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Editorial Talk
By Arthur Gould, Editor

I have just finished reading and 
answering a number of letters from 
various correspondents, some of a 
strictly business character, others of 
general comment upon this magazine 
and articles contained therein, and 
others of a social or semi-social char
acter. In looking backward over 
the list of these communications I 
am struck forcibly by the fact that 
in but few of them has there been 
shown any marked degree of con
centrated thought and reasoning; 
most of them have wandered along, 
or rambled along, without definite 
plan, and without logical order and 
arrangement. It seems to me that 
these good correspondents lack that 
first element of correct and effective
thought and expression known as 
Concentration. lienee, I find my
self in the mood for indulging in 
a little talk concerning Concent ra- 
t ion.

Concentration, of course, consists 
of bringing to definite point or focus. 
The word at once brings to mind the

concentrated rays of the sun as fo
cused through the sun-glass. The 
same rays of the sun which, when 
scattered will produce but a mini
mum of heat, nevertheless when con
centrated through the sun-glass— 
when thus brought to a definite cen
ter—will produce enough heat to 
burn a piece of cloth or a chip of 
wood, or even to melt a piece of lead 
or other soft metal. Concentration 
in thought and expression will like
wise produce a similar increased ef
fect, and manifest a like increased 
degree of effective power. The same 
general law of Concentration pro
duces similar results in both the 
physical and the mental world of 
things.

Concentration upon and subject 
begins with concentrated interest 
and concentrated attention. Con
centrated interest results in con
centrated attention, and concentrat
ed attention produces concentrated 
interest, The combination of the 
two mental elements, in concentrated 
form, produces the most effective re
sults in thought and in expression. 
By means of such concentration
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comes our consciousness of that high 
order of cognition known as Intui
tion, Inspiration, Illumination. Tho«*
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Contacting the
A bwhite

By Caroline Woodiworth 
(Third Paper)

The ••receiving instruments" by 
menim of which the individual “I 
receives and registers the vibration.« 
of the message of the Absolute are 
not the instruments of the intellect 
nf the individual Bather do they 
abide in the realms of intuition, and 
for the greater part in that region 
of the mentality which modern pay 
rholugy m now recognizing under 
the term “The Supcrconsciou« 
Plane« of Mind.'

The existence of the Superrofi- 
scion« Plane« of Mind has been rcc- 
ognued by many of the moot care
ful thinker* in the field of modern 
psychology; and the presence, power 
and activity thereof have been by 
them held tn account for much that 
formerly was regarded as superna
tural or miraculous. But the opera 
tinns of these planes nf mentality are 
regarded a« quite a« regular and a.« 
natural as are those of the mental 
faculties with which we are more 
familiar.

Among the numcmus phases and 
mode« nf activity of the Supereon- 
scious Plane« of Mind there is found 
to exist the capacity fnr receiving 
ami transmitting the vibrations, re
flections. nr emanations from the 
Absolute Plane of Being—the me« 
«ages from the Oversoul, fmm the 
Absolute, fmm the Infinite Being, 
eall it by whatever name you will.

Fmm this region of the mind 

intuitive reports, those fins lies of in- 
spiration, those moments of th* 
''lighting up" of the mentality, 
which man at times experiences— 
all these are the messages registered 
by the receiving instruments of the 
Supereonsmous Planes of his men
tality. These messages are clear and 
distinct in the degree that the in
dividual has become "in tune" with 
the sending instruments of the Abso. 
|ute—in the degree in which he hat 
realized his essential and unity’ with 
the Absolute Reality.

One may approach Nature through 
Goel—or God through Nature; the 
Outer through the Inner, or the 
Inner through the Outer. God-in- 
Nature; the Imminent God; the 
World Spirit; the Anima Mundi; 
the World-Soul—all these are names 
indicating the one essential and fun
damental concept and idea of the 
God in-Nature, the Indwelling Spirit 
of Life.

God. so conceived and thought of, 
i« the Natura Naturans; Nature, so 
conceived and thought of. is the Na
tura Naturata. God is the Unmani
fest ; Nature is the Manifest, All 
these ideas represent the Polarity’ of 
Existence—the Being and the Be
coming—SPIRIT. the Absolute, and 
it.« Phenomenal Manifestation. Be
tween the Inner and the Outer flows 
a continuous Blood Stream of Life 

a Circulation of Spirit—carrying
<ith it Life, Consciousness, and 
Power.
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the concept of the Inbreathing and 
Outbrcathiug of Spirit. The poet, 
J. William Lloyd, has expressed it 
in his lines:
•'The All ¡a One, and all are part, 

But not apart as they Neem to be; 
The Blood of Life has a singleheart,
ruining through God, and clod, and 

Me.”
To feel the heart-beat of the Coa- 

• moa; to catch the rhythm of its vi
bratory motion; to receive and to 
interpret the messages ever-flowing 
through the spiritual ether;—this it 
is to get In Tune with the Infinite; 
to “contact” the Life, Conscious- 
tess. and Power of SPIRIT, the Ab- 
•nlute. Thia is the secret of the con
tact with Infinite Existence, Infinite 
Consciousness, Infinite Will — of 
Spiritual Consciousness and Spirit
ual Power—of Union with the Orig
inal Source.

That such contact is possible of 
accomplishment is a truth known to 
the illumined minds of the race for 
many ages past. Those who know 
where to look for such testimony find 
it in the pages of the great inspired 
writings of all ages, all races, all 
lands. Veiled by the particular 
forms of expression of the various 
philosophies and religions, this tes
timony is found in the greatest writ
ings of all of them.

That the inspired testimony and 
the related experiences of the va
rious recorders have reference to 
the same general spiritual experience 
is evident from the fact that the 
individual to whom even hut a flash 
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of spiritual oonsciousncM hsa mini 
fruit'd ilitrlf, to whom ha* come but 
the dawn of the higher knowing, is 
then able to recognize and to inter 
pret the record of Kimdar ripen 
cnees on the part of others, no mat
ter how quaintly or how cunnukly 
the record may be staled, or hy what 
particular veils of theological nr 
philosophical doctrine it may be par 
t inlly covered or disguised.

