tamil rendering of 
the work by Sabhapati NSvalar, Crown 8vo. Pp. 45, 270 and 59. 
Edited by V. Chidambararamalingam Pillai, Published by The 
Saliva Siddhanta Nurpatippu Kazhakam , Tinnevelly and Madras.

The S ru tisu k tim d ld  of Haradattacarya is an important work 
expounding the principles of S'avism in the form of a stotra praising 
Lord Siva. The book under review was published in 1924 as 
No. 47 of the S'aiva Siddhanta Nurpatippu Kazhakam. The Tamil 
rendering of the work by Sabhapati Navalar, which forms the latter 
part of the book, was published as No. 40 of the same series.

Some previous editions of the work may be noted in this 
connection. A Kannada version of the work was published in 1914. 
A nagarl version of the text alone with a Marathi a n u vd d a  was 
also printed in 1907. The publication of the commentary and the 
text together must be considered as a laudable enterprise on the 
part of the Publisher. Being a work of great importance to the 
votaries of Tamil Savism in South India along with the H a rih a ra - 
td r a ta m y a  of the same author, it may be considered as a service 
to the Saivites who could not get a copy of the work.

The Tamil Introduction running to forty-five pages comprises 
a  short life of the author, his devotion to Lord Sfiva and the 
miracles which he performed during the course of a lifetime. The 
life of the saint illustrates what a b h ak ta  of his type with that 
unshakable faith in his Deity could accomplish by the powers that 
he develops in himself. W ithout going ipto the minute details it 
may be said that there is nothing which could not fee accomplished
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and what is more, the goddess of wealth will be prepared to follow 
the direction or person shown by such a devotee. Such instances 
are to be found in the lives of the saints of all religions.

The philosophy of S'avism as represented in this book of one 
hundred and fifty verses presents a close resemblance to the philo
sophy of the S'rivaisnavas except that it substitutes S'iva for Visnu 
in the important places of dispute. The entire text of the Veda is 
authoritative by itself and helps in the proper understanding of the 
Supreme Soul. It is divided into M a n tra , V idh i and A rth a v d d a  
vakyas. The word Is'vara  being applicable to Lord Siva both by 
derivation and usage indicates the supreme position of Lord S'iva. 
The whole of the world depends for its existence on this Is'vara  
who is no other than Lord S'iva. The view of the Sankhyas that 
the prapa ftca  does not depend for its existence on Is'vara and the 
contention of the Yoga school that Is'vara is a part of the prapa ttca  
are not acceptable. The authority for the supreme position of 
Lord S'iva is derived from the p as'u n iyo jan a  and the s'ims'u- 
m aras'iras, where all the other devas are considered to be the parts 
of the body of the primeval fish. Howevermuch a thief may glory 
in having stolen a k ir ita , no sane person would consider the k irlta  
as his personal property, as it can belong only to a king. Similarly > 
other gods would dislike to displease Lord S'iva by accepting the 
p u ja  performed, as it can be meant only for Lord S'iva. The word 
Rudra in the P ra ta ra g n i su k ta  is explained as indicating Agni and 
the derivative name is accounted for by the story of Agni’s ro dan a .

The six great gunas of A isfv a r y a , V iry a , J n a n a y etc. can belong 
only to S'iva and are called by the name bhaga. He who has the 
bhaga  is bh agavan . This position is supported by quoting texts 
from the A th a rva s'ira s  and the S ve ta s'va ta ro p a n isa d . The purport 
of the N araya n o p a n i§ a d  is only the worship of S'iva and the 
a n ta ra tm a  of Narayaqa is only S'iva.

The greatness of S iva is further established by pointing out 
that Narayaija* is V isrv a  while S'iva is v i& v a d h ik a ; Narayana 
is ya g a , S'iva #is y a g a d h ip a ; Narayaqa is the n im itta k a ra n a  of



R EV IEW S 39
*1

i M u la p ra k rti while S^iva is M u la p ra k rti itself. Hence, the difference 
between the two is great. It is s tu tiv a d a  when Narayaija is called 
v is 'v a p a ti . Thus u p a sa n a , the u p d sa k a  and the object of u p a sa n a  
are identical with Virupaksa; this is explained in the N drd ya n o -  
p a n isa d .

Lord S'iva is the a d is ta n a  d e v a ta  of the Gayatri and the 
A d ity a  m avidala. The supreme position of Rudra as the y d g a p a ti  
is based not only on the Y a ju rv e d a  but on the authority of the 
R gveda  as well. The parisecan a  after the offering to Rudra in 
the sacrifices is explained as being due to a desire to place him 
not on the same level with other gods, but on a higher level. In 
the same way, the injunction not to take the food offered to Lord 
S'iva is explained as based on a similar injunction which lays down 
that no brahmin should take his leavings. The m u la vd k ya  cited 
here cannot bear the sense, as it has been interpreted to mean, that 
the leavings of the person have become uccista  and the comparison 
of the n ived a n a  to S'iva to this is not happy.

The authorities to be accepted for proper conduct are the 
Vedas and the Saiva Agamas. It is not necessary to enter into 
the question of the Vedas being either eternal or made by the 
Lord. The omission by the G rh ya su tra k d ra s  to mention S'ivapu ja  
is compared to the omission of the mention of the Y a jn o p a v lta  
and hence need not be made much of. Nor the omission of the 
same in the S m r tis , to be taken account of.

The other arguments make an attempt to meet the points 
raised against the acceptance of S'iva as the Supreme Being such 
as the b ra h m a h a tyd  dosa  consequent on the cutting of one of the 
five heads of Brahma by S'iva. The editor has taken care to cite 
in the* footnotes the m u la vd k ya s  upon which he has found support 
for the text. In many cases the texts so cited can not bear the 
meaning given by the editor. Great care has been lavished in 
*bringing out this important work. But the Sanskrit text printed 
shows stops where not needed. These mistakes, it is expected, 
•will be remedied in a future edition of the work.

A * N .  K r is h n a n
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S r i-v id y a -sa p a ry a -p a d d h a ti, compiled by Brahma-sW N* 
Subrahmanya Ayyar, President-founder, S'ri Brahma-vidyà-vimar- 
s'inï Sabha, Madras, 1938.

The Brahma-vidyâ-vimars'ini Sabha, Madras, which appears 
to have been founded very recently deserves to be congratulated for 
the vigorous work it has been doing in the propagation of knowledge 
relating to the Brahma-vidya by means of holding discourses and 
bringing out rare works on the Brahma-vidya, one of its latest 
publications being the S r i-v id y a -sa p a ry a -p a d d h a ti  a compilation 
by the President-founder of the Sabha bearing on the ritual relating 
to the Navàvaraiia-pïïjâ which is for the first time published free 
from all errors that had crept into the MSS., the subject being a  
recondite one taxing the capacity of Copyists of MSS. with meagre 
attainments. All the available South Indian MSS. have been used 
in the preparation of the work and a number of explanatory diagrams 
included for the benefit of worshippers. A foreword in English by 
Rao Bahadur Dr. M. Subrahmanya Ayyar and a learned Introduction 
in Samskrt from the pen of S'rï C. S'amkara-ràma S'âstrI, M. A., B .L ., 
who has edited the work, deal with the importance to be attached 
to the Upâsana of the Devi. The bare texts of the Lalitâ-sahasra- 
nâmâvali, the As'caryâstottara-sahasra-nâmâvall, the Lalitâ-tri-sfati- 
nàmâvalî, the S'ri-sukta, the Durgà-sïïkta, the Tri-puropanisad, the 
Devy-upanisad, the Bhâvanopanisad, and the Bahv-rcopanisad have 
also been appended to the volume, with a beautiful colour plate 
of S'ri Kânci Kâmàksï and a diagram of the S'ri-cakra. Worshippers 
of the Devi will find in this a very useful publication.

S. S u br a h m a n y a  S a s t r i

S r i  L a litd - tr i-s 'a tl-s to tra  with Candrika, a commentary in 
Tam il—by Brahma-s'ri N . Subrahmanya Ayyar, President-founder 
of the S ri Brahma-vidya-vimars'ini Sabha, Madras, 1938.

The author has set forth in a learned Introduction the genesis of 
the strotra elaborately dealing with the potency of the S'ri-vidya,
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explaining the tradition with copious extracts from the Upanisad-s 
and glosses thereon by reputed commentators and from the works 
of S'rl S'amkara Bhagavat-pada, S'rl Vidyaraijya and others and winds 
up recounting the circumstances under which S'rl Haya-griva 
initiated Sage Agastya into the mysteries of the S'ri-vidya at 
Kanci-ksetra. The attempt of the author in writing out the com
mentary in Tamil on the Three-hundred names of the Devi com
prised in the Stotra, basing it on the sublime Bhasya in Samskrt 
by S'rl S'amkara Bhagavat-pada for the delectation of the devotees 
of the Devi so exquisitely brought out by the Bhagavat-pada in 
his Bhasya, is highly commendable and worthy of the President- 
founder of a Sabha which has been founded chiefly for the purpose 
of expounding the profound secrets of the Brahma-vidya which 
is verily identical with the S'ri-vidya of the S a m a y a  cult. The 
K a m a k sl-m a trk a -s tc iv a , a hymn of Fifty-one stanzas composed 
by the author, is also included in the volume, from the perusal of 
which it will be found that the author is gifted enough in writing 
Samskrt verse, evidently drawing his inspiration from his Guru, 
S'rl Guhananda-natha of S'rl Badarikas'rama.

T. R. Srinivasa Aiyangar
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MORALITY AND PANTHEISM

[Reproduced from “ The Theosophist,” Vol. V. No. 2 . 
November 1 8 8 3 , edited by H. P . Blavatsk#, With the 
kind permission o f the Editor.]

Q U E S T I O N S  have been raised in several quarters as to the 
inefficiency of Pantheism  (which term is intended to include 
E soteric Buddhism , Adwaitee Vedantism , and other sim ilar 
religious system s), to supply a sound basis of morality.

T he philosophical assim ilation of tneum  and teu m , it is 
urged, m ust of necessity be followed by their practical con 
fusion, resulting in the sanction of theft, robbery, etc. T h is  
line of argument points, however, m ost unm istakably to the 
co-existence of the objection w ith an all but utter ignorance of 
the system s objected to, in the critic, as we shall show by 
and bye. T he ultim ate sanction of morality, as is well-known, 
is derived from a desire for the attainm ent of happiness and 
escape from misery. B ut schools differ in their estim ate of 
happiness. E xoteric religions base their morality, on the hope 
of reward and fear of punishm ent at the hands of an O m ni
potent Ruler of the U niverse by follow ing the rules he has 
at his pleasure laid down for the obedience of his helpless 
su b jec ts; in som e cases, however, religions of later growth have 
made morality to depend on the sentim eift of gratitude to that 

5> Ruler for benefits received. T h e worthlessness, not to speak
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of the m ischievousness, of such system s of morality, is alm ost 
self-evident. As a type of m orality founded on hope and fear, 
w e shall take an instance from the Christian Bible. “ H e that 
giveth to the poor lendeth to the L ord.” T h e duty of supporting  
the poor is here made to depend upon prudential m otives 
of laying by for a tim e when the “ giver to the poor ” 
w ill be incapable of taking care of him self. But the M a h a b h a ra ta  

says that, “ H e that desireth a return for his good deeds 
looseth all m er it; he is like a m erchant bartering his goods.” 
T he true springs of morality lose their elasticity  under the  
pressure of such criminal selfishness, all pure and unselfish  
natures w ill fly away from it in disgust.

T o  avoid such consequences attem pts have been made 
by som e recent reformers of religion to establish morality 
upon the sentim ent of gratitude to the Lord. But it requires 
no deep consideration to find that in their endeavours to shift 
the basis of m orality, these reformers have rendered morality 
entirely baseless. A man has to do what is represented to be a 
thing ‘ dear unto the Lord ’ out of gratitude for the many 
blessings he has heaped upon him. B ut as a matter of fact he 
finds that the Lord has heaped upon him curses as well as 
blessings. A helpless orphan is expected to be grateful to  
him for having removed the props of his life, his parents, because 
he is told in consolation that such a calam ity is but a p p a re n tly  

an evil, but in reality the All-M erciful has underneath it hidden 
the greatest possible good. W ith  equal reason m ight a preach
er of the Avenging Ahriman exhort men to believe that under 
the apparent blesssings of the “ Merciful ” Father there 
lurks the serpent of evil. B ut this gospel has yet to be 
preached.

T h e  modern U tilitarians, though the range of their vision  
is so narrow, have sterner logic in their teachings. T hat w hich
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tends to a m an’s happiness is good, and m ust be follow ed, 
and the contrary to be shunned as evil. So far so good. B ut 
the practical application of the doctrine is fraught w ith  
m ischief. Cribbed, cabined, and confined, by rank m aterialism , 
w ithin the short space between birth and death, the U tili
tarians’ schem e of happiness is merely a deform ed torso, w hich  
cannot certainly be considered as the fair goddess of our 
devotion.

T h e only scientific basis of m orality is to be sought for 
in the soul-consoling doctrines of Lord Buddha or Sri Sanka- 
racharya. T h e starting point of the “ p a n th e istic” (we use 
the word for w ant of a better one) system  of m orality is a 
clear perception of the unity of the one energy operating in 
the m anifested C osm os, the grand ultim ate result which it is 
incessantly striving to produce) and the affinity of the immortal 
human spirit and its latent power w ith that energy, and its 
capacity to co-operate w ith the one life in achieving its m ighty  
object.

N ow  know ledge or jn d n a m  is divided into tw o classes by 
A dw aitee philosophers ,— P a ro k sh a  and A p a ro k sh a . T he  
former kind of know ledge consists in intellectual assent to a 
stated proposition, the latter in the actual realization of it. 
T h e object w hich a B uddhist or Adw aitee Yogi sets before 
him self is the realization of the oneness of existence and the 
practice of M orality is the m ost powerful m eans to that end, 
as w e proceed to show . T h e principal obstacle to the realiza
tion of this oneness is the inborn habit of man of alw ays 
placing him self at the centre of the Universe. W hatever a 
man m ight act, think or feel, the irrepressible “ I ” is sure 
to  be the central figure. T h is, as w ill appear, on the slightest 
consideration, is that w hich prevents every individual from  
filling his proper sphere in existence, where he oniy is exactly in
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place and no other individual is. T h e realization of th is harmony 
is the practical or objective aspect of the GRAND PROBLEM. 
Practice of m orality is the effort to find out this sphere ; and 
m orality indeed is the Ariadne’s clue in the Cretan labyrinth  
in w hich man is placed. From  the study of the sacred philo
sophy preached by Lord Buddha or Sri Sankara paroksa know 
ledge (or shall w e say belief ?) in the unity of existence is 
derived but w ithout the practice of morality that knowledge 
cannot be converted into the highest kind of knowledge or 
aparoksha jnanam , and thus lead to the attainm ent of mukti. 
It availeth naught to in tellectually  grasp the notion of your 
being everything and Brahma, if it is not realized in practical 
acts of life. T o  confuse meum and teum in the vulgar sense 
is but to destroy the harmony of existence by a false asser
tion of “ I ,” and is as foolish as the anxiety to nourish 
the legs at the expense of the arms. You cannot be 
one with A l l , unless all your acts, thoughts and feelings 
synchronise w ith the onward march of nature. W hat 
is m eant by the Brahmajnani being beyond the reach of 
Karm a , can be fully realized only by a man who has found 
out his exact position in harmony w ith the One L ife in nature ; 
that man sees how a Brahmanjnani can act only in unison  
w ith nature and never in discord with i t : to use the phraseo
logy of our ancient writers on O ccultism  a Brahmajnani is a 
real “ co-worker w ith nature.” N ot only European Sanskrit- 
ists but also exoteric Yogis, fall into the grievous m istake of 
of supposing that, in the opinion of our sacred writers, a 
human being can escape the operation of the law of Karma by 
adopting a condition of m asterly inactivity, entirely losing  
sight of the tact that even a rigid abstinence from physical 
acts does not produce inactivity on the higher astral and 
spiritual p lants. Sri Sankara has very conclusively proved,
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in his Com m entaries on the Bhagavat Gita , such a supposi
tion is nothing short of a delusion. T he great teacher show s 
there that forcibly repressing the physical body from working 
does not free one from vdsana or vritti— the inherent inclina
tion of the mind to work. There is a tendency, in every 
departm ent of nature, of an act to repeat i t s e lf ; so the Karma 
acquired in the last preceding birth is always trying to forge 
fresh links in the chain and thereby lead to continued material 
existence and that this tendency can only be counteracted by 
unselfishly performing all the duties appertaining to the  
sphere in w hich a person is born— that alone can produce 
chitta suddhi, w ithout which the capacity of perceiving spiri
tual truths can never be acquired.

A few words m ust here be said about the physical inacti
vity of the Yogi or the Mahatma. Inactivity of the physical 
body (sthula sarira) does not indicate a condition of inactivity  
either on the astral or the spiritual plane of action. T he  
human spirit is in its highest state of activity in samadhi, and 
not, as is generally supposed, in a dormant quiescent condi
tion. And, moreover, it w ill be easily seen by any one who  
exam ines the nature of occult dynam ics, that a given amount 
of energy expended on the spiritual or astral plane is productive 
of far greater results than the same amount expended on 
the physical objective plane of existence. W hen an adept 
has placed him self ett rapport with the universal m ind he 
becom es a real power in nature. E ven on the objective plane 
of existence the difference between brain and muscular energy ̂ 
in their capacity of producing wide-spread and far-reaching 
results, can be very easily perceived. T he am ount of physical 
energy expended by the discoverer of the steam  engine m ight 
not have been more than that expended by a hard-working 
day-labourer. B ut the practical results of tlfe cooly’s work
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can never be compared with the results achieved by the  
discovery of the steam engine. Sim ilarly the ultim ate effects 
of spiritual energy are infinitely greater than those of in 
tellectual energy.

From  the above considerations it is abundantly clear that 
the initiatory training of a true Vedantin Raj Yogi m ust be 
the nourishing of a sleepless and ardent desire of doing all in 
his power for the good of mankind on the ordinary physical 
plane, his activ ity  being transferred, however, to the higher 
astral and spiritual planes as his developm ent proceeds. In 
course of tim e as the Truth becom es realized, the situation is 
rendered quite clear to the Yogi and he is placed beyond  
the criticism  of any ordinary man. T he Mahanirvan Ta-ntra 
says :

Charanti trigunatite ho vidhir ho nishedhava.

“ For one, w alking beyond the three gunas— Satva, Rajas 
and T am as— w hat duty or what restriction is there ? ”— in the 
consideration of m en, walled in on all sides by the objective 
plane of existence. T h is does not mean that a Mahatma 
can or will ever neglect the law s of morality, but that he, 
having unified his individual nature writh Great Nature herself, 
is constitutionally  incapable of violating any one of the law s 
of nature, and no man can constitute him self a judge of the  
conduct of the Great one w ithout know ing the law's of all the  
planes of Nature's activity. As honest men are honest without 
the least consideration of the crim inal law, so a Mahatma is 
moral w ithout reference to the law s of morality.

These are, however, sublime topics : ŵ e shall before 
conclusion notice some other considerations which lead the 
“ pantheist ” to the same conclusions with respect to morality. 
Happiness haS been defined by John Stuart Mill as the state
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of absence of opposition. Manu gives the definition in more 
forcible term s :

Sarvatm paravasam duhkham 
Sarvamatmavasam Sukham 

I dam jneyo satnasena
Lakshanam sukhadttkhyo.

“ Every kind of subjugation to another is pain and sub
jugation to one’s self is h ap p in ess: in brief, this is to be known 
as the characteristic marks of the tw o.” Now’ it is universally 
adm itted that the w hole system  of Nature is m oving in a 
particular direction, and this direction, we are taught, is 
determ ined by the com position of tw o forces, nam ely, the one 
acting from that pole of existence ordinarily called “ matter ’ 
towards the other pole called “ spirit,” and the other in the 
opposite direction. T he very fact that Nature is m oving that 
these tw o forces are not equal in magnitude. T he plane on 
which the activity of the first force predom inates is called in 
occult treatises the “ ascending arc,” and the corresponding 
plane of the activity of the other force is styled the “ descend
ing arc.” A little reflection w ill show that the w ork of evolution  
begins on the descending arc and works its way upwards 
through the ascending arc. From  this it follow s that the  
force directed tow aids spirit is the one which must, though  
not w ithout hard struggle, ultim ately prevail. T h is  is the  
great directing energy of Nature, and although disturbed by 
the operation of the antagonistic force, it is this that gives the  
law to her ; the other is merely its negative aspect, for con
venience regarded as a separate agent. I f  an individual 
attem pts to move in a direction other than that in which  
Nature is moving, that individual is sure*to be crushed, soondl 
or later, by the enormous pressure of the opposing force. W e
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need not say that such a result would be the very reverse of 
pleasurable. T h e only w ay therefore, in w hich happiness 
m ight be attained, is by merging one nature in great Mother 
Nature, and follow ing the direction in which she herself is 
m oving : th is again, can only be accom plished by assim ilating  
m en’s individual conduct w ith the trium phant force of Nature, 
the other force being alw ays overcom e with terrific catas
trophes. T h e effort to assim ilate the individual with the  
universal law is popularly known as the practice of m orality # 
O bedience to th is universal law, after ascertaining it, is true 
religion w hich has been defined by Lord Buddha “ as the  
realization of the T ru e.”

An exam ple w ill serve to illum ine the position. Can a 
practical student of pantheism , or, in other words, an occultist 
utter a falsehood ? N ow , it w ill be readily adm itted that life 
m anifests itself by the power of acquiring sensation, temporary 
dorm ancy of that power being suspended anim ation. If a 
man receives a particular series of sensations and pretends 
they are other than they really are, the result is that he 
exercises his w ill-pow er in opposition  to a law of nature on 
w hich, as w e have show n, life  depends and thereby becom es 
suicide on a minor scale. Space prevents us to pursue the  
subject any further, but if all the ten deadly sins m entioned  
by Manu and Buddha are exam ined in the light sought 
to be focussed here, w e dare say the result w ill be quite 
satisfactory.
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B y P r o f . D . D . Ka n g a , M.A., I .E .S . (R e t d .)

Man  is not a m echanical, chem ical or electrical m achine 
but “ a philosophizing anim al,” 3 says modern 

Cĥ fi8olence°0k science. T h is all-im portant change brought 
about in science today is to be seen less in 

its discoveries and inventions than in its altered outlook.

The truly significant change in modern science is not to be 
found in its increased powers to aid^ man’s progress, but in the 
change in its metaphysical foundations,'

Modern science is beginning to see that man is more 
than his body and brain, and that there m ay be other and 
subtler sheaths beyond the physical in which his conscious
ness works, and that all the outward activities of man have 
their origin in these subtler invisible sheaths. H ence it is 
worth w hile for us to know exactly what they are and how  
they can be cognized and utilized.

T h e school of “ level psychology ” speaks of conscious
ness working at different levels, the low est 

Conseioumeu level being that of the physical body, the  
Dlfferen^LeYels. next higher being etheric.3 T hen  there is 

consciousness working at the em otional,

^ h i s  article is a reprint of “ E p ilo g u e ” to Where Theosophy and 
Science Meet, Part III , w ith som e m odifications.— [Editor].

2 J .W .N . Sullivan, Limitations of Science, pp. ¿94, 196.
3 “ Etheric ” is physical m atter in theosophical literature, as distinguished  

from m atter of the other subtler bodies w hich are not physical*
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Principle of 
R ela tiv ity .

lower m ental (concrete, analytical), higher m ental (abstract, 
synthetic), intuitional and finally volitional levels. T h is is not 
all. It expresses itself at still higher levels. T he conscious
ness works at all these levels but m ay be more active at one 
level than at another at any one tim e, depending upon a m an’s 
stage in evolution. It varies at different periods of a m an’s 
life ; it varies in a com m unity, a nation or a race at different 
periods of their growth. All pass through these different 
levels of consciousness. T hat is our com m on experience. It 
therefore follow s that what m ay be good for the evolution of 

one man, com m unity or race at one tim e 
is not necessarily good for the evolution of 
another man, com m unity or race at the 

sam e tim e. W e should try to understand this p r in c ip le  o f  
r e la t iv i ty  and thereby avoid m any a pitfall. There cannot be 
an absolute rule of conduct for every man, woman and child  
in the world. T h is principle of relativity deserves to be borne 
in m ind in every departm ent of activ ity , in every branch of 
knowledge, in every walk of life.

Another principle w hich is working in life, and with which  
it is necessa iy  for us to becom e familiar, 

^ynamhm! *s ^ at ^ e r e  is nothing at rest in nature.
T here is m otion, growth, everywhere ; the 

evolution of form as w ell as of consciousness which w e are 
w itnessing is not static but dynam ic. T here is an urge 
w ithin every one of us, w ithin everything in the universe, to 
grow, to expand, to express, to unfold, to release. It may 

be likened to water seeking its own level in 
a closed system , rising to the height from  
w hich it cam e. There is som ething w ithin  

the core of everything w hich ever tries to reach its source. T he  
tw o processes of involution and evolution are going on side by

Water Seeks Its 
Own Level.
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side.

Law of Cycles.

Bird's-Eye View.

Students of science are fam iliar w ith the phenom ena  
of cyclic  processes in nature,— as the  
cycles of water-vapour, oxygcn-carbondioxide, 

nitrogen, e tc .1 Sim ilarly there is a cyclic  process in spirit 
descending into matter of different grades, beginning  
with the subtlest atom ic m atter of the cosm ic plane and  
ending with the coarsest solid m atter of the physical plane, 
then it ascends once again to the spiritual level. T h is  
is of course a great cycle, but there are sm aller cycles  
w ithin the larger cycle. W hat are the cycles in average 
and advanced hum anity, is shown diagram m atically in the  
book m entioned in the footnote below.*

W hen w e study T heosophy and Science, w e get a bird’s- 
eye view  of the grand process of evolution  
w hich is going on in the universe, and of 

w hich we form an active and a very im portant part. T hat 
is the value of the com parative study of T heosophy and 
Scince. W ithout this knowledge we should be groping in 

the dark. W ith  th is know ledge, life b e
com es intelligible and w orth l iv in g ; with  
th is know ledge w e begin to see the epoch- 

m aking events in our own life, as w ell as in the life-history  
of a com m unity, a nation or a race, w hich m ay have taken 
place in the past and which may be happening now, in their 
proper setting, and thus give them their right values. W ith  
th is know ledge com es understanding, and wuth the p r a c tic e  

of th is know ledge in the affairs of daily life com es w isdom .
T h en  w e learn how to adjust ourselves

Adjustment. w isely  to the different w orlds w ithin our 
sm all universe. As w e begin to learn how*

1 See Part II , pp. 52-56 of Where Theosophy and Science Meet, edited  
by D . D . K anga, for further illustrations.

2 Ibid, p. 31. *

Yalue of the  
Study.



56 THE ADYAR LIBRARY BULLETIN

to tackle the great problem of the riddle w ithin us, how to  
harm onize the warring elem ents w ithin us, how to unify our 
thought, em otion, speech and action, we also learn how to  
solve the m ost difficult problem that is agitating the statesm en  
of the world at the present day, nam ely, the right adjustm ent 
between the individual and society, between the individual and 
the State.

“ H arm ony in the physical and m athem atical world of 
sense, is ju s t ic e  in the spiritual. Justice  

Harmony produces harm ony, and injustice discord ;
and discord, on a cosm ical scale, means 

chaos— annihilation .” 1 It is the lack of harmony within  
that gives rise to the chaos w ithout. T he w ith o u t  is 
m erely a reflection of the w ith in . W hen harmony and 
peace are attained w ithin, the individual of his own free 
w ill and accord w ill so adjust h im self to society that the  
question of the exploitation of society for the benefit of the  
individual, and the other equally im portant question of the  

suppression of the individual in the interests 

lDd S ocietyand societY> w ill never arise. There will be
com plete freedom of thought and self-ex

pression for the individual. At the sam e tim e the interests of 
society  w ill receive due consideration.

T he law by w hich the individual governs him self will 
not be any m an-m ade law im posed from  

SDUc^hic.d w ithout. H e w ill be guided by a self-im 
posed discipline based on the law s of the 

Science of L ife of w hich he has now a deeper under
standing— the law s by w hich he governs him self w ill be love, co 
operation, self-sacrifice and service, for he has now out-grown  
the “ struggle for ex istence,” w hich is only a half-truth.

1 H . P . B lava\sky, Isis Unveiled, Part I, p. 330.
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Prim eval
Principles.

T he question of adjustm ent requires further elaboration.
T he question of the relationship between  
the individual and society as also between  
the individual and the State, in econom ics, 

politics and governm ent, the relationship between idealism and 
m aterialism , between reality and non-reality and between free 
w ill and determ inism  in philosophy, and that between the 
particle-theory and the wave-theory in physics— all these  
questions are after all one question, and are bound to arise 
and will have ever to be faced in one form or another. T hey  
are inherent in our constitution  and in the constitution of 
the universe. M anifestation takes place when the equilibrium  
between these two primeval principles is disturbed. T hey  
are known as Purusha and Prakriti in the Sankhya System  of 
philosophy, and as twin principles, eternally existing and 
working together, in the Zoroastrian religion. T hey are known  
as spirit and matter, life and form, in philosophy ; and as 
energy and matter, positive and negative electricity, in science. 
T hese tw o principles are present everywhere, in God, in man, 

in atom . T hey have their root in the Logos 
and as they are unfolded, a m anifested uni

verse com es into existence ; their interplay results in the drama 
of creation and evolution.

T h is fundam ental duality descends from one plane to 
another until w e com e to the physical plane, so that con
stituted as we are, this question of adjustm ent between  
these tw o principles is bound to arise in all stages of our 
growth.

W hat w ill help us to bring about as fine an adjustm ent 
as possible between these opposites ? W e

ManUniversci.atUre should not forget that man is a miniature 
universe. Therefore, in orefer to procure

God, Man, Atom.
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an adjustm ent between man and the external universe, w hich  
is the sam e thing as betw een man and his environm ent 
(society or State) it is necessary, in the first place, to bring 
about that adjustm ent between these opposites w ithin man 
h im se lf; and man will not deliberately, consciously begin this 
work of adjustm ent until know ledge of h is own constitution  
daw ns upon him, until he has a know ledge of the purpose and 
goal of life. O nce he has grasped the whole plan of creation  
and evolution, he finds it so enthralling and all-com pelling  

that he henceforward resolves not to drift 
PAil” <^mpeiling?’ on *bc ocean of hfe, but to take his evolution  

into his own hands, and to becom e him self 
an active agent in the evolutionary process ; and he voluntarily  
offers h im self to undergo the necessary training and discipline  
for that purpose.

T h e beauty of this discipline is that a man who adopts it 
changes from being a selfish, exploiting  
individual to an unselfish one, w illing to 
share w hatever he has— knowledge, wealth, 

power, possessions— w ith others of whatever race or country, 
for the com m on g o o d ; in other words, he is now willing  
to serve and sacrifice. W hen  a man reaches this stage in his 
evolution, then he insists less on his rights and privileges 
and more on his duties and responsibilities as a member of 

fam ily, society  or State, and he knows

Infernational. how *° bring about a fine adjustm ent 
betw een his national and international 

interests. H e will know how to com bine w ith other indivi
duals in a com m on policy for society, the State and the 
w hole world. At th is stage the way w ill becom e clear 
for the solution of the problem s of poverty, unem ploym ent 
and war. *

B eauty  of the  
Discipline.
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The Problem o f the  
Individual.

T h e dom inating factor discovered through this discussion  
is the im portance of the problem of the  
individual. T h is m ust be tackled both from  
w ithout and w ithin . T h is does not mean  

that all the activities in w hich statesm en, scientists, engineers, 
econom ists and leaders of thought are en- 

Approach^from All gage(j at present for the purpose of attain*

ing a solution of these problems should await 
the solution of the individual problem. No, far from that. T h e  

problem m ust be attacked from all sides ; 
tw een^Phil^  we cannot afford to ignore any of its factors. 
Science^and Reli- T hese great problems cannot be solved by 

science alone, by religion alone, by m eta
physics, philosophy or psychology alone. So, a correlation  
and synthesis of all these is necessary.

In the early days of the atom ic theory it was supposed  
that the atom s of the 60 or 70 different 

Tendency to elem ents then known existed in w ater-tight 

com partm ents, having no connection w ith  
one another. As our knowledge grew, w e becam e aware that 
they had a fam ily relationship with one another, and finally 
it becam e known that they were all derived from one source. 
T h is tendency to unification, of seeing the unity of life in 
the diversity of form s, is seen in all branches of science and 
philosophy. T h e very nam es of the new branches of science  
such as bio-chem istry, bio-physics, physical chem istry, astro
physics, etc., are significant. Nature is one organic whole, 
and the divisions of nature into different com partm ents 
are merely for convenience in study. T h e borderland 

phenom ena cannot be investigated by the 
sciences alone, either, single or com bined, 
by philosophy or psychology alone, by

Borderland
Phenom ena.
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N ecessity  o f  
C ollaboration.

religion alone. T h e  tim e has now com e when there should  
be collaboration not only am ongst the scientists them selves, 
but also betw een scien tists and philosophers, between scientists  
and psychologists, betw een scien tists and doctors of religion, 
betw een scien tists and occu ltists, and no less between Science  

and T heosophy. T here is everything to 
gain and nothing to lose in this collabora
tion .1 R ecent world events em phasize the  

necessity  for such collaboration, w hich would give us a deeper 
insight into the law s of nature and help us to base our conduct 
on these law s. W hat is happening at present in som e coun
tries * is an utter violation of the law of unity, a com plete  
negation of the idea of brotherhood. H ence, the necessity  
of seeing the unity of life in the diversities of human races, 
and basing our policies on that knowledge, becom es self- 
evident.3

T h is  deeper insight into nature’s law s will help us 
to solve the com plicated problems not only  

D^ature’aiLaw8.t° *n ^ie  e thnology, but in all depart
m ents of human activities, in econom ics, 

politics and governm ent, in industry and com m erce, in education, 
etc. T h is  deeper insight w ill help us also to understand w hy  
the W orld E conom ic Conference held in London in 1933 proved 

abortive, w hy the League of N ations which  
W orld Econom ic w as started w ith  such high ideals has proved

League of N aH on. insufficiently strong. These facts make us 
realize once again the danger of ignoring and 

violating any important law of nature— either in our personal 
conduct or in the conduct and administration of government.

1Current Science, A ugust 1938, p. 74.
2 T h e persecution of th$ Jew s in G erm any and other countries.
3 S ee  the m onograph on “ A nthropology ” in Part II I , Where Theosophy 

and Science Meet\ ed ited  by D . D . Kanga.
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Spiritual Basis.

Modus Operandi.

T he ignoring of one important factor, nam ely, that man is 
an immortal spiritual being working in his mortal bodies 
(mental, em otional, physical), has brought our present-day  
civilization alm ost to the verge of annihilation. L et us build  
anew our civilization on a spiritual basis, form ulate once  

again our policies in all departm ents of 
life— a m ighty task but a m ost glorious 

and worthy task— on this new basis, and w e shall usher 
in an era of joy and peace and prosperity such as the  
world has never seen before. T he m odu s o p era n d i to  
reach the consum m ation— to proceed from the animal state, 

through the human, to the superhuman (for 
man is a strange com bination of both)— is 

indicated in the shining lives of the great pioneers in the  
Science of L ife who have trodden the path before us and 
reached the goal. T hey who wTere just like us at one tim e  
have, fortunately for us, shown the steps up w hich w e m ay 
clim b if we wish to reach the heights they have attained. 
T hese steps arc such as would appeal to all thinking and 
earnest men and wom en. T hey are em bodied by H . P. 
Blavatsky in “ T he G olden Stairs,” but it requires a d a r in g  

spirit to m ount these stairs. L et us see what they are : “ A 
clean life, an open mind, a pure heart, an 

MounUn^the^Gold- eagCr intellect, an unveiled spiritual percep
tion, a brotherliness for [all] . . .  a w ill

ing obedience to the behests of T r u t h , . . .  a courageous 
endurance of personal injustice, a brave declaration of prin

ciples, a valiant defence of those w ho are 
TCmWisdom!YiBe unjustly  attacked, and a constant eye to

the ideal of human progression and perfec
tion . . . these are the golden stairs aip the steps of which  
the learner may clim b to the T em ple of D ivine W isdom .”
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So these golden rules are pre-em inently practical. 
T h ey  are sim ple, straight, direct, a distilled wisdom  - 
essence of all knowledge and experience, and they touch us 
every m om ent in our daily life. T o  every spiritual re
former and pioneer, philosophy is neither an intellectual 
sophistry, nor a matter of belief, but a  life  to  be l iv e d .

Nor is religion to him the m echanical per- 
^atter^of^Be?ief form ance of certain rites and cerem onies, 

nor attendance at a church or tem ple on a 
certain day of the week, but the actual living of a life of 
loving, self-sacrificing service. “ True religion is revolutionary 
in ch a ra cter /’ says Radhakrishnan, and so it is. But this  

revolution is not against the State or G ov- 
R^o^Uonary8 ernm ent. It is internal, w ithin the man h im 

self. T h is revolution will release the D ivin ity  
and the splendour of love and beauty w ithin him, awaken his 
intelligence, rekindle the light of w isdom  and truth which  
w ill enable him  to know* his rightful place in the schem e of 
the universe and to play h is rightful part in society and the  
State.
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M A N U S C R I P T S  N O T E S

B y C. K u n h a n  R aja

T H E  CO M M EN TA R IES ON T H E  A ITAREYA BRAHM ANA  

{C on tin u ed  fro m  P . 25)

By

i. Bhattabhaskara.
ii. Govindasvamin
iii. Sadgurus'isya

ii. The com m en tary  o f  B h a tta b h a sk a ra , The manuscript of 
this commentary is incomplete. The available portion covers a little 
less than four thousand Granthas. The beginning is missing. But 
the missing portion cannot be very long. This is how the manus
cript begins:

prakrtapeksatvat saumikyo devatah. paris'amsanabhajor 
agnavisnoh pradhanadevatamadhyapatinya iti.

This is the commentary on the very first sentence in the Aitareya 
Brahmana which begins:

agnir vai devanam avamo visnuh paramah. tadantarena 
sarva anya devatah

But we do not know if there is any lengthy introductory portion. 
The transcript does not give any clue to the length of the missing 
portion. At least one leaf in the original must have been missing. 
Even then there is reason to take it that there must be some fairly 
long introductory portion.

The first two adhyayas are complete. At thejend of the first 
adhyaya there is the colophon :

3
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iti s'ri bhattabhaskaraviracite rgvedabrahmanabhasye 
prathamasyadhyayasya sasthah khaijdah. prathamadhyayas' 

ca samaptah

At the end of the second adhyaya there is the colophon :

iti bhattabhaskaraviracite rgvedabrahmanabhasye dvitlyasya- 
dhyayasya pancamah khandah. dvitiyadhyayas' ca samaptah

Then the manuscript notes a break and what follows is given as 
the eighth khanda of the sixth adhyaya. But really there is no 
break. The commentary begins :

idanim somakrayam vidhatum aha— pracyam vai dis'i—iti 
This is the beginning of the third adhyaya. But the manuscript has : 

atha sastho ’dhyayah. astamah khandah 
The commentary on the third adhyaya goes up to that on imanhiyam 
which is in the thirteenth section of the first pancika or the second 
khanda in the third adhyaya. The manuscript reads :

ima yam ityadi. paridadhati. anuvacanam samapayed ity 
arthah

Here there is a break. But the manuscript does not note any 
break here, except for a dotted line. Then what begins is the 
commentary on tarn asyam amagacchan etc., which is towards 
the close of the eighth khanda of the sixth chapter. The com
mentary starts :

te devas tarn medham asyam prthivyam anvagacchan. 
purusan

prati palayamanam prthivyam upapadya par igrhita van tarn 
From this point, the manuscript continues and the colophons are 
uniform at the end of the chapters. At the end of the eighth 
adhyaya there is the colophon :

iti bhattabhaskaramis'rayajvaviracite etc.
This is the expression used in all the subsequent adhyayas. There 
is also the colophon at the end of the fourteenth adhyaya and the 
manuscript ends.
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The commentary is fairly elaborate. Since neither the begin
ning nor the end of the work is available, no new information can 
be secured about the author nor of the work.

In the Adyar Library, the manuscript bears the shelf No. 
XXXIX-I-2. In the Government Oriental Manuscripts Library, 
Madras, the work is described under R. No. 4354. The original 
is a palm-leaf manuscript in Malayalam characters and belongs to 
the Poomalli Mana, Chalasseri, S. Malabar.

iii. C om m en tary  by S adgu ru s'isya . The commentary is a 
rather elaborate one. The transcript is bound in four volumes. 
The first volume contains the commentary for the first ten adhyayas. 
It covers nearly 2,500 Granthas. The second volume contains the 
eleventh and the twelfth adhyayas and covers about 700 Granthas. 
The third volume contains the commentary from the thirteenth 
adhyaya to the thirty third adhyaya and covers about 4,200 Gran
thas. The fourth volume contains adhyayas thirty-four to forty 
and covers about 1,400 Granthas. Thus all the forty adhyayas 
together cover nearly 9,000 Granthas.

The beginning is missing. But it must be due to the top 
of the palm-leaf in the original being broken. It is certain that 
a whole leaf could not be missing. W hat begins is what is found 
in Sadguru’s commentary on the Sarvanukramani:

mahâvratafi copanisaddvayan ca 
màhàvratam sutrarn âsàm trtïyâ 
catvàrims'am bràhmanam vai cuturthi

sutram pancamy atra sasthï tu grhyam 
s'àkalyam (lyà ?) syât samhitâ saptamïti 
ityetad vai sapta vidyàmrtâkhyam 
dattam svayatn gurubhih sadbhir etaih

vedân angopàngapïïrnâms tu vande
yajubsâmàtharvabâhvrcharupàn ^
tesàm pravaktrn atha s'aunakâdïn 
brahmâdikâ devatà brâhmaçâms' ca
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Here the first and half of the second verses are in the commentary 
on the Sarvanukramani also. Then the introductory verses continue:

chandahsastram vyakaraijam niruktam 
s'iksa jyotihs'asanam kalpasutram 
arigani san nyayavidya puranam 
mimamsanam smrtayas' cety upangam

vinayako guhapriyo girindrajes'anandanah 
surendravrndavanditas tris'ulapanir indubhrt 
s'rutls tu ga raraksa yah sa devakisutah prabhuh 
samastalokalocanab sa surya istipu§tidah

pranitabharatamrtah paras'aratmajo munir 
varapradas smitananah s'ivabhiyoginamakah 
ime hi sat prapantu mam sada namami tan aham 
ime hi main ayuyujan yathas'rutam vaded iti

These two stanzas correspond to another stanza in the com
mentary on the Sarvanukramani, where the names of the six 
teachers are given.

tad aitareyakam mahat pravartyate yathamati 
yathas'rutam yathasmrtam mahatmanam prasadatah

There is only this half verse.

mahidasaitareyarsisandrstam brahma^an tu yat 
agnir va iti harabhya strnute strijute ‘ntikam

catvarims'akhyam adhyayas' catvarims'ad iheti dha$ 
pratayate tasya vrttir namna caisa sukhaprada

govindasvamikrsnadibhasyadrstarthabhasihi 
nasya vrtter arthavattvam anuktarthopavarnanat.

Here he speaks of only Govinda and Krsfla as previous com
mentators and not Bhattabhaskara. From this silence we cannot 
conclude that Bhattabhaskara did not precede Sadgurusis'ya.

anuktanam abhavena kintv ekatropadars'anat

Perhaps one half-terse is missing. Then the verses continue 
in another metre.
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nadyam kas'ah kaijtaka vrksagulme 
patratvacam s'ambham aramades'e 
tatakadau puspajatam vicitram 
taih s'ekharah kus'alair hy eva sadhyah

In this verse the commentator illustrates how without any 
originality, without producing anything, by merely collecting to
gether, some useful purpose can be served.

bhasyakarair brahmanarthe vyakhyate ’nyo vadet katham 
samuddhute mahavatair mukhavatah karoti kim

uktajnane ’py as'aktanam anuktoktau tu ka katha 
na hy alabdhanugamanah krodharohaya roditi

uktoktira . . . satam dosaya casatam
prakalpante bhavabheda bhava bhinna bhavanti hi

jato govinda ity arthah sadasadbhavito yatha 
moksayan narakayapi bhavabhedat prakalpate

kincid u k t a m .........................................................
. . . . khalesu satsv eva vrttir esa pravartate

na hi bhiksukasattvena sthalinam anadhis'rayah 
na camayabhayal loke tyajyate bhojanam . . . .

. . . . mrgasankhesu posy ate karsakair yavah 
na tarangan apohyaiva snayate sagare janaih

na cangulinam paiicanam samyani apadyate janail; 
vatsyayaniye saty eva moksadharmah pravartate

yesam esa sammata syat tesam naisa pradars'yate 
. . . nyavratari kim srgalanam arnato daksinanalah

In these places there are many lacunae and the text is a little 
corrupt. It cannot be properly reconstructed.

kim va kamakrodhalobhab sastranam pratisedhakah 
kim vft pipasatam arthe svadutam eti sagarah

(T o  be con tin u ed )
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M A N U SC R IPT S E O T E S

A N O T E  ON T H E  T E X T  O F T H E  T A IT T IR lY A  

ARANYAKA

By K. Madhava Krishna Sarma

T he arrangement of the text of no other Vedic work is, perhaps, 
so uncertain as that of the Taittiriya Aranyaka. The disagreement 
among the available MSS. in this respect offers a problem which 
does not seem to yield to any easy solution. I give below some 
material collected by me in the course of my examination of the 
MSS. of the Adyar Library—with the hope that some future 
editor of this important Aranyaka may utilize it for his critical 
apparatus.

In the beginning of his commentary on the Yajniki 
Upanisad, Say ana, by way of drawing attention to the uncer
tainty which exists as to the number of sections that should 
belong to it, mentions various recensions of this Aranyaka, 
namely, the Dravida, the Andhra, the Kaityataka, etc., of 
which, hitherto, only the former two have come down to us, 
nothing (more than what the illustrious commentator says) being 
known about others. The Andhra recension has been commented 
upon by Sayana and the Dravida, by Bhatta Bhaskara. The 
text in the former has been arranged into 10 Prap&thakas in the 
following order.

(1) coffin
(2) e s  t

(3) fqfa: ^
(4) p f à  j r :
(5) I  35P*
(6) qt tp ittn r

r Aranyaka

/
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(7) 5 1#  Pm:

(8) affàçiàifà
(9) ^  3T #r:

do) amrei qft

Upanisad

The Dravitfa version, in which Praps. 7-9 constitute one single 
Pras'na, counts 8 Pras'nas in the following order.

0 )  «ré # i f a :

(2) S f  %

(3) M r i:

(4) q> pi-M PT

Aranyaka

(5) 51 #  fm :  

ifSlfaTTHlfcl

^  qrefai:

(6) qft

Upanisad

/

(7) p t à  m :

(8) ^ 1 1 I  « q jl
Aranyaka

(Following the practice of modern scholars references are here 
made only to Sayapa’s text).

A n  in k lin g  in to  the existence o f  more recensions :—
The existence of a third recension beside the above two, in 

which the text is divided equally between the Aranyaka and the 
Upanisad—the former being constituted by Pr. 1, 2, 4, 5, 6 and 
the latter, by the rest— is attested to by the following MSS.

Adyar 21. J. 40, 21. J. 41, 25. B. 15, 9. B. 27, 23. B. 16, 
33. H . 7, and 8. H. 31 ; Madras 169; Mysore 163.

The arrangement of the text (especially the position of Pr. 6) 
in the folowing MSS. calls for some investigation.

Adyar 29. K. 32 : Pr. 1, 4, 5.
„ 29. K. 9 : „ 1 ,2 , 4 ,5 ,  6.
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Adyar 21. J. 44 :
„ 27. C. 14 :
„ 26. E. 32 :
„ 23. D . 28 :

Madras 178 
Mysore 165 

„ 168

Pr. 1, 2, 3, 4, 10.
„ 1 ,2 ,6 .
»• 1, 6, 4, 5.
„ 1, 6. 7, 8, 9, 10, 4. 5,
„ 1, 2, 3, 7, 8, 9, 10, 4, 5, 6.
„ 1, 6, 7, 8, 9, 10, 4, 3, 5, 2.
„ 3, 7, 8, 9, 10, 5, 4.
„ 3, 6, 4, 7, 8, 9, 10.

All these MSS. cannot be set aside as having been disarranged 
by copyists. Most of those belonging to the Adyar Library are 
written, each by a single hand, some also having been foliated 
consecutively. Hence the apparent disarrangement in any one 
of these is not due to the difference of hands that might have 
worked at it. If all this disagreement means anything, it is that 
there exist other recensions also (in which the position of Pr. 6 is 
perhaps quite different) beside those commented upon by Bhatta 
Bhaskara and Sayana. Further research in this line may perhaps 
prove what these recensions are and how are they exactly constituted.

Considerable disagreement among MSS. exists also in the 
enumeration of the sections that belong to some of the Pras'nas. 
The Adyar Library MSS. supply the following instances.

The index to Pr,. 1 in Adyar 29. I. 17 counts 135 sections
»» »» », ,» 29. I. 19 », 131 »,

», »» »» », », 21. J. 37 », », »,
,» »» »» 3 », 29. I. 17 », 52 »,
,, »» »» », », 30. J. 35 », •» »,
,» »» »» », », 33. L . 15 », », »,
», »» »» 4 », 29. I. 17 », 94 ,,
tt »» »» », », 21. J. 37 », 93 »»
», »» »» », », 29. I. 19 », », »,
»» »» »» 10 », 33. H . 7 », 98 »,

(Cf. the indices in  the Mysore and Anandas'rama editions ;
see also the foot-notes regarding these in the latter).
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More interesting than all this is the disagreement which the 

MSS. show with regard to the Santipathas that are now seen 
attached to the respective Pras'nas. It is really worth investi
gating whether most of the Pras'nas, namely, Pr. 2, 3, 5, 6, 8, 9 and 
10, originally had any S'antipajhas attached to them as such. A 
few MSS. of the Adyar Library (29. K. 9, 21. J. 37 etc.; see also 
the Anandas'rama edition) repeat the Santis of Pr. 1 and 7—a fact 
which shows that they really form part of the respective Pras'nas 
and did not once have an independent existence as benedictions 
attached to either end. It may be noted that the editors of this 
work have in this repect followed the oral tradition rather than 
the MSS. The Dravida recension, which is supported by the 
Taitt. AnukramanI, omits some of these S'antis (see Burnell, 
Cat. p. 86.) Some further research has also to be done in 
this direction. The instances supplied by the Adyai MSS. are 
the following.