The flash of intuition, inspiration, 
or illumination which accompanies 
this dawn of spiritual conscious nr-»« 
serves to ho brighten and lighten 
the region of the mind that the in 
dividual W'ho experiences is there 
after able to discover the evidences 
and proofs of the similar exaltation 
of consciousness in the recorded ex 
periences of others, even though each 
of such several recorders has attrib 
tiled the experience to some partic
ular form or faith or doctrine ad
hered to by him or her.

The Christian, the Mohammedan, 
the Hindu, the Buddhist, the Sufi, the 
Ancient Greek, the Neoplatoniat, and 
the rest, each haa recorded his own 
experience in the terms of hia own 
particular religion or philosophy, 
this because such terms have heen 
the most convenient to him But 
each, when he discovers the testi
mony of the others, recognizes the 
experience as similar to and as one 
in kind with his own experience, and 
thus realizes that there is a unity 
and an identity underlying them all. 
As an old mystic once said: “Those 
who have experienced the Contact 
with Truth all speak the same lan
guage, all come from the name coun
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try, all live in the same age, so far 
as Truth is concerned; though, in 
appearance, they may not under
stand a word of each other’s lan
guage, may be foreign to each other’s 
lands, and may live ages apart in 
time.”

The essential meaning of Spiritual 
Consciousness—that Path to Spirit
ual Power—is this: the conscious 
contact of the Individual Self with 
the Universal Self—of the Finite 
Center of Expression with the In
finite Source of Expression. This 
Spiritual Consciousness, this Contact 
with the Absolute, this getting “In 
Tune with the Infinite,” is possible 
to all who will earnestly ask for it, 
seek it, and who will determinedly 
and earnestly direct their inner gaze 
toward it.

As a writer has truly told us: “As 
knowledge and wisdom increase, as 
our eyes are opened more fully to 
the eternal verities, as we more fully 
realize the marvelous wonders of the 
universe, and as we shall be in better 
accord, we may finally come to rec
ognize that ‘our consciousness of 
God is only a part of God’s con
sciousness of himself; all bodies 
inodes of infinite extension, all souls 
modes of infinite thought.’ And as 
we see more clearly and feel more 
vividly that ‘we are inherent parts 
of its glorious Unity,’ we may hope 
to reach that ultimate real principle 
of knowledge and being without 
which there can be no rest for rea
son, or Unity in the Universe.*’

A well-known esoteric manual pre
pared for students of the Inner Wis
dom, says of the search for Truth as 

a direct and immediate experience 
in consciousness:

“Seek it by plunging into the mys
terious and glorious depths of your 
own inmost being. Seek it by test
ing all experience, by utilizing the 
senses, in order to understand the 
growth and meaning of individual
ity, and the beauty and obscurity of 
those other divine fragments which 
are struggling side by side with you, 
and form the race to which you be
long. Seek it by the study of the 
laws of being, the laws of nature, 
the laws of the supernatural; and 
seek it by making the profound 
obeisance of the soul to the dim star 
that burns within. Steadily, as you 
watch and worship, its light will 
grow stronger. Then you w ill know 
that you have found the beginning 
of the way. And wdien you have 
found the end, its light will suddenly 
become the Infinite Light.”

In the next paper of this series 
you shall have indicated to you the 
method of demonstrating the Truth 
which you now perceive and realize. 
The knowing of Truth is but the pre
liminary to the manifestation of 
Truth.

Judge not; the workings of his brain 
And on his heart thou eanst not 

see;
hat looks to thy dim eyes a stain.
In God’s pure light may only be 

A scar, brought from some well won 
field.

Where thou wouldst only faint and 
yield.
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Mental Science
By William Walker Atkinson 

(Eighth Paper)

In the preceding paper of this 
series your attention was directed 
to the general “mind” which pre
sides over the entire physical organ
ism, and which is influenced and di
rected in all forms and phases of 
Mental Healing, under whatever 
name the latter is applied or under 
whatever' theory is advanced to ac
count for its effect. In the present 
paper you are asked to consider the 
“organ minds” and the “cell 
minds” which perform the detail 
work connected with the physical 
processes.

The report of modern physio-psy
chology, or psycho-physiology, is as 
follows: “Every organ, part or cell 
of the body is the seat of a certain 
specialized mental element — a 
‘mind,’ in fact—which is endowed 
with sufficient intelligence and power 
to direct and produce the vital pro
cesses necessary for the well-being 
and efficiency of the organ, part, or 
cell in which it is seated, and which 
is amenable to the influence and gen
eral direction of the general ‘mind’ 
which presides over the entire phy
sical organism.”

Dr. S. F. Meacham, in the follow
ing statement, expresses the modern 
conception of the part played by 
the cells of the body in the vital 
processes: “Disease is the failure of 
the cells to make good their waste, 
or to do their full duty. This may 
be an individual matter with the 

cell, or may result from an imperfect 
co-operation; there may be a mutiny 
in the co-operative commonwealth 
constituting the body. . . . A failure 
of this kind is disease, local or gen
eral, according to the importance of 
the mutinous or weakened cell. A 
cure results when the cells again do 
their work; or when other cells learn 
to do that particular work, which is 
sometimes the case.

“A remedy is any substance, or 
force, or procedure that will stimu
late, or help, or remove obstacles 
that, prevent these cells from doing 
their work. Keep in mind that the 
life process acting through or in the 
cell does the work, whether aided or 
alone. . . . The process going on in 
each cell is an intelligent one, and 
all intrinsic methods are really but 
suggestions offered to the cell, the 
real worker; and the fact is that any 
one of these helps may be chosen, 
and all may be rejected.

“The repair of a cell is as equally 
an intellectual process as any other 
may be. The cell is not a mere ma
chine, but a living entity, doing ev
erything that the body does. It eats, 
drinks, moves, reproduces its kind, 
selects its foods, repairs its waste, 
etc. These are intellectual pro
cesses, but may not be conscious. 
. . . Cure consists in the repairing 
of wasted tissues, and in the cells 
restoring and repairing themselves 
into a definite pattern necessary to 
mutual work, so that the common
wealth may prosper. The cells must 
build up the waste, and this they do 
by their internal force, viz., force 
resident in the cell itself.



ADVANCED THOUGHT AND OCCULT DIGEST

• We stand around the suffering 
celt one with drug-power in his 
hand, another with electricity, or 
water, or heat, or directed attention, 
thought-force. or More nourishment 
which necessitates a better eireula- 
: n :' that area; or some other of 
the th nsand therapeutic measures; 
and we are dase enough together at
last to sire that we are sampiy using 
di? eres: stimuli to try to aid the 
real worker within the eell to do the 
work, by furnishing not only ui- 
’ erial when that is necessary, but 
forre as weft. that out af the ahumd- 
anre the work of the eell may be 
easy and rapid "

Dr. Tneaasm J. Hudson said :
Graxtei trai there is an mte~b- 

geure that «®rr Is the fuutti: ns of 
the b «¿y m health, it follows that it 
is the satre yewer or enerrv that 
fads m disease. n
retuires assesnanre: and that is all 
the tt -trap-eznse agencies to *e-

under all its conditions. That there 
is a central intelligence that con
trols each of these mind organism, 
is self-evident. It is sufficient for us 
to know that such an intelligence 
exists. and that, for the time being, 
it is the controlling energy that nor
mally regulates the action of the 
mvriad cells of which the body is 
emposed. It is. then, a mental or
ganism that all therapeutic agencies 
are designed to energize, wuen. tor 
ary cause, it fails to pert: rm its 
functions with reference to asy P®^ 
of the physical structure.

Professor Dumont says: The
healmr processes of the body 
n * . f r -~ ’
gies. but, on the contrary. are char- 
arteristieally metal m "?ir act.»-’ 
ties There is an intellig^-^ ” 
work in these processes: instinctive 
anc stáíeeiiseicns the unh* it may 

<21 m.mf--’- id
isri-es «f irtdligenee. There --- 
ways the existente of *

purpose, and the 
endeavor of the corporeal arind 
nee ~V- the resmts indica —- 
smeh tian purpose- This may 
be kcu more e^eariy wren, we stop 
to etnsóter that eaek reZL and
grtep- of ceQs. is 8 living, men's-
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organs, and cells performs all the 
real curative work; all else is but 
an aid or help to the mental force 
latent within the body, organs, or

Prvfess< r Haeckel said: “The ti»- 
vue soul’ is the higher psychological 
fwar lion which gives physiological

ecilular organism as a true ‘eell ©om- 
monwealthJ It controls all the sep
arate 'eell souls’ of the social cells 
—the mutually dependent 'citizens' 
*hith constitute the eomm-r.itv The

13

activities of the cells themselves. 
Even when external remedies and 
methods are used, they are seen to 
be merely the supplying of the ceD* 
with proper stimuli, nourishment, 
and aid; or. perhaps, of removing 
mtchanival or other obstacles from 
their way. The mind in the body. 

we call to mind that, agreeably to 
the idea* of evolution now accepted, 
a higher animal i* nothing more 
than a colony of protozoan*. Every 
one of the eell* com posing curb an 
animal ha* retained its primitive
properties, giving them a higher de
gree of perfection by drnsioa <4 
labor and by »election. The epithe
lial cell* that secrete the nail* and 
hair are organism* ¡»erfeeted with 
reference to the secretion of prw

psychical attribute*.
In the next ptjer of tti* Mena

esting detail* of the perf'rmair* of

of the statement* of Ue above qwzM

«landing of ’IB
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The Greater 
Theosophy

By Oscar Nystrom

(Fourth Paper)

In the June issue of this magazine, 
in my paper of this series, I called 
your attention to the influence upon 
Occidental Theosophy exerted by 
those important schools of theosoph
ical thought known, respectively, as 
Neoplatonism and Gnosticism. In 
the paper appearing in the July issue 
of this magazine I presented for your 
attention that school of theosophical 
thought known as Gnosticism ; in the 
present paper I shall call your at
tention to that other one of the two 
said schools—the one known as Neo
platonism.

Neoplatonism is defined in the cur
rent dictionaries as: “A pantheis
tic, eclectic school of philosophy.” It 
had its rise among the Greeks in 
Alexandria, and attained great popu
larity in the Third Century of our 
era, and for several centuries there
after ; it had several revivals in pop
ularity in later centuries. It was, 
indeed, “eclectic” in character, for 
“it took its own wherever found” 
from practically all the ancient 
Greek philosophies. It was, it is true, 
“pantheistic,” inasmuch as it held 
that there was naught but God, in 
ultimate reality, and that ‘1 God is in 
All, and AU in God.”

Wenley says of Neoplatonism : 
“Philosophically considered, the 
school is essentially eclectic. Al
though relying upon Plato for its 

fiist principles, and. especially for 
its dualism, it agrees with the post- 
Aristototelian skeptics for its con
tempt for intellectual knowledge; 
with the Stoics in its manifold tend
encies toward pantheism, and in its 
regard for ascetic morality; it bears 
trace, too, of the influence of Aris
totle, especially in some aspects of 
its statement of the problem of the 
relation of God to the world. ’ ’ Lewes 
says: “The originality of the Neo- 
platonists consisted in employing 
the Platonic Dialectics as a guide to 
Mysticism and Pantheism; in hav
ing connected the doctrine of the 
East with the dialectics of the 
Greeks; in having made reason the 
justification of faith. By their dia
lectics they were Platonists; by their 
theory of the trinity they were Mys
tics; by their theory of emanation 
they were pantheists.

Neoplatonism originated in Alex
andria, and was an evolution of the 
Alexandrian philosophical thought. 
Wenley says of the Alexandrian 
School in general: “It indicates that 
junction between Eastern and West
ern thought that took place at Alex
andria and produced a new series of 
doctrines which mark an entire 
school from 30 B. C. to 529 A. D. 
The beginnings of the movement are 
almost lost in obscurity. Some pro
fess to find traces of it so early as 
the Ceptuagint (280 B. C.) but it is 
usual to date the first overt traces 
from Aristobolus (160 B. C.). The 
Jewish line culminated in Philo (40 
A. D.), who accepted Greek meta
physical ideas, and by the aid of al
legorical interpretation found their
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justification in the Hebrew Scrip
tures.

“East and West met and com
mingled at Alexandria. The opera
tive ideas of the civilizations, cul
tures and religions of Rome, Greece, 
Palestine, and the further East 
found themselves in juxtaposition. 
Hence arose a new problem, devel
oped partly by Occidental thought, 
partly by Oriental aspiration. Re
ligion and philosophy became inex
tricably mixed, and the resultant 
doctrines consequently belong to 
neither sphere proper, but are rather 
witnesses to an attempt at combin
ing both.”