MS. Pr. S'anti.
29. K. 32 1 Not at the end.
29. J. 4 >1 >»

it 5 At neither end.
29. J. 3 a a
29. I. 16 1 Not at the end.

It 2 At neither end.
ft 3 tt
ff 5 a
ft 6 a

29. I. 17 2 tt
»> 3 tt
»> 5 tt
a 6 tt
a 8 Only at the beginning.
tt 9 At neither end.
a 10 •

»>
29. I. 2 3 •t
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MS. Pr. Pr.

» 5 >>
*> 6 >»

29. I. 16 2 >>

»» 3 M
>> 5 >»

>) 8 Only at the beginning

Ì1 9 I)

>> 10 At neither end.

29. C. 29 4 Only at the beginning

)) 6 At neither end.

>« 8 Only at the beginning

»> 9 At neither end.

» 10 >»
21. K. 6 3 it

» 6 i)
22. J. 44 2 >»

)) 10 Only at the end.

Lastly, I may draw attention to the indiscriminate use of the 
terms Arana and Arulja made by the Madras and Tanjore Cata
logues (see also the Grantha edition). Ignorant scribes very often 
confound between these to expressions and wrongly call the whole 
work Aruna. Though ' Arana ’ is a contracted form of the word 
Araijyaka, ‘ Aruna ’ cannot, as the Tanjore Catalogue would have 
it (see Tanjore 876 etc.), be so. Strictly speaking, ‘ Arabia ’ is not 
a contracted form, but evidently a South Indian corruption of 
‘ Araijyaka ’. It is rarely found in North Indian MSS. The other 
term legitimately applies only to thelfirst Pras'na which was revealed 
to Arunas— sages of that name.
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S' r im a d b h a g a va ta m . Published by V. Ramaswami Sastrulu & 
Sons, 292, Esplanade, Madras, 2 Volumes. Pp. 189 and 1992.

S  r im adbh agava tam  enjoys the unique privilege of intense 
cultivation by the pauranikas along with the R am  a y a  tin. It is 
by far the most studied among the eighteen major puranas. The 
life of S'ri K rista which forms the main theme of the book has an 
attraction which few avataras of Visnu have had. The result is a 
plethora of the editions of the S  r im a d b h a g a v a ta  ever since printing 
was started in India. It has been printed in all the scripts. The 
Brindaban edtion of the work contains about nine commentaries 
and runs into several volumes of full Quarto size. The popularity 
of the purana can be judged from the number of commentaries 
which are still unprinted and are of great value. The avatar of 
Visnu which gave the G ita  to the Hindu world and allowed the 
gopas and gopis of Gokulam to enjoy his company on terms of 
equality has a peculiar charm which only his ardent devotees 
can understand and appreciate.

The present text of the work presents a critical edition of the 
text alone in two volumes, volume one containing up to the seventh 
skandha and the second from the eight to the twelfth skandha. 
Mr. Ramachandra Dikshitar, Lecturer in the Department of 
Indian History, University of Madras, writing the F orew ord  has 
justly realized the responsibility of the Publishers in bringing out 
an edition of this type. The handy and attractive size of the book 
does credit to the Publisher.

The B h a g a v a ta m a h d tm y a  which is usually found at the 
beginning of all editions of the work is not tnissed. The summary 
of the work in verses is an additional feature. •
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The S id d h a n ta ca n d rik d  (pages 108 to 129) in the introductory 
portion in the first volume attempts to meet some of the arguments 
advanced by the S a k ta s  as to which of the two B h d g a va ta s  should 
be entitled to the name—mentioned as one of the eighteen puranas 
of S r i  B h a g a va ta m . Of the five points raised, nam ely:

1. that the B h a g a v a ta m  was the work of Bopadeva, a great 
pandit and contemporary of Hemadri for pleasing his patron and 
king;

2. that the style of the B h d g a v a ta  is different from the other 
works of S'ri Vyasa such as the other puranas and the M alta- 
b h d r a ta ;

3. the dana of the S r i  B h d g a va ta  placed on a lion on the^ros- 
ta p a d i pu rn im a  to a s'ro triya  can refer only to the D evi B h d g a v a ta  
as Narayaija is well-known as a Garuda-vahana, the Lion been 
popularly associated with the Devi as her vahana.

4. the victory of Visnu over Vrtra was due to the prasada of 
Devi, who, out of grace, gave the head of a horse mentioned in the 
D evi B h d g a v a ta  as a recognition of which Hayagriva revealed 
the whole vidya to Agastya ;

5. the B h d g a v a ta  was written after the composition of all 
the eighteen purapas, while in the lists of puranas, found in the 
puranas themselves, it is mentioned as the fifth purana. Further, 
in the Upapuranas it is mentioned as the seventeenth. The B h d g a 
v a ta  was composed after the M a h d b h d ra ta  which was composed 
after all the eighteen purapas had been composed. Therefore this 
B h d g a v a ta  cannot be one among the eighteen puraijas.

Each one of these pu rvapakqas  is answered and the B h d g a 
v a ta  is placed in its unwonted position of eminence. What 
Bopadeva did was to compose the B h a g a v a ta sa m g ra h a r th a , to 
enable Hemadri to hear the whole of the B h d g a v a ta  in a short 
space of time. H e wrote the B h a g a v a ta d h y a y a sd ra  in a single 
day and gave it to his patron. The difference in style cannot be 
held as the only criterion of deciding the authorship of the work. 
On the other hand, it is an argument which can be turned against
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the other side, easily. Poets have not been able to maintain the 
same style in their all their works uniformly. W e may also add, 
that the nature of the subject matter and the feeling with which the 
work is written as additional contributory factors in the fo rm a t  
of the style. Thirdly, the Lion is not an exclusive vahana of the 
Devi. As the V a ik h a n a sa  A gam a S a m h itd s  have shown the 
Lion is placed as second in the list of vahanas in the B ra h m o tsa va  
festival of Visrtu. The version of the D evi P a ra n a  is not accept
able as an authoritative interpretation, as the meaning of H a ya g rlva -  
b ra h m a vid ya  does not mean the vidya said to be revealed by him 
to Agastya but the whole range of knowledge and Revelation as 
saved by Hayagriva from permanent destruction. The last argu
ment is conclusively answered in the negative as being due to an 
imperfect understanding of the underlying principles of the puranas 
and the inability to bring together the various connected texts for a 
proper interpretation of the significance of the B h a g a va ta m ,

The make up of the work could have been made with better 
materials considering the importance of the work under review.

A. N. K r is h n a n

Guide to the M an u scrip ts C ollections in the G overnm ent 
O rien ta l M an u scrip ts L ib ra ry  M a d ra s , by Vidyasagara Vidyava- 
caspati P. P. Subrahmanya Sastri, B.A. (Oxon.), M.A. (Madras), 
Curator, Government Oriental Manuscripts Library and Professor 
of Sanskrit and Comparative Philology, Presidency College, 
Madras, 1938.

This short and informing guide of the Curator of the Govern
ment Library at Egmore is compressed into 11 pages of folio 
size and tries to give a resum e  of the Library ever since its 
inception. The Curator divides the whole into five sections and 
in the first section describes the scheme* of the cataloguing fol
lowed in Descriptive Catalogues of the manuscripts *of that Library.
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The distinction between the Descriptive and the Triennial series 
is marked by the year 1911 when the Triennial series were begun. 
The addition of the star mark indicating the availability 
of the works in print is a help to scholars as a labour-saving 
device.

In the short Introduction in the second section of the Guide  
Professor Sastri sums up the growth of the Library from 
1800 A.D. when the Directors of the East India Company collected 
manuscripts rather sporadically. The main sources of the pre
sent Library are the two collections ot Colonel Mackenzie and 
C. P. Brown, both of them servants of the East India Company, 
the former as an Engineer and the latter as a member of the 
Madras Civil Service. The East India House Collection was 
bought from Dr. Leyden the great traveller and linguist and was 
placed at the disposal of the Madras Literary Society for sometime. 
In 1847 it was transferred to the College Library in Madras. The 
Mackenzie collection is in three parts, one part in Madras, another 
at Calcutta and the third in the India Office.

At present, the Library has over 48,000 manuscripts in seven 
sections. Sanskrit claims the major share as there are over 34,000 
manuscripts for that section alone. The Curator has also mentioned 
the completion of an A lp h a b e tica l L is t  of the manuscripts which 
will be welcomed by students and scholars as a constant book of 
reference. The first part from 3? to i? has already reached us.

The third section explains in detail the scheme of the Descrip
tive and Triennial Catalogues and the section to which each part 
is devoted.

The list of books outlined by the Curator (some of which are 
already published by that authority) for the Madras Oriental 
Manuscripts Series, shows that the works are hitherto unprinted 
and of the first rank in merit. The N itim a ld  of Narayaijarya 
was known only from quotations. Its availability in print will 
be appreciated. Venkatanatha in his N yayasiddh aT ijan a  refers 
more than once to the author of the N itim a la .
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The fourth and the last section, itself subdivided into four 
sub-divisions treats about the interesting specimens of manuscripts 
of literary and artistic importance. Of the eleven manuscripts 
selected in the first sub-division, each one represents a particular type. 
The oldest manuscript is dated about 1550 A.D. The L ocal 
R ecords  constitute the most important section of the Historical 
Records section of this Library. The G an g a va m s'd n u ca rita , an 
unpublished work of historical value, may be edited with profit.

A. N . K r i s h n a n

The D iscourses on the P u rva -M im a m sa  S ystem  by P. B. 
Sathe, B.A., LL.M ., M.R.A.S., Royal 8vo., Published by the 
President of the Mimamsa Vidyalaya Committee, Poona.

The brochure under review has for its basis the discussions 
which the author had with Pandit Waman Shastri Kinjavadekar, 
the soul of the Mimamsa Vidyalaya in Poona. The Hon’ble Mr. 
G. S. Khaparde writing the F o r e w o r d  points out the need 
for the exact and scientific study of the M im am sa  s'dstra . “ It is a 
philosophy of life complete in itself calculated to enable every 
individual to find out his D h arm a  and follow it intelligently to 
attain prosperity here and salvation hereafter.”

Mr. Sathe does not go into the principles of the M im a m sa  
s'dstra  or write an elementary treatise on the sfd stra . In his Intro
duction and the nine discourses that follow, he examines the 
preliminaries to the study of the M im a m sa  s 'd s tra . The discussions 
contained have a value in that they try to meet the objections 
raised against the study of the s 'd s tra . The M im a m sa  s'dstra  
is held to be auxiliary in the interpretation of the Vedic texts. 
As such, it is not likely to be of interest to others. Such objections 
are flimsy and are met by stating that even the interpretation of 
common conversational speeches involve certain principles which 
are common and yet are based upon the s'dstra . For example,
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the interpretation of a particular sentence will depend upon the 
succeeding and previous sentences (context), the person who speaks 
that sentence, the time of speech, the mental equilibrium of the 
speaker and several other factors. Such an interpretation would 
reduce the M im a m sa  n y a y a s  to the position of rules evolved from 
common-sense. It must be said that the rules of interpretation 
laid down by this s a s tr a  are intended to be universal in their appli
cation.

As stated by the author, the real need for the study of the 
s'astra  is felt when one tries to understand words which are used 
in more than one sense. Each word in a context must bear only one 
meaning. This may ultimately result in the increase of the voca
bulary as that is object of the s'a stra .

The supreme importance of this s 'a stra  is that it stimulates the 
growth of wholesome thinking, even independent thinking— instead 
of stifling creative thought. The rules framed constitute D h a rm a . 
The sfa s tra  believes in the p ra m a v a  of the Vedas. It takes its 
principles from different sciences and teaches us to find out the 
essentials and the non-essentials.

To say that the this s'a stra  is useful only to those who 
perform sacrifices is to miss the most important aspects of the 
subject. It is useful to the ordinary man in life. Its value to the 
lawyer is immense. The application of the rules of interpretation 
of the M im a m sa  s 'a s tra  to the D h a rm a s'a stra s  are so well-known 
that it is hardly possible to think of the latter without the former. 
If Hindu Law has suffered it is more from an ignorance of the 
rules of M im a m sa  on the part of the lawyers and the judges.

To-day, there is a section of opinion that these rules of interpre
tation should no more be applied in the interpretation of Hindu 
Law texts. Such a view is based upon an inadequate comprehen
sion of not only the D h a rm a s'a stra s  which constitute the entire 
text of the Hindu Law but an inadequate appreciation of the 
historical foundations *of the Hindu social organisation, culture 
and significance. For over a century, our law has been administered
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and interpreted by judges unfamiliar with the language of the 
country and of the texts, further handicapped by the fear of not 
dispensing justice to the parties.

This was followed by Indian judges whose knowledge of either 
Sanskrit or of that interpretative science of M im am sa  was not 
considerable. To add to these, the highest tribunal of Justice 
is still outside the country the majority of those on the bench 
not knowing the M l m am s ft s'listra  or the texts of the Hindu Law  
in its original. The decisions of the Privy Council are consequently 
not strictly according to the law laid down by the D h arm as'astra s  
and interpreted by the commentators, applying the rules of interpre
tation. Other principles also have played a considerable part under 
the name of equity and good conscience. The net result of such an 
administration of the Hindu Law for over a century is that we have 
a body of law which is hardly recognizable as having been what it was. 
One can not express it better than in the words of Sir S. Varada- 
chariyar : “ The result of a century’s administration of Hindu LawT by 
British courts had been that such that, if to-day one or the other of 
the early sm r tik a r ta s  should come back into this country, he would 
hardly recognize in the present Hindu Law anything like what 
he gave to Hindu Society. For instance, the duty of saving the 
ancestors from p u t  by discharging all his debts now was fulfilled 
by the creditor rather than by the son. Most of the laws of the 
sm r tis  had already been put aside and a few rules of the hybrid type 
were now enforced as Hindu Law. What was once a logical system  
had been replaced by Strange and MacNaughton who were the 
sm r tik a r ta s  of the Hindu law of to-day.” 1

If the lawyers had been well-equipped with the knowledge 
of this s'a s tra  the state of our law would have been far different. 
One is reminded of the definition of a P ra d v iv a k a  in the D h a rm a ■ 
s 'a stra s  in this connection. A strict adherence to the qualifications 
laid down in the S m r tis  in the selection of advocates for practice in

1 L ecture delivered by the H o n ’ble Justice V afadachariyar on the occasion  
of the G olden Jubilee celebration of the H igh  Court A dvocates Association, 
M adras).



80 TH E ADYAR LIBRARY BULLETIN

the courts of the country might have produced very different results. 
But we are still in the formative period of our existence on the 
political side and the diffusion of the knowledge of the M im am s a  
s'a stra  might still change the attitude of the sound lawyer.

Mr. Sathe justifies the foundation of the Mimamsa Vidyalaya 
in the following discourses and meets the various objections raised 
against holding the study of M im am sa  as essential. Apart from 
its utility to the lawyer, D h arm a  is discussed in this s 'a s tra . The 
diverse opinions held in this country on several problems in life 
have brought an anomalous state of things, absolutely lamentable. 
The Mimamsa Vidyalaya can help the public by training men of 
the right type to help in the performance of the D h a rm a . A proper 
study of the M im a m sa  s 'a stra  would go a long way to help in the 
proper understanding of the D h arm a  to all concerned. M im a m sa  
does not agree in holding Is'vara as the sole p h a la p ra d a ta . Karma 
is the determining factor in the distribution of fruits (p. 26).

It has further been pointed out that analogies drawn from 
other systems of Law cannot apply on all fours to the Hindu Law. 
The points of view are necessarily different and must naturally 
depend for decision on rules relating to particular systems of Law. 
The rules of interpretation as furnished by the M im a m sa  s'a stra  
have been accepted by the Privy Council in 22 Madras. Let us 
conclude with the remarks of the veteran scholar in M im am sa  
Dr. Ganganath Jha that “ W ithout a full grasp of principles evolved 
in the M im a m sa  s 'a s tra  no intelligent study of D h arm as'dstra  is 
possible.”

.A. N. K r i s h n a n

S a g n ic itsa rv a p rs th a p tro y a m a y a g a . Published by Mr. K. B. 
Lavate, M.A., L L .B ., Sadashiv Peth, Poona 2.

This short pamphlet represents an appeal which was issued 
in 1934 for the performance of a ya g a  the name of which has been 
given as the title of fhe pamphlet itself. The appeal is signed by 
men of all classes and all professions are represented by their leaders.



REVIEWS 81

Dr. S. K. Belvelkar of Poona has pointed out in a note, the 
desirability of helping such a laudable enterprise and has vouched 
for the integrity of those who were responsible for the performance 
of the sacrifice. The main aim of the pamphlet is to present to the 
public, the idea that the art of performing sacrifices is not completely 
extinct and that the knowledge of the yajU as  and their performance 
deserve to be kept alive. The tabular list at the back-cover of 
the pamphlet gives the number and variety of the sacrifices per
formed or officiated by the chief priest who had agreed to perform 
the sacrifice described in the pamphlet under review.

The sacrifice itself is a difficult one to perform except with the 
mastery of the intricate details of the ritualistic literature pertaining 
to it. The estimated cost of the ya jfia  has been shown at Rs. 15,248 
approximately. The pamphlet is also intended to be a complete 
guide for future performances. As such, it gives an account of the 
details of the items to be performed, the number of Isfakas  and the 
list of sfa s tra s  in the p rd ta s -sa v a n a , m a d h a ya n d in a  sa v a n a  and 
the t r t iy a  sa v a n a , all in tabular form. The big plans illustrating 
the shape of the ca ya n a  in all the p ra s ta ra s  (at the end of the 
pamphlet) are worth notice. The value of this pamphlet to us 
lies not so much in the circulation of this pamphlet as in the 
actual performance of the sacrifice which must have been witnessed 
by a large gathering at Kurundwad. It still keeps alive the dying 
embers of a s'd stra  which has long been neglected and resucitates 
the knowledge of a ritualistic literature which had been relegated 
to the background. Even the performance of a mock-sacrifice for 
Dr. Martin Haug (the cost of which he undertook to pay for 
his editing the A ita re y a  B rah tn an a)  has preserved for us details 
and considerable valuable information. More so, the performance of 
a sacrifice under living conditions by persons well-versed in the 
literature and competent to show the way to a discerning public 
desirous of cherishing Indian culture and its appurtenances.

• A. N .  K r is h n a n
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P ic tu re  A lbu m  o f  the P ra c tic a l A p p a ra tu s  fo r  the Scien tific  
S tu d y  o f  P u rva -m lm a m sd , Published by Waman Shastri Kinjava- 
dekar, Superintendent, Mimamsa Vidyalaya, Poona 2. Price Rs. 2.

This album illustrating the various instruments and vessels 
used in the performance of sacrifices supplies a widely felt urgent 
need for such a book. It may be mentioned in passing that the 
Ninjayasagar edition of the P ra y o g a p a r ija ta  of Narasimha also 
gives illustrations of the vessels used for the g rh y a  and other rites. 
There are also other works which have partially explained and 
supplied the diagrafns of the vessels K u tjd a s  and instruments. 
But, the present album is a complete book which has condensed 
within its covers the figures of all the necessary items for a study of 
the subject of P u rva m im a m sd , And it has been rightly prescribed 
as a valuable work reference for the B.A. and M.A. examinations of 
the Bombay University.

Within the space of twenty-four pages of the size of a copy
book over 210 diagrams represent the whole collection. The expla
nation of the ek d d a s'a k a p d la s th a n a  and the like, the lay out of the 
yd g a s'd la , the actual places of the g d rh a p a ty a  d h a v a n iy a  and 
dak^ind  fires, the place where the pas'u is to be tied, where the 
PatnI of the y a ja m a n a  was to take her place and the lik e; the 
ju h u , the u p a b h rt, the u lu kh a la , y o k tra , p ra s 'itra h a ra n a , d o h a n a - 
p d tr a  in all its varieties, m ek§ana , h a v a n i  are all shown clearly. 
The Mimamsa Vidyalaya deserves to be congratulated for having 
planned and brought out this very useful and important publication.

A. N. Krishnan

S'ilpa& ri edited by K. V. Ramachandran. Subscription : Rupees 
Four per year. 1939.

This is a monthly journal in Tamil, newly introduced to the 
public. Its scope is a% wide as the word K d v y a  m im a m sa  could 
contain or indicate. The sections represented in the Contents
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include a variety of interests that gives credit to the management. 
At the present time, when the vernaculars of the country are getting 
their due share of importance, it is natural that the knowledge 
of the history and the Arts of the country should be widely cir
culated through the medium of such magazines, in popular and 
easy style. Only then can a proper understanding of the culturel 
bases of our civilization would be appreciated by the public.

The dissemination of the knowledge of historical and sociologi
cal facts through the translation of works on Indian culture in 
other languages is a laudable aim and deserves encouragement by 
the hearty co-operation of competent scholars in the field. In 
welcoming this first issue of the S ilp a s r i  issued in Thai as the 
P oñgal V e liy ld u  let us hope that the Editor and his collaborators 
of this magazine will be able to contribute to a revival of the 
study of Indian culture in the vernacular. W e wish the S ilp a s 'r l  
a long and prosperous career.

A. N .  KRISHNAN

A  Practical Guide to Indian Yoga
PUBLISHED B Y THE A D Y A R  LIBRARY

THE YOGA UPANISHADS
Literally rendered into English for the first time

BY

T. R. Srinivasa Aiyangar, B A ., L.T.,
AND

Pandit S. Subramanya Sastri 

Price Rs 5.
Can be had o f:

THE THEOSOPHICAL PUBLISHING HOUSE .
Adyar, Madras, India.



O U R  E X C H A N G E S

The Adhyàtma Prakàs'a.
The Andhra Sàhitya Parisat Patrikâ.
The Annals of the Bhandarkar Oriental Research Institute 

Poona.
The Annals of Oriental Research, Madras University.
The Archiv Orientâlni.
The Aryan Path.
The Bharata Dharma.
The Bharata Mitra.
The Buddha Prabhâ, Bombay.
The Bulletin of the Museum of Fine Arts, Boston.
The Bulletin L ’E cole Française D ’Extrême Orient, Hanoi, 

Indo China.
The Bulletin of the N ew  York Public Library.
The Cochin Government Archaeologist, Trichur.
The Director of Archaeology, N izam ’s Dominions, Hyderabad. 
The Director of Archaeology, Baroda.
The Eastern Buddhist, Japan.
The Federated India, Madras.
The Hindu, Madras (Sunday Edition).
The Indian Culture, Calcutta.
The Indian Historical Quarterly, Calcutta.
The Indian Review, Madras.
The Indian Social Reformer, Bombay.
The Inner Culture.
The Jaina An tiquai^.
The Jaina Gazette, Ajitashram, Lucknow.



OUR EXC H A N G ES 85

T he Journal of the American Oriental Society, N ew  H aven, 
Conn., U .S .A .

The Journal of the Andhra H istorical Research Society, 
Rajahmundry.

T he Journal of the Annamalai U niversity, Annamalinagar.
T he Journal of the Benares Hindu University.
T he Journal of the Bihar and Orissa Research Society, Patna. 
The Journal of the Bom bay Branch of the Royal A siatic 

Society, Tow n H all, Bom bay.
T he Journal of the U niversity of Bombay.
The Journal of the Greater India Society, Calcutta.
T he Journal of Indian H istory, Mylapore, Madras.
T he Journal of the K. R. Kama Oriental Institute, Bombay. 
T he Journal of the Madras Geographical Association.
The Journal of Oriental Research, Mylapore, Madras.
T he Journal of Parapsychology, Duke U niversity Library, 

Durham, N orth Carolina.
T he Journal of the U . P . H istorical Research Society, Lucknow. 
The Kalaimagal.
T he Karnataka H istorical Review , Dharwar.
T he Karnataka Sahitya Parisat Patrika.
L e Monde Oriental, Uppsala, Sweden.
T he M aharaja’s Sanskrit College M agazine, Mysore.
T he M lm am sa Prakas'a, Poona.
The Missouri U niversity Studies.
The M onumenta Nipponica, Tokyo, Japan.
T he Mysore Archaeological Series.
T he Nagari Pracarini Patrika, Benares City.
T he N ew  Indian Antiquary, Poona.
The N ew  R eview , Calcutta.
T he N ew  T im es and Ethiopia N ew s.
T he Oriental Literary D igest, Poona.
T he Philosophical Quarterly, Amalner.
T he Poona Orientalist.
T he Prabuddha Karnataka, Mysore.
T he Progress To-day, London.



86 TH E ADYAR LIBRARY BULLETIN

The Quarterly Journal of the Mythic Society, Bangalore.
The Rama Varma Research Institute, Trichur.
The Religions, London.
The Review of Philosophy and Religion.
The Samskrta Ratnàkara, Jaipur.
The Samskrta Sâhitya Parisat Patrikâ, Calcutta.
The Sentamil, Madura.
The Shri, Kashmir.
The Suddha Dharma, Mylapore.
The Theosophical World, Adyar.
The Theosophist, Adyar.
The Udyâna Patrikà, Tiruvadi, Tanjore District.
The Vedanta Dipika, Sri Vaishnava Siddhanta Prachara 

Sabha, Ltd., Madras.
The Vis'va-Bharati Quarterly, Shantiniketan.
The World-peace, Calcutta.
The Z. D. M. G.

THE VISVA-BHARATI QUARTERLY
Founded by—RABINDRANATH TAGORE 
Edited by—K. R. KRIPALANI

THE LEADING JOURNAL OF ART,  L ETT ERS  & PHILOSOPHY  

Pandit Jawaharlal Nehru writes :
“ I consider the ‘ Visva-Bharati Quarterly ’ a journal of literary 

and artistic merit and look forward to getting it.”