Ammonius Secus (A. D. 200) is 
usually regarded as the true father 
of Neoplatonism, but to Plotinus (A. 
D. 240) must be given the credit for 
having systematized the teaching; 
his brilliant mind gave to the new 
school its distinctive and character
istic quality. Plotinus was a Greek 
Theosophist and Mystic. He was 
succeeded by a brilliant array of fol
lowers; among the leading teachers 
the names of Porphyry, lamblichus, 
Sopater, Maximus, Plutarch, and 
Proclus are especially prominent. In 
addition, many of the early fathers 
of the Christian Church, such as 
Clement of Alexandria, and Origen, 
were strongly influenced by the Neo
platonic thought, and the theology 
of the early Church shows plainly 
the influence of Neoplatonism.

The original and true Neoplaton
istic doctrine may be summed up as 
follows: First, there was postulated 
the eternal existence of a Primeval 
Being—the Absolute, or God. This
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Primeval Being was held to be the 
One Reality, the Truth, the Cause
less Cause. It was held to Eternal 
and Infinite, the Source of Life, the 
Cause of Causes. It was also held 
to be the Supreme Good, in which all 
things have their purpose, and to 
which all things ought to flow back. 
Personality, especially human per
sonally, was held to be unfit to be at
tributed to it, for such was held to 
be the attributes of limited and finite 
existence.

In fact, the Primeval Being was 
held to have no attributes at ali
as human beings understand “at
tributes.” It was held to be with
out form, shape, magnitude, and 
without Life and Thought as men 
understand these terms. It was even 
said that, in strict logical truth, it 
should not be spoken or thought of 
as “existing,” it being “above exist
ence,” and above and beyond any at
tribute capable of being cognized by 
human thought. As Pringle-Patti
son says: “In its attempt to tran
scend the bounds of reason and to 
exalt the divine above all anthropo
morphic predicates, Neoplatonism 
leaves us with the empty abstraction 
of the nameless and supra-essential 
One—the One which transcends both 
knowledge and existence.”

The Primeval Being, according to 
the Ncoplatonist teaching, was an 
active force, power, or energy, per
petually producing something else, 
without alteration, or motion, or 
diminution of itself. This creative 
process was held to be effected by an 
emission of force, power, or energy; 
and all finite existence was held to
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have real existence only by virtue of 
this force, power, or energy of the 
Primeval Being working in and 
through it. Neoplatonism, therefore, 
in classed ax a form of “dynamic 
pantheism,“

Ax all things, according to Neo- 
platonum, directly or indirectly, 
emanate and proceed from God, or 
the One, then all thing* are, in a 
•>en.«e, “divine,” since they have God 
in them a* “the ALL in All.” The 
world of finite creatures was held to 
h' «object to a law of “diminishing 
completeness” i. e,, while an image 
or refill, ion of the divine One, the 
further the creature is removed from 
that One in the scale of existence the 
b-M in its «hare of real Being. The 
totality of being wax thus conceived 
as “ft aerie* of concentric circles, fad 
mg away toward the verge of non- 
existence, the force of the original 
Being in the outermost circle being a 
vanishing quantity,” Each lower 
at age or plane of existence is nnited 
and connected with the “One,” how* ever, by reason of the intermediate Mag»* or plane», and receives Ha 
•hare of Kmlity only through them. Hut (and this is important) “All derived existmees have a drift toward«, 
a kinging for, the Highest Being, and bends toward it an far ax it« nature 
will allow.“

Next in th* dew-ending wale from 
the “One,” wax the World-Motil, the 
Prfniurge, or the Ia«<m, It wax the 
ftrrt image or reflection of the “One” 
thrown out upon the Barkne«« of 
Mxtter, th* latter being railed the 
Bark Prineiph, having no lOwlity in 

itself, Thin World Soul is the arch 
typo of all existing things, the Lup-, 
being more or h-sa imperfect repre 
Mentation of it. The individual «mil 
bears the same relation to it, as the 
World-Soul bear« to the One; it U 
illuminated by the fiver Hord, but is 
in contact with Matter and nittamm 
'¡'lift individual xoulx may cither sub 
mit to be ruled by the World Kotd, or 
oIm’ may decide to be ruled by Mat
ter -they may retain their contact 
with the Infinite, or else may give . 
thcmx'dvtw up to the rule of the 
Finite,

The souls which have dw.endwl 
into Materiality must, in order to be 
“xaved,” work their way back to the 
Divine by retracting their step« on 
the same road by mean# of wnieh 
they descended, They tntwt brxt find 
their divine nature, arid, this done, 
must then travel back to their Di 
vim* Hou roc, In both of these proc 
aw* they muxt obtain Knowledge 
and practice Virtue. Forsaking the 
plane of ^*nx/’, they must mount to ! 
the plane of pure ideas, From thia 
they may mount to the plum- of Heal 
Being, Ax a writer has said; “The 
last stage is reached when, in the 
highest tension and concentration, 
beholding in silence and utter for- 
getfulneM of all thing«, it is able, as 
it were, to lose ¡Mf, Then it may 
«er God, the Fountain of Life, the

of b«ing, the Orjgin of Ggw| 
the ItM of th, f^i, In tha( m# 

it eoW, th„ ¡ndMcrib.
«hie M«, it b M it wwft Hwa||,)WM1 
"P »f hiv„,ity, beth^J in th« Light 
of Etendly,“
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The Kingdom, the 
Power, and the 
(¡lory

By Henry Victor Morgan

(Ninth in a Series on the fjord's 
Prayer)

It seems fitting that the Lord's 
Prayer should end an it b^nn, with 
the acknowledgment of God uh the 
Totality of Being,

In reality all the power there is is 
the Living Spirit Almighty; man can 
do nothing for himself when he 
think« only of himself; God con
sciousness include and is, all the 
consciousness there is, God the in
visible King is more than a sound
ing phrase to every devout thinker. 
There is a Third and Silent Party to 
every transaction." Thore is That 
which sees without eyes and bears 
without can».