Mr. Earnest Rhys (Editor, Everyman's Library) writes :
“ I should love to pay a very cordial critical tribute to the 

‘ Visva-Bharati Quarterly,” which seems to me the most original and 
vitally interesting of all our contemporary publications that deal 
with the arts and letters.”

Yone Noguchi writes:
“ One of the best magazines in the world.”

Price per issue : Rs. 2/- (3s. 6d.) 
Annual subscription : Rs. 8/- (14s.)

post free.
Printed and published by C. Subbarayudu, at the Vasanta Press, Adyar, Madras



H O M A G E  T O  D R .  A N N I E  B E S A N T

qr «n ^ w m it  w i

s fa w r e r  s ifq ^ n w e R t^ t f i? w t^ w r -

fasraai i t o s f  ||

«fH3rara?if&nfar:

May the glory of that great Jnana-yogini— Mother Besant—  
flourish mightily to the end of the time that the Sun and Moon 
last—She, who had a profound insight into the Divine Wisdom  
revealed in the sacred scriptures and was a great lover of the 
Divine Vani (Sarhskrt) in which the Ancient Wisdom is enshrined, 
and who rendered immense service to the world by promoting, 
among other things, this magnificent Library (The Adyar Library) 
to serve as the repository of the Literary works of that Divine 
language.

G. S rin iv a sa  M u r t i

qjajffs R fasjcl II

gferc: srfsrar. m  swFct g s i t e s R  n 

3t*I e q m  *  I

^  II
B h a g a v a d -G lta , II, 31— 33.

There is nothing more welcome to a Ksattriya than righteous 
war. Happy the Ksattriyas, O Partha, who obtain such a fight, 
offered unsought as an open door to Heaven. But if thou wilt not 
carry on this righteous warfare, then, casting away thine own duty 
and thine honour, thou wilt incur sin.
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THE GREAT WAR OF 1914—18 
AS DR. BESANT SAW IT

[E x tra c te d  by k in d  p e rm iss io n  f r o m  D r . B e s a n t ’s E d ito r ia l  
N o tes  in  “ T h e T h eo so p h is t ” o f  1st O ctober  7975.]

F o r  u s , w ho are T heosophists, the W ar is but the inevitable 
forerunner of a great change in civilisation, the dying throes 
of a civilisation based on conflict, on com petition, of w hich  
W ar is the supreme em bodim ent, the birth-throes of a new  
civilisation, based on peace, on co-operation, of which Brother
hood is the inform ing spirit. T h e old civilisation is going  
down in blood, as is f itt in g ; for has it not been based on the  
oppression of the weak by the strong, the exploitation of the  
coloured races by the w hite ? H as it not had its base washed  
by the waves of poverty, of misery, of starvation, and has not 
every civilised country had its submerged classes ? Older 
civilisations perished by the practical denial of the Law  of 
Brotherhood, and this is going the sam e way. But w e can 
look beyond it to a fairer future ; the western sky is red with  
the setting sun of a dying c iv ilisa tio n ; the eastern sky is 
beginning to redden w ith the dawn of a N ew  Day.

H . P . B lavatsky told us that the tw entieth century would  
see the settling of m any long-standing accounts between the 
Races, and in this, as in so m any cases, her words are proving 
to be true. There is nothing to regret, Brothers, nothing to 
fear.

Our new year [the 1st of O ctober] the birthday of our 
T h eo so p h is t, and by a curious coincidence, of its Editor, 
[ i .e ., of Dr. B esant] is born am id the roar of cannon and the  
m oaning of m utilated men. T he science of 1915, like the  
science of thousands of years ago, has produced deadliest 
w eapons of destruction. It has brought back the poison- 
vapour, w hich in the days of the Great W ar in India, on
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Kuruksetra, destroyed a whole regiment as it spread. It has 
brought back the “ W ar of E ag les,” in which air-ship battled  
with air-ship for the mastery. It has brought back the Greek 
fire, w hich scorched and slew. And so it m ust be ; for each  
great Race m ust rival and overtop its predecessor in know 
ledge, and, until the social conscience has developed, know 
ledge m ay be turned to murder and torture as to the saving  
of life.

For hum anity in warfare is based upon feeling more than  
upon logic ; when N ations set out to murder each other, the  
fashion of the murdering depends upon the general level 
of hum anity in thè N ation in tim es of peace. T he N ation  
in which the general level of hum anity is low w ill use any 
m ethod of destruction, careless of the agony inflicted so 
long as the enem y is slaughtered, and will hold that the  
more the agony, the more quickly is the enem y Nation  
likely to subm it. S ince victory is the aim, all m eans are 
justifiable, and the greater the “ frightfulness ” the nearer the  
victory.

H ence poison-gas, torpedoing w ithout warning of pas
senger ships and m erchantm en, burning the foe w ith liquid-fire 
in his trenches, the dropping of bombs on unarmed places—  
all are justifiable and right as means to speedy victory. To  
shrink from them  is maudlin sentim entality, unworthy of a 
Nation in arms. As in vivisection, judicial torture, and other 
crim es, the end justifies the means ; the stake, the rack, the  
boots, the lash, all were justifiable from the standpoint of 
mediaeval religion ; w hy not in the tw entieth century for the  
cause of our Lord God the State ? There is no answer to  
th is save that w hich com es from the higher moral law, and  
where that is not acknowledged, there p itilessness reigns 
supreme.

Many letters have com e to me from m embers of T he  
T heosophical Society, thanking me for resuming the outspoken
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character of these m onthly N otes. O ne correspondent m ay  
represent m a n y :

W e are so glad that you are speaking freely in The Theos- 
oph ist once more, and are deeply indebted to you for the light you 
have thrown on the principles underlying the great world-struggle 
in which we are engaged. W e can endure trials and difficulties if 
we see, even dimly, the plan and purpose of life. You have enabled 
us to understand these things, and so we may remain calm and con
fident in the darkest hour, and continue to work with the courage of 
unshakable conviction.

One of the services an O ccultist can render to the world  
is to  use h is fuller know ledge for the illum inating of problems 
w hich, in the reflected lights and inter-crossing shadows of 
th is world, are obscure or distorted. But the clearer light of 
higher worlds, utilised to discern the one right path amid the  
m any-branched paths of error, w ill often bring him into con
flict w ith the ever-varying opinions of the day, and he will 
som etim es find him self in agreem ent with part of the view s 
of opposing parties.

T hus, from the standpoint of the O ccultist, the view that 
no peace m ust be concluded until the German Em pire is so 
crushed that it cannot any longer m enace the liberty and 
peace of Europe is true. T o  use the current p h ra se : “ T he  
W ar m ust be fought to a finish.”

It is necessary for the ordinary non-religious man that 
he should feel anger against his enem y and be filled with  
detestation of brutality and tyranny, in order that he m ay face 
the hardships of long struggle, and have the strength of 
endurance to carry out th is determ ination to the end. It is 
not therefore desirable to  exhort him  to love his enem y w hile  
he is engaged in the actual struggle. A com paratively small 
number of people, at the present stage of evolution, can love 
a man and strike him  down at the sam e tim e. T here are 
som e who can do so, and they are of the salt of the earth. 
For the m ost part, thfe man w ho loves his enem y as he charges
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down upon him with bayonet fixed w ould be a poor soldier. 
E very instinct of the civilised man revolts against the slaying  
of another, and he needs to feel anger, fury, tem pestuous 
energy, in order to do his terrible work on the battle-field. 
But, when the charge is over and the wounded lie upon the  
ground, the bulk of average men recover from the brief 
m adness of the struggle, and German, Frenchm an, E n g lish 
man, lying side by side in helplessness, share their water, 
their morphia, try to bandage each other’s w ounds—  anger is 
dead and brotherliness revives.

T here are, unhappily, som e, below normal evolution, w ho  
can rob and murder the wounded, w ho can m ock at their 
sufferings when they are prisoners of W ar, refuse even “ the 
cup of cold w ater,” look upon the starving with pleasure, and 
strike the helpless. But these are not m en, save in outward  
sem blance. “ T h ey  have assum ed the hum an form too soon .” 
T hey are w ild beasts who snarl and snap, and the beast-nature 
gloom s savagely through the thin covering of human appearance.

B ut w hile the O ccultist acknow ledges that, for the sake of 
the world, Germ any m ust be rendered im potent for harm, he 
cannot hate. H e know s that the divine W ill in evolution  
m ust be done, and having learned that that W ill is directing  
evolution to the shaping of Co-operative Com m onw ealths, 
linked into great Federations acknow ledging International 
Law , he realises the absolute necessity of destroying autocracy, 
of substituting law for force, of m aintaining the sacredness of 
a N ation’s word, and the inviolability of a treaty until the  
signatories thereto have annulled it by com m on consent.

G erm any has identified herself w ith autocracy, force, 
the perm issibility of breaking her word, and of tearing up a 
treaty, if either proves to be a hindrance in the path to her 
own aggrandisem ent. T h ese  principles im ply the recurrence 
of wars— she has provoked four in Europe during living  
m em ory— and they are incom patible w ith the com ing
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civilisation . She m ust therefore be deprived of the power of 
enforcing them , and the O ccultist w ould deprive her of that 
power, not because he feels any hatred for her— he can feel 
only a profound pity— but because the divine W ill in evolution  
is against her principles, and she, as their em bodim ent, m ust 
be taken out of the road. T h e best available m eans of taking  
her out of the w ay is the present W ar. H ence it m ust be 
fought till its object is accom plished.

W hen th is is fulfilled, the O ccultist finds him self in 
opposition to those w hose determ ination to “ fight to a 
finish ” he has encouraged and applauded. Through this 
fierce day of W ar he is aim ing to secure centuries of 
Peace. H ence he cannot applaud the proposals to make 
G erm any a hated outcaste from the F am ily of N ations, 
to  close the countries that are now at W ar w ith her 
against her entrance after Peace is re-established. W hen  
she is rendered innocuous, as she w ill be, then should she be 
helped back to her place am ong the Free Peoples, and not be 
em bittered by ostracism . H ence the Anti-G erm an League  
seem s to me to em body a wrong principle, to be a perpetuation  
of N ational antipathies, to  be of the sam e spirit as the “ H ym n  
of H ate ,” the present German spirit, w hich is anti-hum an and 
degrading. L ike the “ H ym n of H ate ,” it is the offspring of 
the W ar, but is contrary to the gallant spirit of our soldiers. 
C annot all em ulate their forgiveness, their readiness to save a 
w ounded foe ? G erm any w ill be sore wounded at the end 
of the W ar. T h e R ed Cross should float over her, and under
the R ed Cross is protection.

* * *■ * * *
Som e of m y good friends wonder w hy I work in the  

political field, w hich for som e years I left entirely. T h e  
answer m ust be a little  bit of autobiography. I left it, because 
H . P. B lavatsky w ished it. She thought, and thought rightly, 
that under the new conditions into w hich I entered w hen I
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becam e her pupil in the D ivine W isdom , it w as necessary  
for me to devote m yself to the m astering of the T heosophical 
standpoint, to the adjustm ent of the focus of the m ental and  
em otional eyes to the new Light. Socialist as she declared  
herself to be— of the Socialism  of L ove and not of hate— she  
w ould not have me teach Socialism , until I had seen how, in the  
age-long evolution of mankind, the Socialism  of child-peoples, 
under an autocracy of W isdom  and Love, had necessarily  
passed away— exquisitely beautiful and happiness-giving as it 
w as— to make w ay for the struggles, the antagonism s, the  
wars, in w hich adolescent N ations hew ed their w ays to In 
dividualism  and Self-reliance.

In the old Pythagorean way, she im posed on me silence  
on the subjects I cared for m ost, to w hich my public life had 
been devoted. She did w ell. For m y old crude view s were 
thrown into the fire of silence, and nothing was lost of the  
gold that they contained ; that remained. She had learned  
in the w ild days of the French Revolution the danger of such  
view s am ong a people starving and ignorant, and she knew  
that in silence wisdom  grows.

Gradually, over here in India, I studied India’s past, and 
learned how great had been her people’s liberty in ancient 
days. In the early n ineties I saw  the Panchayat system  at 
work, that I had read about, and found it w ise. From  tim e  
to  tim e I gave a lecture on the problem s of National life, and  
in E ngland, now and again, I lectured on E ngland’s neglected  
duties to India, on the place of coloured races in the Em pire, 
on their grievances, recalling old studies, when I had published  
a strong attack on E ngland’s dealings w ith India, the black 
story of C live and H astings, and the tyrannies and wrongs. 
H otly  had I written also on E ngland and A fghanistan, protest
ing against the invasion and E ngland’s policy, against E nglish  
policy in E gypt and towards Arabia. T h e study of those 
days remained, and laid the groundwork#for the future.
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For all the love for India, and the sym pathy with her 
wrongs, and the know ledge of her sufferings, of her awakening  
in the eighties and her struggles, the work for her w ith  
Charles Bradlaugh, the m eeting w ith the Congress deputation, 
and with Mr. Dadabhai Naoroji in his election fight— as he 
reminded me the other day— all th is flowered when I first 
touched Indian soil into the intense devotion for the M other
land which has anim ated me ever since.

B ut all m y first years of work w ent to the uplifting of 
eastern faiths, and especially of H induism — the work that had 
the honour of being condem ned by Sir V alentine Chirol, as 
helping N ationalism — as indeed it did, for all great National 
m ovem ents in India are rooted in  religion : as w itness the 
religious m ovem ent before Shivaji and the Maratha C on
federacy ; and the Brahm o-Sam aj, the Arya Samaj, T he  
T heosophical Society, preparing the road for the National 
M ovement, and the nourishing thereof by Svam i Vivekananda. 
T hen cam e the educational work, and the lectures to the H indu  
College students, and the inspiring of them  w ith Patriotism , 
w ith devotion to the M otherland, the experience of the treat
m ent of m y Indian friends by Anglo-Indians, the m eeting with  
Mr. G okhale, the sad Viceroy^Jty of Lord Curzon, the shock  
of Surat, the wrath of my Bengali friends over the Partition  
and m y sym pathy w ith them , the anarchical troubles, the 
saving of boys from the police, and so on and on, till I knew  
the tim e had com e for letting m y tongue speak freely that 
w hich had been burning in  m y heart, and to w hich all led 
up— the Freedom  of the M otherland, the dignity of an Indian  
N ation self-ruled. T o  have a share in the w inning of that 
Freedom , a share however sm all— what greater gift/could com e  
into hands w hich fold them selves in the cry of h o m a g e: 
VANDE MaTARAM.
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P R E F A C E

The Ekagnikanda with the commentary of Haradatta 
has been published in the Mysore Oriental Series as 
No. 28 in the year 1902, by L. Srinivasacharya. In 
the MS. of the work belonging to the Adyar Library, 
which bears the shelf-number 22. H. 28, the text of the 
work is different from what is found in the printed 
edition and also in other MSS. in the various Libraries. 
The difference is mainly in the arrangement of the 
text. In some places the text represented by this MS. 
looks like an abridged version of the text found in the 
printed edition. The text as found in the MS. is 
printed so that people interested in the subject may 
compare it with the text in the printed edition and in 
other MSS. The different recensions of the work, due 
perhaps to the difference in the S'akha to which they 
belong, have to be examined and fixed. The MS. is 
in Grantha. This contains only the first Pras'na. The 
writing is clear. The leaves are slightly damaged at 
the corners.

C. Kunhan Raja
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E d it e d  by K. Madhava  K r ish n a  S arma

qgiiR n fa ra raw  arfayKftei i stwiqiiq-sgqq
«RsfaiqFW ft f ^ f c l  I aigflsn qwn

^Tqi qfcl 3 {Xm) (leaf broken) 1 gram  tiwft qlfa- 
ifr̂ icT frarreq?*i §qqq?g ^ n : i P5iiqfa%qi q?i ^  qsfq?3- 
=5^FE. I ^ I |ft?R IR 3 qRiW I W q M  f i l l e t  I
(l. b.) {%?%) 351#  m 3  q£ra*§q I srq ftq^qfa  
fiftfa  ftien #?FW §iFn?gswrt: I s i q i qq

ftq$ SI I *n cqfa qfcl(sfq) (1. b.) qfipRM
ftfssnfa I M ifa  i fq ^ c q u ^ g  t  awi
#ft!T sffiiq q cq ift fqOTJ*fqT?%jJ | q s f(q ^ )

(l. b.) wft f q ^ t q i ^  qfiq^qiqiq f e r ^ q i ^ g  
fism tfr r q ^ q i ^ g  i w f e  qqqsT q ^ q  q*?q cl q%q «*pqiTi 

qT qt (q) (1. b.) qT #8T: || JPW: II

W> i q ^ p p q . I n sssw rarafa5#  qicqsriqq i snq: qiST- 
q ^ s f t fe(ff)q?a qrsiqsg % I «ifeq*$(?§;)& a(®q) (l- b.) iqq 
s if t i qft q̂ T qfq qqi qfq q #  qfq qsi: i q*ilf^q ^qq . I 
a# tfq i qiq: i 3?iq anqnrqsr qsiqi qq(?j>ii qqqT tlawn =q i

1 L, b. will represent * leaf broken ’ in the later portions of this paper.
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d qi fed ïr h î  f>qfaqfci(q) (l. b.) i fèrcràtsfq feqdt dlç 
qq qsqq fe*R | q: qf|ofcqfëraï d lfq q fq q ^  |
srfcsq: sRqi gqid qi qq%faq?qq: | gq(q) (1. b.) Toifai aqq: i 
«i(ï)dtqçRowfe i 3isq: I qgq^: i qR  rqsiiq qditsfa q^idt 
«Ensfe and t dtfecid d qi fed surai p fa q fd  q ^ n q : il fc fa : il

^qçq r i qfeg: qqdsfàdîqfepqi gpm ççciiwri qfdggife l
dgifdd fjRîfô qi d dw qgçqqj cwifeq dîs*qT?1fè d(5 ad) 
(1. b.) fgçq: I q?qgdT (q^R) (partly worm-eaten) qRqqiddîq
dqii qgdi q^dq qidqi^m dfâq qrôsqidr qqsdisqifd i 
qfqaidtqi «nq: i srçmfasnqqfq i (1. b.) dd 1 nfcçqqçq- 
qicqiqqicqrq g? qq qigsq =q | qfe: qqq: qiqig q f | d? q«TÎ 
| f e :  | 3TftgqçqTd5 ^ o i t R ^  a in ofî BlÇ|ôtg I d fôgqR T  I q iq i( ^ l)  

(1. b.) oit <|f|qi qgqi îqRfe?TTqTqgqçq qifq; | qgdld fdf?,gd 
qqiq qiqi wrofèfiKfà) qfàg i feagsds ^ tr^ i dïg?33ra i 
gqq  l g g q q  i gd qi (fans) (1. b.) q?qT^ifd rF ds^qq  q?q 
gsa ai: | dl q^qqq i feqsfèr feo^d fàüdï qfe d f | il qdfe: il

l i t  qqqi T̂fdfdfdoT |d dr qfgqqift fes (sfO  (i. b.) 
fqq i s fe s fq g d t f e |R  5 i ( f  )qqiqiqT:T d R q ifd  i q f d d s g q R R  i 

3igqdsgq?qR i çRçqdsgqRR I dq Çffeq: qgq | rtii i 
qqjqqd rtit i iRiq(RT) (l. b.) |i  | 3iîid rtit i dtqrq 
r i | t i 3tri a i srradq: fefe; qfi t o w  qdqg i r
dqqçqTfà^qî Rqi nreig (ht arar^) g^qiq. sdfq rtit i =q (qçr 
an) (1. b.) w. qqTrrqgq |ddi qd qqg a^iqq i id  feRqqi gdtt 
m  qfqq, qqRTfdtqi r t it  i qidi qgj: çad t q?g fqqdtssaaT# 
qqdai e I d̂ T di *wt qfq§d qq qigdî *%çiT<j
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^  « i? f  I r^q iyurf^ifgg i m fMtre f à q i to :  i t o ä  <=qj 
g q q if  « r : qflifòT *nqq « 1 5 1  I t o q T ^ q s  9% fqq^q sR stq^q. i 

qi mg q faraà  fsq ggq =q t o  q*tr « m  i qi f q ^ f a  q # s i  
fqqqqi |fq I qi cqi sjqqq(qi) grcqraì q(%) (1. b.) fqiiq i 
i t o * t  ^  fqifT I iWM?§ ^  «Tfl I g  «1 |I gq *qi?T gq 
?qi5T 1 ^  qqiq e q ^ i q^ riq  *qrsi qrqiq

*qi|T i t o  q̂im I sncqiq̂ q ^  ct ffarrqq | qqi
q i^ q  H f  ̂  I q % qqife qgq?g qrai^q iNqi?qiqqifqqis: i 
sncqrqmqt sigqiq  è tq  fèfà s t o ir r o i  f a t o  il q g q :  il

qq 13$ S^q ct 3Rg qq fq% t o l f g  ci I qq q rq to q i  
m, qi^qigqqi e ^ q i  qqr qq qi i  qq:qfq?ig qi =qgqfg it qq: i 
qfq qqff&i gqifq qfq q^iqq^g et i qg I: qsqqit; fäfT ir 
qgqföft i 5% *t t o  qg qfg qqqq $q*  | qiifiqtà qqqq 
q ^ q q  gqifctq^ I qfà# t o r n i r  àq  qqfMi « :  i ^ i i f a  à  s^q- 
f i f t  qig^N^ qi qi: I qi %q q^q gji =q q rö g  qq: ^¡n(«n:) (l. b.) 
qtq: qqqt fàfìft * t o i  fqfq^ 3tR: I gqìqì q fà ì q fq ^ g i to  
q g ^ R i: I q tq isq q ^ q q iq  q ^ q isq q jp ) i ifä  =q gqT^nqrqßiq^qqT 

?qi (h r ) (1. b.) e^qfò  qqqq gqit q ito q fq  I qi cqi fq ^ «  gq*q 
qqiqiqqmq: | gwqifò à  gqqi^qiq ^ q  qqi qsn i
qqr qqqi t o n  g i t o l i  (cqr) |q i|q^Tq ^qr: i q t o n  gi 
qq fàq q |F I tfinf^ I «pstf fq% Striti q^gqqq; | 3Tf| 5iqqf% 
qiqqiq i qq qsqjgqqift q ?g I q^ipqcq (g ) (l. b.) qqqr^gsq 
qiaqqiqfafqgT q^ife «1^1 I i t o  iqiST | ip q q fa  Sjfqfq^; 

« 1511 « A  «T5TI qt^q^i f a |« t  qqi qfqèì (qj) (l. b.) 
qq i i^ r q ^ q  «T511 qqt gaifci qrgqigqqTqgqiqüq 1 qS feto ft- 
l^ggsn gqqi efct « 1511 *ri c q to % g g 3 ti  gqqi ( f )  (1. b.)
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3 I gsiiçqi gqwrèlfi qfqfcfiiqsi çqigi ¡ aifatg q«wt q̂çiHi 
Htsçq jri gag jpgrong i q p  qwsg*Fqq (rit) (l. b.)
q«tà #  qtanq q ñ¡?i?r çqigî i ^mf&üFrai qrgqíq: qsnn^ qqg 
stámg: i ansifqiqpqî qfiqcnqçg urai qtaqrc?pfa q -(g) (1. b.) 
«raifaq çqigi i m à  gjfc f^f^r A n  scqTqqqq cqpsqçHfqsFg i m 
cq fq ^ g r  îRïqfqgT ^ftqqRÎ qfNïfà iqüq qqq?dì qqi gqqçqqiqt 
(çqi) (1. b.) gT ¡ ïfq^çqf q\qg?g qioqqgqqm  | gft'aTFÇRfà 
q>g=sq fêqgq: qfqg^fa qrçî ÇqTgl I ^Tf%WîRRF|^q rq fP-Rl 
ïtq I aifafas PcFqcFHgqq pq jqq : | gq qigqsmsift sR w qqpR  
( ^ î )  ¡fcrîgisg ^  qfè^qig  m  çqiçi i gwwq ^ g g g q î  
qgg en sg  I gq: qfqwiî ^rai (çr) (1. b.) «ft qqqi h i  i gq: qqt- 
qfïnsi^igqi qg sm  i q: qfq^e gg 3R^?iqg i fq^i
S3 cqqi qq qRT g p q j gq | sfàrrfèqfg fäq: | q?q? TO (ojTs) (1. b.) 
*RîfH qgi ^ f a g i w  i fo rg ^ fk ig  qq fèqg g (f )q  cfRjg
ír i 3T# g p  p  ^ipiqi *m n\ w A fà  çqigi | ^
(fërlS) (1. b.) FqtR'qi: | 3*gt& S?TOT: | qi*q% GFqqqqi: | 
^q qfqq: qTïïiqi: Il qsgq: Il

^  q sq s t^  qgg q^qi qf?q 3RÍ arg | gqçqFqffqi ^  (qi)
(1. b.) qq?g qq armai: | gqTc^qì qqg gçqggqrf^  rqi qqgqi 
^  I ggFipsg ggqçft qqiqi qfèiqì fq fqgqmqgîfg | g q  tpqï- 
q q i^q R  (S) (1. b.) çqfèqqTPR. I qfaRftÎî qf^q?î?%qi fÌFqà 
qg I qi ^iiqqqi qr qqçqqqi qi qsjï qifq spqifq ^  qqj i à  fqiqg qg 
qqiqcñ q<^ g ^ q  (g) (1. b.) q: i ggi?gqqq: q q ^ fte f t 
q \ í p :  g ^ o g  i gq q g è  p g a iw M F ^q g  gqqiçqfqqft i gg 
iTiq: qsnqsqftgT^T gg ^ q i: | g (gì) (1. b.) qgÇR^OTî tjqçqiqî 
M feg I ï f ^ f l c l  *m: ?æn q ^ s q ^  ( s q ^ )  | gqy^sçqf
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fiero: qfàq%  qsqqrg i aqlsiè gqfèfàaqHfa gqq Nein, i &  
(sw) 0 -b.) sinnt üeqfe h hi qif| gqpqq: \ s w r : srht 
9 ^ H T H ^ q q t(r f tg )  I gqqi 5 fa^g: q?gsfaRr giaqqiri q f ^ R -  