Prayer thus becomes the aware
ness of the Eternal, it is the percep
tion of the I'naccn. In previous !<•*- 
notm in thia scries we have called it: 
"The Science of the Fourth Dimen
sion," but even thia term admit* a 
limitation. In reality it is non-di
mensional, for "time and apace are 
not God, but creations of God." To 
refer to prayer aa a "mode of mo
tion" ia unscientific and misleading.

If (tod ia all in all Jie ia eternal 
StiUncss; a great Silence bathea the 
soul aa we approach the Secret place 
of the most High. He who believes 
will not make haste nor will be ever 
take anxious thought.

Prayer ia Omnipresence, the ac* 

ccptance of the timeless. Recently I 
read of a star so far distant that light 
traveling at the rate of one hundred 
eighty mix tbousand miles per second 
would take over forty year« to reach 
the earth. The mind staggers before 
Much figures but the soul playa with 
them, and faith (Ties, "I •^nbrwe it 
all," "I am even now there," whis
pers the soul, that mirror« the »tarnal 
in it* gn-at depths and viaiona the 
limitless creations of God.

Man's highest thought of God 
never haa, and never can, measure 
the eternal but it constitutes self 
revelation. Your highlit thought of 
God ia not the rneaaure of God, hut 
the measure of your own hitherto 
unknown capacity. Startling revela
tion yet crowned with Glory ineff
able! What wonder that Whitman 
exclaims, "I am larger than I 
thought."

The Moul shares the eternity and 
the nature of God, all else ia shadow. 
Without this passport preception of 
truth, could Jesus ever have told us 
to be perfect as Our Father in Hea
ven is perfectf It is the Metaphysics 
of the Absolute and before its tre
mendous significance words fail.

Says Whitman, "When I attempt 
to speak the highest, I cannot, I be
come as one dumb."

Emerson says, "It -enlarges the 
soul to a new infinitude on every 
side." I prefer, however, the great 
Bible words: "Thine is The King
dom, the Power, and the Glory, for
ever, amen." How the words thrill. 
We bum and are not consumed. 
Great reservoirs of power are re
vealed. The hitherto shadowy lie-
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comes real. Our intuition 
swav, we enter the realm of 
and know the higher values.

The kingdom of the soul!

holds
Ideas

Truly
each candidate can say as Jesus said 
to the boasting Pilate, “My kingdom 
is not of this world,” and yet my 
kingdom is of power and of glory. 
It represents satisfaction and com
pleteness. There is no power against 
it. When Pilate boasted to Jesus 
that he had power either to condemn 
or release him, Jesus quietly remind
ed Pilate that his power was not 
original but derived. This was the 
poise of faith. All students of the 
deeper mysteries are aware that by 
the simple power of the Word Jesus 
could have released himself in spite 
of Pilate and all the armed legions 
of Rome. His real words were, “You 
could do nothing against me without 
my consent.” Time and again when 
the enemies of Jesus tried to take 
him it is said, “He passed through 
their midst and no man laid hands 
on him.”

The Disciples of Jesus, knowing he 
possessed high occult power, wanted 
him to call fire from Heaven. When 
Peter tried to defend Jesus with his 
sword, Jesus told him that if he 
wanted defense he could call legions 
of angels.

His words of power, “The son of 
man has power to lay down his life 
and power to take it up again,” 
would have been an idle boast with
out the demonstration of the victory 
nf life over death. It is the goal of 
utmost attainment and belongs only 
to the Kingdom of Love.

The God conscious soul is forever

immovable. Today we are vitae» 
nig its workings in miracles of heal- 
ing and direct inspiration. The vis- 
ion of the Eternal is upon us. The 
kingdom of heaven is forever at hand. 
The soul knows only the soul. Spirit 
answers to spirit. Deep calls to deep.

Beloved of God, deeply do I pray 
for you that your soul may catch the 
vision of this Truth. That here
after God will no longer be a mere 
name but a Living Presence forever 
accessible. That you may realize that 
your highest though of God is but 
the measure of your present capacity 
to do and to be. Whoever you are, 
listen, beloved, to my vision of you. 
Hear and your soul shall live, Yea, 
verily, you shall put on power as a 
garment. You are the king of love; 
you are the creator of destiny. Your 
body is a temple of delight. The sub
stance of your body is God-substance. 
You are free from the illusion of sin, 
sickness and death. Your kingdom 
is an everlasting kingdom. The Real 
You is forever invisible to mortal 
eye. Changelessly shall you pass 
through change. You shall never see 
death. You laugh at dissolution, 
and with mind on the Eternal you 
are alive forever more.

With heart full of the love of God 
I think of you, and say, Thine is the 
Kingdom, the Power, and the Glory, 
forever, amen.

THE SOUL’S LAW
By thine own soul’s law learn to live, 
And if men thwart thee, take no heed, 
And if men hate thee, have no care: 
bing thou thy song and do thy deed, 
nope thou thy hope, pray thy prayer.
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Telergy
(The Communion of Souls) 

By Frank C. Constable, M. A.
(Continued)

The fourth class is that of so-
termed reciprocal cases. For this 
class both agent and percipient are 
telepathically affected, so that, as 
Myers says, agent and percipient, as 
opposite terms, are scarcely applic
able.

These cases are of great import
ance. They are few in number, but 
their fewness is, as Myers has pointed 
out, only what is to be expected what
ever theory as to telepathy be set up. 
Both Edward Gurney and Myers 
accept them as veridical.

In view of the importance of the 
class I give short digests of two cases. 
I have picked out these two cases be
cause they illustrate the interchange 
of the form of telepathic communi
cation between the so-termed agent 
and percipient.

(1) Commander Aylesbury, when 
13 years of age, was capsized in a 
boat, when landing on the Island of 
Bally, near Java, and was nearly 
drowned. On coming to the surface 
he called his mother, and was heart
ily laughed at by the boat’s crew. 
While he was under water he saw 
his mother in England; he said to 
her on his return “I saw you all— 
Mother, Emily, Eliza and Ellen.” 
His mother in England heard him, 
at the time, cry out for her. (Phan
tasms of the Living, Vol. II, p. 227.)