H^Hiqftqcqgiita (*ft I) il qg: II

afà *raqrl ^IggqqHH sRi cfS^jq ^  iisqrn^l 
qiqi qqqq anföq qqqà qqini qqqq to rg q q fR  sra qfRqifà 
cfs^%q qs% osq(qrc i) (1. b.) gfàsqi 3nsgftr;(fN0qt sfo 
qq*qà s iq q ^ ii  fqri^ i ¡fqqi q q f tq j#  h^ i q q * q i^ r  gfnqT 

q^H I SWI RT HWRl gofaq I q.(3U) 0- b.)
q?ft g q m  I q^qi ?qi q g p w ^sn p i nrcifci gnfòq i ffsnqig 
q g q i ^ r ^  I ^ffigqf gq: I g H f^ f f t  qfftni *mq mm i 
sto iR H ^ ^tqi(qi) (l. b.) sqred fäqfcR I s  hi mzé s ^ i f t  
it Hifow q g w  cqsi: (=q:) s  r i  ¿führ qiq%n pniRfqHiqqi il 
ìthh: II

q^qi ist tfifaii H«*iHRi(q)^ r  s f ra t i  | mqffera 
r  ^qini qiqfèifTrc% | s c o r r i q m rc : qq§ qi?qi q M  qg: 
qsrrfft qgfft ^ H ^ (5 ii)  (l. b.) isftH^qf funfn R ifr i qim: 
qiqfèiri snfàrRsnqfàri qsnqci: qrafäq r  ĉ r ì  qrcfèsfmfè 
qiguRRT qmqsiH: (n> (1. b.) qg hirì qfq?ft qg: qsnqt qgsft 
sfsHsft smjftH^iqi ^TtfH * m i  I pqqnR ftH iftw rè Ä ° i  q q q ig  

fasjjg I &m (3) (l- b.) tfNnfä fèqg$iH1f^Ht
fèqgH& srfqqrqonf^ fq g i %Q gqHT 31^«? | g ^  g : q;RÌ q f ? ^ -

mft h sdig r i^t i g. r t ?i gq r t^t gq
r is i ggq^gq Rqi^i1 qq^g ßari ä r t  ^

II ii
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Sqis-rfqi fo re s t qq^Iffe cm | SRFqifasg qqsq qsnqi qsqi 
^  I qfaq(q)?fi(fcj)^qi fqaqqjg qqw i 
fqgq? sqtET H cf qi(qi) (1. b.) ¡agqT q*q fafe I SRTqfa feWT qqi: I 
qqfq ?qr | sftqf fqqq^i qsq* ^tafag qfqfci ^ifagqd mn 
fqcj*q q ^  qq: qffcqr qqq: q(ft) *q% il qqq: il

fqsgqift q^qqg rqsi ^qif&T f̂ iang snfsag q^iqfqgfei ntf 
qqijj ct qqifaqqf sfqaft sftq^°T  qfquft I qigqqi f??li qq gq 
(q) (1. b.) q qqig £ | qtf fqqtqjfe qq qs=qfrl I qq ct 
qf^qiiqiqiqrii gsqtfSFsft i f|qjqqt arcofi q ftq?qqi qfaqi i q rt 
qq qqirqf q (AT) (1. b.) fq q jft | ^qfcq quqq §gq: gqq- 
qq I q?q if gqqwiq qquiSit q: gqiq i 3?gfqf?q qi fq ^  
ii  ifaq') fq q w i ^ r q  qi%% qqqjq q f  >qt qqjq| g% gqjq |q%
qqfqtqiq (gn) (partly worm-eaten) qTifqiq gqlqfq I q^  qq- 
qiqqiqi(Fql)qq'lqiqi fq%  gq^^q(-q:) (1. b.) qsn araqq- 

q q i i i  g q iq j qt g q fssq q q tfw q  qwi
q ^ q j qqfcq I qm 3»^ ssitfi fq w iq  q?qigq?q: q ^ q  

q t ( m )  (1. b.) || qqq: II

qqi rq qq?qq grsqfrgfcqq^qqvjoi fqq^^iq g t s  qgfq«s 
q p ^ q ^ n  qq ^ q  i mi cq qqq??i q^qiqeqq gqy q g  (fq$j) 
(1. b.) q^qyqt qqift I 3 t^q iq[ qqfqiq qqqi fq?qqRRqjq[ 

qq^qct q q ^ iw q q t^ q  i srsrqrfqi q^qfa I g q fa  q i^ j  ^qfgrqrq  

qi% I qfcjgql q w q  q w  qsreqt qgq?q qiqi: i w ? ? :  n

sftq% Ssqrq qqi q?qre iqqiq i ^ r  i qqi qqqqq q?ii 
a iicq q ^ q ifq ^ l^ liq . iq i f l  | S ^ giq  fq jf l ^giq *qjfr qjfagiq
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qfàfècq *qi^i qfegw q fa M  m i  3?q$ w p  
qpqrò 3?iq sqm n sn q ^  ?qi^i

sraòt ?q^T I qcsfq^foitqt- qq qRqq. i m  sqqraq &
iPTFf I ^cHrqgq>trqfi# | ^  ^  «Pfflfe ?qfel?T

M i :  Il BK5I*. II

q^nqci q?q ^  iq ?q  fqs^rft: a ss i q ^  fMjqtwfa- 
f a ^ i o r :  gqi qgqi qicrc *qjq | qqi 3i?qiq#nfqfq I 
3R% ^ q ià t qg% f i f e r a  II storsi: ||

qrai ssig ^  I n̂rTT n«n«n a w  fst l srai 5513 qi 
tfq q T ^ fq ^ i^ n g q m  I w i ^  1 aw=% I qqtsfà qqqiw 
$ $ $  qqqqraT: 1 qiqqq 1 m  q:q at iTstaipfeoft: 1 q^T: 1 

fqirt^sfii arrcfìarafòpirà qq 1 f q '^ q i  || ^gqsi: 11 5ft 
#  qqq: q^ : qqiH: II

g^qqiqigqifq gq: g^qqiqiiqn^ §q: gwnqrsqi*qi 
W : SF*. H ^qiq^qifq 1 ^nqt fisi qqìgq ?fq f q #  f|qrqq<qf 
ffci ^ m :  qqT(qqr)q: g q i q  ^ q q ^ q iq iq  1 M  A f t  ^ im o j  

qqqift mqq qqqifq 1 q f q ^  qqqifq fqqg qqqifa q g ^ q  qqqifq 
fàfqqri qqqifq qiqq qqqifq sftert qqqifq c f ò g  qqqifa q ^ *  
qqqrfq qiqtqt qqqifò 1 fq*qt#fi qq*q fqqq 1 iraftsg: 1 qd 
qiqqi I fq=qq^ fqtq |fq 11 q a ^ i :  li #  qqq: sm  qqiq: II



MANUSCRIPTS NOTES

V A SIST H A  T A T T V A B O D H IN l, A COM M ENTARY ON  

A B H IN A N D A ’S LA G H U Y O G A V A SIST H A  BY RAMA- 

B R A H M E N D R A , P U P IL  OF U PE N D R A Y O G IN

B y D r . V. R a g h a v a n , M.A.

O n Adyar Catalogue, II, App. p. viia ,  we find a manuscript,— 
Vasistha vivarana by Ramendrayamin. This manuscript was exa
mined by me. The commentary is on the Laghuyogavasistha of 
Abhinanda; the author of the commentary is Ramabrahmendra, 
pupil of Upendrayogin. The name of the commentary can be 
taken as Vasistha tattva bodhini, though the colophons uniformly, 
and rather clumsily, speak of the entire original work and its com
mentary together as ‘ Savyakhyana Vasistha tattva bodhini ’. On 
leaf 44 a we find this colophon :

f̂ci sfcrcu&r qfonsrareiq 
fErcfqqrci

Two of the introductory verses run thus :

fcqiq =q I
f̂ cf5=ZTcT II

ftqct II
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The commentary opens with a Mangala S'loka on Ganapati. The 
next verse salutes the teacher Upendra :

The third verse pays obeisance to God Dhaksinamurti and the 
fourth to another preceptor of the author, Bodhendrayogin.

Some more prayers fo llo w ; the author seems to be a devotee of 
Goddess Minaksi at Madura, to whom he addresses S'lokas at 
several places in the course of the commentary also.

This manuscript does not contain in full Ramabrahmendra’s 
commentary though a casual glance at the manuscript and its end 
will make one think that the commentary is available in full here. 
On leaf 566, the Mumuksu vyavahara prakarana ends ; on 1. 69, 
the Utpatti prakarana beings, and on 1. 110 a Ramabrahmendra’s 
commentary comes to an end abruptly. The portion of the Jnana 
Vasistha or the Laghu Yoga Vasistha up to which this manuscript 
of Ramabrahmendra’s commentary extends is III. 6. 15. That the 
Vasisthatattvabodhini ends here is also shown by the rest of this 
side of the leaf and the reverse being left blank ; but the leaves are 
numbered continuously from here which would mislead a casual 
reader.

On 1. I l l ,  another commentary on the text is written. It 
begins at V. 6. 83. This commentary is the SamsSrataraiji of 
Mummadi deva, printed in part in the Nirnaya Sagar Press edition 
of the Laghu Yoga Vasistha. This manuscript begins at line 2, 
(3Tt)3»RR etc., on p. 448 of the Nirnaya Sagar edition. The 
colophons in the remaining part of the manuscript call the com
mentary only Vasistha vivarana. On 1. 2546 the commentary 
en d s; the colophon h ad  been correctly given that there ended 
Mummadi’s commentary. But some careless scholar or scribe has

JW STTi>ifcrf^r ||

i srcoi frè s ia  il
^  I
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superscribed over Mummadi’s colophon, the colophon of Rarna- 
brahmendra, not understanding that, in fact, the commentary from 
leaf 111 onwards is Mummadi’s, and not Ramabrahmendra’s.

Therefore, in this Adyar manuscript, we have the commentary 
of Ràmabrahmendra only up to III. 6. 15.

In the Madras Government Oriental Manuscripts Library, 
there is a manuscript of this Vàsistha tattva bodhini by Rama
brahmendra, R. No. 3201. This manuscript was also examined by 
me. This is also an incomplete manuscript. We have in it the 
portion extending from VI (Nirvana) 7— the Vetàla Upàkhyàna—to 
the end. The commentary on VI. 7 opens with a salutation to the 
author’s Guru Upendra. The Vetàla story ends on 1. 66. On 
1. 10a, VI. 8— the Bhagiratha story ends. The colophon to VI. 9, 
S'ikhidhvaja, is full mentioning the author and his Guru. The next 
colophon to the story of Mithyàpurusa wrongly calls the section 
4 Upas'ama.’

W e do not get a full text by putting together even these two 
manuscripts ; for we still lack manuscripts for part of Utpatti, for 
Sthiti and Upas'ama, and part of Nirvana.

On p. 479cr. of the first part of his Catalogus Catalogorum 
Aufrecht refers to a commentary on the Yogavàsistha by Ràmadeva 
in two manuscripts, Burnell 896 and Oppert II, 985. The 
Burnell manuscript which is described under No. 9465 of the new 
Descriptive Catalogues of Tanjore, turns out to be a manuscript of 
Mummadi’s Samsaratarani. W e are not able to know anything 
of the commentary of Ràmadeva in Oppert II (a Kàncipuram 
manuscript). W e cannot yet identify our Ràmabrahmendra and 
this Ràmadeva.

Many quotations did not strike my eye in Ràmabrahmendra’s 
commentary. There is little external evidence that I could gather 
to enlighten the personality of the author or his Guru. In Adyar 
itself there is a Brahmasutravrtti called Bhàsyasàrasangraha (II. 
1336, 27 D 27) of which the author is noted as Ràmabrahmendra 
sarasvatl. But he seems to be different from our Ràmabrahmendra,
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since he mentions one Vasudevendra pujya pada as his Guru in the- 
colophons.

What can be said at the present stage of our knowledge is 
that Ramabrahmendra is later than Mummadideva. A close study 
of Ramabrahmendra’s commentary proves this. Just as Mummadi, 
Ramabrahmendra also opens his comments on each section with a 
list of the Akhyanas in the section ; but in this connection, Rama
brahmendra is slightly more elaborate; he also adopts the verse 
here and in his metrical introduction, recapitulates the substance 
of the previous section and indicates the purport of the following 
section. Such metrical introductions are found at the beginning of 
the individual Akhyanas also. For a considerable length Rama
brahmendra goes his own way, but at some stage he begins to 
follow Mummadi’s steps. H e gets on by himself till the end of the 
Bhagiratha story in VI. 8 (1. 10a  Madras Government Oriental 
Library Manuscript). From VI. 9, his commentary becomes a 
copy of Mummadi’s, occasionally enlarged and occasionally com
pressed. This similarity towards the closing parts of the two 
commentaries might have led to the confusion in the last colophon 
in the Adyar manuscript.

If the Bodhendra saluted by Ramabrahmendra is the celebrated 
Namasiddhantin of Tanjore District, Ramabrahmendra may be 
placed in the end of the 17th century.

The closing portion of the text of Abhinanda’s epitome of the 
Yogavasistha is a problem. In the Nirnaya Sagar edition of the 
Laghu Yogavasistha the commentary marks the work as ending with
VI. 10, 113, etc. In the Adyar manuscript also
the commentary ends here and the colophon appearing here marks 
the end of the text. But in the Nirnaya Sagar edition, we have 
some additional matter printed. The first bit of additional matter 
is one Anustubh, and three Vasantatilakas, marked as Ch. 16, 
verses 1-4, on a person mentioned as Harihararya. The A d y a r  
m an u scrip t does not con ta in  these H arih a ra rya -verses . After 
this, the Adyar manuscript has verses marked in the Nirnaya Sagar
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edition as Ch. 16, verses 5-18 (pp. 834-5) ; after these verses, we 
miss in the Adyar manuscript verses 18-34 of the Nirnaya Sagar 
edition. Also Chapters 17 and 18 in the Nirnaya Sagar edition are 
absent from the Adyar manuscript.

The end of the Adyar manuscript is likely to mislead, for there 
we find a small portion of Mummadi’s gloss on the portion VI. 9. 
87-94 repeated, or perhaps written to fill the gap in the proper place.

How does the text end in the Madras Government Library 
manuscript where alone we have the closing part of Rama- 
brahmendra’s commentary ? After the comments on VI. 15. 113, 

etc., the colophon appears and the text ends with 
the two verses and (Ch. 16 s'lokas5-6, of the
Nirnaya Sagar edition). W e have here neither the verses on 
Harihararya nor the verses 7-18 mentioning Kashmir, etc., which 
latter are available in the Adyar manuscript also.

It is necessary to point out that the texts of the Laghu Yoga- 
vasistha in the Adyar and the Madras Government Library Manus
cripts show a large number of different readings, though often of 
comparatively smaller importance. I could also note at one place in 
the Madras Government Library Manuscript that the text omitted 
about three verses found in the Nirnaya Sagar edition. If as 
Mr. Divanji has been saying in his articles on the Laghu Yoga- 
vasistha, any one feels the need for a new critical edition of the 
Laghu Yogavasistha, he can with profit use these manuscripts in 
the Adyar and the Madras Government Libraries.



REVIEWS

P h ilosoph y o f  the S e l f ; or a system of idealism based upon 
Advaita Vedanta by G. R. M alkani; The Indian Institute of 
Philosophy, Amalner, 1939.

Mr. G. R. Malkani the author of this book is the Director of 
the Indian Institute of Philosophy at Amalner and his name is well 
known among those who are familiar with modern philosophical 
studies in India. The Amalner Institute is doing good work in the 
field of philosophical studies and keeps up the study of a subject 
which is sorely neglected in the Universities. It is not meant that 
those who are in charge of Universities are averse to philosophy 
and place obstacles in the way of persons who desire to pursue the 
study of philosophy. The subject does not find favour among those 
who take to University studies and as such it occupies a subordinate 
place among the subjects that are provided for study in the U ni
versities. The various so-called sciences, the professional subjects 
and Economics and other subjects which are supposed to have a 
greater utilitarian value, dominate the Universities. These latter 
subjects are supposed to solve the immediate problems of man and 
his life, and as such attract more people. Philosophy is kept at a 
distance as being of no immediate use for man and, being such, as 
a matter that can wait.

But the Amalner Institute is devoted for the higher study of 
philosophy, and the book under review forms a course of lectures 
delivered by the learned Director at the Institute in the year 1938 
to 1939. The book consists of thirteen chapters and comprise 
twelve lectures delivered by the author. In the Preface the author
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says that originally he had no intention of publishing a book, but 
that as time went on and arguments developed he began to feel 
some interest in publishing the lectures, in a book-form. The 
author has the good fortune of a very close acquaintance with both 
Indian and European philosophy. Indian philosophy is written in 
very difficult Sanskrit and those who know the original texts in 
Indian Philosophy do not have, as a general rule, the necessary 
acquaintance with modern Western philosophy. Those who know 
the latter do not have the necessary knowledge of Sanskrit and the 
original texts on Indian Philosophy. In the present case the author 
combines in himself the necessary qualifications to interpret Indian 
philosophy to modern world.

The general stand-point taken up in the book is that of the 
Advaita system of Indian Philosophy. But the attempt is not 
simply to interpret that system. The method of exposition is  
that of European philosophy.

There is an Introduction covering fourteen pages in which 
the author makes his position clear in respect of the subject. The 
author says therein : “ The expression ‘ philosophy of the self * is 
used by us not with a view to discuss merely certain problems 
connected with the self. The expression is used by us in a more 
significant sense. It is used to bring out the most important character 
of ultimate reality. Ultimate reality must have the character of 
the self.” A little later he says that what we actually know is not the 
real as it is in itself and this sets us the problem of the ultimate 
reality. This reality is indicated by certain character and the author 
enumerates some of them. 1. Ultimate reality must not be capable 
of being known as object. 2. It must be immutable. 3. It must 
be infinite. 4. It must be the repository of all value. Then he begins 
to present the general problem in the Introduction.

The subjects dealt with in the work are 1. The metaphysical 
problem. 2. From metaphysics to Epistemology. 3. Theory of 
knowledge. 4. Knowledge of nature. 5. Introspective know
ledge. 6. Knowledge of other selves. 7. Reality as object. 8.
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Selfawareness. 9. Grades of subjectivity. 10. States of conscio
usness. 11. Transcendental consciousness. 12. Immortality and 
13. The individual and the absolute.

From the above list it will be found that the problem has 
been dealt with very thoroughly and minutely. It is not possible 
in a brief review like this to discuss the various problems from the 
point of view of the reviewer. It is not of great importance either, 
whether the reviewer agrees with the author’s opinions or not. 
W hat is important is the method of dealing with the subject 
followed in the book. For consistency of thought, clarity of 
expression and the power of discriminating the essentials from the 
non-essentials, the book cannot be excelled. No one can come to a 
final conclusion on matters like what is discussed in the book and 
agreement on the opinions cannot be expected. The author has 
done his part with success by throwing light on a very obscure 
problem.

E d i t o r

(1) A C a tech ism  o f E n q u iry . (2) A C atech ism  o f  In stru c tio n s . 
Sri Ramanasraman, Tiruvannamalai, 1939.

These are two small booklets in English, being translations 
of original Instructions of Bhagavan Sri Ramana Maharshi. The 
price of the former is As. 4 or 8d. and that of the latter is As. 5 or 
lOd. The former covers 30 pages and the latter 44 pages. The 
booklets are published by Nirjanananda, the Sarvadhikari of the 
Asramam.

The former booklet contains a photo of the great Maharshi 
as he was nearly forty years ago, in the year 1901. The instruc
tions contained in the booklet were written down by the Maharshi 
at that time, when he was observing silence, for the sake of his 
disciple Gambhiram Seshayya. The essence of the teaching is that 
one may attain perfect bliss by constant meditation on the self.
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The book contains nine chapters and indeed the chapters are 
very short. The subjects dealt with in the chapters are : I. E n
quiry into the self. 2. Self-realisation. 3. The supreme being is 
the self. 4. Worship is only self-enquiry. 5. The nature of the 
individual self and of liberation. 6. The three states. 7. D is
crimination between the seer and the seen. 8. Creation of the 
Universe, and 9. Renunciation.

The latter book contains the photo of the Maharshi as he is 
now. The original work was in Tam il, as is also the former book. 
There are four chapters in the book. 1. Upadesa or spiritual in
struction. 2. Sadhana or practice. 3. Anubhava or experience and
4. Arudha or firm abidance. The book is in the form of questions 
by the disciple and replies by the teacher.

It will be against all rules of decorum and propriety if a 
reviewer starts expressing opinions on books of this nature. The 
author of the book is above all opinions. So what is profitable is to 
give some apt quotations from the books so that the readers of the 
review may have a glimpse of the contents of the books. The follow* 
ing is the opening of the second chapter of the catechism of E n
quiry : “ Because the individual self, which is only the mind, has lost 
its identity with the real self and has enmeshed itself in bondage, its 
search for the self, its own eternal primal nature, is like that of 
the shepherd searching for a lamb which all the time he bears on 
his shoulders/’ The following occurs in the same chapter a little 
later : “ Just as a Brahmin actor does not forget his Brahminhood, 
whatever part he may be acting, so also a man should not confound 
himself with his body, but he should have a firm awareness of his 
being the self, whatever his activity may be.” The following is 
from chapter five of the same book : “ The veil of ignorance can 
never really hide the individual self. For how can it do so ? Even 
the ignorant do not fail to speak of the * L* All the same, the veil 
hides the reality, ‘ I am the self ’ or ‘ I * as pure consciousness, and 
confounds the ‘ I * with the body, but still it cannot completely hide 
the self from being known.”

4
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The Catechism on Instruction begins thus :
Disciple : W hat are the distinctive marks of a G uru  or Master 

that enable one to know and rocognise him as such ?
M aster: The G uru  is one who at all times abides in the 

profound depths of the self. H e never sees any difference between 
himself and others, and he is not in the least obsessed by false 
notions of distinction, that he is himself the enlightened one i ,e ., 
has realised truth or is the liberated one, while others around him 
are languishing in bondage or immersed in Cimmerian darkness of 
ignorance. H is firmness or self-possession can never be shaken 
under any circumstances ; and he is never perturbed.

In giving the above three small quotations I am not making a 
selection of what is more important in the book as distinct from 
what are of lesser importance. One can bite any portion of a 
sweet cake and the taste will be the same. I have given only a 
few samples, making the selections at random.

There is no new truth or philosophy in the teaching of 
Bhagavan Maharshi. Truth is eternal and we cannot have new 
styles in truth. Just as in the B h a g a v a d  G ita , what is most 
important and what is most inspiring is the personality of the 
Teacher. Here is one who knows, who has experienced and who 
has realised what he is saying. It is the personality of the Teacher 
that inspires Sraddha in the reader. W hat is given in the book 
does not come from a mere intellect, is not the mere reproduction 
of the thoughts of another person. It is the expression of a real 
experience, coming from a soul that has realised Truth.

Philosophy that can satisfy a thirsty intellect there is in 
plenty. But Teaching that can sooth the soul there is little. 
It is this precious teaching that is contained in the two small 
books now under review. W hat it contains is not merely the 
teachings of a master as has been handed down and interpreted 
by generations of disciples but it is what a living teacher has 
to say about the soul and its nature. It is the direct gift of a 
living master to any disciple who wants to know.
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Bhagavan Sri Ramana Maharshi and his Asramam at Tiru- 
vannamalai, an ancient place of sanctity, have become centres of 
pilgrimage for those who are in search after truth. One cannot 
help it that the place also becomes a haunting place for those who 
are moved by mere curiosity and also by those who are actuated by 
baser motives of name and money. But the Great Maharshi is not 
affected by this latter aspect and he sits there in silence and gives 
his teaching to those who are in search after truth and light.

It is a matter of great rejoicing that his teachings are made 
available in a language known to the general public who are 
desirous of knowing what the Maharshi has to teach. It is hoped 
that more books of this kind will be made available for those 
who desire to have knowledge, rather than that people should be 
fed with interpretations of what the Maharshi has to say. At 
present there is much literature on  the Maharshi’s teaching; but we 
do not have the same amount of literature from which we can know 
the Maharshi’s teaching itself. These two small booklets form a 
valuable addition to the few books that are already available.

E d it o r

The M a h a ya n a  B u d d h ism , a brief Manual by Beatrice Lane 
Suzuki, M.A. The Buddhist Lodge, London, 1938.

This is a very small handy manual dealing with the history and 
tenets of the Mahayana Buddhism. At the present there is no such 
book available. The author is the wife of Dr. D. T. Suzuki of 
Kyoto, who has himself written a book on the same subject called 
“ Outline of Mahayana Buddhism.” There is another book on the 
subject called “ Introduction to Mahayana Buddhism ” by Dr. 
McGovern. The latter is difficult and highly technical. Neither 
of the books is available in the market except as second-hand books 
and the prices are very high. Thus the new book of Mrs. Suzuki is 
a very welcome contribution to a subject where the literature avail
able in a modern language is not particularly rich.
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After a brief Foreword by the publishers in which they explain 
the need for the book and the general scope of the book, there is a 
short preface by the author and a fairly long Introduction by 
Dr. D. T. Suzuki, the husband of the author and a good authority 
on the subject. The Introduction contains a brief historical account 
of the Mahayana Buddhism, its Introduction into China and Japan 
and the adoption of the religion by the great Eastern peoples. H e 
explains also the psychological reasons for the religion appealing to 
the* Chinese and the Japanese.

The book contains seven chapters, each chapter being divided 
into smaller sub-sections. There is a bibliography at the end, a 
short glossary of Buddhist terms and also an index. In the first 
chapter which has the title— Hinayana and Mahayana— the author 
deals with the claim of Mahayana, the early history of Mahayana, 
its development and a more detailed considerations of the two great 
schools of Buddhism, namely the Mahayana and the Hinayana. 
The Characteristics of the Mahayana system are dealt with in 
the second chapter. She considers in detail causation, Karma, 
and non-ego, the Buddhist Doctrine of knowledge, Tathata (such
ness) and Nirvana, the three bodies of Buddha (the nirmanakaya, 
the sambhogakaya and the dharmakaya), Amida, Bodhisattva and 
Salvation. Later development of Mahayana is discussed in the third 
chapter and in the fourth chapter the author considers Mahayana 
practices, namely, priests, monks and nuns, laymen, services for 
the remembrances of the dead, meditation and religious festivals. 
In the fifth chapter the Mahayana literature is explained, giving 
an account of the various sutras like Prajnaparamita, Avatamsaka 
and Gandavyuha. In the sixth chapter extracts from the Mahayana 
Sutras are given. The seventh is the last chapter in which the 
author deals with persons reversed in Japanese Buddhism, Bodhi- 
sattvas revered in Japanese Temples, Buddhist ethics, Buddhist 
art and Animals in Mahayana Buddhism ; then there are two 
section in which the author explains what Mahayana is not, and 
what it means to be a Mahayana Buddhist.
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The book is written is a very easy and lucid style, avoiding 
technicalities as far as possible. The book is not meant as a 
scholarly production, but only as a small hand-book for the laymen. 
This serves the purpose very well. Personal preferences of the 
author cannot be avoided in a book of this sort. The author had 
been in Japan for a long time. She knows the M ahayana Buddhism 
and she has a special affection for it. But this does not lead to 
any special pleading or to unnecessary adverse criticism of the 
opposite schools. On the whole it must be said that the author 
has been very fair in her treatment of the subject.

There is the original Buddhism as taught by Buddha. Then 
a certain phase of the teaching was developed in the Southern 
countries, especially in Ceylon. The literature on this aspect of 
the Buddhist religion is mostly in Pali Language and many books 
in Pali have been edited and also translated. The phase of Buddhism 
current in the South is called the Thera Vada, or the system of the 
elders. Hinayana or the lower vehicle as applied to this phase of 
the religion is a term from the North, as opposed to the Mahayana 
or the great vehicle which signifies the phase of Buddhism current 
in Tibet, China and Japan, what many be called the northern 
Buddhism.

Hinduism has developed along various channels. So has 
Christianity. So also has what is called Buddhism. This is not a 
unitary religion. The different schools differ from one another on 
essentials. But there is a stock of common doctrines, as is the 
case with other religions.

The author sums up the main differences between the Hinayana 
and the Mahayana under the following headings :

1. The interpretation of Buddhahood. In Hinayana it is 
historical and ethical. In Mahayana metaphysical and religious.

2. The conception on non-ego. In Hinayana it is analytical 
and scholastic. In Mahayana it is experimental and intuitive.

3. The altruistic point of view of salvation of the Mahayanists 
compares with the individualistic view of the Hinayanas.
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4. The lessening of distinction between monk and laymen in* 
the Mahayana.

5. The comparative conception of Nirvana.
6. In Mahayana all may attain to Buddhahood, for all have 

the Buddha-nature and the desire for Bodhi.
7. Bodhisattva and Arhat ideals.
The points on which both the schools agree are given as :
1. The object of Buddhism is to get rid of delusion, obtain 

enlightenment and enter the world of the infinite and the absolute.
2. The world has no beginning and no end. All is explained 

by causation, but there is no first cause.
3. All things change, all is impermanent, all is transient. 

This is true not only of men but of all life, even that which seems 
most enduring.

4. There is no substantial entity known as the ego. As all is 
impermanent and transient, so there is no self or ego such as is 
popularly regarded as persisting behind consciousness.

5. The law of causation is universally valid in the moral 
world as well as in the physical world. Every cause has an effect.

6. Transmigration explains causation, and is due to Karma, 
and Karma is produced by the deeds in the life of birth and death; 
transmigration leads to suffering, as the four noble truths set out.

7. Delusion is the cause' of suffering, which is universal.
8. Moral practices such as the eight-fold noble path and the 

paramitas are prescribed in order to remove delusion.
I have given the above quotation in order to show the clear and 

analytical way in which the subject is presented in the work.
The glossary in the book is extremely useful. The biblio

graphy helps the readers to make further study of the subject and 
also to get fuller information on points in which he may be 
specially interested.

E d it o r
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G an dh i T riu m p h a n t. The inside story of the historic fast, 
by Haridas T. Muzumdar. The Universal Publishing Co., N ew  
York, 1939.

The author of this work has written other works about 
Mahatma Gandhi, namely, Gandhi the apostle and Gandhi versus 
the Empire. The book deals with various current problems of 
a purely political nature. But transcending the political problems, 
there are in the life of Gandhi, as in the life of other great men, 
aspects of supreme importance to humanity at present and in the 
future. In the work at hand it is this fact that interests us. W e  
are not dealing with politics in this periodical. The great 
Maharshis of ancient India who have handed down to us rich 
stores of religion, philosophy, ethics and law were not mere re
cluses confined to their forest dwellings and writing books on 
matters of which the ordinary men were indifferent. They were 
busy with solving the day-to-day problems that arose in the life 
of the nation in those days. This is the great value of the rich 
literature left to us by them. Similarly this work deals with 
certain events in the life of a great person of the modern age 
who is in the forefront of modern life, not merely of India 
but of all nations of the world. Mahatma considers fasts as a 
kind of prayer to god. H e calls fast as the sincerest form of 
prayer.

The book contains much of controversial matter, many 
statements severely criticising men of position and responsibility 
and descriptions of many incidents that are only of a temporary 
interest. But there is one aspect, that is the greatness of the 
person dealt with in the book, on which there is no scope for a 
difference of opinion. W e welcome the book from the point of 
view of those who value this aspect and who ignore the mere 
fleeting things in life.

E d it o r
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The G anges C a lls  M e. By Yone Noguchi, Tokyo, 1938.
The work is a collection of Poems by Yone Noguchi, the great 

Japanese poet of the day. H e was in India a few years ago. H e  
was in Visvabharati for some time and he visited many of the 
Universities and delivered lectures. The poet himself says, “ The 
present book is my poetical harvest in India, which I recently 
visited by invitation of the Universities there.’* There is a small 
sketch of the poet by the great Indian Artist, Nanda Lai Bose. 
There is a design on the dust cover depicting a procession of 
elephants, camels and various musical instruments. This is by a 
young Japanese artist who was at that time decorating the temple 
walls at Saranath. There are a few other sketches by another 
young Japanese artist. But what is interesting to us is not the 
few sketches, but the poems themselves.

Some of the poems found in the present collection appeared in 
certain journals and are now reproduced. The London Mercury, 
the Visvabharati, the Modern Review and the Indian Review are 
the journals in which they had appeared. There are on the whole 
sixty six poems. All of them are short poems, covering only a 
few lines. The book is a rather small one, containing only eighty 
pages. There is no poem which covers more than two pages. 
Most of them cover only a page.

The poems cover a very wide field. There is a piece about 
Mahatma Gandhi. The Indian scenes, ancient Indian Art as pre
served in Ajanta and Ellora, modern structures like the Victoria 
memorial in Calcutta, ancient monuments like Taj Mahal, various 
types of Indian men and women, high and low, the Kali at the 
Calcutta temple, scenes of ancient India arising in the poet’s 
imagination as he views some of the survivals of ancient Indian 
religion and life in general, ancient cities like Sarnath and modern 
cities like New Delhi, these are some of the subjects of the poems.

The style and the rhythm of the poems are exquisite. The 
pen pictures are admirable. W hen we read the poems, we are lifted 
far above the ordinary things of life which we are accustomed to
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see and we see ourselves in a new world, which, though always 
around us, we never till now saw. Although this is the first time 
that the poet saw India, he has caught the spirit of India and he is 
able to show us India as seen by real Indian eyes. To a great 
poet there is no such demarcation like India and Japan. To him 
the world is a unit and he views the world with the eyes of a man, 
not of an Indian or of a Japanese. Thus he is able to see India as 
it really is, and he is also able to present to the readers pictures of 
real India. The picture is not distorted by the medium through 
which the scenes are presented.

Whether he sings about the Bengal Woman (the first poem) or 
about the Lady of Benares, whether he sings of the Trimurti and 
the dancing Siva, he is able to give us a very clear picture in a few 
lines. He sings of the Ganges and the tropical sea. There is a 
poem about the mango tree. The Kanjinjinga, the dawn, the forest 
and the sacred cow have appealed to him and he has a poem on 
these subjects.

The Bengali Woman with “ the little vermilion mark on thy 
brow, clad in Saree of pale blue, hemmed round with lines of gold.” 
About the Indian dancer he writes :

See how the snakes fit and coil.
See how the threads entangle and fray—
At bidding of rushing note of a drum, the dancer’s hands and 

arms
Exhaust their nerves . . . .
Her swarthy body (what a sinuous human vine)
Breaks and dissolves into kaleidoscopic changes of form.

The following is about K a li:
Be mad, be wild, Kali
Blacken the sky, destroy the world, Kali,
Slay all devils, build a mountain with their bones, Kali, 
Accept the goat, our humble offering, Kali,
W e squat on its running blood and kneel down to thee,
But we are aware of a day when thy face becomes soft,
5



120 TH E ADYAR LIBRARY BULLETIN

Holding a love S w a s tik a  in thine arms,
Peace in thine eyes,
Thou wilt embrace us and kiss us—
Then from thy hair singing water of the Ganges will flow and 

prepare with fertility a bath for us.
The following lines are from the poem on the tropical s e a :

Oft departing from rest, the sea rises high and wild, 
Attempting to reply to the aerial melody of the sky.
The sun sinks down in the west—
The moon climbs up the east.
W e have to leave our strife and home-thought in the 

distance,
Trusting in God and in the Compass.
The speed of the ship is fast, pacing a phantom march.

I reproduce a few lines from the poem on the mango tree :
W alk on tip-toe, quietly, quietly,
Lest the tree may awake from its sleep.
I deem the tree an ascetic whose feet are deep in the earth ; 
The tree surrenders to sleep akin to passion,
Its body and soul are melted into a sensual light.

W ith the following quotation from the poem on the cow, I close the 
selection :

Seeing her in the backyard rich in the shadow of banyan 
trees,

I was pleased with the sight of maternal affection in rubbing 
Her cheek against the calf’s neck. The work finished, the cow 
H as now lain down upon the sun-glossed grass, her eyes 

closed
In satisfaction and joy of release from her work.
A sparrow flew down to a humb of her back,
And began to peck at the gum of her eyes. W aking or 

sleeping
She let the bird have its own way—an incarnation of Parvati, 
A symbol of love and mercy.
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Noguchi is an Eastern poet, ‘a mystic. H is name has been 
known to the world as that of a great poet tor nearly forty years. 
H is poems are written in Japanese* But many of them are avail
able in English translation. “ Seen and Unseen, ” “ The Voice of the 
Valley ”, “ From the Eastern Sea ”, “ The Summer Clouds ”, “ The 
Pilgrimage”— these are some of his well known poems available in 
English. Many of his poems are still available only in the original 
Japanese.

E d it o r

H is to ry  o f  G u ja ra t , by M.S. Commissariat, M.A., I.E .S. 
Longmans, Green and Co. Ltd., 1938.

This is the first of the two volumes of the History of Gujarat 
which the author has written. Only the first volume has been 
published, and it is hoped that the second volume will soon appear. 
In this work, the History begins from the year 1297 A.D. when 
Gujarat came under the Muhammadan rule and the first volume ends 
with the surrender of Gujarat to Akbar in 1573. The subsequent 
history till the end of the reign of Aurengazeb or perhaps a little 
later, as the author says in the Perface, will be dealt with in the 
next volume.

The material available for a comprehensive understanding of 
the history of India is at present very meagre. There are books 
and books. But still there is no book that deals with the subject 
with adequate thoroughness. The period to be dealt with is a long 
one, at least four thousand years, two thousand before the Christian 
era and two thousand after that. Perhaps the age preceding the 
Christian Era is much longer. The country is vast. One does not 
know if all that is commonly called Indian history is confined to 
the present political unit called India; or whether there was a 
greater India and if there was, what that greater India was. No 
one can dispute the influence of Indian civilization in regions beyond 
the present India, in ancient times. Attempts have been made to
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show that the scenes of the Vedas and of the Puranas are not in 
India but far beyond its present borders. Words like Asuras and 
Panis, names of various Rishis and kings and various place-names 
occurring in Sanskrit Literature have been the subject matter of 
different kinds of investigations and even of speculations and much 
material has been collected to show their connection with lands far 
beyond the modern borders of India.

When we come to later times, Indian History splits itself into 
the histories of various parts of India, each having been a separate 
political and cultural unit for many centuries and each giving 
enough scope for a separate history. Elphinston has written about 
the Mahrattas. Tod has written about the Rajputs. The work 
under review is an attempt at presenting the history of Gujarat 
under the Muhammadan rule for about four centuries.

After a brief Preface by the author and an Introduction by Sir 
Denison Ross, the great authority on Persian, the work begins 
with an Introductory chapter in which the author traces the history 
of Gujarat from the earliest times to the Muhammadan period: The 
first chapter begins with the Muslim conquest of Gujarat and the 
fall of the Rajput Rule.

Then continues in thirty-nine chapters the history of Gujarat 
under the Muhammadan rule. There are two more chapters 
dealing with the Portugese and their rule over Bassein, the 
fortified island.

The book is a substantial volume of well over six hundred 
pages, well printed and beautifully bound. The Paper is good and 
the general appearance is very imposing. There are various maps 
and illustrations. The book is well worth the price of Rs. 22/.

The great increase in the materials for the history of Gujarat 
and the fact that no historical work of a sufficiently comprehensive 
or critical character for the post-Rajput period was available 
for the perusal of the educated public, or for consultation by 
officials stationed in various capacities in the districts of Gujarat, 
led the author over twenty-one years ago to attempt to fill up this
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hiatus for at least the four centuries and a half during which the 
province was under Muslim sway, as the author says in the preface.

Perhaps it cannot be helped, as things are now, that there 
should be some relation between the subject of a work and the 
nationality, caste, creed or religion of the author, whenever a 
work of this nature is undertaken on matters connected with India. 
The author is a Muslim and he has undertaken to write about the 
Muslim period in the history of Gujarat. Non-Muslims in India 
may not have the necessary linguistic equipment for reading through 
and analysing the facts for the book, which are available mostly 
in Persian. But on a careful perusal of the work, I am satisfied 
that the author has been always guided by his historical sense 
and his religion has not in any way influenced his judgments. The 
work is the result of painstaking labour. The amount of matter 
amassed is something stupendous.

E d it o r

The Jou rn a l o f  the S r i S an karagu ru ku lam , Srirangam. Vol. I, 
No. 1, April 1939. Editor: Gurubhaktasikhamani T. K. Bala- 
subrahmanya Aiyar, B.A. Founder of the Sri Sankaragurukulam. 
Literary Advisor : Vidyasagara Vidyavacaspati P. P. Subrahmanya 
Sastri, B.A. (Oxon.), M.A., Curator, Govt. Oriental Manuscripts 
Library, and Professor of Sanskrit, Presidency College, Madras. 
Annual subscription : Inland Rs. 6 /; Foreign sh. 12/ both post free.

This is a new journal started at Srirangam by Mr. T. K. Bala- 
subrahmanya Aiyar, whose contribution towards the enrichment 
of the published literature in Sanskrit is well know to all lovers 
of Sanskrit. On the literary side, he has the co-operation of Prof. 
P. P. S. Sastri of the Presidency College, Madras. The journal 
contains three original articles in Sanskrit. The first is a poem 
called Devistuti (Adoration of the Goddess) by the Sankaracharya 
of Sringeri Mut. The second is on Santiparamyamimamsa by Sri 
Sacchidananda Thirtha Swamigal of Mulbagal. The third is on
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Sarvadarsananam Advaitamatanugunatvam (the various systems 
of philosophy follow the *Advaita) by Venkatesa Sastri, Professor 
of Vedanta in the Jagadguru Vidyasthana, Bangalore.

Then there are various original works published. These publi
cations will continue in the journal serially. The publications 
undertaken a re :

1. Pancharatnakarikas by Sri Sadasiva, a poetic commentary 
on the Upadesapanchika of Sankarabhagavatpadacharya, edited by 
Mr. T. K. Balasubrahmanya Aiyar. This is No. 1 of the Srirangam 
Sri Sankaragurukula Series.

2. Nayamanjari by Appaya Dikshita.
3. Sastradipika of Parthasarathi Misra with the commentary 

of Appaya Dikshita called Mayukhavali.
4. Balabharata of Agastya Pandita with the commentary 

Manohara by Salva Timmaya Dandanatha.
The above three works are edited by Prof. P. P. S. Sastri and 

form volumes in Srirangam Sri Sankara Guru Kula Series and also 
in the Madras Government Oriental Manuscripts Series.

5. Kumarasambhava Champu of Sri Sarabhoja Maharaja of 
Tanjore edited by Mr. T. K. Balasubrahmanya Aiyar as No. 5 in 
the Srirangam Sri Sankara Guru Kula Series.

6. Damaruka of Ghansyama Pandita (alias Aryaka) edited 
by Prof. P .P .S . Sastri. This forms a part of both the Srirangam 
and the Madras Government series.

7. Sringaraprakasa of Bhoja Deva also edited by Prof. P .P .S . 
Sastri as a part of both the Srirangam and the Madras Govern
ment Series. This is followed by four Stotra works, namely, 
Sri Rajarajeswarimatrikamantrastava, Parvatyashtaka, two works 
called Haristuti by Srinivasa Kavi.

Two books have been reviewed in this issue, and then follow 
the Notes in which the promoters of the journal explain their 
object and the scope of the journal.

Both the original articles and the works undertaken for 
publication are weighty and valuable, and also show an excellent
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variety- The Printing and get up of the journal leave nothing 
to be desired. W e wish long life and all success to this recent- 
born brother of ours.

E d it o r

R a tn a sa m u c c a y a  o f  M ehr Clicind L ach h m an  D a s , Lahore, 
August 1939. The firm of Mehr Chand Lachhman Das is well 
known to all Sanskrit Scholars. They have now published their 
catalogue of Sanskrit and Hindi Books made up to date. This 
is not a mere catalogue giving the name of the book and the 
price. It is something of a bibliography giving fuller information 
about works and authors. The work will be very useful to scholars 
and those in charge of Oriental Libraries. In my own research 
and in keeping the Adyar Library up to date in its stock of 
Oriental books, I have found the guidance of Mehr Chand 
Lachhman Das extremely helpful. W e commend the book to all 
Sanskrit scholars and to those in charge of Oriental Libraries.

E d it o r
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O FFICE O F THE PRIME MINISTER 
(BIKANER STATE)

N O T IF IC A T IO N

(L a llg a rh , the 10th A p r il 1939)

No. 18.—In order that the public at large may get the benefit 
of the rare works— religious, philosophic and scientific— to be found 
in the State Sanskrit Library, H is Highness’ Government have 
thrown open that Library to Research Scholars all over the Country. 
They will be welcome to examine the works contained in the 
Library (which has been catalogued but not yet printed) with a view 
to the publication of such works as have not yet been printed.

When such a work is found by the researchist and recommended 
for publication, it will be examined by a Committee formed in con
sultation with Pandit Madan Mohan Malaviya and Mahamaho- 
padhyaya Rao Bahadur Pandit Gauri Shanker Ojha.

On the Committee agreeing with the opinion of the researchist 
that the selected work is worth being published, the Government will 
arrange for its publication, at its own cost, as a volume of “ The 
Ganga Oriental Series ” for the publication of which the Govern
ment have sanctioned an annual expenditure of Rs. 5,000.

Scholars, who intend to take advantage of the scheme hereby 
notified, may apply for permission to the Director of Education, 
Bikaner, to work in the Library.

Should a scholar need an honorarium to enable him to 
carry on research, he should apply to the same Authority either 
during the period or at the end of his work. Such applications 
will be considered but it cannot be promised that every such 
application will be granted.

By Command,
K. N . H ak sa r , 

P rim e  M in is te r .
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T H E  N O B IL IT Y  OF WAR

M o s t  Theosophists know, partly out of their own read
ing in the Science of Theosophy, and partly from 
Dr. Besant’s statements in which they feel they 
have reason to repose faith, that war, however horrible 
its incidents may be, however great its devastation, is 
a divine event, sent into the world for the world’s 
helping.

Those who do not know this will either regard 
war as an evil to be resisted at all costs—a very natural 
attitude—or will degrade the spirit of war by prostitut
ing it to spoliation and to the commercial interests of 
the victors, as indeed happened during the war of 1914 
— 18. Theosophists must give to war the nobility which 
is its real nature. They must constantly claim for it 
its high purposes. They must ceaselessly declare to 
the world the nature of the ends it has been sent to 
achieve. They must do all in their power to save war 
from degradation through the greed of man.

Theosophists must help those who have to bear 
the brunt of war to be very sure that in their sufferings, 
in their shatterings, in their face-to-face confronta
tions \ 'th death and torture, there is a great honour, 
a great blessing, and that verily may they count
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themselves among the chosen of God, of the Divine 
Purpose, actively to participate in the rescue of the 
world from the darkness in which it is in danger of 
being enveloped.

It may be terrible to fight. It may be terrible to 
endure. It may be impossible not to be afraid, not 
to be so afraid that almost would o run away and 
hide from the horror of it all.

T h e  W o r l d ’s  C h iv a l r y

Yes, a thousand times yes. Yet each who fights, 
each who endures, each who is in mortal fear but does 
not run away, belongs to a splendid band within the 
great Order of the world’s Chivalry. He or she has 
become a veritable knight in the cause of the peace, 
justice and happiness of the world. To such, be the 
issue death or broken life, happiness or loneliness, 
the end is a crown of victory.

It is, of course, a particular blessing that an indi
vidual should fight on the side of the Right. Then, 
indeed, is there in store for him a crown of victory, 
whatever its cost may be. But even if, through cir
cumstances beyond his personal control, he must needs 
fight on the side of the wrong, if he be an honest and 
as chivalrous a fighter as he can, then too a crown may 
be his, for it is ever right to respond to the call of the 
Motherland. But there is a crown no less for him 
whose ardent convictions demand that he shall not take 
up arms, or in any other way take part in the war,
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provided he be happy to suffer for his convictions, even 
unto martyrdom. It is best to be wise. But sincerity 
is also a pearl beyond price.

It is because there is so much suffering and misery 
associated with war that Theosophists must maintain 
the spirit of war at its highest level, disclose its noble 
aims, and show how if it be waged to noble ends it may 
give the whole world peace, justice and happiness. 
Thus do the suffering and the misery become worth
while. The fears of death melt away in the joys of 
fighting for the Right and for purposes of a grandeur 
and far-reaching blessing inconceivably wonderful and 
thrilling. And the suffering and misery are realized to 
be consecrated and dedicated, as is death itself, upon 
an ajtar of deep sacredness, fragrant with holiness.

Then indeed is it well said:

D eath is sw allow ed up in victory.
O death, where is thy sting ? O grave, where is thy  

victory ?

To which may be added the fitting conclusion to 
these pregnant words :

For God created man to be immortal, and made him to  
be an im age of his own eternity.

How much the sooner is man moulded into the 
image of his own eternity as he happily and coura
geously surrenders the outer forms to the inner life, as he 
turns his back on the way of ease that he may tread 
the way which leads into a darkness illumined only by 
the Star of Conscience.
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A H o l y  W a r

In this present war, for what has Poland been 
fighting ? For what have Britain and France been 
fighting ? For what is India being asked to fight ?

Just to put an end to the evil lunacy of Hitler ? 
Just to make Poland, Britain, France, safe against the 
growing rapacity of the Hitler spirit ?

Yes, doubtless for these purposes. But for far 
more than these. This war is a holy war. It is a 
crusade of righteousness against the forces of cruelty. 
It is a world war, and the fighting in Europe is but a 
symbol of the actual clash everywhere between right 
and wrong, in the many garbs in which these opposing 
forces may clothe themselves.

Every man who takes up arms even in Europe 
alone, every woman who gives the services appropriate 
to her, every individual who plays his part, of whatever 
nature it may be, in this holy war, i s  f i g h t i n g  f o r  
THE RIGHT THROUGHOUT THE WORLD.