(2) Mr. Milward Pierce, when liv
ing in Nebraska, U. S. A., was en-

gaged to be married to a young lady 
living in Yankton, Dakota, 25 miles 
north of where he was. He had a 
ranch, and while trying to catch a 
horse was kicked in the face and only 
escaped being brained by an inch or 
two. He says: “I did not faint, nor 
was I insensible for a moment, as I 
had to get out of the way of the 
next kick. There was a moment’s 
pause before anyone spoke. I was 
standing, leaning against the stable 
wall, when I saw on my left, appar
ently quite close, the young lady I 
have mentioned. She looked pale. 
... I was so haunted by the ap
pearance that next morning I started 
for Yankton. The first words the 
young lady said when I met her were: 
‘Why, I expected you all yesterday 
afternoon. I thought I saw you look
ing so pale, and your face all bleed
ing.’ ” The young lady saw him at 
the time of the accident. (Phan
tasms of the Living, Vol. II, p. 157.)

In both these cases the event round 
which the telepathic communication 
emerges is an accident. In the for
mer case the boy to whom the acci
dent occurred travels in personality 
to England from the scene of the 
accident. In the latter case it is the 
young lady who travels in person
ality to the scene of the accident.

Now what facts have we from all 
these cases!

In the first place let us assume we 
exist merely as embodied selves; that 
is, that the personality of each one 
of us is so indissolubly related to our 
own particular bodily form that on 
the dissolution of that material form 
our personality is lost and gone.
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Then personality exists condi
tioned in space and is subject to the 
law of the inverse square. It is con
ditioned also in time, and time, what
ever else it may be, is a continuity 
which imports change.

How can such personalities com
municate with one another? Through 
and only through their normal senses 
of sight, hearing and feeling: wire
less telegraphy, even, requires the use 
of the normal senses to result in com
munication between human beings. 
For such personalities any form of 
nonphysical communication is im
possible; the personality is largely 
a physical thing.

But telepathy spells non-physical 
communication between personalities. 
If, then, we are, qua personality, but 
mere physical beings, telepathy is 
impossible.

Herein we find the ground on 
which certain men of science not only 
deny the possibility of telepathy, but 
refuse to investigate it. For, if telep
athy be a fact of human experience, 
it proves that personality is non-phy
sical: is, we may say, pyschical or 
spiritual.

But now we start with an assump
tion that telepathy is a fact of hu
man experience: so we have, given 
to us, as a fact from human experi
ence, our personality as non-physical.

In telepathic communications we 
cannot call in sensibility as explain
ing them, for the normal senses take 
no part in the communications. But 
we must have something for explana
tion and, as telepathy is uncondi
tioned by time and space, this some
thing must be non-physical. Even at 

this point of the argument, telepathy 
would appear to demand a non-phy. 
sieal subject and non-physical means 
of communication.

Telepathic communications, as re
corded, center round some event; in 
the reported cases generally, but not 
always, round some marked or ex
ceptional event like death or a serious 
accident or great stress of feeling. 
But we cannot, as before stated, hold 
that the event creates the power of 
communication. Just as we must 
have the power of thought before we 
begin to think, so this power of com
munication must exist before its exer
cise. Death may make an ‘ ‘ occasion 
for the exercise or manifestation of 
the power of thought in the school
boy. But the power in either case 
must exist before its exercise or mani
festation.

Can we, from the facts of human 
experience which the reported cases 
of telepathy give us, find further sup
port for the theory propounded ? 
Let us try.

In the first class the percipient’s 
personality is on the spot where he 
is; the agent’s personality is also on 
the spot where he, the agent, is. But 
the agent’s personality also travels 
to the spot where the percipient is, 
for it is there he impresses the per
cipient with a seuse of his presence.

In the second class the facts as 
to personality are the same, except 
that it is the PERCIPIENT’S per
sonality which travels to the spot 
where the agent is.

In the fourth class—for we may 
at present neglect the third for the



TELERGY 81

reasons given — the first and sec
ond class coalesce, as it were. For 
while the agent’s and percipient’s 
personalities are on the spots where 
they are, EACH travels in person
ality to the spot where the other is. 
Not only this. The CLAIRVOY
ANT travel is sometimes of the one 
on the spot where the event occurs 
to where the other is, and some
times of the one not on the spot 
where the event occurs to the spot 
where the other is.

Now we assume that all these 
classes are supported by veridical 
evidence, and that some one expla
nation must, be given for all; we 
want Myers’ one great fundamental 
law.

In the first class, as before said, 
we must hold the agent's personal
ity is on the spot where he is. Even 
if sleeping his CONSCIOUSNESS 
OF SELF must be iu existence 
there: all we can hold is that, in 
sleep, the normal consciousness is 
not manifested in activity. When 
we say that in sleep we are uncon
scious we do not mean the self is 
absent or lost, and I cannot sepa
rate self from self-consciousness. In 
the ease of such separation “self” 
seems to me a meaningless expres
sion. But the agent’s “self” is 
manifest also in the place where the 
percipient is. Indeed, as the cases 
show, it may be manifest at the 
same time to more than one percip
ient where the percipients are at 
different places at the same one 
time. The explanation must cover 
the above facts.

In the second class the percip
ient’s personality must, as before 
shown for the agent, he where his 
body is. But this personality is also 
at a distance. Consider any case of 
crystal gazing. The seer stands at 
the crystal and talks to people 
round about he sees in the crystal. 
He is there in the body: his normal 
consciousness is active there, lie 
sees through the crystal what is 
taking place AT A DISTANCE. We 
may hold that his personality is 
also at the distant spot where he 
sees things happening or that his 
personality—where his body is—is 
impressed by what is taking place 
at a distance. But even if the sec
ond statement be taken we must 
hold that his personality is of such 
a nature that it can be impressed 
by what is taking place at a dis
tance when there is no PHYSICAL 
means of a communication between 
the place where his body is and the 
place by which he is impressed. The 
explanation must cover the above 
facts.

We see more clearly the difficulty 
before us when we consider the 
fourth class. For iu this class 
BOTH the so-termed agent and per
cipient have their personalities 
where their bodies are, and EACH 
“travels in personality” to where 
the other is. Sometimes the one on 
the spot of the event round which 
telepathy takes place is clairvoy
ant : they interchange their form of 
telepathic experience. The expla
nation must cover the above facts.
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If I am no more than an embodied 
self with no more than a normal 
consciousness, I cannot travel in 
personality away from my body 
and—there being no psychical ac
tion and reaction between me and 
other embodied selves—1 can only 
communicate with my fellows 
through material channels. In such 
case I cannot,: to cite a given in
stance, be drowning at Java and see 
what, at the moment, is taking place 
in England. No case of telepathy 
can be veridical.

If then, as we now do, we accept 
eases of telepathy as veridical, our 
theory for them cannot admit that 
each one of us is a mere embodied 
self with merely normal conscious
ness. What must we have!

We must have in each one of us 
some power of non-physical com
munion, and we must have some 
power in the personality of each 
one of us of manifesting itself at 
more than ’one place in time and 
space. But this power of manifesta
tion is impossible if the personality 
is indelibly fixed to the one place of 
its bodily form: the personality 
must be free from the conditioning 
of space and time. It appears to me 
that the facts of telepathy demand 
this form of communion and of per-
sonality.

But what limit are we to put on 
this psychical communion, how are 
we to define it? Bear in mind what 
it must be. It is not one or all of 
the bye-paths of communication 
manifest in time and space. It is 
the broad highway which makes 
possible the communications between

the little bye-paths: it is a public 
highway.

If I tell you that I travelled from 
London to York and there held a 
conversation with a friend then, if 
you believe me, you assume there 
was a material road by means of 
which I travelled. If I tell you that, 
my body remaining in London, I 
travelled from London to York and 
there held a conversation with a 
friend then, if you believe me, you 
assume there was a psychical road 
by which I travelled. In neither 
case could you assume the road was 
a private road.

Telepathy demands this power of 
psychical communion between us 
all, communion always open and free 
as a highway.

But no embodied self can travel 
by this road, it is non-physical. 
What do we mean, then, by travel 
of personality in more than one 
place at the same time?

The personality must be non-phy
sical, and must be of such a nature 
that it can be manifest at the same 
time in more than one place.

Let us consider the facts of this 
personality and communion from 
the point of view of gravity.

Consider any point of attraction 
and assume it exists in three-dimen
sional space empty of the material. 
Then the attraction of the point on 
any spherical surface is always the 
same. The attraction on a small sur
face is the same as on a large sur
face only, in common parlance, it is 
more widely distributed over the 
larger surface.
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It a personal name or cryMalize It* 
expression in any particular form 
or to assign It a definite post office 
address.

An ancient record reads: “But 
few men among the thousands of 
the race have sufficient discernment 
to desire to attain perfection; and 
of this few the successful seekers 
are so rare that there is but one here 
and there who knoweth Me in my 
mystical nature.”

“In my nature are to be found 
the eight-fold forms known as 
earth, water, fire, air and ether, to
gether with mind, reason and self- 
consciousness, besides these I pos
sess a higher and a nobler nature— 
the nature or principle which sup- 
porteth and sustaineth the Universe 
—for I am the Creator of the Uni
verse—likewise I am the dissolution 
of the universe Higher than I there 
is naught, all the objects of the uni
verse depend upon Me and are sus
tained by Me.”

“The Spirit of the Universal Soul 
—even when it is within one of na
ture’s bodily forms—never really 
acts, nor is really affected, because 
of its essential nature it u above 
and beyond action. Being without 
beginning and without qualities or 
attributes it is beyond the storm of 
action and change. The Universal 
Ether is not affected by the action 
of objects within it and within 
which if is. Even so the Universal 
Soul in which are all material forms, 
so is it unaffected by the action and 
changes of those forms, altho it 
knows them all as the Knower and 
the Known.” Even as the single sun

Primary Lessons in 
Universal Truth
By Elizabeth Thompson Parkhurst

LESSON II—GOD IS SPIRIT

(Continued)

The time han come to call a halt 
on deception, deceit, authority and 
sophistry of the past nineteen cen
turies and proclaim the “acceptable 
year of the Law, to liberate the cap
tives bound by the chains of ritual
ism, to open the eyes of the blind, 
which are now veiled because of 
lack of realization of “the Son,’’ 
the Potential Christ, the divine Ego 
within them: to open the prison 
doors to those who have been afraid 
to think for themselves, by answer
ing their questions with Truth and 
not with lies and sophistries, giving 
them a working basis which will 
produce demonstrable fact and re
peatable phenomena. Proving that 
“salvation” does not consist in pas
sive intellectual belief in a myth
ical story about what somebody else 
did for them, but in getting up and 
doing something for themselves and 
all their fellow-men. Erasing and 
eradicating superstition by substi
tuting and replacing it with knowl
edge of “Laws that work.” .

The Occult School as the recorder 
of cosmic events, whose sum makes 
history of the universe, antidates 
the Scholastic political organiza
tions by some thousands of years; 
in the light of its observations has 
never presumed to intrude upon the 
majesty of Deity sufficiently to give
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illuminates the whole world so doth 
the One Soul illuminate the whole 
of Nature. Under and back of Time, 
Space and Change is ever to be 
found the Substantial Reality—the 
Fundamental Truth. That which is 
the Fundamental Truth, the Sub
stantial Reality — is beyond true 
naming, but the Wise Men call It 
The All. A-um, Tat, Sat, Brahma, 
Vishnu, Siva, Father, Mother, Son, 
Osiris, Isis, Horus Creator Preserver, 
Destroyer, Motion, Substance, Intel
ligence, Spirit, Body, Soul.

“The All creates in its Infinite 
Mind countless Universes which ex
ist for countless eons of time and 
yet to the All, the creation develop
ment and death of a million of Uni
verses is as the twinkling of an 
eye.”

The Occultists in view of this con
ception of Diety, adopted the heiro- 
glyphie symbol of the circle 0 as t he 
sign representing the Infinite Un- 
manifest, the “source from whence 
all things proceed ” We must not, 
however, interpret the circle as 
conveying an idea of limitation, 
rather it should convey the idea of 
limitlessness. If all worlds and 
Universes were to be disintegrated 
there, would still exist “limitless 
space’’ within which Intelligence, 
manifesting as “modes of motion,” 
would reform the disintegrated elec
trons and atoms of like pitch and 
density, into vortices of matter 
forming a nucleus from which new 
worlds would be horn. Literally 
there is no place where “God” is 
not, for it is impossible to conceive 

a point the size of a pinhead where 
Consciousness, Energy, ions or elec
trons (the scientific subdivisions of 
matter or substance) are not. Truly 
did “God” so love that which It 
created or pressed out of Itself that 
It placed within the creation or ex
pression the “Son,” when positive 
and negative forces unite upon any 
plane there must always result a 
third, the product of the union, or 
“the Son.”