He or she is not just fighting for his or her country. 
Neither is he or she just fighting because the call has 
gone forth, and it has to be answered. Whether those 
who are taking part in the war know it or not, they are 
fighting for peace, for justice, for freedom, for com
passion—for the happiness which comes from all these, 
and for a happiness which is not exclusively for one 
part of the world or for the human kingdom alone, 
but for all the world, and for every kingdom of 
nature in it.
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How heartening it would be for all to know that 
the individual contributions of each, however apparently 
insignificant, however much apparently confined to the 
needs of some small purpose, are in very truth streams 
of strength pouring into every region where wrong is 
triumphing over wrong. The Theosophist knows that 
this is so. He knows that sacrifice and service any
where are service and sacrifice everywhere. He knows 
that the whole world is everywhere lifted when it is 
sought to be lifted anywhere.

W h a t  t h e  A l l i e s  m a y  A c h i e v e

It may be that statesmen feel unable to declare 
how .widespread are the ramifications of the war. They 
may fear the consequences of declaring the truth, OR i t  

MAY BE THAT THEY DO NOT KNOW T H E TRUTH , ONLY 

A FRAGMENT OF IT.

But the instructed Theosophist knows that if the 
Allied Nations will, if their wills be strong and not 
weak as were their wills in the last war, the clouds of 
wrong may be lifted from wheresoever they may have 
settled, and that the Sun of Peace and Justice and 
Freedom may shine forth upon the world through a 
cloudless sky.

Not only from Europe shall the clouds of in
justice be lifted—from Austria, from Czechoslovakia, 
from Poland. They shall be lifted from Abyssinia 
and from Albania. From India shall be lifted the 
clouds clinging about her unfree stature. From China
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shall be lifted the dark clouds of Japanese rapacious
ness and terrorism.

And more than this. This war shall mark a turn
ing-point away from cruelty everywhere and from ugli
ness everywhere. Everywhere our younger brethren in 
every sub-human kingdom shall begin to cease to be 
subject to the lusts of men and women—to the lusts of 
their self-satisfactions and to the ruthlessnesses of their 
cruelties.

We can only dare to say that our younger brethren 
u shall begin to cease to be subject to the lusts of men 
and women,” for their subjection is unlikely to end for 
centuries to come. The world is slow to move and slow 
to shake off its savageries. Not yet has it done more 
than begin to be civilized. To become truly civilized 
will take it a very long time. But it is to be hoped that 
the spirit of war now in our midst will stir all advance- 
guards of humaneness throughout the world to make 
unprecedented efforts, and to make humaneness a matter 
of practical politics in the immediate future. Theos- 
ophists must stir them so to do, and must help them so 
to do with all their power; for only true brotherhood 
between the human and the sub-human kingdoms will 
finally remove war from the world.

T r u t h  i n  a  T r i a n g l e

Theosophists know well that man’s inhumanity to 
his younger brethren is in no small measure the cause 
of war within the human kingdom itself. The world



TH E NOBILITY OF WAR 135

does not yet know this, and the absence of this know
ledge is one of the world’s greater ignorances. The 
Hitler whom we all condemn is in part constituted by 
those in the human kingdom who prey upon the sub
human kingdoms in their lust for flesh, for so-called 
sport, for evil personal adornment, and in some lands 
for blood-sacrifices to appease the wrathful gods.

And as cruelty begins to recede with other symp
toms of our still barbaric age, so must ugliness—in 
truth a form of cruelty.

Wherever there is ugliness, there is the beautiful 
enslaved, there is the beautiful cruelly imprisoned, there 
is a war between the ugly and the beautiful, with ugli
ness as conqueror.

Ugly habits, ugly speech, ugly feelings, ugly thoughts, 
ugly buildings, ugly forms and colours and sounds in 
the so-called arts—these are seeds of war, and the very 
word “ ugly ” sounds fitly their ugliness upon our ears.

The Good, the Beautiful, the True—the glorious 
Triangle which reveals to us the nature of the One: 
wherever one of these is flouted, there is war, and a war 
that must be waged until the three-in-one triumph.

Theosophists know this truth, and have the duty, 
as it appears to me, insistently to proclaim it and plan 
its active realization.

G e o r g e  S. A r u n d a l e



THE ANCIENT INDIAN CIVILIZATION 
SERIES

Ever since 1 began my official relation with the Adyar 
Library in April 1926, one item in my plan of work 
has been to publish under the auspices of the Library 
a series of books bearing on the different aspects of 
ancient Indian Civilization. The books are to be written 
according to a rigid, pre-arranged plan, by well known 
authorities on the respective aspects of the civilization 
and are to be substantial both in bulk and weight, but 
not technical. The books are meant for educated per
sons who desire to know ancient Indian Civilization but 
have not the necessary leisure or aptitude to study it 
from original sources.

The Adyar Library was started in December 1886 
by Col. H. S. Olcott, the President-Founder of the 
Theosophical Society. The Library has by this time 
grown into one of the foremost Institutions functioning 
in the field of Oriental Scholarship, by its rich collection 
of manuscripts and printed books and by its publica
tions. The Library has published the Ahirbitdhnya 
Saiphita in two volumes, a standard work on the Paii- 
caratra Literature belonging to the S'rl Vaisnava reli
gion. It has also published all the 108 Upanisads with 
a commentary. Besides the 108 Upanisads, the Library 
has made available for scholars a large number of works
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which have come down as Upanisads, but which are not 
included in the 108 Upanisads, though some of them 
are fairly old and included in the Upanisads translated 
into Persian by Dara Shuko. Very recently the Library 
has issued the Pratyabijfiahrdaya with the English 
version by Prof. Leidaeker of the German translation 
by Emil Baer. This is a work on Cashmerian S'aivaism. 
The Sangraha Cudamapi of Govinda is another of the 
recent additions to Oriental Scholarship by the Lib
rary. Thus the publications of the Library have been 
selected from a very wide field and include important 
works in Sanskrit.

In 1937 the Library started to issue a Bulletin, 
which appears four times in the year. With the present 
issue (December, 1939) the Bulletin completes its third 
year. In the Bulletin have been published serially 
the following works:

Rgvedavyakhya of Madhava, P t I.
Yogopanisads. E nglish  Translation.
Melaragamalika by M ahavaidyanatha S'ivan
Bhavasankranti.

They have been also issued as separate volumes. 
The following works are in progress :

Sam aveda w ith the Com m entaries of Madhava and  
Bharatasvam in.

S.s'valayanagrhyasutra w ith the Com m entary o f D evas- 
vam in.

JIvanandana. An allegorical drama on M edical Science
T h e Sam anya V edanta Upanisads. E nglish  T ranslation,
Alambanaparlksa.

In due course they will be bound and made.avail
able as separate volumes. Besides these serial publi
cations, the Bulletin also contains materials of scholarly

2
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interest in the form of original articles and detailed 
notes on rare and important manuscripts kept in the 
Library.

The publications till now undertaken are all con
fined to Sanskrit, a few accompanied with English 
translations. They satisfy the needs of a particular 
class of readers, a class rather narrow in range at pre
sent. Publications of Sanskrit Texts and Translations 
for the benefit of those who do not understand Sanskrit 
have been undertaken by various agencies for about a 
century now. The Contribution of the Adyar Library 
can well compare with that of any other agency in 
point of both volume and usefulness.

The Translations of Sanskrit works have been of very 
great assistance to educated persons all over the world, 
who do not know Sanskrit in understanding the different 
aspects of ancient Indian Civilization. In this connec
tion special mention must be made of the Sacred Books 
of the East Series, in which a large number of Sanskrit 
works bearing on Indian Religion have been published 
under the general editorship of Max Muller, each 
volume translated by an authority on that particular 
subject. The introductions to these volumes give sub
stantial information on the various subjects to persons 
who are interested in a historical and comparative study 
of the subject. The Harvard Oriental Series under the 
general editorship of Lanman is now doing a similar 
•service in the field of Oriental Scholarship.

However much the literature now available may 
serve the needs of the readers interested in understand
ing ancient Indian civilization, there is still a class 
of readers, a very wide class indeed, who require
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something which is not provided in any serial or isol
ated publication till now undertaken. There are many 
persons who require something more than original texts 
made available in a language known to them, with or 
without a critical and historical account of the subject 
contained in an Introduction. They require a system
atic treatment of the subject after a full analysis and 
study of all the works bearing on the subject, a pre
sentation of the subject which is both reliable and 
comprehensive but at the same time not at all technical, 
a work which satisfies his intellectual needs but which 
does not tax his intellectual powers.

Another need of such readers is that they must 
know where to look for all the varying aspects of anci
ent Indian Civilisation. As things are, different aspects 
may be available in publications from different agencies 
in different places and started and functioning at 
different times. They have neither the leisure nor the 
facility to find out where all the information connected 
with ancient Indian Civilisation can be had. A third 
need of such readers is uniformity of presentation. It 
is true that there are different Series started in which, 
apart from translations of original texts, there are 
general presentations of subjects coming within the 
field of ancient civilisation. But there is no series 
in which the titles for such presentation of aspects of 
ancient Indian Civilisation have been selected according 
to a pre-arranged plan, so that the entire series will 
ultimately comprehend the whole field. Thus the 
readers have to look for the information in different 
directions. On account of the differences in the scope 
of the series and in the object kept in view in issuing
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the series, there is a lack of uniformity which puzzles 
as much as helps the reader in his studies.

Again in matters of topical interest, there is an 
enormous difference of opinion among various scholars 
on the same subject, since most of the presentations 
are undertaken from a partisan point of view, with the 
objects of upholding or of condemning a particular 
doctrine. In the matter of ancient Indian political 
institutions and the relation of the individual to the 
State, in the matter of caste system, in the matter of 
the position of women in society and in the matter of 
the general trend of the civilisation, in all these matters 
there are very divergent and irreconcilable opinions 
expressed by persons who are held as authorities on the 
subjects. There are no books which can be safely left 
in the hands of students as text books, in which there 
is an impartial, academic presentation of the issues 
arising out of the subject.

Problems connected with India, both ancient and 
modern, are looming large in the minds of thinking 
men of modern times. One school of thought holds 
that India along with all the oriental countries, had 
been for millenniums submerged in the darkness of 
primitive ignorance, that civilisation is a modern human 
product starting from and having its foundations on the 
Greek and Roman civilisations and that India along 
with other oriental countries is now learning the ele
ments of human civilisation at the hands of the Western 
nations who have inherited the Greek and Roman 
Civilisations. There is exactly the opposite view, 
current even in Western countries that the East is the 
land of real human civilisation, of spiritual civilisation,
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that the West has devoted itself to the transient and 
fleeting aspects of man’s life, that modern Euro
pean civilisation is breaking down and Europe has 
to learn in the near future the rudiments of real 
human civilisation from the East, and especially from 
India.

In India itself, there has been a tendency among 
the educated people to discount the value of a knowledge 
of ancient Indian Civilisation in their national life and 
in their individual life. It was the fashionable opinion 
that Indians can learn all they need from Europe and 
that India has learned its notions of freedom from its 
contact with modern Europe with its traditions of 
Greek and Roman civilisations. But times are chang
ing and leaders of India are slowly realising the need 
for Indians to fall back on their ancient civilisation 
in their endeavour to attain and consolidate national 
freedom. Different leaders have different notions 
regarding what constitute Indian Civilisation ; but there 
is the common factor in the recognition of the 
value of knowing the ancient civilization in their 
struggle. In all matters connected with reforms touch
ing the social and religious life of Indians, essentially of 
the Hindus, leaders have found it necessary to establish 
the justness of the proposed reform by an appeal to 
conditions obtaining in ancient India as revealed in 
ancient works. In the abolition of caste system and 
untouchability, in the prevention of alcoholic drinks, in 
the prevention of child marriages, in the removal of the 
restrictions on temple entry among the different com
munities of the Hindus, the appeal of the leaders advo
cating the change and the reform have been not so
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much to the needs of modern conditions as to their 
support from ancient practices and customs.

When we come to the actual literature available for 
an understanding of ancient Indian Civilisation, the 
conditions are not at all prosperous. The original 
Sanskrit texts, covering in their growth a period to be 
counted in thousands of years, presents to the unini
tiated nothing but a vast mass of confusion and con
tradictions. Even in Sanskrit a large number of works 
are not available in print and even the many that are 
printed present a clumsy appearance. It is true that a 
large number of scholars are engaged in the study of 
this literature and wonderful results are produced by 
their labours. But the needs of those who are not 
scholars, who are not specialists, who are only ordinary 
educated persons with their own private avocations with 
little time for serious study, are still being starved.

In consideration of the situation portrayed above, 
I find that there is at present a real need for a few 
volumes bearing on the different aspects of ancient 
Indian Civilization, published in a uniform series. 
The Adyar Library will undertake the publication and 
the management of the business aspect of it. Each 
book is to be written by a scholar who is an authority 
on the aspect dealt with in that book. The entire field 
will be divided into a certain number of titles, so that 
all the books when published, will together comprehend 
the entire field. The books are to be sufficiently handy 
and at the same time fairly substantial so far as the 
matter goes. No essential point is to be ignored. 
Details and technicalities will be avoided. No know
ledge, not even a casual prior acquaintance with original
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texts bearing on ancient Indian Civilisation will be 
presumed from the readers. It is meant for the general 
educated public.

It is proposed that for the time being the series 
will contain thirty titles and they are given below.

(1) Pre-historic In d ia ; (2) Indian H istory up to  
1000 A.D ; (3) Vedic L iteratu re; (4) Vedic R itu a lism ;
<5) V edic R e lig io n ; (6) U p a n isa d s; (7) H istory of the  
Dars'anas up to 1000 a . d . ; (8) M athem atics and A stronom y; 
(9) A rchitecture; (10) Sculpture and P a in tin g ; (11) Rama- 
y a n a ; (12) M ahabharata; (13) P u ra n a s; (14) Sanskrit Lite* 
ra tu re: H istory up to 1000 A .D ; (15) Sanskrit Literature : 
M ajor; (16) Sanskrit L iterature: M inor; (17) Buddhism  in 
India, Ceylon and B urm a; (18) Buddhism  outside In d ia ;  
(19) Ja in ism ; (20) Prakrit and Pali L iterature; (21) A lankara; 
(22) Natya, Sangita, E rotics, e t c . ; (23) Grammar and  
L exicograp h y; (24) Law  and Custom  ; (25) M edicine, Rasas- 
tra, e t c . ; (26) R eligious S ects I : S'aiva and S 'ak ta ; (27) 
R eligious S ects II : Vaisnava ; (28) Religion and M etaphysics ; 
(29) Psychology and E th ics ; (30) L ogic and E pistem ology.

As proposed at present, the series will be confined 
to what can be called ancient Indian Civilization, for 
which 1000 a . d . is put as the limit. It is true that 
such a demarcation is arbitrary. In dealing with many 
titles in the list, it will be necessary to carry on the 
presentation of the subject somewhat beyond this limit. 
But the line is the only convenient one and will be 
shifted one way or other as occasion may demand such 
deviation. The treatment of the subject will not 
suffer either in unity or fullness for the sake of respect
ing this line.

A word of explanation may not be out of place 
regarding Indian Philosophy. Usually this is dealt 
with under the headings of the six  well-known systems,
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along with Buddhistic and Jain Philosophy. Here it is 
proposed to deal with the subject under titles of the 
various topics ; all problems in the various systems will 
be presented under this scheme.

Since the undertaking is not on any commercial 
basis and is not motived by financial gain, and since it 
is hoped that with the co-operation of scholars, the 
overhead charges for the production of the books in the 
series can be kept at a very low level, it will be possible 
to keep the price of the books in the series sufficiently 
low, so that even persons of average means can own a 
set. It is estimated that each volume may contain on 
an average three hundred pages of the demi octavo- 
size. The price per copy may be in the neighbourhood 
of three rupees.

The plan is to approach scholars immediately ; and 
it is hoped that a few works can be got ready in the 
course of a year and that the printing of the books can 
be started in 1941. It is also my expectation that the 
entire series can be completed within five or six years 
after the printing starts. Each book will be issued as 
soon as its printing is finished. But the books may not 
be published in the serial order indicated above.

In this undertaking I have the co-operation as 
editors of Mr. K. A. Nilakanta Sastri, the Professor of 
Indian History and Archaeology, and of'Mr. S. S. Surya- 
narayana Sastri, the Reader in Indian Philosophy, both 
my colleagues in the University of Madras, so that we 
three form the general editors of the series.

C. Kunhan Raja 
Editor, A d ya r  L ibrary  B u lle tin

1st December, 1939
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D r. C. Kunhan Raja

T H E  CO M M EN TA R IES ON T H E  AITA R EY A  BRAHM ANA  

(C o n tin u ed  fro m  fi, 67 )

By

i. Bhattabhaskara
ii. Govindasvamin
iii. Sadgurus'isya

The genera] statements about commenting on a work continues:

suduskarataman cedam brahmanarthopavarnanam 
matur anke nisannena yatha balena candramah

ahiiyamano nabhyeti tadvad vedartha ipsitah 
tathapi gurusatkokter esa vrttih pravartyate

brahmanaranyakadrastre matrs'okaughaharine 
mahldasaitareyaya namo bhliyo namo namah

Here there is the narration of the story of Aitareya. I quote 
the entire section. The text is not at all correct.

atrai tareyarsi maheti h asam 
puranavedoditam ahur ary ah 
asld vipro yajnavalko dvibharyas 
tasya dvitiyam itareti cahuh

sa jyesthayakrstacittah priyan tarn 
uktva dvitiyam itareti hoce 
3
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ta sy ä n  ja to  ’th a  s'is'ufc sam ru d an  sa  
p rok to  m ä trä  k a s ta  tu sn lm  b h a v e ti

an ek a  j a n m as m rtiy  ogab h  ä  j ä  
m u k ä y ita n  ten a  m a h ä tm a n ä p i 
yad  v ä su d e v e ti m a h a t tu  ñ a m a  
v isijoh  p ra v a k sy ä m i ta d a iv a  m au n  i

a n y a ih  p ra lä p a ih  k im  ih e ti m a tv ä  
ja jä p a  ja p y a m  p aram am  m u m u k su h  
jy e s th ä s u tä  v ä g m in o  d arp ayu k täs' 
ceru h  sa p u trä m  ita rä m  p ra h a sy a

ä h ü tä s  te  y ä ja n ä y ä n y a d es'e  
y iy a k su n ä  k en a c id  b räh m an en a  
p ra y o g esu  k us'a lä  d arp a y u k tä h  
sa m a m  p iträ y ä ja y a m s te  sa m e ty a

ta sm ä d  desdad ä g a tä h  k ec id  a tra  
grh e y a jn a n  tarn p ravrttam  prasfarnsuh  
sv a p u tra p h  j äs'rava^iena h rstä  
jy e s t l iä  sa p a tn im  ita rä m  n ir ik sy a

sv a m u k a p u tra sy a  sa m ip a m  e ty a  
sv a ja n m a  p utran  ca  v ig a rh a y a n tl  
u v ä c a  sfok ägn iv id lp tad eh ä  
. . . . m ä n a m  v ic in ta m

p ratyu k to  m u n ca  v ä c a m  su te t i  
v a k sy ä m i v ä c a m  ta v a  h arsa sid d h y a i 
y a tr ä sa te  b h rätaro  m e  p it ä  ca

g a tv ä  v a d isy a m i tu  ta tra  v ä c a m  
ity  u k tv ä g ä n  m u k aru p o  m a h a tm a  
b h a k tim  v a h a n  puijLdarikäyatäkse 
m eg h a u g h  a sa n ch a n n a d iv ä k a rä b h a h
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bhasm apraticchannahutäs'anäbho  
yajne sth itä bhrätaro darpayuktäh  
äyäntam  älaksya ca mukam enam  
m ukasya yajne kim iheti dantän

prakäs'ya te cakrur athättahäsam  
sa  capi tarn yajiïarrç anupravistya 
ärodhum  ankam  pitaram prapede 
m ä m äspräkso mudha dusteti coktvä

kruddhah pitä nyarudhat tv  aitareyam  
brahm äbhibhütäni trnävarä$i 
na sehire tasya tadävam änam

vi stu p ri y ad vädas'avarijaman t ra- 
japaprasam ksälitaduhkharäs'eh  
brahm arsim ukhyasya sam astaveda- 
vedänganisnätavis'uddhabuddheb

ksam ä gunädhärabhuta tu d evi 
devi tadä näs'akat tad dhi sodhum  
sadohavirdhänatalam  vidärya  
sahasrasuryodgam atulyarupä

ürdhvan jagäm ätm avibhusanais' ca  
m ahädbhutaih s'obhitasarvadehä  
suvanjam uktäm aijiratnacitram  
sim häsanatn sarvatobhadram  äs'u

svayan  karäbhyäm  kam alopam äbhyäm  
tasm ai dadau säsanam  divyarupä  
piträ sapatnitanayaih sadasyair 
drstä surarsipramukhais' ca bhutaih

¡uväca cainam  sm itas'obhivakträ  
visnoh priyä sä  dharaijidharasya 
lcumära kin te pitur ankakena  
sutaifr sapatnyäfc parim arditena
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b ra h m a d ip itra  k h a lu  v is ^ u n á  tv a m  
sa rn lá lito  m a m  d h a ra n íti v id d h i  
m a y o p a n lta m  tv  a d h iro h a  p u tra  
s im h a sa n a m  sa r v a to b h a d r a m  as'u

a tr a d h ir u d h a sy a  ta v a  p r a sá d a m  
k a r isy a t i  b r a h m a g a r b h o  b ja n a b h a h  
s'ru tv a  d h a r itr y a  v a c a n a m  sa  c á p i  
sa r v a ir  d r s ta s  tv  a r u r o h á sa n a n  ta t

a th a d h ir ü d h a sy a  ta d a v ir  a s id  
a g n y a d ik a m  d v is  trtniute ’n tik a n  c a  
c a tv a r i m s'adbrah  m a n a m  pr a y  ani y  a d y  
a h n á n  c a tu r v im s 'a t ik e n a  y u k ta m

e s a m  a ñ g a ir  d ik sa i^ íyád ib h is' ca  
p r á sa ñ g ik a i r á ja d h a rm a d h ib h is ' c a  
sa m a p y  sa  b rá h m a n a m  sa r v a m a n tr e  
k r tv o ñ k a r a m  v ir a to  b ra h m á n  is t lia h

b ra h m a d ib h is' c o d ito  m á  v ira m sir  
b ra h m a n n  iti tv  a ita r e y o  m a h a tm a  
á ra n y a k a n  tr iv id h a m  v a i dadars'a  
m a h a v r a ta n  c o p a n isa d d v a y a n  c a

ta ta h  s a r v e  ’p ü ja y a m s  ta m  s a m e tá b  
p itra d a y a h  s a h a  d e v a r s isa ñ g h a ih  
á r a n y a k a n te  p r a n a v a m  sa  k r tv a  
h y  a v a r o h a d  a sa n a d  b h u m id a tta t

ta to  d e v í sE d h a ra iji t iro  ’b h u t  
ta c  c a sa n a n  te  c a  su r a r s isa ñ g h a h  
sa d o h a v ir d h a n a ta la m  v it ír n a m  
su s 'lis ta m  a s id  v a v r te  *tha y a jn a h

a th etarE  sa r v a lo k a p r a s id d h a m  
t  ad b r a h  m an aran  y  a k ad ars'an am  v a i  
s'ru tv a  ja h a r sa th a  p ita  s a m e ty a  
s a h a iv a  p u tra ir  ita r a m  sa p u tr a m
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apujayat sä sapatnl tathainäm 
asäntvayat tatsutan caitareyam 
sa cäpi mätuh priyakrn maharsih 
piträdibhih samanujnäta eva

vanam präpat tatra taptvä tapas' ca 
präpa brahma durvacam suridrs'yam 
sa caitareyas tv itaräsutatvät 
stribhyo dhakä mahidäsas tathaisah

mahlpraijitäsana äsanäc ca 
sämbä sapatnimadanäs'anäc ca 
mahädänäd vedarupäc ca näma 
tridhä niruktam tu prsodarädi

kathä caisä mahidäsaitareyl 
s'rutä proktä samsmrtä püjitä ca 
s'raddhänvitair ästikaih sarvasiddhyai 

. prakalpatetv evam ähur mahäntah

The story is not found in the other two commentaries of the* 
Brähmai>a described already in these Notes. The story appears in 
a brief form narrated in prose in the commentary of Säyana. I give 
below the story given there for the sake of comparison. There are 
some differences between the two narrations on minor details.

kasya cit khalu maharser bahvyah patnyo vidyante. täsäm 
medhye kasyäs' cid itareti nämadheyam. tasyä itaräyah putro 
mahidäsäkhyah kumärah. tadiyasya tu pitur bhäryäntaraputresv 
eva snehätis'ayo na tu mahidäse. tatah kasyäficid yajnasa' 
bhäyäm tarn mahidäsam avajnäyänyän put ran svotsange 
sthäpayämäsa. tadänim khinnavadanam mahidäsam avagatye- 
taräkhyä tanmätä svaklyakuladevatäm bhümin anusasmära. 
sä ca bhümir devatä divyamurtidharä sati yajnasabhäyäm  
samägatya mahidäsäya divyam simhäsanan datvä tatrainam 
upaves'ya sarvesv eva kumäresu pändityädhikyam avagamay- 
yaitadbrähmaijapratibhäsanarüpam varan dadau. tadanugrahät
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tasya mahidasaya manasa agnir vai devanam avamah ityadi- 
kam stmute strijute ityantam catvarims'adadhyayopetam brah- 
manam pradurabhut. tata urdhvam atha mahavratam ityadikam 
acarya acarya ityantam araijyakavratarupam ca brahmapam 
avir abhut.

Sadguru is earlier than Sayafla and in Sadguru’s version we 
have a more detailed narration in poetry. I have given the entire 
story above, with the few breaks in the manuscript.