All literatures, of all time have 
one point in common, regardless of 
the 'designation given the Eternal 
Parent, and that is this that the 
One Infinite and Unknown Essence 
exists from all eternity and in reg
ular and harmonious successions is 
either active or passive. Tn the earl
iest Hindoo teachings these are call
ed the “Days and Nights of Brahm.” 
This cosmogenisis is pictured in ma
jestic language, as:

“Behold the beginning of senti
ent formless life.” “First, the di
vine, the one from the Mother spir
it., then the spiritual, then the three 
from the one, the four from the one, 
and the five, from which the three, 
the five, the seven. These are the 
threefold, the fourfold downward: 
the mind born sons of the first Lord. 
The shining Seven. It is they who 
art thou, I, he, () Lanoo: they who 
watch over thee and thy mother 
cart h.”

“The spark hangs from the flame 
by the finest thread of Folat. It 
journeys thru the seven worlds of 
Maya. It stops in the first, and is a 
metal and a stone; it passes to the 
second and behold a plant: the plant
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whirls thru the seven changes and 
becomes a sacred animal. From the 
combined attributes of these, Manu, 
the thinker is formed. Who forms 
him? The seven lives and-the One 
life. Who completes him? The five
fold Lha. And who perfects the 
last body? Fish, Sin, Soma.”

From the first-born the thread be
tween the silent Watcher and his 
Shadow becomes more strong and 
radiant with every change. The 
morning sunlight has changed into 
noonday glory. This is thy present 
wheel, said the Flame to the Spark. 
Thou are myself, my i nidge and my 
shadow. I have clothed myself in 
thee, Thou art my Vahan to the day. 
‘Be with us’ when thou shalt re-be
come myself and others, thyself and 
me.” Compare John 14, 10-11, John 
17, 1-26.

The highest teaching that is given 
thru the Masters in the Hall of 
Learning is to the effect that what 
may he called in simple language 
the Law of Rhythm ever abides in 
and manifests thru the Cosmos. That 
there is ever the measured pulse beat 
so to speak of expansion and con
traction, of action and non-action, 
Manifestation or Cosmic day, Un- 
manifcstation or Cosmic Night.

It is taught that there have been 
fourteen of these “days” of Brahm 
or periods of action and non-aetion: 
thus making an epoch of four billion 
three hundred and twenty million of 
solar or earth years. The “age of 
man” as he is now evolved is given 
as eighteen millions of years and 
during all the ages before “man” 
came into being evolution was car-

rying on the work of perfecting va
rious powers or functions which are 
now our possessions.

The story of Solomon’s Temple 
when understood in its occult sense 
is the story of this process of evolu
tion, both cosmic and individual. 
The name Sol-om-on is a compound 
heiroglyph, each syllable of which 
under analysis has a significant 
meaning. Sol is the root from which 
is derived the words soul, solar and 
refers to the Sun, which was con
ceived by the Ancients to represent 
in the physical system the Essence 
of the All or Infinite Being in the 
Spiritual system. 0-M is the San
scrit syllable sacred to Deity, in
toned and repeated with inimitable 
inflection it is the mighty Word of 
the universe. The Masters teach 
that if one human voice were to in
tone this syllable correctly the vi
bration thereby set in motion would 
disintegrate all atoms and electrons 
within range of the tone. On, was 
the name of the highest temple of 
learning and initiation, in Helipolis, 
Egypt, from whence instructors 
were sent to all other countries and 
nations to spread true knowledge 
and wisdom and assist the ignorant.

In this allegory of the building of 
the Temple we have the story of 
“Two in One” as it were, not only 
of the creation of earth, but of the 
evolution of “man.” The materials 
are brought from the uttermost 
parts and the Temple is erected 
without the noise of tools being 
heard. Can you imagine any noise 
or confusion in the formation of this 
globe we call earth? Through the
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vortexian currents of motion which 
arc the expansions and contractions 
of Eternal Energy all particles of 
“world stuff” were attracted to a 
common focus, and as a snowball 

• gathers size as it is rolled about in 
the snow, so this nucleus of polar
ized “world stuff” gathered like 
substances unto itself, until assisted 
by its progress in its orbital path 
through space, the resistance of the 
atmospheric pressure formed a sphe
rical globe, made up in its bulk in 
the proportions of one-third land 
and two-thirds water.

Then came vast stretches of time 
of the involution of Intelligence into 
form or Matter, in accordance with 
order which produced families of 
crystals in perfect geometric form 
in multiples of four, six, eight, 
twelve or more faces. The crystals 
of iron are disc-shaped. Quicksil
ver instantly takes globular form 
when released from the container, 
proving that each ion contains with
in itself the impression of a pattern 
which it seeks to express in perfec
tion. The crystal state is succeeded 
by the vegetable state, here again 
order reigns supreme, every form of 
vegetable life expressing itself with 
mathematical precision and regular
ity, from the mould on a crust of 
bread to the Gigantia Sequoia of the 
Mariposa forest. Animal life follows 
vegetable life, the single celled amo
eba expressing itself in perfect har
mony with the law of nutrition, di
vision, succession, until there is built, 
up the perfectly organized form of 
the fish, the fowl, the quadruped, 
the brain substance gradually in
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creasing as the function and con- 
sciousness of environment increases. 
Finally as the crowning glory the 
human form is reached, in all the 
marvel of its complexity, a fit tem
ple for the living God to use as an 
instrument of expression.

All this required many, many ages 
for we know that nature never over
looks a detail, -when the universal 
field or theater of action was com
plete then the individual or partic
ular was developed. It still required 
many more ages for the servants, the 
priests and the social body to learn 
their duties and relationships to co
operate harmoniously, so that the 
Grand Worshipful Master, the Ego 
might use his habitation to express 
Divinity.

SOVEREIGN REASON

And first with Reason, which is also 
best;

Reason that rights the wanderer; 
that completes

The imperfect: Reason that resolves 
the knot

Of either world, and secs beyond 
the veil,

For Reason is the fountain spring 
of old

From which the prophets drew, and 
none beside;

Who boasts of other inspiration, 
lies—

There are no other prophets than 
the wise. —Jami.