Then the commentary begins as : prathaman tavad dlksaijiyam 
jyotistomangabhutam istim vidhatum taddevate agnavisnu stauti. 
There are many statements in the commentary that may be interest
ing. On agnir vai devanam avamah, there is the statement:

mantras' ca bhavati—
agnir mukham prathamo devatanam
iti.

Then continues:

nighantau parthive kande pathyate cagnir aditah 

On visnuh paramah there is the statement:

devatanam sangatanam uttamo visnur asit— 
iti hi mantram.

Then continues:

visnus' ca devatakaiide dyusthane tuttame sthitah 
kin ca
jyotistomantasamsthayam aptoryame mahakratau 
trayastrims'ac chastrayute visnuh s'astre ’ntime sthitah

jyotistomadiyajnesu sarvatraivagnir aditah 
&dyantas'astrasthitayos tayor uttamamukhyata

The next mantra i s : agnavaisijavam purolas'am . . . kapalam. On 
this there is the statement:

a$ sasya devatadvandvad ananvrdhih padadvaye 
idvrddhau visnau nisedha ity anann iha vartikat
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diksateh sankalpanarthat karaneniyara padam 
cho bhave lyuto ’nupravacan&deh prayojane

ekadas'akapalesu purodas'as tu samskrtah 
dvigor lug anapatye ’nah samskrtambhaksasutratah

The commentary thus proceeds in prose and verse interspersed* 
The first chapter ends :

sarvalokah svadrstena viruddhan na s'rnoto hi.

This is on the mantra ending with s'raddadhati towards the end of 
the chapter; the commentary ends :

dviruktih sucayaty atra hy adhyayasya samapanam.

This is on the repetition of the word bhavati at the end of the 
chapter. The second chapter begins :

prathame dlksaniyestih prayaniyatha kathyate.
The third chapter begins :

dvitiye prSyaniyokta sahaivodayaniyaya 
somavikrayadhanartham itihasam bravity atha 

(T o  be con tin u ed)

M A N U S C R IP T S  N O T E S

B y  K .  M a d h a v a  K r i s h n a  S a r m a

H IT H E R T O  U N K N O W N  COLO PH O N TO HARA* 
D ATTA’S COMMENTARY ON T H E  EK AGNIK AND A

Haradatta’s commentary on the Ekagnikanda has been publi
shed along with the text in the Mysore Government Oriental 
Library Series. This edition does not contain any colophon in 
verse at the end of the commentary; nor have I so far come across 
any reference to one occurring there in the various notices of MSS. 
of this work. Among the 7 MSS. of the work belonging to the 

*Adyar Library (Catalogue, Part I, p. 9 b) two bearing the shelf- 
numbers 29 J 12 and 29 C 9 have the following verse at the end.
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anqrcIKIFJ sftiRIT j
«^nfiranosqwnofr sqnsqT jtct ii

Both the MSS. are in Grantha and are old. The colophon is 
important giving as it does the name of the teacher of the com
mentator. The identity of Haradatta— the present commentator and 
-of Haradatta— the commentator of the Apastamba Dharma and 
Grhya Sutras has been accepted by a l l ; but as to his being also 
the author of the Padamanjarl, there is difference of opinion. 
W hile Biihler leaves the question an open one, A. Mahadeva Sastri 
identifies the author of the Ujjvala with the grammarian on the 
basis of concurrence of opinions regarding the use of ‘ a * at the end 
of a Pratyabhivadana-vakya ( V ide  A. Mahadeva Sastri’s Preface 
to the Apastambadharmasutra, Mysore G. O. L. Series, No. 15). 
The latter view is held by P. V. Kane also (History of Dharma- 
S'Sstra, pp. 351-352). It is, however, deserving of notice here that 
while the grammarian in his introductory verse—

ara <T5T (̂ *0 goFURf faq |

mentions Aparajita as his Acarya, the commentator on the Ekagni- 
kanda says that he 's the disciple of one Apastamba.

A SA N D H Y A V A N D A N A -B H A SY A

On p. 156, Part 1, the Adyar Library Catalogue notices a MS. 
of The commentary contained in this
number does not attribute itself to Haradatta, though, according to 
its introductory verse, it is based on his explanations of Mantras. 
The identity of the commentator (or is he only a compiler ?) is not 
clear. It begins thus :

«raifo ^  u
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3R  =q q ^ iq f c f i r f g q ^ :  |

^  vm fef^i m H

arrqt f | si wigs: l anq: ^  qqtgq ft I m  ^  ?p- 
W l  5i?*i g q  * * n  | f f c i^ :  i

S î̂ R I c!T: g*i q: aR=mg. 3FRiq ¡̂ TcW | qq; (qq 1)

«STOW* I *<JTTq =qsj% I q | q^Rffliq SRoffarq
qjfaiq q5f̂ (q)qoftqfiiTRw:q q%3?q: | qt q: r̂ iqqqi m: | 

gsqciiqMt qfaiqqw w: gqnfqqrq^s^qiW  I aw *n«w%- 
r̂: i ft#n£f qgt i q qRqq snqqq i $5 ^  i q: 

3T?qp̂  i 3?ra1ftq mqi;: i fqrfqq i 331̂ :  qjmmqT: ura*: 
gqRL sfftif^rq qRqfitT 1

Ends th u s: BRT +  W \  | qsqy +  q; | $Tg: 3 ^ ^ :  |

q fW  1 fq̂ qt faqfeq: 1 fqg«?fg: 1 qqsi gqijj 1 smqg i 
sqqftq̂ qpq: q̂%(q)q;dfR?R: 1

frn%S^ feel q§ (aq?T%) qqj | ^ f t q  fe fm
(copied?) iF ^ T q ^ q M q i^ I  g*W*g ||

There is a Sandhyavandana-bhasya by Sudars'ana Suri publi
shed as No. 27 in the S'astramuktavali Series (Conjeevaram, 1906), 
by P . B. Ananthachariar. This is not that.

On p. 10#, Part I, the Adyar Library Catalogue gives under 
the entry (JTTW3R) ?3*i a MS. bearing the
shelf-number 11 D 21. On examination I found it to be Mahi- 
dhara’s commentary on a portion of the Vajasaneyi-Samhita includ
ing the Purusa-sukta. The commentary ends abruptly.
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On p. 14a of Part I of the Adyar Library Catalogue there is 
given under the head a MS. with the shelf-
number 29 F 6. On examination 1 found the commentary to be 
that by Prthvidharacarya.

T H E  L IN G A N IR N A Y A : A U T H O R  C A L L E D

ALSO  H EM ASURI

On p, 84a, Part II, the Adyar Library Catalogue contains the 
following three entries.

Iq g ftfjc i: 27 f  64 q 14.

29 f  13 q  13.

22 m  64 q 14

1 examined the three MSS. and found them all containing the same 
work called Linganinjaya or Linganirnayabhusana. There is, 
however, some interest attached to the first MS. W hile in the in
troductory verse it gives the name of the author as Ramasuri, at the 
end it gives it as Hemasuri. I give the ending of the work as 
found in the MS.

q^cq qgsqtcq^qicq

qjpqifefT: STCIHI: I 3W wgiixiqsqqi: I 

qqfa | qqi iTCcM
= q ^ t  w m  =qifer i arrqqrsft g%5fcqtfq-1

*qra | qq i w t a  | q *-  

t f i s :  i I sw isp fa & i& r c is ii rqqrcreft g fa  i i z m -  \ 

5̂ :  t i r o :  I t a :  I fm z: i
g q r a im to K ic II  qqfcl I qqi I a^rq: I ^ q y  I f o f e l -
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tTfasisR: | srog*: i g faqq: i *r t r : i 3*qr?: 1 fspRo: 1 
«qsqfSjqisgsF'qis^i: g ^ R ^ p t^ iW T e tin ^ K irn  qqfci I ?RRT I 
#ERPFq: I girsttaras: | s u r r : | n ^ R : 1 s<aifq |

f a  fo n f¥ jq :  qfarora: 1 f a :

l «fo*3 II

*qiflT5ft fqgqqiqftoT q ^ c n
*q*q q *qqift qtqf&lfa *q ^ g q i ^ T  I 

?qfi%q q  qr H ^cqjpras^Trqqi fr*qrt 
^ q q ^ q ^ if r f ^ r  qq: 11

(C/. the text published by P. B. Ananthachariar, Conjeevaram, 
1907).

On p. 32b of Part II, the Adyar Library Catalogue has the 
follow ing:

^ K ^ O T ^ — ^ T O j f ; ^  19 B 68 3TT 10 29 M 19 T̂T 20.

im w g Q & i 20 f  62 m 29.

From this one gets the impression that there are two works of 
the same title, one by Bhattaba#a and another by Vamanabhatta. 
On examination, however, T found all the three to be MSS. of the 
same work.

On p. 10tf of Part I of the Adyar Library Catalogue there is 
mentioned a MS. of g^pjiqroq-qTq<nTqqf (qjqfqpr) fdq. with the 
shelf-number 25 A 54. I examined the commentary and found it 
to be not by Sayana but by some other author whose identity is 
not clear.
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A V olum e o f  E a s te rn  a n d  In d ia n  S tu d ie s . Presented to 
Prof. F. W . Thomas, C .I.E. on his 72nd birth-day, 21 March 1939. 
Edited by S. M. Katre, Ph.D. (London) and P. K. Gode, M.A.

This is the extra series No. 1 of the N ew  In d ia  A n tiq u a ry , 
a monthly journal of Oriental Research in Archaeology, Art, etc. 
This is a substantial volume of over three hundred pages well printed 
and well got up. There are nearly fifty articles on various subjects 
contributed by great orientalists of the world, both eastern and 
western.

It has now become more or less a regular custom that when 
scholars of repute attain a certain age or enter a new phase in 
life by retirement from a place they occupied with distinction or in 
any other way, the other scholars, generally under the enthusiastic 
initiative of younger scholars arrange to present him with a volume 
of essays written by his disciples, colleagues and admirers. For 
a scholar there is no higher gratification than to find that his 
disciples have faithfully followed the path along which in the 
earlier stages he has directed th em ; and the disciples, mostly 
poor, have no better way of demonstrating their devotion and grati
tude to the teacher than to offer the fruits of what wealth he has 
given them.

The volume that has been presented to Prof. Thomas truly 
represents, by the width of the subjects covered in it and the depth 
of learning evinced by the contributors, the scholarship of the great 
professor. The professor has worked in the various parts of oriental 
scholarship ; and in every separate field in this region he has tread, 
he has been able to leave behind him the traces of his labours.
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To those like myself, who have the privilege of knowing the 
professor very intimately, his personality and his genial nature 
appeal as much as his erudition appeals to scholars.

All oriental scholars owe a debt of gratitude to the energetic 
editors for the step they have taken to honour the professor and 
thereby for giving us such a splendid collection of articles on the 
different fields in oriental research.

E dit o r

The C r itic a l E x a m in a tio n  o f  the P h ilo soph y o f  R elig ion , by 
Sadhu Santinatha. Amalner, 1938.

This is a work in two volumes containing over a thousand 
pages in all, in which the author deals with some religious and 
philosophical problems. As the author says, this is not a mere 
compilation of a student, but is the expression of what the author 
has 'known through self-examination. The various doctrines in the 
different systems of Indian philosophy are examined. The author 
gives his personal experience on the abstruse philosophical matters* 
H is position can be known from the concluding sentence in the 
body of the book : The gospel of every Master, affirming as it does 
the nature of the final truth, the means and the goal of practice, 
is sure to be dogmatic and can in no way be asserted to be infal
lible. In a concluding chapter the author summarises all his agru- 
ments and concludes the book th u s: The only rational and justifi
able attitude appears to be this that the mystery about the ultimate 
problems of our knowledge and life must remain a mystery and be 
recognised as the mystery. The inevitable destiny to which the 
human understanding seems bound to submit is that it should stand 
amazed before the mysterious universe of experience, it should 
naturally feel an urge from within to attempt a rational solution 
of the mystery and in this attempt it should be more and more 
deeply and widely acquainted with mysteries within mysteries and 
above mysteries, and that this acquaintance will tempt it for further
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and further search and ultimately it should surrender itself to the 
consciousness that the mystety is insoluble.

One may wonder whether, if this represents all that human in
tellect and soul-power is capable of, human powers are capable 
of anything. It may be that to an individual, the universe remains 
an insoluble perpetual mystery. But that does not mean that it 
should be so to others. If the teachings of the great masters 
are only dogmas to the author (and to one who does not realise 
their teaching it can be nothing but so), the experience of the 
author regarding the insolubility of the mystery of the universe 
is a worse dogma and cannot represent the truth about the uni
verse. To a particular class of readers, perhaps the account of 
the various systems of religions and philosophies may be of 
some use. But one fails to see any profundity of thought or any 
deep experiences of a soul thirsting for knowledge which would 
be a guide to others who cannot dive so deep into the mystery of 
the universe. On reading the book, one gets more the impression 
of the author hopelessly wandering in a wilderness unable to proceed 
in the right direction and unwilling to take seriously the guidance 
of those who have tread the paths before. I choose to depend on 
the teachings of the Masters to see the light rather than to abandon 
the work in despair on the testimony of the author.

E d i t o r

Sreem ad B h a g a v a d  G ita  o f  B h a g a va n  S r i K r ish n a . Suddha 
Dharma tract No. IV. Translated into English by R. Vasudeva 
Row, assisted and published by T. M. Janardanam for the Suddha 
Dharma Mandalam Association 1939.

The Bhagavad Gita has been known to us in the recension 
which was commented on by Sankaracharya (whose date is now 
accepted as about 800 a .d . )  That text contains 700 verses in 18 
chapters. The text forms a part of the great Mahabharata. It is« 
in the form of a conversation between Arjuna and Sri Krishna ; and 
in the course of the conversation Sri Krishna gives some teachings
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to Arjuna about man and his relation to God and also his duty to 
life and to the world. In a section subsequent to the place where 

the Gita occurs, there is a statement in the Mahabharata itself that 
the text must be 745 verses.

There is a text of the Gita found in a few Kashmirian 
manuscripts, which has been commented by some Kashmirians, in 
which there are 745 verses. But that text is different from the text 
now presented. The text of the Suddha Dharma Mandala edition, 
brought out nearly a quarter of a century ago, has a commentary 
by Hamsa Yogin, whom the members of the Mandala hold to be far 
earlier than Sankaracharya. This text too has 745 verses in 24 
chapters. The text of the Bhagavad Gita assumed such importance 
in Hindu religion and philosophy on account of the personality of 
Sri Krishna and on account of Sankaracharya having accepted that 
as one of his basic texts for his philosophy. The later Acharyas 
accepted Sankara’s position in regard to the Gita, accepting it as a 
basic text and intepreted it according to their own philosophy.

It is rather preposterous to say that Sankaracharya had no 
access to the genuine Gita and commented on a fragment of it with 
many omissions. The antiquity of the recension published by the 
Suddha Dharma Mandala as based on the commentary by Hamsa 
Yogin has yet to be established. About 1000 A.D. India and the 
Hindu religion had begun to lose their soul and life. Religion and 
philosophy began to grow into matters of routine and formalism and 
ceased to be an expression of the life of the nation. One can very well 
understand how at such a time, people attempted to improve upon 
the genuine text of the Gita, correcting it, amending it and supple
menting it— sometimes by pruning it also.

The Gita is simple and can appeal only to a real philosopher. 
To an intellectual there is not enough complexity. In the Suddha 
Dharma Mandala edition some more verses are collected from other 
places and brought into the simple text of the Gita. The so-called 
Kashmirian text tries to improve the language also in the Gita. 
One can very well understand the attempt of scholars to improve
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upon the text of the Gita at a time when the nation’s life had begun 
to show signs of decay. But if there was another genuine text at 
the time of Sankaracharya, one cannot understand how he missed it, 
or if he altered it, why he did so.

Regarding the discrepancy of the number of verses in the 
traditional text and in a later section of the Mahabharata (i.e-, 700 
and 745), I must confess that this is a point that requires con
sideration and that disturbs the peace of mind of the scholar who 
desires to accept the traditional text as genuine. Prof. S. K. 
Belvalkar has recently suggested a solution in an article contributed 
to the N ew  In d ia n  A n tiq u a ry  of July 1939.

Apart from these considerations, there is little to be said 
about the book. The translation is simple and readable. There is 
an index and a glossary. The printing and get up are good. The 
price is As. 14 for paper bound and Re. 1-8-0 for boards. I wish 
the publishers had not put the name as “ of Bhagavan Sri Krishna ”. 
The text is too well known to need the mention of the author and 
the title Bhagavad Gita contains the name Bhagavan. The book 
can be had of the Suddha Dharma Mandala Office, Mylapore, 
Madras, India.

E ditor

In d ia 's  Q u est f o r  R e a lity , by R. J. Jackson. The Buddhist 
Lodge, London, 1938.

This is a small work containing six chapters. The first two 
chapters deal with the Upanisads. The third deals with the Rajput 
teachers of India. The Yoga Philosophy, Maya and Time are the 
subjects of the remaining three chapters. The book is well written 
and readable. It will be very useful for those who do not know 
the original texts.

On one point I may be permitted to say a word. There was 
never in India such a thing as a conflict between the needs of 
secular life and the needs of religious life. There were Brahmins 
who took up arms and interested themselves in worldly affairs, and
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there were Kshatriyas who were scholars, philosophers and Teachers. 
The tradition continued throughout the history of Indian philosophy. 
In the third chapter of the book there is an implication, borrowed 
from the modern western exponents of Hinduism, that the Vedic 
religion was Brahminic and that there was an eclectic movement in 
India led by the Kshatriyas against the priestly order. Even in the 
Vedas, Kshatriyas were the patrons and protectors of the Brahmins 
who performed the sacrifices. In the Upanisads, the Brahmins were 
welcome in the courts of kings and taught the highest truth to their 
disciples. They shared the intellectual activity along with the 
kings as in the previous age. About this point much has been made 
by modern scholars out of a mere nothing.

E d it o r

W ho am  I  ? Bhagavan Sri Ramana Maharshi. Fourth and 
revised edition. Price As. 2. Sri Ramanasramam, Tiruvannamalai, 
India, 1939.

This is a small book of 36 pages giving the teachings of 
Bhagavan Ramana Maharishi given by him in writing during his 
days of silence (1901 and 1902) to his disciple. The teachings have 
all the charm of what come from the heart of one who knows, who 
realises. The central teaching is the difference between the real self 
and its encumbrances like the body and senses.

E d it o r

C onquest o f  S o rro w , by Swami Sachchidanand. Published 
by K. L. Basu, Calcutta, 1939. Price As. 10.

The little book of nearly sixty pages is meant to explain the 
nature of sorrow as a constituent of the world and seeks to afford 
solace to the suffering man thereby. Sorrow is an integral part of 
life and is a necessary thing for thought and life. One has to 
subjugate sorrow than try to annihilate it.

E d it o r

5
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A CO RRECTIO N

In the October issue of the Bulletin on Pages 121 to 123, 
there was a Review by us of the History of Gujarat written by 
M. S. Commissariat, M.A., I.E .S. Towards the close of that review 
there was an error in the statement “ The author is a muslim ”. 
The author is a Parsee. W e regret the error and we take this 
opportunity to correct the error and to express our regrets.

E d it o r

S va tm a p ra k a s'ik a . Text, Kannada Translation, notes, etc. by 
Y. Subba Rao. Adhyatmaprakas'akaryalaya, Holenarasipur. Price 
As. 3. This is one of the publications in the Adhyatmagranthavall 
Series intended to popularise the Vedanta philosophy among the 
laymen. The work is attributed to a S'ankaracharya. In the 
Introduction, Mr. Subba Rao questions Sankaracharya’s authorship 
of the work. The editor suggests variant readings here and there. 
But one would wish that he had collected a few manuscripts and 
given the variant readings, reconstructing the correct text from the 
manuscripts. Extracts from the Brahma Sutra Bhasya and an index 
are given at the end. The translation is lucid and the notes are 
helpful, especially to those who are not acquainted with Sanskrit.

K.M.K.S.

K a rm a  in  A n c ien t an d  M odern T h ou gh t, by Oscar Ljung- 
strom.

This small book treats of some aspects of the thought inherent 
in the belief of K a rm a , The belief in karma is essentially eastern, 
but the west is not altogether a stranger. The reappearance of this 
belief in the west has been due to several influences, but the main 
influence is that of the Theosophical Society.

The illusion or M a y a  as illustrated by the story of the soldier 
who laughed while he was being flogged is taken to mean as seeing
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through the illusion. But the succeeding example (page. 8) can 
hardly prove the proposition, as it is a case of d h v a n i which often 
happens in literary works while flogging does not lead to laughing 
as often as d h va n i.

Karma implies moral judgment (page 17). There is an ever
present tendency to perfect karm ic  justice. W hen the individual 
uses his freedom of action in a way that unjustly hurts others and 
for his own lust, the actions are imperfect and are inharmonious. 
Just equilibrium would imply compensation for wrong or unjust 
suffering. The argument that every event is a link in the beginning
less and unbreakable chain of causes and effects, in which no new 
link can ever be inserted— each link being but the effect of a 
preceding cause and itself the cause of the next link, is 
held to be too simple a reasoning (page 21). There are 
instances, where, in spite of the actual presence of responsible 
elders, children have suffered physical injuries which could not be 
prevented.

The doctrine of free—will is not conducive to making man an 
automaton. Even here practical facts differ from theoretical posi
tions. Buddhistic philosophy considers .the will to live (tr sn d ) as 
the cause of reincarnation, and it is stored in our sk a n d h a s .

The conclusions recorded are that the examination of the 
essential doctrine of Karma reveals some appealing and attractive 
beliefs. It has balm for our wounds. It corrects the evil-doer. 
It sternly teaches us the lessons in life, making us wiser. Our 
investments in karma are ‘ gilt-edged ’ securities and every good 
endeavour in time is sure of success. The book is interesting 
though it contains some assertions.

A. N . K r i s h n a n
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N a ra d a 's  A ph orism s on B h a k ti  with English translation, 
edited by Y. Subrahmanya Sarma, The Adhyatama Prakas'a 
Karyalaya, Holenarasipur, Mysore Railway, 1938.

The book under review is a very popular treatise in India and 
there are already a few editions of the work in the various scripts 
of the country. The present edition aims at giving the work a 
wider circulation than at the present moment. W ith that end in 
view, aids to the reader as are necessary for an intelligent under
standing of the teaching have also been provided for. The direct
ness and simplicity of the original have been retained without the 
confusing arguments of a commentary interfering with the under
standing of the reader. The translation is a free rendering and 
not literal. The additional footnotes are intended to clarify the 
positions stated in the text and to supplement the information given 
in the translation. The su tra s  have been divided into eighteen 
sections. The arresting influence of the b h a k tim a rg a  and the great 
examples of the b h ak tas  are illustrated under the heading ‘ The 
Essence of Bhakti * in sutras 15 to 24 and sutra 83. The book 
deserves to be read carefully by all.

A. N . K r i s h n a n

M lm d m sa p a rib h a sa , edited by Ramachandra Dattatreya Kinja- 
vadekar Sastri. Crown 8vo, Price Re. 1.

This little book belongs to the Bhuvana Bharati Granthas'ala 
as number 8 of the series. The M lm d m a sd p a r ib h d sd  of KrsiLa- 
yajva is a well-known elementary treatise in Mimamsa of which 
there are several editions. This book is particularly interesting for 
the Marathi commentary of the editor whose work as the chief 
worker of the Mimamsavidyalaya is largely appreciated. The work 
itself has been largely borrowed from the A rth a sa m g ra h a  of 
Laugaksi Bhaskara. The edition will be of great help to the 
beginners in the Maharastra.

A. N . K r i s h n a n
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In d ia  in  W orld  P o litic s , B. N. Khana, M. A., India Amrit 
Books, Connaught Circus, New Delhi. Crown 8vo, 1939, Rs. 2/.

In his book on the position of India in world Politics, 
Mr. Khana has attempted a review of the events in the history of 
European nations, like Germany, Russia and Italy, and the rising 
nations like Japan, Turkey and, perhaps, India. It must be 
mentioned to his credit that he has succeeded in presenting an 
empirical view of the tangled skein that stands for Politics, to-day. 
The pre-war economic and Industrial domination of the world by 
powers like Great Britain, the resultant economic strife, the race 
for markets that led to the Great War, the political repercussions 
of the struggle, and the new forces like Economic Nationalism and 
new political faiths like Nazism, Communism and Fascism ; all these 
phases in the recent history of the world are treated in a running 
commentary. India's struggle for freedom from bondage is also 
treated in a similar manner. But the reader is left very much in 
doubt whether the title of the book is not misleading. H e is 
.treated to a very readable account of world history, but must look 
for the place occupied by India in the World Struggle, her contri
bution towards the solution of World Problems, elsewhere. The 
author, however, breaks virgin soil, when he visualises the possi
bility of a world where equality reigns, where the Lion and the 
lamb lie side by side, forgetting their mutual distrust and desires, 
such a state of affairs resulting from remorseless self-control, 
practised by every individual. Mr. Khana, as his book reveals is an 
-optimist, and a political visionary, who rejects after consideration, 
the possibility of world chaos, in favour of the * Vision Beautiful ’. 
The reader sometimes wishes he can share in this optimism. The 
treatment of the subject from this angle is so good that the book 
provides serious amusement to the reader. It is a contribution to 
Political Philosophy, if one may apply the phrase, to philosophic 
approaches to Political problems.

K. R. S am pat h
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